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THOUGHTS ON The SABBATH p. 3, Para. 2, [ THOUGHTS].

Those who observe the Sabbath of the Bible, may plead as
their foundation, a divine institution. "God BLESSED THE
SEVENTH DAY AND SANCTIFIED IT." In this consists the
Sabbatic institution itself. As God has never taken this
bl essing fromthe seventh day, the original institution
still exists. As God has never sanctified another day of

t he week, nuch | ess enjoined another day as a weekly
Sabbath, it is the only Sabbatic institution. p. 3, Para.
3, [ THOUGHTS] .

Jehovah was the first who rested on the seventh day. H's
exanpl e was foll owed by the Son of God, and by the church
uni versal, so far as the record of inspiration extends. How
absurd to believe that the G eat Creator observed a "carnal
ordi nance"! p. 3, Para. 4, [THOUGHTS].

As the seventh day was here sanctified by God, is
observance is henceforward a noral duty. But |ike the other
precepts of the Decal ogue, it was not at first expressly
enjoined in the witten word. p. 3, Para. 5, [THOUGHTS].

When God enjoi ned the Sabbath on Israel, [Ex. xvi,] he
poi nted out the true seventh day, by a threefold weekly
mracle, which continued for the space of forty years.
Thenceforward the history of the Sabbath is given in the
records of inspiration, so that a know edge of the true
sevent h day has been preserved to the church. p. 3, Para.
6, [ THOUGHTS] .

When the | aw was given by the voice of the Almghty, we
find the observance of the Sabbath enforced by the fourth
commandnent. The reason for its observance, as well as the
date of its sanctification, is also clearly given. p. 3,
Para. 7, [ THOUGHTS] .

The Lord made heaven and earth in six days and rested the
seventh, "wherefore the Lord bl essed the Sabbath day and
hal l owed it." The Sabbath then is a standing nenorial of
God's act of creation. By its observance nen woul d have



kept in nmenory the know edge of the true God. p. 3, Para.
8, [ THOUGHTS] .

We have now considered three inportant points in the

hi story of the Sabbath; first, its institution, [Gen. ii,]
second, the fact that the true seventh day was poi nted out
to Israel, [Ex. xvi; Neh. ix,] and third, the grand | aw of
t he Sabbath; [Ex. xx.] p. 3, Para. 9, [THOUGHTS].

As we proceed in this exam nation, we notice three

di fferent Sabbaths. First, the Sabbath of the Lord -- the
seventh day,, [See Ex. xXx,] second, the Sabbaths of the
Jews, the first and eighth day of their feasts, &c., |[Lev.
xxiii,] and third, the Sabbath of the |and, the seventh
years. [Lev. xxv.] p. 4, Para. 1, [THOUGHTS].

As the Sabbath of the Lord had a real existence before
"the I aw of commandnents contained in ordi nances" was
appended, therefore, when that |aw was nailed to the cross,
t he Sabbath remained in full force. Not so with the
Sabbat hs of the Jews, and the Sabbath of the |and. That | aw
give themtheir only force; and when that ceased they were
abolished. p. 4, Para. 2, [THOUGHTS].

The nost precious blessings are prom sed to those who keep
God' s Sabbath. See Isa. Ivi and lviii. And it is worthy of
note, that this prophecy pertains to a period when God's
salvation is near to be reveal ed. The blessing is promn sed
to "the son of the stranger,"” (the Gentile,) as well as to
Israel. p. 4, Para. 3, [THOUGHTS]

Mark the distinction between God's Sabbath, and those of
the Jews, as presented in the prophets. O the perpetuity
of the first, let us judge after reading Isa. 1xvi, where
we are infornmed of its existence in the new earth. But God

assures us by the prophet, that the latter shall "cease."
See Hosea ii, 11. The fulfillment of this prophecy may be
read in Col. ii. Please conpare Isa. lvi, 4, Ex. xx, 10,
with Hosea ii, and Lev. xxiii, and note the |anguage, "any

Sabbat hs," and "her Sabbaths." p. 4, Para. 4, [THOUGHTS].

Though the scriptures nowhere teach or authorize a change
of the Sabbath, yet they contain an accurate prophecy of
the power that should do this thing. Let the reader conpare
Dan. vii, 25 with the history of the Papal Church, and note
its acts of changing "tinmes and laws." p. 4, Para. 5,

[ THOUGHTS] .



W have seen the grand | aw of the Sabbath enbodied in the
D al ogue. W& come now to the New Testament. p. 4, Para. 6,
[ THOUGHTS] .

That our Lord did not destroy the law, or |essen our
obligation to obey it, he clearly teaches in Matt. 5, 17-
19. And we may with the utnost safety affirm"that the
apostles did not disturb, what their Lord | eft untouched."
See Rom iii, 31; James ii. W say, therefore, that the New
Test anent teaches the perpetuity of God's |law, and FOR THAT
REASON DOES NOT RE-ENACT IT. Brevity forbids a nore | engthy
notice of this inportant point. p. 4, Para. 7, [THOUGHTS]

Qur Lord cane to "magnify the | aw and make it honorable.”
He kept his Father's commandnents; but he brushed aside the
traditions of nen by which they were nmade void. "The
Sabbat h," says he, "was nade for man, and not man for the
Sabbat h." By which he rebuked the pharisai c observance of
t he Sabbath on one hand; and the views of those on the
ot her who teach that the Lord's Sabbath is one of the
t hi ngs agai nst us, which were taken out of the way at
Christ's death. [Col. ii.] p. 5, Para. 1, [THOUGHTS].

The fact that those who had been with Jesus during his
mnistry "rested the Sabbath day according to the
commandment ," after his crucifixion, and resuned | abor on
the first day of the week, shows clearly that they knew
not hing of its change fromthe seventh to the first day.
p. 5 Para. 2, [ THOUGHTS].

The fact that God has never sanctified the first day of
the week, shows plainly that it is not sacred tine -- is
not a divinely instituted Sabbath. p. 5, Para. 3,

[ THOUGHTS] .

The fact that he has never required us to rest on that
day, shows that its observance in the place of the Sabbath,
is a clear instance of nmaking void the coomandnents of God
to keep the tradition of men. p. 5, Para. 4, [ THOUGHTS].

That sanctified time exists in the gospel dispensation, or
in other words, that there is a day which belongs to God,
is clear fromRev. i, 10. That "the Lord's day," is the
Sabbath day, is plain fromlsa. lviii, 13. As the SABBATH
WAS MADE FOR MAN, we find it under all dispensations, and
in every part of the Bible. Those, therefore, who profane



t he Sabbath, sin against God and wound their own souls. p.
5, Para. 5, [THOUGHTS]

THE PERPETUI TY OF THE LAWOF GOD. p. 5, Para. 6,
[ THOUGHTS] .

It is painful to witness the various inconsistent and
self-contradictory positions, resorted to by those who
reject the Sabbath of the fourth conmandnent. But of al
t he positions adopted, no other one seens equally
dangerous, or fraught with such alarm ng consequences, as
the view that the |Iaw of God by which the Sabbath is
enforced, has been abolished, and that we are therefore
under no obligation to "renmenber the Sabbath day." The
guesti on whet her God has abolished his Iaw or not, is
i ndeed the nmain point at issue in the Sabbath controversy;
for when it is showm that that law still exists, and that
its perpetuity is clearly taught in the New Testanent, it
nost conclusively settles the question, that the Sabbath is
bi nding on us, and on all nen. p. 6, Para. 1, [ THOUGHTS].

Matt. 5. The first testinmony on this point was borne by
the Lord Jesus in his sernon on the Munt. He says, "Think
not that I amcone to destroy the |law or the prophets."” W
believe therefore that he did not destroy them
consequently they are yet in force. He adds that not "one

jot or tittle shall pass fromthe law till all be
fulfilled." Hence no one of its precepts will cease before
the rest. And that shall not be "till heaven and earth

pass.” Hence we say that the | aw of God extends down

t hrough the CGospel dispensation to the end. He testifies
that he canme not to destroy, but to fulfill; and that he

m ght stop the nouths of those who teach that his obedi ence
to the law annulled it, he adds that "WHOSCEVER shal |l break
one of these commandnents,” &c., "shall be called least in
t he ki ngdom of heaven." Canpbell renders it, "shall be of
no esteemin the reign of heaven."” And, that we m ght not

m st ake the conmandnents referred to, he proceeds to quote
and coment on the | aw of the Decal ogue, the ten
commandnents. This is a nail fastened by the Master of
assenblies "in a sure place,” and it is a clear proof that
the m ssion of Jesus was not to destroy, but to "magnify
the law and nake it honorable.” -- Isa. xlii, 21. p. 6,
Para. 2, [ THOUGHTS].

Matt. xxii. Jesus teaches that on two precepts, viz., to
love God with all the heart, and to | ove our nei ghbor as



ourselves, "hang all the |law and the prophets."” These two
great conmandnents fromtheir nature can never cease to

exi st, consequently, the |aw and the prophets, which hang
on them can never fall, -- can never be abolished. The | aw
of conmandnents contai ned in ordi nances has been aboli shed,
that the ordinances of the Jewi sh church m ght nake way for
those of the Christian church. But that the ten
commandnent s are conprehended in these two precepts, and
are therefore inseparable fromthem is clearly taught in
Janes ii, 8-11; Rom xiii, 9; 1 John v, 3. p. 6, Para. 3,
[ THOUGHTS] .

It is a fact of nmuch inportance, that the ten
commandnent s, though often quoted by our Lord, are never
i ntroduced upon a new account, but stand on their original
basis, viz., as the law of God. It may be said, indeed,
that the | aw of God had not expired before Christ's death,
and that we should look to the witings of the apostles for
the re-enactnent of that part of it which is enbraced in
the New Testament. It is a sufficient answer to this, to
reply that there is but "ONE LAWG VER " and if he has
abol i shed his | aw, the apostles thenselves, could not re-
enact the smallest part of it. Therefore those who teach
that the | aw of God was destroyed at the death of Christ,
must, to carry out the sentinent, teach also, that we may
vi ol ate any, or even all of its precepts, and be bl anel ess.
p. 7, Para. 1, [ THOUGHTS].

The second chapter of Romans [verses 11-16] shows that al
men are anenable to the | aw of God, whether they possess
that law witten in his word, or only on their hearts. To
this point Paul testifies again, when he says, "that what
t hi ngs soever the law saith, it saith to them who are under
the law," [to how many does the | aw speak?] "THAT EVERY
MOUTH MAY Be STOPPED, AND ALL THE WORLD May BECOVE GUI LTY
BEFORE GOD." Moses wote the first books of the Bible;
hence it appears, that previous to his tinme, the world was
without a witten revelation of God's will. p. 7, Para. 2,
[ THOUGHTS] .

But that the law of God witten in the heart, as expressed
inthis text existed fromthe beginning, is evident from
t hese considerations. 1. "Until the law, sin was in the
worl d, but sin is not inputed where there is no law. " --
Rom v, 13. -- Nowif the work of the | aw had not been
witten in the heart before the giving of the witten word,
how coul d God have counted nen sinners? For they woul d have



had no law to transgress. Again, "Sin is the transgression
of the law " -- 1 John iii, 4. -- "Where no lawis, there
IS no transgression.” -- Rom iv, 15. -- As the
transgression of the |law has existed fromthe beginning, it
follows that its requirements have al so existed fromthe
sanme point. To conclude the argunment fromthis chapter, we
say that if the doctrine that the |law of God was aboli shed
at Christ's death, be carried out, its advocates nust al so
teach that sin has not existed in the world since that
point; for it cannot be shown that he has ever re-enacted
one of its precepts. If therefore the world has been
"Without lawto God," since the death of Christ, it has

al so been without "transgression of the law," for "where no

law is, there is no transgression.” p. 7, Para. 3,
[ THOUGHTS]
Rom iii, 9-31. The Apostle in this chapter, has stated

nore fully the argument noticed in chapter second. "W have
before proved,"” says he, "both Jews and Gentiles, that they
are all under sin." He did this by showi ng that those who
had not the law witten in the oracles of God, had at |east
the work of the law witten in their hearts; and as all nen
have transgressed the law, all are by the | aw convi nced of
sin as transgressors. He proceeds to sustain this doctrine
by various quotations fromthe A d Testanent, show ng the
fearful state of fallen man, viewed in the light of God's
holy law. [Verses 10-18.] "Wat things soever the |aw
saith, it saith to themwho are under the | aw, that every
mout h may be stopped, and ALL THE WORLD MAY BECOVE GUI LTY
BEFORE GOD. Therefore by the deeds of the |aws there shal
no flesh be justified in his sight, for by the lawis the

know edge of sin." -- If man had not fallen, "a better
covenant” woul d not have been needed, than, -- "This do,
and thou shalt live." But by the fall, man lost the only

principle fromwhich true and accept abl e obedi ence can
spring, viz., pure love to God. p. 8, Para. 1, [ THOUGHTS].

After the fall man was left with "the work of the | aw
witten on his heart to show hi mwhat God required; and
with the prom se of the Savior, sonewhat obscurely
expressed, through whom he coul d hope for pardon. Sal vation
by faith in Jesus, was nore clearly reveal ed to Abraham
After four hundred and thirty years, the witten | aw was
given to Israel, as the basis of a covenant, which should
last "till the seed should conme to whom the prom se was
made. " Gal. iii, 19; Heb. x, 9,10. Thus the Provi dence of
God, man has had a fair trial of his ability to live by a



covenant of works, [see Gal. iii, 12,21,] and of hinself,
to render acceptabl e obedience to God's holy law. It need
not be added, that he has fallen under its fearful curse.
"For it is witten, Cursed is every one that continueth not
in all things which are witten in the book of the lawto
do them" Gal. iii, 10. Christ was "nmade under the |aw "
and he, only, of all the sons of Adam kept its

requi rements perfectly, then died to atone for our
transgressions, and to redeemus fromits curse. Qur hope
of salvation then is through faith in Jesus Christ, whom
God hath set forth to be a propitiation for our sins. Thus
God is just and yet the justifier of himthat believeth in
Jesus. That we can be justified by Christ, and yet live in
violation of God's |law, no one can naintain; but to teach

t hat our present obedi ence can justify, or atone for our
past offences, would be an equal absurdity. -- Hence we
conclude that our justification in the sight of God, is
solely on account of faith, and not on account of works. By
faith in the atonenent of the Savior our hearts are

cl eansed fromsin, and we receive the "renewi ng of the Holy
Chost." Then with that perfect |Iove to God, restored to us,

whi ch Adam|lost at his fall, we are prepared to render
accept abl e obedi ence to God, and thus to fulfill "the
ri ght eousness of the law." Rom viii, 3,4,7. p. 8, Para.

2, [ THOUGHTS] .

"The | aw reveal s and makes us know What duties to our God
we owe; But "tis the Gospel nust reveal Where |ies our
strength to do his wll." p. 9, Para. 1, [THOUGHTS].

Verse 31. "Do we then nake void the | aw through faith? GOD
FORBI D. YEA WE ESTABLISH THE Law." p. 9, Para. 2,
[ THOUGHTS] .

Rom vii. This chapter opens with the assertion that the

| aw cl ai nrs obedi ence through life. This fact is illustrated
by the marriage covenant. As that cannot cease but with the
death of one of the parties, no nore could the first
covenant with the people of God. Now as this covenant did
end at Christ's death, yet could cease only with the death
of one of the parties, the question arises, which of the
parties died? The fourth verse answers, not the |law, but
ourselves. As Christ died to atone for our sins, we are, in
the sense of this portion of the Scripture, represented as
dying with him [See Rom vi, 6.] Then mark, THE LAW STI LL
LI VES. The dissolution of the first covenant, does not
abolish the I aw of God, as we shall hereafter show. The



si xth verse may be adduced as proof that the lawis al so
dead. But the marginal reading shows that this text refers
not to the law but to ourselves. The translations of

Mackni ght and Whiting both render it thus. It is further
evident fromthe fourth verse, which, as we have already
seen, states the fact as it is given in the margin of this
text. [See also Gal. ii, 19,20.] And it is still nore
evident fromthe fact that the death of one party, only, is
required in order to dissolve the covenant. In verses 4-6,
the fruit of the two covenants is contrasted. By the first
covenant we bring forth fruit unto death; by the second we
bring forth "the fruit of the Spirit" unto God. The first
poi nts out our duty, but |eaves us unable to performit;
the second points us to the sanme holy, just, and spiritual
law, as the sum of our duty, and at the sanme tine reveals
the source of our strength to keep its requirenents, viz.,
the grace of God, through faith in Jesus. Thus we "serve in
newness of spirit, and not in the oldness of the letter."
In proof of this, contrast the renainder of this chapter
fromverse 7, with chapter viii. The manner in which the

| aw convinces of sin is shown in verse 7. In proof that the
termlaw here refers particularly to the ten comandnents,
see the close of the verse where the tenth comandnent is
guot ed. Paul has el sewhere said, that the | aw was "our
school -master to bring us to Christ." p. 10, Para. 1,

[ THOUGHTS] .

The renmai nder of this chapter gives us his experience in
that school. Verses 8-11, show Paul's efforts to live by
the law, and also his utter failure to keep its precepts,
and satisfy its demands. Verse 12. He acknow edges the
hol i ness, justice, and goodness of the law. Verse 13. But
through his inability to keep the law, sin works in him
death by its neans. Verses 14-25. He wills that which is
good, and even delights in the |aw of God, but how to
performthat which is good he finds not. The "school -
master"” sets before himthe righteous requirenents of God's
law, and with unrelenting severity, as he is not able to
keep it, conpels himto exclaim "O wetched man that | am
who shall deliver nme fromthe body of this death"! He is
now convi nced that he cannot be justified by the deeds of
the law, and in his despair, he flies to Jesus Christ. The
next chapter shows himdelivered from"the carnal m nd" by
the Spirit of Life in Christ Jesus, and having obtai ned
power to obey, as well as forgiveness for past offences, he
exclains, "There is therefore, now no condemation to them
which are in Christ Jesus; for what the |aw could not do in



that it was weak through the flesh, God sending his own son
in the |likeness of sinful flesh, and by a sacrifice of sin,
[margin,] condemmed sin in the flesh; that THE

Rl GHTEQUSNESS O THE LAW M GHT BE FULFI LLED IN US." Rom
viii, 1-7. p. 10, Para. 2, [THOUGHTS].

2 Cor. iii. The testinony of this chapter has an inportant
bearing on the subject. As those who teach the abrogation
of God's law regard it as their nost inportant evidence, we
will briefly state and exam ne their position. It is as
follows:-- "1. The law of God witten on tables of stone
constituted the first covenant. -- 2. This covenant is here
called "the "mnistration of death" or "m nistration of
condemmation," and is abolished or done away in Christ.
Verses 7,13,14. -- 3. The abrogation of this covenant
annulled the law of God." p. 11, Para. 1, [THOUGHTS].

To the first point we answer, that a covenant is a nutual
agreenent between two parties; or, according to its second
definition, it is a witing containing the terns of
agreenent. -- [Noah Wbster.] The first covenant, according
to the first definition of the word, may be read in Ex.
Xi Xx. p. 11, Para. 2, [ THOUGHTS].

The proposition on the part of God stands thus: "If ye
wi Il obey ny voice indeed, and keep ny covenant, then shal
ye be a peculiar treasure unto nme above all people." Verses
3-7. The answer of the people is as follows: "And all the
peopl e answered together, and said, Al that the Lord hath
spoken we will do.' And Mses returned the words of the
people unto the Lord." Verse 8. This conpleted the nutua
agreenent. Its stipulation was obedi ence on the part of the
peopl e. Then foll ows what may, according to the second
definition of the word, be called the covenant, viz., the
ten conmandnents as the terns of the nutual agreenent
already entered into. The covenant or nutual agreenent is
one thing, the terns of that agreenent, though closely
connected with it, are quite another. W say then that the
first covenant was strictly speaking the nutual agreenent
entered into by God and his people, the ten commandnents
being its terns of agreenent. Mark this. p. 11, Para. 3,

[ THOUGHTS] .

To the second point we answer that the word mnistration
signifies "the act of perform ng service," or "service"
itself; consequently it is not the words "written and
engraven in stones" to which the Apostle refers, but to



"the mnistration" or service of those words. [Pl ease note
the use of the word where it occurs. Luke i,23; Acts vi, 1,
2 Cor. ix, 13.] The careful reading of this chapter shows
that its subject is a conmparison of the mnistrations of
the two covenants. A full account of the mnistration of
the first and second covenants may be read in Heb. vii,
viii, ix, x. The Levitical priesthood with its ordi nances
of divine service, performed the mnistration of the first
covenant. The "nore excellent mnistry" of Christ,
including all its branches, fulfills the mnistration of
the second. And it is a fact of nuch inportance, that the
ark of God's testament is found in the heavenly tabernacle,
where Christ is mnistering, [Rev. xi, 19,] as well as in
the earthly tabernacle; that it is clear that the tables of
the testament are still the foundation of the divine
governnent. Then the |law of God given to Israel as the
basis of the first covenant, is clearly shown to be
distinct fromits "mnistration"” as given in "the hand-
witing of ordinances.” p. 12, Para. 1, [ THOUGHTS].

As the services of the first covenant neet their antitype
in Christ's mnistration, how natural the | anguage, that
the mnistration of condemation had no glory by reason of
the glory that excelleth; the glory of the shadow being
swal | owed up in that of the substance. Then it is clear
that the vail which is on the children of Israel, denotes
the typical service or mnistration of condemation, which
was abolished, or done away in Christ. If you say that it
is God's | aw whi ch was abolished or done away in Chri st,
then you teach that Christ destroyed the law. [Matt. v, 17-
19.] Deny this, who can. p. 12, Para. 2, [ THOUGHTS]

To the third point, we answer, that the first covenant
ceased because its conditions were not kept. W have

al ready shown that the | aw of God was given to Israel, as
the conditions of the covenant between God and his people.
The ternms of agreenent having been broken, the covenant
based on them nust of necessity cease. But to teach that

t he abrogati on of the covenant, annulled the | aw of God

al so, would in reality be saying that God abolished his | aw
because nmen woul d transgress it! -- Qur opponents teach
that the law of God is abolished, and that those precepts
whi ch are not re-enacted in the New Testanent, are not

bi nding on us. The force of this blowis ainmed at the
Sabbath, but if carried out, its effect would be to
overturn the whole | aw of God. "The law, " say they, "was
abol i shed at Christ's death." W know that the New



Testament dates fromthe death of the testator, the precise
point where the first covenant ceased. [Heb. ix, 16,17; X,
9,10.] Now if CGod abolished his law at Christ's death, how
could he afterwards wite it in the hearts and mnds of his
peopl e according to the prom se, as given in Heb. viii, 107
How coul d this be done unless he first re-enacted it? And
we chal l enge you to show that God has ever abolished a | aw,
and then re-enacted it. The word of God is not yea and nay
after this manner. Nay, further. As the new covenant begins
at the precise point where the first one ceased, your
position requires you to believe that God abolished the ten
commandnents, and I N THE SAME MOVENT re-enacted ni ne of
themto wite on the hearts of his people. Deny this if you
can. Do you say that it is the | aw of the New Testanent, or
| aw of grace, which God wites on the hearts of his people?
p. 13, Para. 1, [ THOUGHTS]

W answer that you cannot show the existence of such a
law, distinct fromthe precepts of the decal ogue. Besi des,
if the precepts of the Decal ogue are abolished, even its
princi pl es cannot now exist wthout a re-enactnent. |If you
could carry out this sentinment you would show that the ten
commandnments are all abolished; hence the law of God is
destroyed: hence al so the noral governnment of God is
destroyed, and nen are left w thout prohibition against any
speci es of w ckedness. Do you say that God abolished his
law, and then re-enacted all of its precepts save the
Sabbat h commandnent ? W& answer that such an unwillingness
on your part to submt to the |aw of God, shows that you
possess "the carnal mnd,"” which is "enmty agai nst Cod,"
VWHI CH "I'S NOT SUBJECT To THE LAW OF GOD, neither indeed can
be." Jesus has said that "NOT ONE JOT O TITTLE SHALL PASS
FROM THE LAWtill all be fulfilled;" but you, to avoid the
Sabbath of the fourth commandnent, teach us that that
commandnent has been struck out of the law. Such then is
your absurd and dangerous position. WIIl you still cling to
it? p. 13, Para. 2, [THOUGHTS]

W invite the attention of the candid reader to "a nore
excellent way." -- W have shown the existence of God' s | aw
fromthe beginning, and that its observance constituted the
conditions, or ternms of agreenent, on which the first
covenant was based. The first covenant ceased because its
conditions were not kept. Heb. viii, 9. But the dissolution
of this covenant could not abolish "the royal |aw' which
had exi sted fromthe begi nning: hence we believe that the
| aw of God did not cease with the first covenant, but that



it continued in full force, ready to be witten by the
Spirit in the hearts of God's people. See the prom se, Jer.
xxXxi, 33; Heb. viii, 10. There is therefore no such
absurdity in our faith, as in that of our opponents, who
woul d have us believe that God abolished his I aw, and, at
the sanme nonent re-enacted a part of its precepts. CQur
faith may be expressed in a single sentence: GOD S LAW
COVERS ALL TIME, and under all dispensations it stands out
before nmen as the rule of their lives and the sumof their
duty to God. The fall of man left "the work of the | aw
witten in his heart, though faintly indeed: then at Munt

Sinai, it was witten in tables of stone by the finger of
God: then, under the new covenant, it is witten in the
hearts of God's people even as it was before the fall. W

appeal to nen of candor and reason. Are not these things
so? p. 14, Para. 1, [ THOUGHTS]

Gal. iii. The great doctrine of justification by faith
havi ng been | ost sight of by the Galatian church, the
Apostl e argues the point with them and with great
cl earness shows that it is our only hope of salvation.
Hence, the different covenants which God has nmade with his
peopl e are here exam ned and contrasted. The covenant made
wi th Abraham which was based on the righteousness of
faith, is first introduced. This covenant secured to
hinmsel f, and to his seed, the inheritance of the earth.

Rom iv, 13. Four hundred and thirty years after this, that
law, the principles of which have existed from creation,
"was added" to the covenant which already existed. The
guestion now ari ses, Wiy does the Apostle say that the | aw
coul d not disannul the prom se nade to Abrahan®? |Is there
any thing in the law, which is against the prom se of God?
No, verily. See verse 21. For the |aw of God which enbodies
his requirenments, and man's duty, cannot be contrary to his
own prom se. Wiy then is it said, that if the inheritance
be of the law, it is no nore of prom se? We answer, that
God made perfect obedience to his law, the condition on

whi ch he took Israel, the literal seed of Abraham to be
his people. Jer. xi, 3,4; Ex. xix, 58; xx. This covenant
made the works of the law the condition on which they
shoul d receive the inheritance, instead of the

ri ght eousness of faith, which was the condition of the
pronm se nade to Abraham But it is plain, that if the deeds
of the |l aw be nmade the ground of justification, then is
justification by faith made void. And as it is evident that
fallen guilty man cannot be justified by a | aw which

al ready condemms him he could then have no hope of



salvation. Is it asked, How then could |Israel hope for
sal vation, while the | aw of God stood out before thenf? W

answer, that beside "the royal law, " [James ii, 8-12,]
anot her law was given to Israel, viz. "the | aw of
commandment s cont ai ned in ordi nances." -- Eph. ii, 15; Col.

ii, 14-17. p. 14, Para. 2, [THOUGHTS].

In all its sacrifices and offerings, this |law pointed them
forward to the one offering of Jesus Christ, as the great
atonenent for their transgressions. Wiy then, it nmay be
asked, did God give to Israel a covenant which recognized
perfect obedience as its only condition? W reply, he did
it that he m ght exclude all appearance of heirship from
the natural seed, except such as should walk in the faith
of their father Abraham Hear the Apostle: "For if there
had been a | aw gi ven, which could have given life, verily
ri ght eousness shoul d have been by the |law. But the
Scripture hath concluded all under sin, that the prom se by
faith of Jesus Christ M GHT BE G VEN TO THEM THAT BELI EVE. "
Such are the only heirs. But the literal seed of Jacob were
the apparent heirs till the com ng of the seed, to whomthe
prom se was nmade, even as |shmael was the apparent heir or
Abrahamtill the birth of |Isaac. God nade promise to
Abraham and to his seed, that they should inherit the
world. -- Rom iv. He, who is thus designated as the seed
of Abraham is no | ess a personage than Jesus Christ. Verse
16. He was "nade under the law, " kept the covenant which
requires perfect obedi ence, then died for our
transgressi ons, and bequeathed to us his own inheritance. -
- @&l. iv, 4, 1 Johniii, 4,5, Heb. ix, 15-17; Luke xxii,
20. But as this chapter is considered an inportant proof
that the law of God is abolished, we will state this view
inits strength, and examne it. -- "1. The | aw had no
exi stence prior to its being given from Munt Sinai. -- 2.
It was only binding on literal Israel. -- 3. It was to | ast
only till the seed should cone to whomthe prom se was
made; hence, it expired by limtation at that point." -- W
answer to the first position, that nmen, though destitute of
the witten aw of God until the days of Mses, were
counted sinners by God. And "sin is the transgression of
the law." -- 1 John iii, 4. Again, if by the termthe |aw
was "added," we are to understand that it had no existence
prior to that tinme, the inquiry arises, How are we to
under stand the next clause, which reads, "because of
transgressi ons?" The Apostle has told us that where there
is nolaw, there is no transgression.-- Rom iv, 15. This
point may be fairly settled in Romans ii, where Paul shows



that in the judgnment, all will be left w thout excuse; for
t hose who have not had the witten |aw, have had at | east
the work of the law witten in their hearts. p. 15, Para.
1, [ THOUGHTS] .

To the next position we answer, that such a view would
make the Apostle contradict hinself. He testifies, [Gal.
iii, 22,] "But the Scripture hath concluded all under sin."
Again, Rom iii, 19. Now we know that what things soever
the law saith, it saith to them who are under the | aw, that
every nmouth may be stopped, AND ALL THE WORLD MAY BECOVE
QU LTY BEFORE God. p. 16, Para. 1, [ THOUGHTS]

To the third point we reply, that God nade his |aw the
condition of the covenant into which he entered with the
literal seed of Abraham Thus was an addition made to the
Abraham ¢ covenant, to continue till the seed should cone,
to whom God nmade prom se. But to teach that the law itself
expired at that point, would be a plain contradiction of
clear testinony. Matt. v, 17-19; Think not that | am cone
to destroy the law. Till heaven and earth pass, one jot or
tittle shall in no wse pass fromthe lawtill all be
fulfilled. Rom iii, 31; Do we then nake void the | aw
through faith? God forbid; yea, we establish the | aw. Rom
vii, 7; | had not known |ust, except the |aw had said, Thou
shalt not covet. W here inquire, how an abolished | aw
could convict a man of transgression? And further, how
could the Apostle hold such a struggle with the | aw as he

describes in Rom vii, when that |aw had ceased to exist?
Further, how can the royal |aw convince nen of sin as
transgressors, after God has abolished it? See Janmes ii, 8-

11. A law, enbodying the noral perfections of the infinite
Jehovah, nmust fromits nature be unchangeabl e and i mut abl e
like its author. p. 17, Para. 1, [THOUGHTS].

The sum of our opponents position may be fairly reduced to
this proposition:-- The Jews were the only peopl e anenabl e
to the law of God. Hence, we say that our opponents show
themto be the only transgressors. For it is clear that
t hose only, who have the | aw, can be capabl e of
transgressing it. To carry this point further, we say that
not only does this view make the Jews the only sinners, but
it would show themto be the only persons redeened by
Christ. p. 17, Para. 2, [THOUGHTS].

For he died to redeemthemthat were under the |aw --
Gl. iv, 5; iii, 13. But the question, "W has abolished



the | aw' becones deeply interesting. W ask, who? Surely
not the apostles. Such power was never del egated to nen.
Not the Son of CGod. He was "made under the |law " and
himself infornms us that he did not cone to destroy it. Gal.
iv, Matt. v, 17-19. There is but one being in the universe
who can be supposed to possess this power; we nean the
great "Lawgiver." -- Janes iv. And it would be well for
our opponents to show how the Mdst Hi gh can take back a | aw
which is perfect, spiritual, holy, just, and good? How can
he abolish a I aw, which says, Thou shalt have no ot her Gods
bef ore ne? How can he take back the statute, which forbids
the worship of idols? How can he say to man, | repeal the

| aw which forbids you to take ny nane in vain? How give nen
the license to profane the day, which he has sanctified as
a menorial of hinself? O, which is the substance of the
whol e matter, How can he abolish the great commandnent,

whi ch says, "Thou shalt love the Lord thy God with all thy
heart, and with all thy soul, and with all thy m nd?" For
on this great conmandnent hang those precepts which contain
our duty to God. p. 17, Para. 3, [THOUGHTS]

But we | eave the question, how God could take back a | aw
whi ch enbodies his own attributes, and inquire further, Has
the divine "Lawgiver" abolished his own | aw? Qur opponents
affirm we deny. Let us listen to their proof. -- "1. God
gave the law for a limted period, which expired at
Christ's death. -- Gl. iii, 19. Hence, the | aw expired by
[imtation. 2. He has abolished the |law at the crucifixion.
2 Cor. iii." These two testinonies are the nost inportant
ones offered to sustain the position. To this view we
reply, that if the law expired by limtation, then it could
not be abolished. If it was abolished, then it did not
expire by limtation. The | anguage of Scripture being
truth, and its statenments not inconsistent with thensel ves,
we say that that position is unscriptural, whose main
proofs destroy each other. In an exam nation of the first
of these proofs, we pointed out the distinction between a
law, and the mnistration of a law. p. 18, Para. 1
[ THOUGHTS] .

Wth reference to the words engraven on stone, we say,
that "condemation” and "death"” were there; for whilst they
wer e condemed and made guilty the whole world, they could
not, w thout an atonenent, give life to any. Rom iii,
19,24,26; @Gl. iii, 21. To conclude the point, we say, that
if Gal. iii, 19, avails anything for our opponents, it
shows that the | aw was not repeal ed, but that it expired by



l[imtation. p. 18, Para. 2, [THOUGHTS].

Setting aside these conflicting views, we cone to a point
where thee is, perhaps, perfect agreenent. On sone ground
or other, all admt that none of the precepts of the
Decal ogue are binding on us. The sentinent stands thus:
When the | aw expired, the Lawgi ver transferred all of its
precepts, save one, to the New Testanent. In another place,
we have pointed out the absurdity of the abolition and the
re-enactnent of the law of God. To nmake use of Gal. iii,
the first position is abandoned, and the view is now
presented in its stead, that the | aw has expired through

limtation., But the difficulty still remains. For |eaving
t he question, Wether such a | aw could ever be limted to a
period of tine, we say, that it is still necessary to show

that any part of the |law has been re-enacted. It is idle to
talk of the transfer of a | aw which does not exist. For
that which is not in existence cannot be transferred. A law
whi ch has been repeal ed, or which has expired through
[imtation, does not exist. Hence, the idea of the transfer
of a part of the law, after the whole has been aboli shed,
is utter folly. If the |law has been abolished, no part of

it can now exist without re-enactnent. This |eads us to
inquire, Has the | aw of God been re-enacted? If so, by
whon? Certainly not by the Son of God, for it is not
clainmed that the | aw ceased until his death. Instead of
comng to give another law, be came to "fulfill,"” to

"magni fy," and to nmake "honorabl e" the | aw, which already
existed. Isa. xlii, 21. p. 19, Para. 1, [ THOUGITS].

Not by the great Lawgiver, for |eaving out of the question
the fact that the abolition of the law, and its re-
enactnment in an anended formwould be a virtual confession
that his |law was inperfect and needed correction, we ask,
Where is the passage of Scripture which shows any such act
of the Lawgiver? -- where? p. 19, Para. 2, [ THOUGHTS]

Anot her question arises, Werein has the | aw been i nproved
by the all eged anmendnent? Was it not already "perfect,"
"spiritual,"” "holy," "just, and good?" Werein has it been
made better? It is answered, that the Sabbath has been |eft
out. The subject is brought to this point then: the Lord
woul d stri ke the Sabbath conmandnent fromhis law. To
acconplish this purpose, he abolishes his whole | aw, and
then re-enacts all of its precepts, save the fourth
commandnent! | f such a view does not make God al t oget her
such an one as oursel ves, we ask, what coul d? But we fail



to discover wherein the | aw has been nmade better. If "the
Sabbath was made for man," we are by this alteration
deprived of one of those bl essings, which had been bestowed
on the human famly. That which has been nade for man, is
certainly inseparable fromhis well-being. But if the
Sabbat h has been abolished, it has failed to fulfill the
ori gi nal design of God, because a part only of the human
famly are permtted to share in its blessings. Nay, it
woul d seemthat the great Lawgi ver had al ready di scovered
that the Sabbath was not cal culated to benefit man, though
he made it for that purpose. Hence, he recalls his law, and
havi ng struck out the fourth conmandnent, gives the

remai nder to man as his anended will! p. 19, Para. 3,

[ THOUGHTS] .

But the foundation, the reality, and the perpetuity of the
Sabbath, may be learned froma few sinple facts. It was
instituted in Paradise. Gen. ii. It was guarded from
profanation by the fourth conmandnment of "the royal |aw, "
even as nmarriage was by the seventh. Ex. xx. Chri st
testifies, that "the Sabbath was made for man;" and that
"till heaven and earth pass, one jot or tittle shall in no
wi se pass fromthe law till all be fulfilled.” -- W |ook
forward to Paradi se restored, and there stands the holy
Sabbat h. Isa. Ixvi, 22,23. Think you, that the Gospel so
far exceeds, in spirituality, Paradise when first created,
or Paradise after its restoration, that the Sabbath is not
congenial to its character, and nust needs be abolished?
Nay, we ask our friends who would thus destroy "the Holy of
the Lord,"” [Isa. Iviii, 13,] how they can reconcile the
i dea, that the Sabbath has been struck out of existence,
with the fact that it existed in Paradise |lost, and that it
will exist amd the glories of Paradise restored? p. 20,
Para. 1, [ THOUGHTS].

The Sabbath was nmade for man; it began with the first man,

and continues notw thstanding the "man of sin," inseparably
connected with the history of the human fam |y forever.

Gen. ii, 2,3; Ex. xvi, 23-28; xx, 8-11; Isa. lvi; lviii,
13,14; Dan. vii, 25; Matt. v, 17-19; Luke xxii, 55, 56;

Matt. xxiv, 20; Mark ii, 28; Rev. i, 10; Isa. |Ixvi, 22,23.

p. 20, Para. 2, [THOUGHTS].

The Sabbath is to be in the new earth; but it has |ong
been trodden down by the little horn of Dan. vii. The
saints are about to return to Paradi se from whence they
have so | ong wandered. Is it not in place then, that the



holy Sabbath shoul d here be brought out and vindi cat ed,
that the church of the living God may carry back to

Par adi se the very institution which was brought from

t hence? We say further, that the closing struggl e between

t he dragon and the remmant of the church, is with reference
to the COMMANDMVENTS OF GOD, and the testinony of Jesus
Christ. Rev. xii, 17; xiv, 12. p. 21, Para. 1, [THOUGITS].

But there is another strong objection existing in the
m nds of many, which we will now examne. It is this: "The
world is under the law, but the Christian is under grace,
and not under the school-master."” This view admts the fact
that the law of God is not abolished, but attenpts to show
that the Christian is not under obligation to obey it. Nay,
that if he should keep its precepts he woul d be in danger
of falling fromgrace! W say that this viewis based on
the fact that the | aw was not abolished at the crucifixion,
for an abolished | aw cannot hold nmen under it, neither can
it convince nen of sin as its transgressors, after it has
ceased to exist. The fact that the law is our school-naster
to bring us to Christ, shows conclusively that it has not
been abol i shed. Because an abolished | aw can never show nen
that they are condemmed and nust perish w thout a Saviour.
This view then, is distinct fromthe idea that the | aw was
abolished at Christ's death. For if it was abolished at
that tinme, then the world is not under it. If the world is
under the law, then it has not been abolished. Let us
exam ne the testinony on this subject. p. 21, Para. 2,

[ THOUGHTS] .

Gal. iii, 23-26. "But before faith canme, we were kept
under the law, shut up unto the faith which shoul d
afterwards be reveal ed. Werefore the | aw was our school -
master to bring us unto Christ, that we mght be justified
by faith. But after that faith is cone, we are no |onger
under a school -master, for ye are all the children of God
by faith in Christ Jesus.” p. 21, Para. 3, [ THOUGHTS].

Rom vi, 14,15. "For sin shall not have dom nion over you;
for ye are not under the |aw, but under grace. Wat then?
Shall we sin, because we are not under the | aw, but under
grace? God forbid." What is it to be under the | aw t hen?
Hear the testinmony of the Bible. Rom iii, 19,23. "Now we
know, that what things soever the law saith, it saith to
them who are under the |law, that every nouth may be
stopped, and all the world nmay becone guilty before God.
For all have sinned, and cone short of glory to God." Then



in the sight of God, the whole world is condemmed and
becone guilty before him as transgressors of his |law The
sentence of condemation is just and righteous, so that
EVERY MOUTH IS STOPPED. Were is there hope of salvation
then? Surely, man in this state is lost. p. 21, Para. 4,

[ THOUGHTS] .

How is the law a school-master to bring us to Christ?
Answer. The |aw shows our guilt and just condemation, and
that we are |l ost without a Saviour. Read Paul's account of
this school in Rom vii, 7-25. "By the lawis the know edge
of sin." Rom iii, 20. "I had not known sin but by the
law.” Rom vii, 7. Then the instruction of the lawis
absol utely necessary, that we may know ourselves to be
sinners in the sight of God. We find ourselves sinners by
past of fences, and unable to render present obedi ence. The
just penalty of the | aw hangs over our heads; we find
ourselves lost, and fly to Jesus Christ for refuge. Wat
does he do to save us fromthe curse of the | aw? Does he
abolish the law, that he nay save its transgressor? He
tells us that he did "not conme to destroy" it, and we know
that the | aw being holy, just, and good, cannot be taken
back wi t hout destroying the governnent of H m who gave it.
Does the Saviour nodify its character, and | essen its
requirenents? Far fromit. He testifies that not one jot or

tittle shall "pass fromit till all be fulfilled."” Mtt. v,
18; Luke xvi, 17; Janes ii, 10. And he knows that those who
in heart commit any act of iniquity, are transgressors of
the law. Matt. v, 22,27,28; 1 John iii, 15. p. 22, Para.

1, [ THOUGHTS] .

If the Saviour did not abolish or relax the | aw, how can
guilty man hope for sal vation? Wat then does the Saviour
do? He gives hinself to die in our stead. He offers his own
“life a ransomfor many." Matt. xx, 28. "God so |loved the
worl d that he gave his only begotten Son, that whosoever
believeth in himshould not perish, but have everlasting
life.” John iii, 16. W now |lay hold on Jesus Christ as the
great atonenent for our transgressions, and receive a ful
and free pardon of all offence. A way has now been |aid
open by which man, though justly condemmed by the | aw of
God, can yet be saved w thout dishonoring, or making void
the law. God can be just and yet "the justifier of himwho
believes in Jesus.” Rom iii, 25,26. p. 22, Para. 2,

[ THOUGHTS] .

Need we inquire further what it is to be under grace? W



have al ready seen in what manner we are saved,
notw t hstandi ng the | aw condemms us, and yet the clains of
the | aw are not made void. Wen we were | ost and rui ned by
transgression, and had no way to escape the just sentence
of the law, God gave his own Son to die for us. The | aw can
then allow nercy to enter and offer pardon to all who wll
accept it by faith in Jesus Christ. In his person nercy and
truth neet together. The | aw justly condemms us; Jesus
bears our sins in his own body on the tree; faith in him
justifies, and saves us. The law brings us to faith; faith
does not make void the |aw, but establishes it. Those who
are under sin are under the |law, those who have been
pardoned are under grace. Two states then are brought to
view in the New Testanent. -- 1. Under the laws. -- 2.
Under grace. Those who are under the |aw, are condemed:

t hose who are under grace, are pardoned. W ask, does
Christ cone and die to redeemus formthe just sentence of
the law, that he may bring us to a state where we may at

pl easure violate its precepts? Is the | aw of a character so
sacred that it nmust needs have the death of the Son of God
for its atonenent, and when the sinner has obtai ned pardon,
is it then "rel axed, or slacked up,"” so that it is at his
option whether to obey it or not? Does this state of grace
give us license to violate the law of God? p. 23, Para. 1,
[ THOUGHTS] .

In answer to these inquiries, we are told that "that part
of the Iaw which Christ quoted is certainly binding on us.
But those precepts which he did not quote, are not to be
regarded, for they ceased at his death.” W answer, there
is an end to this part of the controversy then, for the | aw
whi ch brings us to Christ for salvation, nust nost
certainly be that |aw which condemms us. And no part of the
| aw can condemm us, save that which is now in existence.
And if it be admtted that we are not at liberty to violate
any part of that |aw which brings us to Christ, we |eave
this part of the subject, and inquire whether a part of the
| aw was | eft out by Jesus. For the question we are
exam ning turns on this point. Did our Lord re-enact a part
of the law, and | eave the remainder to expire, or to be
abol i shed at his death? Let us exami ne the facts in the
case. At no one tinme did our Saviour quote all the
comandnents. And i ndeed we nmay say that he never quoted
the first, the second, or the fourth commandnent. And stil
further, he does not re-enact those precepts which he
guotes, but refers to themas a part of the | aw of God. But
one of two views can be taken of this subject. -- 1. Christ



nmeant that those conmandnents which he quoted were the only
ones whi ch shoul d henceforth be binding, or, 2. He appeal ed
to the law of God as to the highest authority, and cited

t hose conmmandnents which were particularly adapted to the
cases of those persons with whom he conversed. If the first
vi ew be correct, then Jesus neant to teach that

hencef orward they were not under obligation to obey the
first, second, or fourth commandnent! And this in the face
of the fact that they were all to continue till the

cruci fixion, when as sone say they were all abolished.
Further, it is assuned, not proved, that he re-enacted

t hose precepts which he quoted. For, to say the |least, the
idea is a very strange one, that he should re-enact a | aw
which was already in force. But if the other position be
correct, viz., that by quoting a part of the | aw he
sanctioned its high authority, and left it on its own
basis, as the law of his Father, then are we correct in
saying that the whole | aw as such brings us to Christ, and
when we are justified by faith, we are by no neans at
liberty to violate one of its precepts. The fact that the
law i s our school -naster, to show us the just clainms of
God, and our own just condemmation, shows plainly that it
has not been abolished; hence, though we have been pardoned
t hrough God's free grace, we can never violate its precepts
W t hout being "convinced" by it "as transgressors." p. 23,
Para. 2, [ THOUGHTS].

That we are justified by grace though faith is evident,

[ Eph. i1, 8,] and yet faith does not "make void the |aw "
For the whole plan of salvation is based on the justice of
God's law, and the sufficiency of Christ's atonenent. The
| aw stands out before us to show us our transgressions.
"The gospel of the grace of God" shows us how we may be
pardoned. Wt are justified by grace through faith. Faith
works by love. This is the |ove of God that we keep his
commandnents. Thus love is the fulfilling of the law. p.
24, Para. 1, [ THOUGHTS].

Gal. iv, 21-31. Those who would reject pardon by faith in
Jesus Christ, and take their own chance for sal vation
t hrough a |l aw which justly condemms them and shuts their
nmout hs, are here addressed. The Holy Spirit illustrates the
ol d and new covenants by an allegory drawn fromthe famly
of Abraham The great prom se having been nade to Abraham
that he and his seed should inherit the earth, he was, by
virtue of this covenant, called the "father of all them
that believe." Rom iv, 11. This covenant was based on "the



ri ght eousness of faith,” and contained all those bl essing
whi ch the subsequent ones secured to his seed. The covenant
from Sinai added another condition, viz., "the

ri ght eousness of the law." The new covenant is based on the
original condition, and points us to Christ's atonenent, as
the source of grace, that we may fulfill the righteousness
of the law." Rom wviii, 3,4. Notice, it is not the |aw of
God which is represented by the bond-wonman, neither is it

t he gospel which is represented by Sarah. But Hagar
represents Jerusalemwhich nowis, and is in bondage wth
her children, and Sarah represents Jerusal emwhich is
above, which is free, which is the nother of us all. The
son of the bond-woman represents the children of Ad
Jerusalem by the first covenant, even as |saac represents
the children of the New Jerusalem by the new covenant. The
bondage of literal |srael was not because the |aw of God
was given to them but because they were its transgressors,
-- the servants of sin. John viii, 33-36. The freedom of

t hose who are the children of the New Jerusalemis not that
the | aw has been abolished, but that they have been nade
free fromsin. Rom vi, 22. p. 25, Para. 1, [THOUGHTS]

Gal. v. That the "yoke of bondage" here spoken of neans
"the Iaw of commandnents contained in ordi nances,"” and not
the law of God, is evident from many consi derations. The
ordi nance of circuntision was not one of the precepts of
the royal law -- was not a part of the ten commndnents;
but it belonged to the | aw of Mdses. John, viii, 23. The
apostles [Acts xv.] in treating of circuntision, and the
| aw of Moses in general, call it a yoke which neither they
nor their fathers were able to bear. But that the |aw of
God, so far from being a yoke of bondage is the delight of
God's saints, both testanments prove. Ps. i, 2, cxix, 174;
Rom wvii, 7,22; viii, 1-7; 1 John v, 3. And the fourth
commandnent is particularly pointed out as such, Isa.
lviii, 13,14. Those who observed circuntision were debtors
to do the whole | aw of Mises; for if one of its ordi nances
is binding all of them nmust be. Then we should have to
return to its offerings and atonenents, and thereby reject
the one offering of Jesus Christ, the only ground of
justification before God. The typical service was succeeded
by the antitypical, when the bond-woman was succeeded by
the free-woman. "Love is the fulfilling of the [aw?" Wy
so? Answer: Because, "This is the |ove of God that we keep
his commandnents,” and "l ove worketh no ill to his
nei ghbor, therefore love is the fulfilling of the law " 1
John, v, 3; Rom xiii, 10. -- Love to God consists in



renderi ng obedi ence to those conmandnents which contain our
duty to Hm |ove to our neighbor consists in obeying those
commandnment s whi ch contain our duty to him Those who | ove
God with all their hearts, and their nei ghbor as

t hensel ves, renders cheerful obedience to those precepts
whi ch hang on these two great conmandnents, not forgetting
the "new commandnent” of Jesus, that his people | ove one
anot her EVEN AS HE LOVED US. John, xiii, 34; 1 John iii,
16, 22-24. Love then does not nake void the |aw, but
fulfills it. Charity, the perfect |love of God, is then the
end, the object, the design of the commandnents of God. If
we are led by the Spirit we are not under the law, for

AGAI NST those who bring forth its fruit, there is no | aw
Gal. v. 18-23. p. 25, Para. 2, [ THOUGHTS].

Eph. ii, 11-17. The care with which Paul has stated what
was abolished at the crucifixion, will enable us to
understand the subject in its true light. Does he testify
that the | aw of God was abolished? Far fromit, for in
chapter vi, he enforces the duty of obedience to parents by
quoting the fifth commandnent. Wat does he say? He
testifies that Christ abolished in his flesh the enmty,

t he | aw of commandnments contai ned in ordi nances. The m ddl e
wal | of partition was thus broken down, and the enmty

bet ween Jews and Gentiles was slain by the cross, that

t hrough the one offering, both m ght be reconciled to CGod.
The | aw of ordi nances, which pointed forward to the
sacrifice of Jesus Christ, was abolished or done away in
hi m because the body had been reached which cast the
shadow. Col. ii, 17. To this law the Gentil es never were
anenable, for it was a wall of separation between
thenmselves and literal Israel. But that all nmen were under
the | aw of God, and condemmed by its precepts, is clearly

shown. Rom iii, 14-23. And this is further evident from
the fact that all need a share in the atonenent. Eph. ii,
16; Gl. iv, 4,5; Heb. ii, 9. The one |l aw pertained only to

| srael, to the other law all manki nd were anenable. By the
one, the whole world was condemmed, and shown to be guilty
before God; by the other, was given a typical atonenent,
whi ch pointed forward to the offering of H mwho should die
for the sins of the world. The one having reached its
antitype, is abolished; but the other stands, if possible,
on a firnmer basis than ever. Rom iii, 31. For the
immutability of its character is shown in that the Son of
God nust lay down his |ife before guilty man coul d be
rescued fromits just sentence. The ordi nances of the
Jewi sh Church, ceased with that Church, being succeeded by



t hose of the Christian Church. But the |law of God pertains
to men not as nenbers of any Church, but as noral agents,
amenabl e to the governnment of God; hence it is not changed,
rel axed, or abolished by any dispensation. p. 26, Para. 1
[ THOUGHTS] .

Jesus Christ cane not to destroy this Iaw, but he did
abolish the | aw of ordinances, nailing it to his cross. The
PRECEPTS of the one were spoken by the voice of God, and
were witten with his own finger in tables of stone; but
the other was witten by the hand of Mdses in a book. The

one was the "royal law' fromthe "King eternal;" the other
is "the hand-writing of ordinances.” Matt. v. 17,19; XiX,
17; James ii, 8-12; Rom vii, 7,12,22; Eph. ii, 15; Col.

ii, 14; Acts, xv. 5. p. 27, Para. 1, [THOUGHTS].

Col. ii, 14-17. A second testinony is borne to the sane
poi nt. The hand-witing of ordinances was taken out of the
way by Jesus, and nailed to his cross. This |aw being
witten by the hand of Mbses in a book m ght be blotted
out, but the words engraven by the finger of God in stone,
never! This |aw having been abolished, we are not to be
j udged by any of its festivals or ordi nances. Mark the
contrast. Janes introduces that part of the royal |aw which
contains our duty to our neighbor, [conpare Matt. xxii, 35-
10; James ii, 8,] quotes several of its precepts, and shows
us that he who violates a part, is guilty of breaking the
whol e I aw, and adds, "so speak ye, and so do, as THEY THAT
SHALL BE JUDGED By THE LAW O LIBERTY." That we shoul d not
be judged by an abolished lawis perfectly natural; that we
shoul d be judged by a law to which all nmen are anenable, is
in the highest degree reasonable. W have before noticed
ot her Sabbat hs, besides the Sabbaths of the Lord; we here
contrast the |laws by which they were enforced. p. 27,

Para. 2, [ THOUGHTS] .

Heb. viii, 6-13. The prom ses on which the two covenants
were based are here noticed. The first required perfect
obedi ence to the law of God, [Jer. Xxi, 4,5, EX. XiX; XX,]
but did not contain those clear and graci ous prom ses of
pardon through Jesus Christ that were needed by fallen
guilty man. Hence it was not faultless, though the |aw of
God on which it was based as its condition is pronounced by
both testaments to be perfect, holy, just and good. Ps.

Xi Xx; Rom wvii. The covenant "waxed old," because its
condi ti ons were broken; hence the new covenant, based on
better prom ses, was introduced. This covenant shows us the



great atonenment from whence we may expect pardon, reveals
to us the fountain of grace, fromwhence we nay receive
strength to yield obedi ence, and places the law of God in
our hearts. Jer. xxxi, 33; Heb. viii, 10; x, 16. p. 28,
Para. 1, [ THOUGHTS] .

The transition fromthe old covenant to the new, is marked
by the death of the Testator. Heb. ix, 15-17; 1 Cor. Xxi,
25; @l. iii, 19. But if the law of God was abolished at
that tinme, then no law was in existence to place in the
hearts of the people of God! Nor can this point be net
fairly by saying that Christ brought forward a part of the
| aw by quoting it, for it would be absurd to believe that
he re-enacted part of a | aw which was already in force, or
rather that he re-enacted a part of the |aw, and then
abol i shed the whol e! Those who adopt this idea, are bound
to explain why Christ should omt the first, second, and
fourth commandnents. O rather, they are bound to prove
that he re-enacted those commandnents which he quoted, for

their argunent is nmere assertion till this is done. W
repeat, there is but one Lawgiver, and this is not the
Son, but the Father. -- James iv, Ex. xx. p. 28, Para. 2,
[ THOUGHTS] .

Janes ii. The royal law is here enforced by Janmes in an

unm st akabl e manner. Had he believed that it was abolished,
or that it was a "yoke of bondage,"” he woul d never have
said, "If ye fulfill the royal law, ye do well." Nay, he
woul d never have asserted that if they had respect to
persons they would commit sin and be convinced of the | aw
as transgressors; for an abolished | aw can never convince a
man of sin. Rom iv, 15. The sixth and seventh conmmandnents
of this law are then quoted. And we are shown that the
transgressor of one precept is guilty of breaking all;

[ Mackni ght;] which is not unlike the words of our Lord,

that "one jot or tittle shall in no wse pass fromthe | aw
till all be fulfilled.” Then if one part be in force, it is
all in force. If one conmandnent be broken, all are broken

Such is the testinony of James. How can those, who violate
the fourth commandnent, neet this in the Judgnent? See
verse 12. But the fourth commandment is evaded thus: The
Sabbat h has been changed, and good nen in past ages have
kept the first, instead of the seventh day. Are we not safe
in following then? We offer to yield the first point when
one text is brought which testifies that the Sabbath has
been changed, or that the first day was ever sanctified by
God, or that we are required to keep it holy. p. 29, Para.



1, [ THOUGHTS].

Further, we reply that every man is accountable to God for
the Iight which shines before him The fact that CGod has
given us light on this subject, shows that we have no
excuse for further disobedience -- no cloak for our sins.
Certainly we cannot plead the right to nake void the
"conmmandnent of God" that we may keep "the tradition of the
el ders.” Mark vii, 9. The fourth conmandnent is definite,
requiring us to keep that day holy which God hinself rested
upon, and sanctified. We may charge God with folly in
giving this conmandnent, but in the day of Judgnent we
shall find that obedi ence woul d have been far better. p.
29, Para. 2, [THOUGHTS].

1 John iii, 3,4, Whosoever committeth sin transgresseth
also the law, for sin is the transgression of the |law. And
ye know t hat he was manifested to take away our sins, and
in himis no sin. Notice these striking thoughts. The
definition of sinis "the transgression of the |law " Every
sinner is a transgressor of the law. In Christ was no sin,
hence no transgression of the law. Jesus was manifested to
take away our sins. How does he do this? He dies for us
that we nay be delivered fromthe just sentence of the |aw,
its execution is stayed, that nercy may be permtted to
enter, and offer pardon through the blood of Christ. The
refusal of pardon offered at such an i mense cost, greatly
enhances the guilt of the transgressors; for they have not
only violated the | aw of God, but by this act they tread
under foot his Son who died to redeemthem p. 30, Para.
1, [ THOUGHTS] .

From t hese testinonies we conclude that the New Testanent,
teaches the perpetuity of the | aw of God, and for that
reason does not re-enact any part of it. p. 30, Para. 2
[ THOUGHTS] .

Paris, Me., Feb., 10, 1851. p. 30, Para. 3, [THOUGHTS].
THE SABBATH p. 30, Para. 4, [ THOUGHTS].
By M N Stevens p. 30, Para. 5, [THOUGHTS]
Now dawns t hrough heaven and earth the Sabbath day.
Auspi ci ous season, hail! Wth cheerful song Thy glad return

we cel ebrate bel ow, Wiile, though in loftier yet
synphoni ous strains, Angelic choirs thy wel cone chant



above. Yes, thou art welconme, for thy holy sway Quells the
wld tumult of the troubled soul, And softly whispers
peace. The sorrowi ng heart Crows glad at thine approach,
and spirits faint, Fanned by thy hallow d breath, revive
and snmle. Fromthe rapt vision fades the world away. p.
30, Para. 6, [THOUGHTS].

And saints in union sweet, draw near to heaven. Thou
prince of days, expressly nmade for nman! O had we seraph
harps, we'd sing thy praise In nunbers worthy the exalted
theme. We'd rise superior to the angelic throng, And their
i npassi oned mnstrels outvie; Because this sacred norn for
us doth shine. (Poor pilgrinms wandering md earth's gl oom
profound.) To us by the creating hand was given This dear
menorial of creating |ove; This beacon lighted at the
burni ng Throne, Piercing night's deepest shades, and
scattering w de Cel estial radiance on the darksone way. W
will ascribe to God the glory due; WIIl honor himwho
sitteth on the throne, And will rejoice before him for his
name |I's high exalted far above all gods. Honor and m ght
and maj esty are his. Creation bears his signature divine,
And | oud attests the greatness of his power. Ere ancient
time his neasured course began, Wen enbryo earth appeared,
form ess and voi d, Wen sil ence reigned, and universa
ni ght Mantl ed the bosomof the m ghty deep: Then went the
mandate forth, th'omific word, Borne on the breath of
Deity afar, Traversed the echoing gloom -- nor void
returned; Nature awoke, responsive to the call, And sprang
tolife in all her varied fornms. And in th' approval of the
smling God, Exulting, her nmgjestic course began. Six days
the Alm ghty | abored with his word; But now his | abors
ceased and heral ded By the clear anthem of the "norning
stars,"” Crowned wth excessive glory, shone on high The
first Sabbattic norn. To greet its dawn Al heaven joi ned
in univocal song; Mllifluous voices filled the balny air,
Acconpani ed by harps of sweetest note, Hymming the praises
of creating love, And the bright glories of the day of
rest. p. 30, Para. 7, [THOUGHTS].

Monent ous day! its first observer, He, The high and | ofty
One, whose fearful nane G eans as a signet on its holy
brow. Al one ordai ned and sanctified by Hm And with H's
bl essing bl est forevernore. p. 31, Para. 1, [THOUGHTS]

When fromthe sacred Mount, Whose cloudy top and trenbling
base proclai ned The awful grandeur of its Guest sublinme, In
t hunder once went forth the "royal law," God's will to man



made known in ten conmands, On that dread norn, while to
its centre shook The steadfast earth, and Israel in dismy
Turned fromthe fearful sight, nor could endure The voice
of H mthat spake; the great decree, Unchangeable, was
passed on all below "Six days nay work be done, but on the
seventh, Wiich is the Sabbath of the Lord thy God, Thou and
all thine shalt rest; for in six days The Lord nade heaven
and earth an all therein, And rested on the seventh, and
hal lowed it." Based on this grand foundation, stands secure
The Sabbath of the LORD. And who art thou That rashly
dreami st to pluck this fabric down, And on its ruins to
erect thine own, Thy blest, thy sanctified! Shortsighted
man! Canst thou command unnunbered worlds from naught! "O
canst thou thunder with a voice like H m Then mayest thou
think to change the | aw di vine Thy weakness know, and know
that God is strong, And jeal ous of his glory; and who dares
Wth inpious hand to touch his high renown, Shall his

di spl easure prove, and taste his ire. Blest all-imorta
day! Ah, it shall STAND Unnoved amd the strife of norta
t ongues -- Unnoved amid the ruin of the world; And while

Eternity his mghty years Shall roll unnunbered o er the
earth made new. Efful gent shine in glory's noontide ray, By
nati ons who are saved, observed for aye. p. 32, Para. 1

[ THOUGHTS] .

Paris, Me., Dec., 1850. p. 32, Para. 2, [THOUGHTS].



