The TWD COVENANTS. p. 1, Para. 1, [ TWOCOVEN .
By Eld. Uiah Smth p. 1, Para. 1, [ TWOCOVEN .

"For finding fault with them he saith, Behold the days
cone, saith the Lord, when | will nake a new covenant with
t he house of Israel and with the house of Judah."” Heb. 8:8.
p. 1, Para. 2, [ TWOCOVEN] .

THE subject of this text is the new covenant. This new
covenant is called in the preceding verse the second
covenant. But a new inplies an old, and a second inplies a
first. Two covenants are thus singled out in the word of
God, as standing in this relation to each other; the one
called the first or old, covenant; the other called the
second, or new, covenant. Wiy are two covenants thus
coupl ed together, and made so prominent in the Sacred
Scriptures? It is because these relate particularly to that
great work, the redenption of a |ost race, for the
furtherance of which, even the Scriptures thenselves are
gi ven, which have consequently received the nanes of the
O d and New Testanents. This is shown in the fact, that the
new covenant is designed to bring all those who avail
t hensel ves of its proffered blessings into such a relation
to God that their sins and iniquities will be renenbered no
nore; which can be acconplished only by redenption. The
conclusion is therefore clear, that these two covenants
enbody two grand divisions of the work which Heaven has
undertaken for human redenption, and cover two especi al
di spensati ons devoted to the devel opnment of this work. p.
1, Para. 3, [TWOCOVEN].

The subject of the covenants is one in which every person
has reason to feel the nost lively interest; for it
enbraces the whol e question of our relation to God in this
worl d, and of all our hope for the future. There is no evil
whi ch, through Christ, we hope to escape, fromwhich we are
not guarded by these covenants which God has so graciously
condescended to make with his people, and no good which we
hope to obtain, which is not enbraced in, and secured to us
by, them p. 1, Para. 4, [TWCOVEN].

Paul , in Ephesians 2:11, 12, sets forth the condition of
t hose who do not place thenselves within the provisions of
t he covenants: "Werefore renenber, that ye being in tine
past Gentiles in the flesh, who are called Uncircuntision,



by that which is called the G rcuntision in the flesh made
by hands; that at that tine ye were without Christ, being
aliens fromthe commonweal th of Israel, and strangers from
t he covenants of prom se, having no hope, and w t hout God
inthe world." p. 2, Para. 1, [ TWOCOVEN .

This presents in a startling light the condition of every
unconverted man; and a nore utterly wetched and abject
condition it would be difficult to describe. No Christ, no
hope, no God! Such is the condition of himwho is a
stranger from these covenants of promi se. It becones
therefore a matter of infinite nonment to ascertain what the
new covenant is, upon what conditions its blessings are
suspended, and what we are to do in order to becone
partakers of its benefits. p. 2, Para. 2, [TWOCOVEN .

In addition to this general statenment, we may renmark that
t he subject of the covenants is becom ng a theme of
particular interest to Seventh-day Adventists at the
present time, because it is just now considered a favorite
poi nt of attack by sone of those who oppose the doctrine of
the perpetuity of the ten commandnents, and the stil
bi ndi ng obligation of the original Sabbath. p. 2, Para. 3,
[ TWOCOVEN] .

Havi ng exhausted every other source of theoretical
opposition to the Sabbath in their futile efforts to
overthrow it, they now claimthat in the doctrine of the
covenants they find conclusive evidence that the ten
commandnent s have been superseded by sonething better, and
that the sevent h-day Sabbath, at |east, has consequently
cone to an end. p. 2, Para. 4, [TWOCOVEN .

It is nore particularly with reference to this phase of
the question that the present exam nation will proceed. W
wll therefore fairly state, and then candidly exam ne,

t hese clains of our opponents. p. 3, Para. 1, [ TWOCOVEN|

Briefly stated, then, their claimis this: That the ten
commandnent s constituted the first or old covenant; that
t hat covenant was faulty and has been done away; which is
sinply to say, in other words, that the ten commandnent | aw
was i nperfect, and has been all abolished, the Sabbath wth
the rest. p. 3, Para. 2, [ TWOCOVEN].

In proof of this they quote a few texts of Scripture,
whi ch to new hearers would seem quite pertinent and



positive. Thus, Deut. 4:12, 13: "And the Lord spake unto
you, out of the mdst of the fire; ye heard the voice of
the words but saw no simlitude; only ye heard a voice. And
he decl ared unto you his covenant, which he conmanded You
to perform even ten commandnents; and he wote them upon
two tables of stone.”™ p. 3, Para. 3, [ TWOCOVEN].

Here they claimthat the ten conmandnents are plainly
call ed the covenant. Then they turn to Deut. 5:2, 3, to
show that this covenant had no previous existence, but was
est abl i shed at Horeb, where Paul also, quoting fromthe
prophet, says that the first covenant was made: "The Lord
our God made a covenant with us in Horeb. The Lord nmade not
this covenant with our fathers, but with us, even us, who
are all of us here alive this day." Having found these
texts so much to their mnd, they turn to 1 Kings 8:21, for
a statenent to settle forever the controversy: "And | have
set there a place for the ark, wherein is the covenant of
the Lord, which he nade with our fathers, when he brought
them out of the land of Egypt. "Verse 9 of the same chapter
says, "There was nothing in the ark save the two tables of
stone, which Moses put there at Horeb." They ask us what
can be plainer. There was nothing in the ark but the two
tabl es of stone, containing the ten conmandnents; yet
Sol onon says that in the ark was the covenant which t he
Lord made with the fathers of his people, when he brought
them out of the |and of Egypt. Therefore those conmmandnents
were the covenant. And havi ng established this point, they
have only to quote Paul's testinony, that the old covenant
has waxed ol d and vani shed away, to reach the conclusion so
| ong and anxi ously sought, that the ten commandnents have
been abolished, carrying with themthe obnoxi ous sevent h-
day Sabbath into their eternal tonb. p. 3, Para. 4,

[ TWOCOVEN] .

Now to one who has not nade this matter a subject of
study, this seens very plausible. To those not famliar
with this question, the quotations would seemto be to the
poi nt, the reasoning consistent, and the concl usion
inevitable, that the ten commandnents constituted the old
covenant whi ch has been abolished. To such who woul d say
that this cable which our opponents nmake appear to the
uni nfornmed of such strength and fair proportions, does not
contain one solitary fiber upon which they can justly hang
a single proposition contained in either their clains or
their conclusions. This we think we can clearly show. p.
4, Para. 1, [ TWOCOVEN] .



That the old covenant has been abolished by being
superseded by the new, Paul plainly states; of this there
is no question. And we affirmfurther that nothing has been
abol i shed but the old covenant. \Watever has been abolished
was included in that covenant, and whatever was not
included in that covenant, still remains, unaffected by the
change fromold to new. If the ten commandnents constituted
the old covenant, then they are forever gone; and no man
need contend for their perpetuity or |abor for their
revival. But if they did not constitute the old covenant,
then they have not been abolished, and no nman need breathe
a doubt in regard to their perpetuity and imutability.
This therefore becones a test question. It determ nes as
definitely as any one subject can, the whol e question of
the perpetuity or abolition of the noral law. p. 5, Para.
1, [ TWOCOVEN] .

Can we than tell what did constitute the first, or old,
covenant. Wat does the word, covenant, nean? Wbster
defines it thus: "A nutual agreenent of two or nore persons
or parties, in witing and under seal, to do or to refrain
from sone act or thing; a contract; stipulation.” This is
the primary, |eading definition of the word; and in | ooking
for the old covenant, we | ook for some transaction to which
this definition wll apply. p. 5 Para. 2, [ TWOCOVEN .

W have definite data fromwhich to work. We are told who
was the author of the first covenant. It was God. W are
told with whomit was nade. It was nmade with Israel. W are
told when it was nmade: It was made with that peopl e when
they canme out of the land of Egypt. Jer. 31:32; Heb. 8:09.
By these circunstances the old covenant is clearly
di stingui shed fromthe Adanmi c, the Abraham c, or any other
covenant brought to viewin the Bible. p. 5, Para. 3,

[ TWOCOVEN] .

We go back therefore to the history of Israel as they cane
out of Egypt, and lay down this as a consistent and self-
evident principle: That the very first transaction we find
t aki ng pl ace between God and the Israelites after they left
Egypt, which answers to the definition of the word
covenant, nust be the first covenant, unless sone good
reason can be shown why it is not. p. 6, Para. 1,

[ TWOCOVEN .

Do we find anything of this kind in the experience of that



peopl e? anyt hing which constitutes a formal and mnut ual
agreenent between God and t hensel ves, based upon nut ual
prom ses? We find one, and only one, transaction of that
kind. The record of it commences in Ex. 19:3: "And Mses
went up unto God, and the Lord called unto himout of the
nmount ai n, saying, Thus shalt thou say unto the house of
Jacob, and tell the children of Israel: p. 6, Para. 2,

[ TWOCOVEN]

Ye have seen what | did unto the Egyptians, and how | bear
you on eagles' w ngs, and brought you unto nyself. Now,
therefore, if ye will obey ny voice indeed, and keep ny
covenant, then ye shall be a peculiar treasure unto ne
above all people; for all the earth is mne. And ye shal
be unto me a ki ngdomof priests and an holy nation. These
are the words which thou shalt speak unto the children of
| srael." p. 6, Para. 3, [ TWOCOVEN] .

The briefest glance at this | anguage shows it to be a
formal proposition on the part of the Lord to the

| sraelites. Moses was the mnister through whomthe

negoti ation was carried on. Go down, said God to Moses, and
make to the people this proposition: If you will obey ny
voi ce, and keep ny covenant, | will secure you in the
possessi on of certain special blessings above all people.
Wth this instruction Mdses went down to the people, and
God waited for their answer. p. 7, Para. 1, [ TWOCOVEN] .

Verses 7, 8: "And Mpses canme and called for the el ders of
t he people, and laid before their faces all these words
whi ch the Lord conmmanded him And all the people answered
together and said, Al that the Lord hath spoken we w ||
do. And Mpses returned the words of the people unto the
Lord." p. 7, Para. 2, [TWOCOVEN .

Such was the response of the people. They said, "W agree
to the terns; we will enter into the arrangenent." W now
have the two parties before us, and the nutual, voluntary
action on the part of each. This is the first transaction
of the kind recorded between God and that people. It
answers nost strictly to the neaning of the word covenant.
Therefore we say that this has the primary claimto be
consi dered the old covenant of which Jerem ah prophesied
and Paul discoursed. p. 7, Para. 3, [ TWOCOVEN].

It may be asked, then, how the ten commandnents can be
called "the covenant." W answer, That is just where the



peopl e are m sled. They are never called "the" covenant,
referring to the first or old covenant. That the ten
commandnents are called "a" covenant, we admt; but what
kind of a covenant? and in what sense are they so call ed?
Pl eased read again Ex. 19:5. "Now therefore, if ye will
obey ny voice indeed, and keep ny covenant," &c. Then God
had sonet hi ng which he called his covenant, which antedated
the covenant made with Israel. It was al ready in existence,
before any fornmal agreenent whatever was nade with that
people. And this explains Deut. 4:13. Those who read that
verse should be critical enough to observe that Mses does
not call the ten conmandnments the covenant, nor a covenant,
but his (God's) covenant. "And he declared unto you his
covenant, which he commanded you to perform even ten
conmandnents.” These, then, are what God referred to in Ex.
19:5, in the words, my covenant; and these were already in
exi stence when the covenant was nmade with Israel. It should
be noticed, further, that the covenant of Deut. 4:23, is
not a covenant made, but a covenant commanded; and surely
any one can see the difference between an arrangenent

est abl i shed upon this voluntary and nutual prom ses of two
parties, and that which one party has power to enjoin with
authority upon another party. But the covenant here

nmenti oned, God did thus enjoin upon themw thout regard to
any action on their part. p. 7, Para. 4, [TWCOVEN .

It is now easy to be seen why the ten conmandnents are
call ed a covenant, and what kind of a covenant they were.
They were sinply the basis of that agreement recorded in
Ex. 19:3-8. For the very first condition God proposed was,
“If ye will keep ny covenant.” In this sense, and in this
only, are the ten commandnents ever called a covenant. p.
8, Para. 1, [ TWOCOVEN .

And this brings us to the secondary definition of the term
covenant; which is, "a witing containing the terns of
agreenent between parties.” Thus the conditions upon which
an agreenent or covenant rests, are in a secondary sense
called also a covenant. This may be illustrated by the
relation which all good citizens sustain to their
respective States. They are all in covenant relation with
the State. The State says, If you will obey the | aws of
this cormonweal th, you shall be protected in your life,
liberty, and property. The citizens respond, W w || obey.
This is the nmutual agreenent, the covenant, virtually
exi sting everywhere between the citizen and the State. But
when we speak of the State alone, its covenant would be its



laws which it commands its citizens to perform These are
the conditions of the agreenent, and hence nay be called
the covenant of the State, because upon obedi ence to these
are suspended all the blessings which it proposes to
confer. p. 9, Para. 1, [ TWOCOVEN|

Such was the relation established between the Lord and his
people. He had a | aw which the very circunstances of our
exi stence bind us to keep; yet he graciously annexed a
prom se to the keeping of it. p. 9, Para. 2, [ TWOCOVEN .

Qbey ny law, and | will secure you in the possession of
certain bl essings above all people. The peopl e accepted the
offer. The matter then stood thus: The people said, W wll
keep God's law. God said, Then | wll make you a ki ngdom of
priests, a peculiar treasure unto nyself. This was the
agreenent or covenant nmade between them But so far as God
was concerned his |law was his covenant, because it was the
basis of the whol e arrangenent, and upon the keeping of
that by the people, all the blessings were suspended which
he proposed to confer. p. 9, Para. 3, [ TWOCOVEN].

1 Kings 8:21, may still present a difficulty to sone
m nds. Does not Sol onmon here say that in the ark, where the
ten commandnents al one were, was the covenant which God
made with the fathers of his people, when he brought them
out of the land of Egypt? The key to the explanation of
this passage lies in the antecedent of the word wherein.
Sol onon, speaking of the tenple, says, "And | have set
there a place for the ark, wherein is the covenant of the
Lord." Does the word, wherein, nean in which ark, or in
whi ch place? Hebraists tell us that the grammati ca
construction refers it unquestionably to the place. "I have
set there a place for the ark, in which place, not in the
ark, is the covenant of the Lord," &c. Was the covenant
always in the place where the ark was? See Deut. 31:26.
"Take this book of the law, and put it in the side of the
ark of the covenant of the Lord your God." That this book
of the law is the sane as the book of the covenant, see 2
Kings 22:8, and chapter 23:2. And the expression, in the
side of the ark, neans a coffer or receptacle expressly
prepared for it and placed by the side of the ark. See
Prideaux, vol. 1, p. 152. p. 10, Para. 1, [TWOCOVEN .

Wherever the ark was there was this book of the covenant
by its side. Hence Solonon could say, referring to the
pl ace where the ark was, that there, in that place, was



al so the covenant which the Lord made with that people when
he |l ed themout of Egypt. p. 10, Para. 2, [ TWOCOVEN]

Thus the strongest texts clained to prove that the ten
commandnent s constituted the old covenant, are found to
contain not one shade of evidence in that direction. W
have found in what sense the ten commandnents are called a
covenant, sinply because they are God's covenant, the basis
of the agreenent which he entered into with Israel. In the
sanme sense the tables are called the tables of the
covenant, and the ark, the ark of the covenant, because
t hey contained this covenant; but none of these expressions
refer to the covenant nade with Israel by the nutua
pl edges to each other of the Lord and that people, as
recorded in Ex. 10. p. 11, Para. 1, [TWOCOVEN.

We now return to that chapter and resune the exam nation
of the covenant then nade. Wen the people agreed to obey
God' s voice, verses 5, 8, they had not heard his voice, and
knew not what conditions it mght inpose. But on the third
day after this, the Lord cane down in fearful majesty, and
with a voice that shook the solid earth frompole to pole
decl ared the ten commandnents. Here for the first tinme the
peopl e heard God's voice which they were to obey. Then the
Lord took Moses into a private interview wth hinself and
gave him sone instruction which the people were to foll ow
incivil and religious matters, under this arrangenent.
This instruction is found in the latter part of Ex. 20, and
chapters 21, 22, and 23 entire, and is an epitone of the
civil and cerenonial |laws given to that people. p. 11,
Para. 2, [ TWOCOVEN] .

In chapter 24 is resuned the narrative of the steps taken
in the formation of this covenant. Moses appeared before
t he people a second tine, and rehearsed in their hearing
all the words which the Lord had communi cated to him And
here the people, after having heard for thenselves God's
voi ce, and being told all that he had said to Mdses, had an
opportunity to answer again whether they would enter into
this arrangenent or not. At their first answer, Ex. 19:8,
t hey did not know what would be required of them now they
understood all the conditions; and what will they answer
now? Ex. 24:3: "And all the people answered with one voi ce,
and said, Al the words which the Lord hath said, wll we
do." p. 11, Para. 3, [ TWOCOVEN] .

It would seemthat this was all -sufficient. But the Lord



nmoved very carefully in the matter, so that the people

m ght have no opportunity to plead in after years that they
did not know what they were doing in entering into this
covenant with him So he caused Mdses to wite out in a
book all the words he had told him that all points m ght
be again carefully considered, and then to read it all over
to the people. Verse 7: "And he took the book of the
covenant, and read in the audience of the people.” Here

t hey had opportunity for the third tine to reconsider the
matter and change their decision if they so desired. And
what was their answer this tine? "And they said, Al that
the Lord hath said will we do and be obedient."” p. 12,
Para. 1, [ TWOCOVEN].

Moses then took bl ood which had been offered for the
pur pose, verses 5, 6, and sprinkled it on the people and
said, "Behold the blood of the covenant which the Lord hath
made with you concerning all these words."” Verse 8. Here
t he covenant was closed up, sealed and ratified, by the
sheddi ng of blood. p. 12, Para. 2, [ TWOCOVEN .

Keep this scene in mnd while we pass down fifteen hundred
and fifty-five years to the days of Paul, and notice his
remar ks upon this event. Heb. 9:17-20: "For a testanent is
of force after nen are dead; otherwise it is of no force at
all while the testator liveth. Wereupon neither the first
testanment was dedi cated wi thout bl ood. For when Moses had
spoken every precept to all the people according to the
| aw, he took the bl ood of calves and of goats, with water
and scarl et wool and hyssop, and sprinkled both the book
and all the people, saying, This is the blood of the
testanent which God hath enjoined unto you." p. 13, Para.
1, [ TWOCOVEN] .

Paul here plainly states that the first covenant was
dedi cated with bl ood, the words testanent and covenant
meani ng the sane thing, being fromthe same original word.
And to what scene does Paul refer? To the very one recorded
in Ex. 24:8, just described. Mses says, Behold the bl ood
of the covenant; and Paul says that the covenant then and
there ratified was the first, or old covenant. p. 13,

Para. 2, [ TWOCOVEN] .

Now to settle the fact, once and forever, that this
covenant was not the ten commandnents, we have only to
remark that neither Mboses nor the people had a copy of the
ten commandnents of any kind in their hands at that tine.



p. 13, Para. 3, [ TWOCOVEN] .

This will appear fromthe further record of Ex. 24. In
verse 12, we read, "And the Lord said unto Mdses, Conme up
to me into the nount, and be there, and I will give thee
tabl es of stone, and a | aw and commandnents which | have
witten, that thou mayest teach them" The idea that God
had al ready caused Mbses to wite out a copy of these
commandnent s, and that he had begun to teach them by having
spoken them and read themin the ears of the people, verses
3 and 4, is utterly inconsistent with this statenent, that
God was about to put into his hands a | aw cont ai ni ng
commandnents that he had witten, in order that Mdses m ght
teach them But before Mdses was called up to receive this
| aw of ten conmandnments which God had witten, the first
covenant had been made, closed up, finished, and ratified
by the shedding of blood. p. 13, Para. 4, [ TWOCOVEN|

These facts throw a fortification around this point which
it is not possible either to break or scale. The first
covenant was dedicated with bl ood. But when that dedication
took place, the ten conmmandnents, in visible form had not
been put into the possession of the people; they had no
copy of them hence they were not dedicated wth bl ood.
Therefore, the ten conmandnents were not the old covenant.
p. 14, Para. 1, [ TWOCOVEN .

Anot her |ine of thought showing just as clearly that the
ten comandnents were not the first, or old, covenant, is
based on Deut. 5:2, 3, a passage to which our opponents
appeal with such seem ng assurance: "The Lord our God made
a covenant with us in Horeb. p. 14, Para. 2, [ TWOCOVEN|

The Lord nade not this covenant with our fathers, but with
us, even us, who are all of us here alive this day." Having
assuned that the ten commandnents were the old covenant,

t hese verses are appealed to, to show that these
commandnents were here for the first time introduced, and
hence cane to an end with that dispensation.. But the
guotation is fatal to the assunption; for the ten
commandnment s did exist before this tine; hence they were
not the covenant at that tine nmade. p. 14, Para. 3,

[ TWOCOVEN] .

The book of Cenesis, though so brief inits record that
its fifty short chapters cover a period of over 2300 years,
nevert hel ess abounds with indications that the principles



of the ten comandnents were well understood and acted
upon, even fromthe creation down. Way was Cai n condemed
for killing his brother, if the |aw against nurder did not
exist? "Where no lawis, there is no transgression;" and,
"sin is not inmputed when there is no law." By what standard
was it shown that Noah and hid house al one were righteous,
while all the rest of mankind were only evil and that
continually, if there was no law for a standard in such
matters? To be righteous is to be living in conformty with
a standard of righteousness, or right doing. "By the lawis
t he know edge of sin." On what ground were the inhabitants
of the wicked cities of the plain given over to the
vengeance of eternal fire on account of their vileness, if
there was no | aw agai nst unchastity? There was such a | aw
and Peter makes a statenent which shows that it was as well
understood then as now. He says that those cities were nade
an ensanple unto all that should after live ungodly. p.

15, Para. 1, [TWOCOVEN]

This covers all tinme fromthat day to this, and onward to
the end. And the ungodly of to-day may | ook back to Sodom
and learn how God will deal with them unless they repent.
Are there noral principles binding on them now? So there
were then, if their case is an exanple. Do nmen understand
these laws now? So they did then. Is it an acknow edged
princi ple now that a man cannot justly be puni shed who does
not know, or has not had an opportunity to know, the |aw?
So it was then. W have heard of tyrants who posted their
| aws so high that no one could read them and then struck
of f the head of every transgressor; but God does not so
deal with his creatures. No; the law of God was in
exi stence and understood in ancient Sodom as well as in
t he nunberl ess Sodons of to-day. p. 15, Para. 2,

[ TWOCOVEN] .

But sone may be ready to suppose that even if the
principles of the other commandnents were known, surely the
Sabbat h was nei ther known nor regarded before the tine of
Moses. W answer that if it can be shown that any other
commandnent was known, tenfold nore proof can be given that
t he Sabbath was known, and a conmandnent given for its
observance. In proof of this it is only necessary to refer
to the record of Genesis 2:2, 3, which records the origin
of the Sabbatic institution in Eden. God rested on the
seventh day. He then bl essed the day; not the day past, but
the day for tinme to come. Then he sanctified it. Sanctify
means to set apart to a sacred or religious use. This could



not refer to past time, but to the seventh day for tine to
cone. And it was to be used in this sacred or religious
manner, not by the Lord; for he does not need it; but by
man, for whom says Christ, the Sabbath was made. Mark
2:27. p. 16, Para. 1, [ TWOCOVEN] .

How, then, we ask, could the Sabbath be thus sanctified
for man's use, or be set apart to be used in a holy or
sacred manner by hin? Only by telling man to use it in this
manner. p. 16, Para. 2, [TWOCOVEN .

But just as soon as the Lord had told Adamto use the
Sabbath in a sacred or religious nmanner, he had given hima
command for its observance. The record in Cenesis is
therefore plain that a Sabbath commandnent was given in
Eden. And we should do no violence to the text if we should
read it, And God bl essed the sevent h-day, and comnmanded
Adam to sacredly observe it. But a command given to Adam
under these circunstances, was a comuand t hrough himto al
his posterity of every age and cline. p. 16, Para. 3,

[ TWOCOVEN .

No nore need be said to show to all who respect the
testinmony of God's word, that the ten commandnents were
known through all the ages before the tine of Mses, and
that men were held under obligation to obey them
Therefore, these commandnents were not the covenant nade
with Israel at Horeb, which covenant had no exi stence
previous to that tinme. p. 17, Para. 1, [ TWOCOVEN|

Per haps all has now been said that need be said in this
connection, respecting the old covenant. Every essenti al
fact concerning it is clearly defined, and can easily be
found. W have seen plainly brought to view the parties
bet ween whom thi s covenant was made, the tine when it was
made, what it contained, and the steps taken in its
ratification. It was nade between God and Israel, when that
peopl e came out of Egypt; it was the special arrangenent
bet ween God and that peopl e, whereby they becanme his
peculiar treasure; the matter enbraced in it was that
privately comruni cated by the Lord to Mdses, and by him
witten out in a book, called the book of the covenant; and
it was dedicated with blood. p. 17, Para. 2, [ TWOCOVEN|

The ten commandnents were not, therefore, the old
covenant, because (1.) They were in existence, and were
just as nuch binding on nen before as after the exode. (2.)



They were never dedicated with blood. (3.) They were set
forth by the Lord hinself as antedating his covenant with
| srael, being the primary and essential basis of the
arrangenment then entered into with them p. 17, Para. 3,
[ TWOCOVEN] .

We now turn to the subject of the new covenant, and shal
pursue our inquiry under this head in the foll ow ng
channel s: Wen was the new covenant announced? Why was it
necessary that a new covenant should be nmade? By whom was
it made? When was it nmade? Wth whomwas it made? And what
are its conditions and provisions? p. 17, Para. 4,

[ TWOCOVEN .

The new covenant was announced by Jerem ah six hundred and
six years before Christ, in the follow ng |anguage: p. 18,
Para. 1, [ TWOCOVEN] .

"Behol d, the days come, saith the Lord, that | will nake a
new covenant with the house of Israel and with the house of
Judah; not according to the covenant that | nade with their
fathers in the day that | took themby the hand to bring
them out of the land of Egypt; which nmy covenant they
brake, although | was an husband unto them saith the Lord.
But this shall be the covenant that I wll make with the
house of Israel: After those days, saith the Lord, | wll
put my law in their inward parts, and wite it in their
hearts, and will be their God and they shall be my peopl e.
And they shall teach no nore every man his nei ghbor, and
every man his brother, saying, Know the Lord; for they
shall all know nme fromthe | east of themunto the greatest
of them said the Lord; for I wll forgive their iniquity,
and | will renenber their sin no nore." Jer. 31:31-34. p.
18, Para. 2, [TWOCOVEN] .

This | anguage is explicit in answering nearly all the
inquiries raised respecting the new covenant. Over siXx
hundred years before Christ, it was announced that such a
covenant woul d be nade. And the reason for this covenant is
announced; nanely, because they had already virtually
annul l ed the first arrangenent, by breaking God s covenant.
p. 18, Para. 3, [ TWOCOVEN] .

Paul states this a little nore fully in his letter to the
Hebrews. He says, "For if that first covenant had been
faultl ess, then should no place have been sought for the
second. For finding fault with them he saith, Behold the



days cone saith the Lord, when | will nmake a new covenant
wth the house of Israel and with the house of Judah." This
covenant is declared to be faulty, not that there was
anything wong about it, in itself considered; but it was

i nperfect, sinply because its provisions were not anple
enough, as we shall presently see, to neet the energency
whi ch arose under it. And this is nore than intimated in

t he next sentence: "For finding fault with them" The
fault, then, inreality, was with the people; and the fault
with them was that they had broken God's covenant, the ten
commandnments, and thus violated the conditions of the
covenant made. Violating a | aw does not abolish the | aw,
but it does break up or nullify any arrangenent which is
suspended upon the keeping of the law. Such was the effect
of Israel's transgression of the law. It did not abolish
the law, but it did virtually abolish the old covenant, by
releasing God fromall obligations he had placed hinself
under on condition of their obedience. p. 18, Para. 4,

[ TWOCOVEN] .

Wel |, suppose the people did break the ten commandnents,
was there not a renedy provided for such cases? They, by
their transgressi ons agai nst God, becane sinners; but was
there not provision for the renoval of sin, so that they
coul d cone back into the sanme relation to God, as if they
had not sinned? Here was the difficulty. To be sure, they
had their services, their rounds of cerenpnies, and their
offerings. p. 19, Para. 1, [ TWOCOVEN|

There was plenty of blood provided; but it was only the

bl ood of beasts. Paul gives us a true view of the situation
when he says that "w thout the shedding of blood there is
no rem ssion," Heb. 9:22, and yet that it was "not possible
that the bl ood of bulls and of goats should take away sins.
Not all the mllions of offerings that were brought during
the fifteen hundred years of that dispensation, nor all the
rivers of blood that flowed around their consecrated
altars, had renoved a single sin; and unless sonething nore
ef fectual should be provided, all was lost. p. 19, Para.

2, [ TWOCOVEN .

The new covenant undertakes to supply this deficiency, by
providing a sacrifice which can take away sin; for the
grand result of it, as expressed by Paul, is, that their
unri ght eousness would find nercy at the hands of God, and
their sins and iniquities would be renenbered no nore. p.
20, Para. 1, [ TWOCOVEN].



Prophecy, after announcing the fact that a new covenant
woul d be nade, again takes up the matter, and brings to
view the mnister, and the sacrifice. The prophet Daniel,
speaki ng of the Messiah, says, "And he shall confirmthe
covenant wth many for one week." There can be no question
that this refers to the new covenant., Sixty-nine of the
seventy weeks of Daniel 9, were to extend to the
mani festation of the Messiah. The | ast one of the seventy
weeks was allotted to the work of the Messiah and his
apostles of Daniel's people. Qur Lord carried on the work
in person for the first half of that week. In the mdst of
the week he caused the sacrifice and oblation (of the
Jew sh service) to cease, by the offering up of hinself,

t hus providing the new covenant sacrifice. The apostles
then took up the work and carried it out the remai ning half
of the week. Heb. 2:3. p. 20, Para. 2, [ TWOCOVEN]

We now have before us the mnister of the new covenant,
our Lord Jesus Christ, and the sacrifice provided, his own
bl ood, and the author of the new covenant, God, who made
the first covenant of which Mdses was mnister. p. 20,
Para. 3, [ TWOCOVEN] .

We now i nquire, Wth whomwas the new covenant nmade? s
it mde with the Gentiles? Here is an inportant point on
whi ch a great deal of m sapprehension seens to exist. The
i dea generally conveyed on this question is, that God at
first made a covenant with Israel, but they finally proved
to be such a hard-hearted, stiff-necked and reprobate race,
that God determined to cast themoff, and select a better
class of people with whomto enter into relation; so he
cast off the Jews, and nade a covenant with the Gentil es.
And this is probably why we so often hear the expression,
"Show us where a CGentile is ever cormanded to keep the
Sabbath,"” &. p. 20, Para. 4, [TWOCOVEN

VWhat a short-sighted view does this betray! A nore

m st aken i dea was never entertai ned. God never made, and
never proposed to nmake, a covenant with the Gentiles. He
has not hi ng whatever to do with the Gentiles, further than
to hold them anenable to his governnment, and to open the
way of nercy before them So long as a nan is a Gentile, he
is in a CGodless, hopeless state. And such is the state of
every unconverted man. Hi s condition nust be changed before
God can take himinto favor with hinself. p. 21, Para. 1,

[ TWOCOVEN .



In the prophecy as originally given, and as quoted by

Paul, it is plainly stated with whomthe Lord woul d nmake
t he new covenant: "Behold the days cone, saith the Lord,
that | will make a new covenant,” not with the Gentil es,

but "with the house of Israel, and with the house of
Judah. " The new covenant, therefore, is made with the very
sane people with whomthe old was made. p. 21, Para. 2,

[ TWOCOVEN .

Paul el sewhere nmentions this fact in a nunber of places.
In Rom 9:3-5, he says, "For | could wish that nyself were
accursed from Christ for ny brethren, ny kinsnen according
to the flesh.”" p. 21, Para. 3, [TWOCOVEN].

There is no question but Paul is here speaking of the
literal seed of Abraham He continues: "Wio are Israelites;
to whom pertai neth the adoption, and the glory, and the
covenants, and the giving of the law, and the service of
God, and the prom ses; whose are the fathers, and of whom
as concerning the flesh, Christ cane, who is over all, God
bl essed forever." p. 21, Para. 4, [TWOCOVEN].

These are the very inportant and | ofty distinctions
conferred upon that people. Let us for a nonent consider
them To them pertained "the adoption."” God adopted Abraham
as his friend, and his posterity as his children, because
when all others had apostatized from him Abraham al one was
found faithful; and of him God bore testinony that he had
obeyed his voice kept his charge, his conmandnents, his
statutes, and his laws. Gen. 26:5. So that people were set
apart to be the depositaries of God's |aw, and preserve the
wor shi p and the know edge of the true God in the earth. p.
22, Para. 1, [ TWOCOVEN] .

And to them pertained "the glory;" that is, the

mani festation of God's glory anong nen. This was exhibited
at the giving of the | aw, when Mdses was obliged to put a
vail over his face to hide the glory of his countenance;
and after that in the visible appearance of God's glory in
connection nore especially with the ark and nercy-seat. p.
22, Para. 2, [TWOCOVEN] .

And to them pertained "the covenants," plural, both of
them the old and the new. He does not say that to them
pertained "the covenant” referring to the old, while the
new pertained to sone other people; but both were theirs.



"And the giving of the law." Then the | aw was di stinct from
the covenants. "And the service of God, and the prom ses."”
Al the prom ses cane through the same channel. No prom se
is made to any one who is not in sone sense a nenber of the
| srael of God. p. 22, Para. 3, [ TWOCOVEN] .

And, finally, our Lord hinself, as concerning the flesh,
canme fromthat people. Many seemto think that all they
need to say about the Sabbath is that it is Jew sh; and
t hey | ook upon anything to which they think they can apply
this termw th apparent if not real abhorrence. But in what
condition should we find ourselves to-day, had not the Jews
acted the part they have acted in our world's history? They
received the lively oracles to commt unto us. By them
truth was kept alive in the world. They were for |ong ages
the only conservators of the know edge of the true God, and
of revealed religion in the earth. And our Lord said that
salvation is "of the Jews." p. 22, Para. 4, [TWCOVEN]

Those things did not beconme Jewi sh by being for a tine in
the charge of that people. The law did not beconme Jew sh
because they al one were found worthy for a long period to
be its depositaries; nor was our Lord nerely a Jew sh
Savi our, because, as pertaining to the flesh, he sprang
fromthat people. p. 23, Para. 1, [ TWOCOVEN|

Let us not despise the Jews, but honor them for the high
di stinction they once enjoyed, pity themthat through
bl i ndness they rejected the blessings of the gospel, and
pray for them that they may yet, sone of them conme to the
I'ight and be re-united to the good olive tree. p. 23,

Para. 2, [ TWOCOVEN] .

Away with this cry of Jewi sh; for the new covenant itself
was rmade with Israel and Judah. How, then, do the Gentiles
cone in to share in its blessings? Paul explains in Eph.
2:13-15. After speaking of the Gentiles as aliens fromthe
commonweal th of Israel and strangers fromthe covenants of
Prom se, he says, "But now in Christ Jesus ye who sonetinmes
were far off are made nigh by the blood of Christ. For he
is our peace, who hath made both one, and hath broken down
the mddle wall of partition between us, having abolished
in his flesh the ennmity, even the |aw of commandnents
contained in ordinances, for to make in hinself of twain
one new man, so meking peace."” In verse 19 he adds, "Now
therefore ye are no nore strangers and foreigners, but
fellowcitizens with the saints, and of the househol d of



God." p. 23, Para. 3, [ TWOCOVEN].

Thus plainly is it stated that through Christ the Gentiles
are brought into such a relation to God that they are no

| onger strangers fromthe covenants of prom se. The m ddl e
wal | of partition between the Jews and thensel ves was

br oken down by what Christ abolished on the cross. p. 23,
Para. 4, [ TWOCOVEN] .

W have already noticed that it was the old covenant that
was abol i shed, and nothing but the old covenant. Now if

t hat covenant was the ten commandnents, the text should
read, "Having abolished in his flesh the enmty even the
ten commandnents.” But it does not read thus. It does not
even intimate a change of those commandnents. It reads,
"Having abolished in his flesh the enmty, even the | aw of
commandnent s contai ned in ordi nances;" and no one who can
lay claimto any respectabl e degree of common sense, wl|
for a nonent contend that there was anything in the ten
comandnent s pertai ning to ordi nances, or that could cone
under the head of what is here said to have been aboli shed.
p. 24, Para. 1, [ TWOCOVEN] .

These ordi nances point unm stakably to the services and
cerenoni es of the Jewi sh worship, which constituted the
body and substance of the old covenant. These peculiarities
of the Jewi sh worship, their circuntision, priesthood, and
of ferings, for a tine hedged in that people, as by an
i npassabl e wall of separation, fromall other nations. This
was the mddle wall of partition which kept them separate.
And this being broken down, what is the result? p. 24,
Para. 2, [ TWOCOVEN] .

Here a nost |udicrous and ridicul ous blunder is nade by
sonme opponents of the Sabbath, even those who claimto be
mnisters of the word. They assert that the wall of
partition was broken down in order that the Jews m ght cone
out where the Gentiles were, and partake of their liberty
and bl essings, the privileges of the gospel, and the first-
day Sabbath. p. 24, Para. 3, [ TWOCOVEN .

This is just exactly the opposite of the truth. The
Gentiles had no blessings to offer. W have al ready seen
fromPaul's testinony that they are w thout God, w thout
Christ, and wi thout hope, and have no interest in the
covenants. The gospel was not theirs, but was preached to
Abraham to Moses, and the Hebrews, all through their



history; and all its blessings were included in the new
covenant, which, like the old, was nade with that people.
Gal. 3:8; Heb. 4:2. p. 25, Para. 1, [ TWOCOVEN] .

No! the middle wall of partition was broken down that the
Gentiles mght go in where the Jews were, and be partakers
of the bl essings and prom ses which they had in their
possession. Through Christ they enter in. He hath made both
one so far as they will accept of his work and his
offering. The Gentiles who thus cone in, are then no |onger
Gentiles, but nmenbers of the commonweal th of Israel; no
| onger far off, but made nigh by the blood of Christ; no
| onger strangers, but fellowcitizens with the saints. p.
25, Para. 2, [ TWOCOVEN|

The Gentiles are then reckoned as Israel in a certain
sense, Paul, elsewhere very clearly shows. Rom 9:7"

"Nei ther because they are the seed of Abraham are they al
children; but in Isaac shall thy seed be called. That is,
they which are the children of the flesh, these are not the
children of God; but the children of the prom se are
counted for the seed.” p. 25, Para. 3, [ TWOCOVEN|

In harnony with this, he testifies to the Galatians: p.
25, Para. 4, [ TWOCOVEN] .

"And if ye be Christ's, then are ye Abrahaml s seed, and
heirs according to the promse.” Gal. 3:29. Al who are
Christ's then, are the children of Abraham not literally
but spiritually, and are accounted for the seed. So we hear
him saying to the Romans in | anguage still nore pointed:
"For he is not a Jew which is one outwardly; neither is
that circuncision which is outward in the flesh; but he is
a Jew which is one inwardly, and circunctision is that of
the heart, in the spirit, and not in the letter, whose
praise is not of nmen but of God." The inward work of grace,
then, in the heart, under the gospel, constitutes one a Jew
inreality, and an Israelite indeed. p. 25, Para. 5,

[ TWOCOVEN] .

Not hi ng need be added to such plain statenents of the
apostle, yet he uses a figure in Rom 11, which beautifully
illustrates this point, and is entitled to a passing
notice. He there represents the Jew sh people, while they
were the children of God, by a tame olive tree, and the
Gentiles by a wild olive tree. The branches of the tane
olive tree were broken off, and grafts fromthe wld olive



tree, the Gentiles, were inserted in their places. Did this
change the tree and nake a Gentile tree of it? No; it was
the sane tree; but now the Gentiles are brought in to be a
part of it, and thus partake of its root and fatness, the
bl essi ngs of the new covenant, the prom ses of God through
Abraham and his seed. p. 26, Para. 1, [ TWOCOVEN] .

Havi ng now seen with whomthe new covenant is nade,
namely, with Israel and Judah, and how the Gentiles cone in
to share in its blessing, nanely, by joining thenselves to
t he commonweal th of Israel through Christ, thus becom ng
Abr ahami s seed, we now inquire, p. 26, Para. 2,

[ TWOCOVEN] .

When was the new covenant made? In Matt. 26:26-30, we have
an account of the institution of the Lord' s supper. After
he had broken the bread, "he took the cup and gave thanks
and gave it to themsaying, Drink ye all of it; for this is
ny bl ood of the new testanent, which is shed for many for
the rem ssion of sins." p. 26, Para. 3, [ TWOCOVEN].

The bl ood of Christ is the blood of the new covenant, the
word testanent, as already noticed, being the sane as
covenant. The disciples present on this occasion were Jews,
and there, as representatives of the whole Christian
church, they entered into the new covenant with the Lord.
God had now set forth Christ as the Saviour of the world,
virtually proposing to all that if they would receive him
and his offering, on the conditions which he, in his divine
teaching for three years and a half, had set before them
t hey should receive the rem ssion of their sins, as it was
for this purpose that his blood was shed. And they by
partaki ng of those enbl ens, accepted the arrangenent. p.
26, Para. 4, [TWOCOVEN] .

The next day Christ's blood was actually shed upon the
cross, and there the new covenant was ratified and seal ed.
Paul says, "For a testanent is of force after nen are dead;
otherwise it is of no strength at all while the testator
l[iveth." Fromthat nonent the new covenant was in force.
And right in connection with this fact we call attention to
what Paul says concerning the ratification of a covenant:
"Brethren, | speak after the manner of nmen: Though it be
but a man's covenant, yet if it be confirnmed, no nman
di sannul |l eth or addeth thereto.” Gal. 3:15. p. 27, Para.
1, [ TWOCOVEN] .



When a covenant is once confirned no change can be made in
it, not an item can be added, and not an item can be taken
fromit. And if this is true of a covenant nade by man, how
much nore of one nmade by the Lord! After the new covenant
was ratified, therefore, upon the cross, no addition
what ever could be made to it, and nothing taken fromit.

p. 27, Para. 2, [ TWOCOVEN] .

Now we ask where Sunday- keepi ng cones in. Where was that
i ncorporated into the new covenant as one of its provisions
and duties? W have never yet heard the claimput forth
that it originated the other side of the cross. It is
al ways placed this side. Then it is too late. It could not
be added after the covenant was confirnmed by the bl ood of
the cross, on Paul's showing. Even if its origin could be
traced back to the days of the apostles, it would avai
nothing. We deny that it can be traced to that early date.

It is lost in the theol ogi cal bosh and bogs of the days of
Constantine. But if it could be traced beyond that, to the
days of the earlier fathers, to the days of the apostles,
to the day of Pentecost, even to the day of the
resurrection, still "Too late!" nust be branded upon its
brazen brow, and we nmust regard it as an interloper, an
intruder, a fraud, and a deception. It has no place in the
new covenant, and we are under no obligation thereto. p.
27, Para. 3, [ TWOCOVEN|

But what of the Sabbath? We answer, The M nister of the
new covenant was careful to affirmits perpetuity and
consequent binding obligation in this dispensation, by
affirmng in the nost positive manner, the perpetuity and
immutability of that law of which it is an integral part;
that |aw which is the standard or righteousness, and from
which not a jot or tittle was to pass while the heavens and
the earth should remain. Matt. 5:17-20. p. 28, Para. 1,

[ TWOCOVEN] .

And t he prophecy of the new covenant, itself, has
sonmet hing very enphatic to say about the law. Under this

covenant says God, "I will put ny lawin their inward
parts, and wite it in their hearts.”" As Paul quotes it, it
reads, "I will put nmy laws into their mnd, and wite them

in their hearts.” To what | aw does this prophecy refer? To
that which was the law of God in the days of Jerem ah,

whi ch no one will dispute was the ten commandnents. p. 28,
Para. 2, [ TWOCOVEN] .



If it does not nean this, then it should have read, | wll
put a new law into their mnds, and wite it in their
hearts. p. 28, Para. 3, [TWOCOVEN .

And if, as our opponents contend, the |aw of the
commandnments was the old covenant to be abolished, the
prophecy of the change should have read, This shall be the
covenant that | will make with the house of Israel: | wll
abolish ny law, and take it out of their way. O if the | aw
was not to be abolished, but only changed, that fact should
have been noted in sonme such | anguage as this: This shal
be the covenant that | will nake with the house of I|srael:
| will change ny law, and adapt it to the genius of the
gospel dispensation. p. 29, Para. 1, [ TWOCOVEN].

But it says nothing of this kind, as the reader has

sufficiently noticed. It says, | will put ny lawinto their
inward parts, and wite it in their hearts. | wll
incorporate it into their very being; I will take away the

carnal mnd which is not subject to the | aw of God, so that
it will be their delight to keep it in sincerity and truth.
p. 29, Para. 2, [ TWOCOVEN .

And this is further indicated in the fact that when the

M ni ster of the new covenant cane to take away the first
and establish the second, he said, "I delight to do thy
will, Ony God; yea, thy lawis within ny heart." Ps. 40:8;
Heb. 10:5-9. And as he was, in all holy affections and
loyalty to God, so nust all his followers be. p. 29, Para.
3, [ TWOCOVEN|

But if we take the ground of our opponents, what is the
di fference between the old and new covenants? The ol d
covenant being the ten commandnents whi ch people were then
to obey, the new covenant is the code of requirenents in
force under this dispensation. And what are these? The sane
exactly as the original ten with the Sabbath left out! The
ol d covenant was therefore inperfect and faulty because the
Lord had inadvertently put a Sabbath into it; so he
undertakes to nake a better one by giving the sanme | aw over
again, leaving the Sabbath out. But as soon as this is
done, lo! it is found that the Sabbath cannot be di spensed
with; for even man's physical necessities inperatively
demand it. Mentally, norally and physically, society would
pl unge into conplete anarchy and ruin, were it not for this
beneficent institution. p. 29, Para. 4, [TWCOVEN]



Now what shall be done? Under these circunstances nen step
into remedy this defect which the Lord has made in the new
covenant; and the apostles, or sonebody el se, give to the
church a new Sabbath. Then having a Sabbath inserted, is
not the new covenant identically the same as the ol d? Oh!
no; for another day is taken which, as a Sabbath, has no
foundation in fact, and no earthly significance whatever,
and the Sabbath is put upon that day, and then it is al
right! So the old covenant was one with a sevent h-day
Sabbath, and the newis one with a first-day Sabbath. The
trouble, then, was not with the Sabbath in itself
considered, but only with the day on which it was kept. And
the only trouble wth the day, we nust conclude, was, that
it was the day on which God rested in the beginning; for
that alone gave it all its significance. p. 29, Para. 5,

[ TWOCOVEN] .

This is a fair statenment of the case; but does it |ook
like the work of the Lord? Does it not |ook Iike the short -
si ghted and bl undering work of men, or rather |ike the work
of the great foe of all righteousness, who is working
behi nd the scenes, to inpel mankind into every species of
error and confusion? p. 30, Para. 1, [ TWOCOVEN].

If, then, under the new covenant that |aw which requires
t he observance of the seventh-day Sabbath is witten in the
heart of every believer, how does it happen that nultitudes
who have |ived under this covenant, and who have certainly
enj oyed the blessing and favor of God, have |ived and di ed
in the observance of the first day of the week? p. 30,
Para. 2, [ TWOCOVEN] .

This is with many a very perpl exi ng question. But we think
it is subject to a fair and consistent solution. W reply,
that these persons have had the true principle of obedience
inplanted in their hearts. And they have kept the first day
of the week, because they have for a tine |abored under a
m sappr ehensi on of what the |law requires. In keeping that
day, they supposed honestly they were rendering obedi ence
to the fourth commandnent of the decal ogue; or in not
keeping any day in a true Sabbatical sense, they have
supposed honestly that God's |aw required nothing of the
kind at their hands. Had they becone convinced that the
fourth commandnent required of themthe observance of the
sevent h day, whet her they were keepi ng anot her day or no
day, would they not have i medi ately changed their practice
accordi ngly? Assuredly, every individual of them O herw se



the principle of obedience was not in their hearts, and
they were not in covenant relation with God. p. 30, Para.
3, [ TWOCOVEN .

Therefore, leaving themwith the Lord, who will deal with
all in accordance with the light they have enjoyed, and the
sincerity with which they have followed it, it becomes us
all to look rather for the truth of our time, and to our
own circunstances and obligations. Paul speaks of tinmes of
i gnorance which God wi nked at, and other tinmes of greater
I i ght when he conmanded all nen everywhere to repent., Qur
times are of this latter character. Covering after
covering, which the great apostasy has thrown over the | aw
of God and other portions of his truth, has been lifted
of f, and nmen are accountable to God, for the increasing
light. We are living in days of reform preparatory to the
comng of Christ; and we have reached the last reform for
we can find nothing higher nor holier than that |aw of
liberty which is designed to devel op perfect characters in
us, and by which we are to be judged in the |ast day. Jas.
2:10-12. p. 31, Para. 1, [ TWOCOVEN .

Friend, you may heretofore have honestly kept the first
day of the week for the Sabbath, and have enjoyed the favor
of God; but you can do so no longer. The light has now cone
clearly forth; and before whonsoever it is set, he has no
| onger a cloak for following the traditions of nen. p. 31,
Para. 2, [ TWOCOVEN] .

Bl essed be God, for so graciously condescending to take
manki nd into covenant relation with hinself. Reader, are
you yet a stranger fromthese covenants of prom se? If so,
you are w thout hope. The present brief scene of turnoil
and trouble, and then the regrets, the renorse, and the
pai ns of the second death, for privileges uninproved and
merci es abused, are your only portion. In place of this
infinite evil, you may have infinite good. Join yourself to
the comonweal th of Israel. Christ is the way; and he
invites you to cone. The pronises are of value untold, and
w Il soon be fulfilled. The opportunity will expire by
[imtation when Christ concludes his work as priest. Cone
while you may. And soon in that heavenly city, which bears
upon the twelve foundations with which it is garnished the
nanmes of the twelve apostles of the Lanb, and upon its
twel ve gates of pearl, the nanes of the twelve tribes of
the children of Israel, and into which all who have entered
into covenant relation with God, both of the literal and



spiritual seed, will have a right to enter, you wll
realize what an infinite bl essing was couched in that
arrangenent through which God condescended to be our God,
and took us to be his people. p. 32, Para. 1, [ TWOCOVEN .



