THE SEVENTH DAY O THE WEEK | S THE SABBATH OF THE LORD
p. 1, Para. 1, [ SEVENDAY].

"The Sabbath was nade for nman, and not nan for the
Sabbat h; therefore the Son of man is Lord al so of the
Sabbath.” Mark ii, 27,28. p. 1, Para. 1, [SEVENDAY]

THE word nman, when used in its broadest sense, neans all
manki nd. "Man goeth forth unto his work and to his |abor.™
Ps. civ, 23. "So man |ieth down, and riseth not; till the
heavens be no nore, they shall not awake, nor be raised out
of their sleep." Job xiv, 12. Labor and death is the |ot of
the entire fallen race. In this sense "the Sabbath was nade
for man" -- for the entire race of nmankind -- Adam and al
his posterity. p. 1, Para. 2, [SEVENDAY].

The Phari sees charged the disciples of our Lord with
Sabbat h-breaki ng, for sinply plucking the "ears of corn" as
t hey passed through the field on the Sabbath, and were
hungry. See Matt. xii, 1. "Behold," said they, "why do they
on the Sabbat h-day that which is not |awful?" They m stook
the real design of the Sabbath, and viewed the institution
in awong light; as if man was nade to serve the Sabbat h;
that it was a burden to him and not adapted to his wants.
This error our Lord corrects when he says, "The Sabbath was
made for man, and not man for the Sabbath."” The Sabbath is
perfectly adapted to man's condition. H's physical and
spiritual wants require rest and a day to devote to the
speci al service of God. p. 1, Para. 3, [ SEVENDAY].

The record of the institution of the Sabbath is in Gen.
ii, 2,3. "And on the seventh day God ended his work which
he had made, and he rested on the seventh day fromall his
wor k whi ch he had nade. And God bl essed the seventh day,
and sanctified it; because that in it he had rested from
all his work which God created and nade.” p. 1, Para. 4,

[ SEVENDAY] .

Noti ce the order of the events of the first week of tine.
First, the creation in six days; second, God rested from
the work of creation on the seventh day; and, third, he
sanctified and bl essed the day in which he had rested. It
is evident that God resting on the seventh day did not nake
it holy; for after he had rested through the entire day, he
then "bl essed the seventh day and sanctified it, because
that in it he had rested." To sanctify is "to separate, set



apart, or appoint to a holy, sacred, or religious use." In
doing this to the seventh day, at the close of the first
week of tinme, God made the Sabbath "for man." p. 2, Para.
1, [ SEVENDAY] .

"Renenber the Sabbath-day to keep it holy. Six days shalt
t hou | abor, and do all thy work; but the seventh day is the
Sabbath of the Lord thy God: in it thou shalt not do any
wor k, thou, nor thy son, nor thy daughter, thy man-servant,
nor thy maid-servant, nor thy cattle, nor thy stranger that
is wthin thy gates."” Ex. xx, 8-10. This is the great
Sabbath law. It is associated with nine other noral
precepts, whose perpetuity is universally acknow edged. It
lies in the very bosom of the decal ogue. W here cal
attention to several points of interest:-- p. 2, Para. 2,
[ SEVENDAY] .

1. Sabbath signifies Rest. Substitute the word Rest for
Sabbat h, and the conmandnent becones very clear --
"Renenber the Rest-day to keep it holy. [Certainly sone
particular day is denoted; for it is the Rest-day, not a
Rest -day.] Six days shalt thou | abor and do all thy work;
but the seventh day is the Rest of the Lord thy God," &c.
We have seen the record in Gen. ii, 2,3, that God rested on
the seventh day. That day, and no other day of the week,
was his Rest-day. The fourth commandnment requires that his
Rest - day shoul d be renenbered and kept holy; therefore the
seventh day, and no other day of the week, is the Rest, or
Sabbath of the Lord our God. Those who woul d observe the
first, or either of the other days of the week in which God
wrought in the creation, may claimthat they keep a rest-
day; but it is not the Rest-day of the fourth conmmandnent.
The Rest-day of the Lord is the very day in which the Lord
rested. Hence we see that the Sabbath |aw is based upon the
events of the first week of tinme. p. 2, Para. 3,

[ SEVENDAY] .

2. This commandnent points back over a period of 2500
years to creation for the reasons, and the only reasons
given in the Bible, for the institution of the Sabbat h,
which are as follows:-- (1) "For in six days the Lord nade
heaven and earth, the sea and all that in themis, (2) and
rested the seventh day; (3) wherefore the Lord bl essed the
Sabbat h-day, and hallowed it." Verse 11. How natural the
conclusion that the existence of the institution dates
from and runs parallel with, the given reasons why the
institution should exist. How absurd the idea that the Jews



were the only peopl e whose attention should be called to
God's work of creation and his holy Rest! How nuch, rather,
to be admred is the doctrine of the Lord:-- "The Sabbath
was nmade for man." p. 3, Para. 1, [SEVENDAY]

3. The fourth commandnent declares that "the Lord bl essed
t he Sabbat h-day and hallowed it." Wen did God bl ess the
sevent h-day? At creation. Have we any record that he again
hallowed it at a later period? None. Then what did God
bl ess at creation? "The Sabbat h-day." The great Lawgiver
here recogni zes the seventh day as the Sabbath, and gives
it this name, at the very tinme he sanctified and bl essed it
at the close of the first week. p. 3, Para. 2, [ SEVENDAY].

The institution of the Sabbath at creation is not affected
by the fact that there is no direct testinony respecting
its observance recorded in the book of Genesis. Nor is it
very strange when we consider that the history of nearly
2500 years is summed up inits fifty chapters, and that the
life of himwho was deened worthy of translation is stated
in the sentence: "Enoch wal ked with God; and he was not;
for God took him™"™ No direct nmention is made in the book of
Cenesi s of future punishnent, the resurrection of the body,
the revelation of the Lord in flamng fire, or of the
judgnent of the great day. Yet it is presuned that no one
but a Universalist or a Sadducee woul d argue fromthis that
t hese great doctrines were not believed by the Patriarchs.
in the absence of direct testinony either way, it is by no
means certain that "holy men of old" did not regard the
Sabbath. But the fact that they reckoned tinme by weeks and
by sevens of days [Gen. xxix, 27,28; viii, 10,12] is no
smal | evidence that they did observe the Sabbath. p. 4,
Para. 1, [ SEVENDAY].

The reckoning of tinme by weeks is not derived from
anything in nature. The division of tine into nonths m ght
be suggested by the phases of the noon, and the division
into years by the returning seasons; but we ook in vain to
the natural world for sonmething to which we may refer the
origin of the customof reckoning tinme by weeks. It can be
traced to but one source; viz., the six days' work of
creation, and the rest of the seventh. p. 4, Para. 2,

[ SEVENDAY] .

The brief record of the first 2500 years of tinme touches
only the great events of that period. And because the
record of that period does not directly speak of the



Sabbath, it is supposed by sone that it did not then exist,
but that it was only a Jewish institution, having its
origin at Mount Sinai. W would respectfully call the
attention of such to Ex. xvi, where the Sabbath is
nmentioned in connection with the giving of the manna. p.
5, Para. 1, [SEVENDAY].

The Lord said to Moses, "Behold, | will rain bread from
heaven for you; and the people shall go out and gather a
certain rate every day, that | may prove them whether they
will walk in nmy law, or no. And it shall cone to pass that
on the sixth day they shall prepare what they bring in; and
it shall be twice as nuch as they gather daily." Verses
4,5. On the sixth day the people gathered a double portion
of manna. Then said Moses, "This is that which the Lord
hath said, To-norrowis the rest of the holy Sabbath unto
the Lord; bake that which ye will bake to-day, and seethe
that ye will seethe; and that which remaineth over, lay up
for you to be kept until the norning. And on the seventh
day, Moses said, "Eat that to-day; for to-day is a Sabbath
unto the Lord; to-day ye shall not find it in the field.

p. 5, Para. 2, [ SEVENDAY].

Si x days shall ye gather it; but on the seventh day, which
is the Sabbath of the Lord, in it there shall be none. And
it came to pass that there went out sone of the people on
the seventh day for to gather, and they found none. And the
Lord said unto Mdses, How |l ong refuse ye to keep ny
commandnents and ny | aws? see, for that the Lord hath given
you the Sabbath." Verses 23-29. p. 5, Para. 3, [SEVENDAY].

Al this transpired thirty days before the children of

| srael saw Mount Sinai. They departed from Egypt on the
fifteenth day of the first nonth, and cane to the
wi | derness of Sin, where the manna was given, on the
fifteenth day of the second nonth. Ex. xvi, 1. They then
journeyed to Rephidim and then cane to the desert of Sinai
on the fifteenth day of the third nmonth. Mark this:-- The
Lord said to Moses thirty days before the children of

| srael saw Mount Sinai, where we are sonetines told that

t he Sabbath was instituted for the Jews al one, at the
giving of the law, "How |l ong refuse ye to keep ny
commandnents and ny |aws? see, for that the Lord [will give
you the Sabbath in about a nonth? No.] hath given you the
Sabbat h.” Thus we see that Ex. xvi. furnishes the best of
evi dence that the Sabbath had not its origin at Sinai. God
and Moses speak of it as of an old institution. The



children of Israel had been fromthe house of bondage,
where they could not observe the Sabbath, only thirty days
when the Lord called their attention to it, and guarded its
observance by a three-fold mracle in giving the manna. p.
6, Para. 1, [ SEVENDAY].

The SABBATH A MEMORIAL p. 6, Para. 2, [SEVENDAY].

A nenorial is that which serves to keep in nenory. The
Passover and Feast of unl eavened bread were designed to

call to mnd the deliverance of the children of Israel from
Egypti an bondage, and thus keep in nenory their great
Deliverer. The Lord's Supper and Baptismwere given to

rem nd the church of the death, burial and resurrection of
Christ, and thus keep in nenory our Lord and Master. p. 7,
Para. 1, [ SEVENDAY].

The Sabbath was designed to call to m nd Jehovah's Rest on
t he seventh day, after he had created all things in six,
and thus keep in nenory the living God, the Creator of the
heavens and the earth. It is the great safe-guard agai nst
At heismand ldolatry. If nmen had al ways kept the Sabbat h,

t hey never could have forgotten God; never woul d have
doubted the existence of the Creator, for this institution
was designed to point themback to the tine when he created
t he heavens and the earth. And they never woul d have

wor shi ped ot her gods, for this institution points out the
true God, who created all things in six days, and rested on
the seventh. p. 7, Para. 2, [ SEVENDAY].

The Sabbath, then, is a nmenorial of the living God. The
institution is perfectly calculated to call the Creator of
all things to mnd, and keep himin perpetual renenbrance.
God wrought six days in the work of creation, and rested on
t he seventh day. The Sabbath | aw says, "Six days shalt thou
| abor, and do all thy work; but the seventh day is the
Sabbath [Rest] of the Lord thy God; in it thou shalt not do
any work." He who observes, and understandingly cel ebrates
Jehovah's Rest-day in its weekly returns, is in a special
manner |ed to contenplate his six days' work of creation.
And as he views the heavens above, and the earth beneath,
and surveys the Creator's handy-works, his mnd is |led
upward to the living God. Anong all the holy institutions
God has given to nan, none is nore sacred than the Sabbath.
It stands in the very front. It is the m ghty nonunent,
reared at creation to point our race heavenward to the
omi potent God. It is the chord that binds finite nman to



the infinite God; the chain that |links earth to heaven, and
man to his Creator. p. 7, Para. 3, [SEVENDAY].

But we are told that the Sabbath was instituted for the
Jews alone, to cormenorate their deliverance from Egypt,
and the foll owi ng passage is cited as proof:-- "And
remenber that thou wast a servant in the |and of Egypt, and
that the Lord thy God brought thee out thence through a
m ghty hand and by a stretched-out arm therefore the Lord
thy God commanded thee to keep the Sabbat h-day." Deut. v.
15. p. 7, Para. 4, [SEVENDAY].

Gve this text all its nmeaning, and it utterly fails to
prove what it is said to prove. Look at the circunstances
under which it was spoken. Wiile the children of Israel
were slaves in Egypt, they could not keep the Sabbath, and
God had stretched out his arm and brought themfromthe
house of bondage where they coul d observe his Rest-day.
Moses here refers to the tine when the Lord commanded t hem
to keep the Sabbath, at the giving of the manna, and does
not nention one act by which God then nade the Sabbath. p.
8, Para. 1, [ SEVENDAY].

But thirty days |ater, God spake the Sabbath law in the
audi ence of the people, and refers back to creation as the
time when, and for the reasons why, the Sabbath was
instituted, as follows:-- "For [because] in six days the
Lord made heaven and earth, the sea and all that in them
is, and rested the seventh day: wherefore the Lord bl essed
t he Sabbat h-day and hallowed it." Ex. xx, 11. p. 8, Para.
2, [ SEVENDAY] .

But the idea that the Sabbath can commenorate the
deli verance of Israel from Egypt will not bear a nonent's
i nvestigation. That deliverance had two yearly nenorial s,
fit as to their character and time. The Passover was a
menori al of the destroying angel passing over the houses of
| srael when he saw t he bl ood of the | anb stanped upon their
door - posts, as he went on his way to destroy the first-born
of man and beast in all Egypt. As they prepared and ate the
anb in Egypt, so were they to do annually. p. 8, Para. 3,
[ SEVENDAY] .

The feast of unl eavened bread was a nenorial of their
sudden departure from Egypt. The destroyi ng angel went on
his way, and snote all the first-born in the | and of Egypt,
fromthe first-born of Pharaoh unto the first-born of the



captive, and there was a great cry in Egypt. Pharaoh rose
up in the night and called for Mdses and Aaron, and said to
them "Rise up, and get you forth from anong ny people.”
"And the Egyptians were urgent upon the people, that they
m ght send themout of the land in haste; for they said, W
be all dead nen." And the children of Israel "took their
dough before it was | eavened, their kneadi ng troughs being
bound up in their clothes upon their shoul ders," and
journeyed from Ranses to Succoth, and there "baked

unl eavened cakes of the dough which they brought forth out
of Egypt, for it was not |eavened; because they were thrust
out of Egypt." The design of the feast of unleavened bread
was to keep this circunstance in renenbrance; for when
their children should inquire for the reason of this feast,
they were to point themback to the tinme when their fathers
were thrust out of Egypt at mdnight, taking with them
dough whi ch they afterwards baked and ate, unleavened. p.
9, Para. 1, [ SEVENDAY].

W will now take a view of their fitness as to tinme. The
Passover lanb was slain in Egypt on the fourteenth day of
the nmonth Abib. So was the Passover observed; not weekly,
nor nmonthly; but on the sane day of the sane nonth,
annually. In like manner, as to tine, was al so the feast of
unl eavened bread observed. Here, then, are two nenorials of
t he deliverance of Israel, perfectly fitting in their
character, and as to their tine. p. 9, Para. 2,

[ SEVENDAY] .

Now we will see if the rest of the holy Sabbath also is a
fit menorial of that event. The children of Israel |eft
Egypt in haste. They were even thrust out by night. To say
t hat such a rush could be comenorated by rest, is the very
hei ght of folly!! Again, that deliverance occurred on the
fifteenth day of the first nonth; and as the fifteenth day
of Abib cane but once a year, the nenorial of that
del i verance could not be weekly, but annual. p. 10, Para.
1, [ SEVENDAY] .

But the Sabbath is indeed a nenorial, and when correctly
applied, its fitness to the event to be commenorated w ||
be seen and adnmred. God rested (or ceased to create) after
the six days of creation. Man is required to cel ebrate that
rest by ceasing to | abor. Rest commenorates rest. CGod
rested on the seventh day of the first week. Man is
required to rest the sane day of every week. p. 10, Para.
2, [ SEVENDAY] .



PERPETUI TY OF THE SABBATH. p. 10, Para. 3, [SEVENDAY].

We have seen that God laid the foundati on of Sabbath by
resting on the seventh day, placed the institution upon
this foundation at creation when he sanctified his Rest-day
and hallowed it, and that the fourth commandnent points
back to creation for the reasons of the institution;

i nsepar ably connecting the Sabbath with Jehovah's Rest on
the seventh day. p. 11, Para. 1, [ SEVENDAY].

Pass down through the period of the Prophets, and you w ||
find the greatest blessings prom sed to those who shoul d
keep the Sabbath, and the greatest curses threatened for
its desecration. Cone to the period of the First Advent,
and there you cannot find the | east evidence that Chri st
removed the Sabbath fromthe foundation on which his Father
had placed it. Instead of this, he styles hinself "Lord of
t he Sabbat h-day," and declares that it "was made for man."
And when citing his disciples to the future, as far at
| east as the destruction of Jerusalem he says:-- "But pray
ye that your flight be not in the Wnter neither on the
Sabbat h-day." Matt. xxiv, 20. Qur Lord here recognizes the
exi stence of the Sabbath, as much so as the existence of
t he seasons of the year. p. 11, Para. 2, [SEVENDAY].

And | est sonme mght get the idea that he had cone to
destroy his Father's law, or to alter sonme portion of it,
he says:-- "Think not that | amcone to destroy the |law, or
the prophets: | amnot come to destroy, but to fulfill. For
verily | say unto you, Till heaven and earth pass, one jot
or one tittle shall in no wise pass fromthe law " Mtt. v,
17,18. p. 11, Para. 3, [ SEVENDAY].

It is true that the Pharisees accused our Lord of Sabbat h-
breaki ng: they also charged himw th having a devil; but
t hese charges did not make it so in either case. W do not
give as nuch credit to the testinony of those accusers and
crucifiers of our Lord as sone do. Jesus testifies:-- "I
have kept ny Father's commandnents.” John xv. 10. p. 11,
Para. 4, [ SEVENDAY].

Al'l the acts performed by our Saviour on the Sabbath were
in accordance with the Sabbath | aw. W do not say that they
were in accordance with the notions of the Pharisees. On
one occasi on when our Lord was in the synagogue, also the
man with the withered hand, "they asked him saying, Is it



| awful to heal on the Sabbath-days? that they m ght accuse
him And he said unto them Wat man shall there be anong
you, that shall have one sheep, and if it fall into a pit
on the Sabbat h-day, will he not lay hold onit, and lift it
out? How much then is a man better than a sheep? Werefore
it is lawful to do well on the Sabbat h-days. Matt. xii, 9-
13. See also Luke xiv, 3-6. p. 11, Para. 5, [ SEVENDAY]

Lawful , signifies agreeable to law. In these texts the
word nmeans, agreeable to the Sabbath |aw. Wen the

Phari sees accused Christ of Sabbath-breaking, in healing
the sick on that day, he referred themto acts of nercy
whi ch they would performeven to dunb beasts on that day,
t hus exposing their hypocrisy. He then declared such well-
doing as nerciful acts to man or beast on that day, |awul.
Now who will take his stand with the Pharisees, and say
that Christ's acts of healing on the Sabbath were unl awful ?
Wio wil stand wth Christ when he declares them | awful ?
Christians should be on the side with Christ. p. 12, Para.
1, [ SEVENDAY] .

But we will trace this point still further. Those who
teach a change of the Sabbath, date that change from
Christ's resurrection. And those who teach that there is no
Sabbath, date its abrogation fromhis crucifixion. p. 12,
Para. 2, [ SEVENDAY].

No one argues any change whatever in regard to the Sabbath
prior to the death of Christ. They have to admt that the
Sabbath | aw stood in all its binding force throughout his
entire mnistry. In fact, the assertion that the Sabbat h
was abolished at the cross, contains a virtual adm ssion
that it was in force up to the cross; for it would be folly
to talk of abolishing a law not in force. Then to join the
Phari see and say that Christ transgressed this |aw when he
heal ed the sick on the Sabbath, is virtually charging him
with being a sinner; "for sinis the transgression of the
law." 1 John iii, 4. But as "in himwas no sin," he did not
transgress the law. W have a better sacrifice for sin,
than that of a transgressor. Praise his nanme. p. 12, Para.
3, [ SEVENDAY] .

That Christ never taught his followers that any change was
to take place in regard to the Sabbath, is evident fromthe
course pursued by the holy wonmen who "followed after, and
behel d the sepul chre,” and how the body of their Lord was
laid. "They returned and prepared spices and oi ntnents, and



rested the Sabbat h-day according to the conmmandnent,"” [Luke
xxiii, 55,56,] then "upon the first day of the week, very
early in the norning, they cane unto the sepul chre,
bringing the spices which they had prepared,” to enbal m
their Lord. Chap. xxiv, 1. p. 13, Para. 1, [SEVENDAY].

The Son of CGod, then, left the Sabbath on the sane
foundation on which the eternal Father placed it. By

heal ing the sick on that day, and by decl ari ng what was
"lawful” to be done on that day, he stripped fromthe
institution the garb of tradition which the blind Jew had
thrown around it, and left it standing on its own basis --
the fourth commandnent. p. 13, Para. 2, [ SEVENDAY].

The witers of the four (ospels, who wote at different
periods after the ascension of Christ, all speak of the
Sabbath as then existing, and of the first day of the week
as quite another thing. These faithful nen, aided by the
Holy Ghost to record the nost inportant events that this
fallen world ever wi tnessed, nost certainly hand down to us
the very views they held of those two days at the tine they
wote the Gospels. Not one of those four witers give the
| east intimation that any change had taken place in regard
to the Sabbath. If so inportant an event as the change, or
t he abrogation of the Sabbath, occurred at our Lord's first
advent, they would not have failed to record it. p. 13,
Para. 3, [ SEVENDAY].

The sane distinction between the Sabbath and the first day
of the week is also kept up in the book of Acts. The
Sabbath is nentioned as still existing, and the first day
of the week is spoken of as another day. "And when the Jews
wer e gone out of the synagogue, the Gentil es besought that
t hese words mi ght be preached to them the next Sabbath. And
t he next Sabbat h-day canme al nost the whole city together to
hear the word of God." Acts xiii, 42,44. p. 14, Para. 1,

[ SEVENDAY] .

Here are sone things worthy of special notice. It was the
Gentiles, not the Jews, that invited Paul to preach to them
on the Sabbath. If Paul taught the people that the Sabbath
was a Jew sh institution, and that it had been aboli shed,
it seenms really unaccountable that the Gentiles, who were
entirely disconnected with the Jewi sh religion, should
request himto preach to themon the Sabbath. It is evident
that the reason why they invited Paul to preach to them on
t he Sabbath, was because they knew he regarded the seventh



day as the Sabbath of the Lord. p. 14, Para. 2,
[ SEVENDAY] .

If that request of the Gentiles had been nade to a nodern
preacher, he m ght have replied, You need not wait till
anot her Jewi sh Sabbath. To-norrow is the Lord' s day. W
will preach to you tonmorrow. And if, as Doctors of Divinity
teach, it was the design of Heaven that the observance of
the first day of the week should rest upon "apostolic
exanpl e" al one, what an excellent chance the Apostle had to
set the exanmple in the city of Antioch, when the people
were so very anxious to hear, and were in a good state to
receive right inpressions. But instead of setting an
exanpl e favoring the first day of the week, the Apostle
entirely overlooked it, and the poor Gentiles had to wait
till the Sabbath came round! p. 14, Para. 3, [ SEVENDAY].

But was it the Apostle's manner to preach on the Sabbat h?
"And Paul, as his manner was, went in unto them and three
Sabbat h-days reasoned with them out of the Scriptures.”

Acts xvii, 2. "And he reasoned in the synagogue every
Sabbat h, and persuaded the Jews and the G eeks. Chap.
Xviii, 4. p. 15, Para. 1, [ SEVENDAY].

It is sonetines said that the only reason why Pau
preached on the Sabbath, was because the Jews were
assenbled in their synagogues on that day. But this is not
true; for we find the Apostle and his compani ons preachi ng
el sewhere besides in the synagogues, on the Sabbath. "And
on the Sabbath we went out of the city by a river side,
where prayer was wont to be made; and we sat down, and
spake unto the wonen which resorted thither." Acts xvi, 13.
p. 15, Para. 2, [ SEVENDAY].

If that nmeeting by the river side had been on the first
day of the week, then the advocates of the first day m ght
with some degree of propriety talk of apostolic exanple for
observing that day. But there is no record in the New
Testanment of a public nmeeting of the Apostles in the day-
time of the first day of the week. p. 15, Para. 3,

[ SEVENDAY] .

Wil e Paul was a prisoner at Rone, he called the chief of
the Jews together and said unto them "Men and brethren,

t hough I have commi tted not hing agai nst the people, or
custons of our fathers, yet was | delivered prisoner from
Jerusaleminto the hands of the Romans."” Acts xxviii, 17.



p. 15, Para. 4, [ SEVENDAY].

If the Apostle had taught the people any change whatever
in regard to the Sabbath, his testinony would have been
deni ed by those Jews, and he woul d have been sil enced at
once. But instead of this, it is said of himin verses 30,
31, "And Paul dwelt two whole years in his own hired house,
and received all that cane in unto him preaching the
ki ngdom of God, and teaching those things which concern the
Lord Jesus Christ, wth all confidence, no man forbidding
him" p. 16, Para. 1, [SEVENDAY].

The Apostles, then, regarded the Sabbath as resting on the
very foundati on where Jehovah had placed it at creation,
and where his Son Jesus Christ had left it. Watever weight
may be given to their exanple in regard to the Sabbath, as
far as New Testanent witers have spoken, it is all on the
side of the seventh day. But God has never |eft his people
to be directed in any inportant duty with only the exanple
of even inspired nen. There is a plain precept for every
duty which he requires at our hand. The Sabbath precept is
i ndeed plain. The teachings of our Lord as to the Sabbath,
by precept and exanple, were also plain. And the exanpl e of
the holy Apostles was in accordance with the testinony of
the Father and the Son. Amen. p. 16, Para. 2, [ SEVENDAY].

OBJECTI ONS Answered. p. 16, Para. 3, [ SEVENDAY].

FI RST OBJECTION. -- The Sabbath cannot now be observed as
the Jews were required to keep it. The law required themto
remain in their houses on that day. "Abide ye every man in
his place, let no man go out of his place on the seventh
day." Ex. xvi, 29. p. 17, Para. 1, [SEVENDAY].

ANSVER. -- Probably there is no reader of the Holy
Scriptures who really believes that God required the whol e
Jew sh nation, for 1600 years, to remain in their houses
t hrough the entire Sabbath of twenty-four hours, yet this
objection is often repeated. W will here state a few
facts:-- p. 17, Para. 2, [ SEVENDAY].

1. The text quoted [Ex. xvi, 29] is no part of the great
Sabbath law witten with the finger of God in the tables of
stone. Ex. xx, 8-11. p. 17, Para. 3, [ SEVENDAY]

2. The text had direct reference to the children of |srae
goi ng out to gather manna on the Sabbath, after they had



been told that on the seventh day none woul d be found in
the field. Ex. xvi, 23-29. And it is decidedly wong to
gquote this by-law, given to the Israelites under such
circunstances, as the great |aw of the Sabbath. p. 17,
Para. 4, [ SEVENDAY].

3. The law that canme from God through Moses required them
to go out of their houses on the Sabbath. First, they
observed all the offerings on the Sabbath that they did on
the other six days, also tw |anbs, with a neat-offering

and a drink-offering. Num xxviii, 9,10. Second, they had
on the Sabbath a "holy convocation” or religious assenbly,
[Lev. xxiii, 3,] therefore they could not remain in their

houses on that day. p. 17, Para. 5, [SEVENDAY].

Now we ask, Did the | aw which God gave to the Jews,
relative to ordi nances, oblige themto break his holy
Sabbat h? Never! It would nake God the veriest tyrant in the
uni verse to cause Sabbat h-breakers to be stoned to death,
and at the sane tinme give the Jews a systemof religion
that conpelled themto break the Sabbath!! p. 17, Para. 6,
[ SEVENDAY] .

4. After the children of I|Israel had passed over Jordan,
they went round the city of Jericho with the ark of God
seven successive days. One of those days was the Sabbat h.

It is evident, then, that Ex. xvi, 29, referred only to the
case of the manna. The act of going round Jericho on the
Sabbath with the ark, was not a violation of the Sabbath

| aw contained in the ark. p. 17, Para. 7, [SEVENDAY].

SECOND OBJECTION. -- The Jews were not allowed to gather
sticks to kindle a fire on the Sabbath, and it is not
possible to keep the day as strictly as they were required
to. p. 18, Para. 1, [ SEVENDAY].

ANSVER. -- The great universal Sabbath law, the fourth
commandnent, does not nention gathering sticks, or kindling
fires. W have the account [Num xv, 32-37] that "while the
children of Israel were in the wilderness, they found a man
t hat gathered sticks upon the Sabbath-day;" but we are not
told for what purpose he gathered them p. 18, Para. 2,

[ SEVENDAY] .

The Israelites were conmanded to cook on the sixth day the
manna to be eaten on the seventh. To have kindled fires on
the Sabbath to wash their clothes or cook their manna,



woul d have been doi ng on the Sabbath the work of one of the
si x | aboring days. They had no need of fires on the
Sabbath. They were in a mld climte; their food was rained
down from heaven, and their clothes were mracul ously
preserved. "There was not one feeble person anong their
tribes." Ps. cv, 37. For them under such circunstances, to
have kindled a fire on the Sabbath, would have been an open
violation of the Sabbath law. p. 18, Para. 3, [SEVENDAY].

W are differently situated. W live in an age when the
race has becone conparatively feeble, and in the cold
season of the year we would kindle a fire on the Sabbath as
an act of nercy and necessity, the sane as we woul d water
an ox or a horse, or lift a sheep froma pit. Such acts,
the "Lord of the Sabbath" pronounced "lawful."™ But it is
evidently wong, and a violation of the Sabbath, to negl ect
to make those necessary preparations for the rest of the
hol y Sabbath which can be consistently made on the sixth
day. The Sabbath | aw forbids our doing on the seventh day
t hat whi ch can be done on the sixth, and al so what is not
really an act of nercy and necessity. The Sabbath |aw did
not oblige the Jews to suffer either cold or hunger;
neither does it us, for "the lawis holy, just and good."
p. 18, Para. 4, [SEVENDAY].

THI RD OBJECTION. -- The | aw of the Sabbath required that
t he Sabbat h- br eaker shoul d be stoned to death; and the sane
penalty should now be inflicted if the law exists. p. 19,
Para. 1, [ SEVENDAY].

ANSVER. -- W call attention to the following facts: p.
19, Para. 2, [SEVENDAY].

1. The fourth conmandnent does not nention stoning the
Sabbat h-breaker. p. 19, Para. 3, [SEVENDAY].

2. Tenporal death never was the full and final penalty for
breaking the law of God. For if it was, then he who
nmur der ed, bl asphened, or broke the Sabbath, under the
Jew sh econony, only had to be stoned to death to satisfy
the law. And in the judgnent his sin cannot appear agai nst
him for the law was fully satisfied when he suffered
tenporal death. But the penalty of God's | aw was, and still
is,, Eternal Death. "Sin is the transgression of the |aw, "
and "the wages [penalty] of sin is death." p. 19, Para. 4,
[ SEVENDAY] .



3. Tenporal death was also inflicted upon the Israelites
if they transgressed others of the commandnents of God
beside the fourth. Read Lev. xxiv, 11-16. Here the son of
the Israelitish woman "bl asphened the nane of the Lord, and
cursed," and the Lord said, "Let all the congregation stone
him" He broke the third commandnent. And it will be seen
by conparing Num xv, 32-36, with Lev. xxiv, 11-16, that he
who broke the fourth conmandnment, and he that broke the
third, shared the sane fate. Is the third commandnent still
bi ndi ng? "Certainly," says the objector, "the commandnent,
"Thou shalt not take the name of the Lord thy God in vain,'
is binding wwth all its force." W ask, Should the
bl asphener now be stoned to death? The objector wll have
to acknow edge that although the third commandnent is
binding in this dispensation, the gospel does not inflict
tenporal death on the blasphener. In the Jew sh
di spensation there was no atonenent that could reach his
case, therefore he was stoned to death, and renoved from
| srael . But under the gospel, the atoning bl ood of Chri st
can reach his case, and wash away the sin of blaspheny, so
mercy now pleads for the transgressor of the third
commandnent, that he may be spared, that he may repent of
the sin of blaspheny and live. This is just the position we
woul d take in regard to the fourth commandnment. And we may
now see why the Apostle called the gospel covenant the
better covenant. Mercy now pleads for the Sabbat h- breaker,
that he nmay be spared, turn fromhis sin, find pardon and
live. In this respect the mnistration of God' s |aw under
t he gospel, far excels Cor. iii the mnistration of
condemati on and deat h, under the Jew sh econony. p. 19,
Para. 5, [ SEVENDAY].

FOURTH OBJECTION. -- Deut. v, 2,3, shows that the Sabbath
was nmade for the Jews alone. "The Lord our God nmde a
covenant with us in Horeb. The Lord nade not this covenant
wth our fathers, but with us, even us, who are all of us
here alive this day." If the covenant nentioned here is the
ten commandnments, then the Sabbath was not made for the
fathers, but only for the Jews. p. 20, Para. 1,

[ SEVENDAY] .

ANSVER. -- Let us see if this view of the text does not
prove too nmuch for the objector. Admtting that the ten
commandnents are this "covenant," therefore the duty to
keep the Sabbath was not binding on the fathers, does it
not prove that the duties enforced by the other nine
commandnents al so were not binding on the fathers? Abraham



t hen, could disregard the seventh day, because the covenant
was not nmade with the fathers, and |saac and Jacob could
have ot her gods, bow down to graven inmages, take the nane

of the Lord in vain, kill, commt adultery, steal, bear
fal se witness and covet, for the sanme reason, that the
covenant was not nade with the fathers!!! p. 21, Para. 1,
[ SEVENDAY] .

Thirty days before the children of |Israel saw Munt Sinai,
where the covenant was nade, God gave the foll ow ng rebuke:
"How | ong refuse ye to keep ny commandnents and ny | aws?
see, for that the Lord hath given you the Sabbath." This
shows that God's commandnents and | aws, enbracing the
Sabbat h, existed before this covenant was nmade in Horeb,
therefore Deut. v, 2,3, proves nothing against the Sabbat h.
The covenant referred to was the nutual agreenent between
the children of Israel and the Lord, [Ex. xix,] the ten
commandnents [ Ex. xx] being the noral conditions of the
covenant. p. 21, Para. 2, [SEVENDAY].

FI FTH OBJECTION. -- The word Sabbath is not found in the
Bible until after the account of the children of Israel
| eaving Egypt; so it was not instituted at creation, but at
Sinai when the |aw was given. p. 21, Para. 3, [SEVENDAY].

ANSVWER. -- The entire record of about 2500 years from
creation is contained in the first fifty-two chapters of
the Bible. Only the nost inportant events fromcreation to
the deliverance of Israel from Egypt are noticed, therefore
it is no mrvel that we do not find the word Sabbat h. But
what seens really remarkable is that at a |later period,
even when the Sabbat h- breaker was stoned to death, we do
not find the word Sabbath in the Sacred Record for nore
than 500 years. p. 22, Para. 1, [SEVENDAY].

It is recorded [CGen. ii, 2,3] that God rested on the
seventh day, and that he sanctified and bl essed his Rest-
day. The fourth commandnent points back to what God did on
t he seventh day, and to the seventh day, as the only
reasons why the Sabbath was instituted. But this fact
al one, that God and Mbses speak of the Sabbath in a
famliar style one nonth before Israel saw Sinai, is
perfectly destructive of the idea that it was instituted at
the giving of the law p. 22, Para. 2, [SEVENDAY].

SI XTH OBJECTION. -- Christ is our exanple, and he broke
the Sabbath. p. 22, Para. 3, [SEVENDAY].



ANSWER. -- W& will first notice the Sabbath |aw. "Six days
shalt thou | abor and do all thy work,"” that is, |abor
necessary to this life. "But the seventh day is the Sabbath
of the Lord thy God: in it thou shalt not do any work;"
that is, cease fromthe toil of the six days, and engage in
t he special service of God. p. 22, Para. 4, [SEVENDAY].

It may be said of the priests who offered unto the Lord on
the Sabbath all the usual daily offerings, and two-I|anbs
extra, that they |abored; but what God required themto do
on the Sabbath was not what the fourth commandnent calls
"labor," and "thy work." Wen Christ was accused of
Sabbat h-breaking he justified hinself on the ground that
what he did on the Sabbath was "lawful.” His nmerciful acts
on that day cannot with the | east propriety be classed with
what the Sabbath law calls "labor,"” and "thy work;" but
rather, let those acts be classed with the mnistration of
the priests in holy things on that day. It is true that
Christ declared his disciples "guiltless” in plucking the
corn and eating it on the Sabbath. But it is said of them
that they "were an hungered;" and where has God forbi dden
eating on the Sabbath to satisfy hunger? Nowhere. p. 22,
Para. 5, [ SEVENDAY].

Christ said to the inpotent man whom he heal ed on the
Sabbat h, [John v,8,] "Rise, take up thy bed and wal k." Two
of the Prophets speak agai nst bearing burdens on the
Sabbat h; but they refer to burdens of nerchandi se, such as
"sheaves, wine, grapes and figs," [Jer. xvii; Neh. xiii,]
whi ch were brought into Jerusalemto sell. Now let the
obj ector conpare conveyi ng burdens of nerchandi se to market
to sell for worldly gain, with the healed man with his bed
prai sing God, and he may see the difference. One was | abor
for worldly gain, while the other was for the glory of Cod.
One was a violation of the Sabbath |aw, but the other was
an act of nercy which manifested the power of God. p. 23,
Para. 1, [ SEVENDAY].

SEVENTH OBJECTI ON. The commandnent to keep the Sabbath is
not given in the New Testanent, therefore it is not a
Christian duty to keep it. p. 23, Para. 2, [SEVENDAY].

ANSVWER. -- It is true that the fourth commandnent is not
gi ven over a second tinme in the New Testanent; neither is
the second, but this falls far short of proving that
Christians are released fromthe duties enjoined by those



commandnents. If it be said that we have in the New
Testanent that which is equivalent to the second
commandnent, then we cite Matt. xxiv, 20; Luke xxili

55,56; Acts xiii, 42,44; xvi, 13; xvii, 2; xviii, 4, where
the Sabbath is nentioned as existing in the gospel. p. 23,
Para. 3, [ SEVENDAY].

Not one of the ten commandnents is given in the New
Testament on a new account, or given as a new |law. Chri st,
Paul , John and Janes, refer to themas a whol e, and have
guot ed some of them but they speak of them as the original
| aw of God. And why should a second edition of the Sabbath
| aw be given in the New Testanent unless the original [Ex.
xX, 8-11,] were abolished? Wien the objector will prove by
plain testinony that the first edition of the fourth
commandnment has been abolished, then we will either show a
second edition fromthe New Testanent, or give up the
Sabbath. We teach the Sabbath of the Bible. Let those who
assert that it is abolished, produce one plain text to
prove their assertion. This is a reasonable request. WII
t hey produce the text? W want none of their inferences
fromRom xiv; Col. ii, 14-17, which have been a hundred
ti mes repeated. They should not be allowed in a case like
this. God gave the Sabbath |aw in the plainest |anguage
possi bl e; and no man shoul d be convinced that it has been
abol i shed, unless he can find testinony as positive and
plain, comng fromas high authority. p. 24, Para. 1,

[ SEVENDAY] .

Rom xiv, does not nention the Sabbath. But the objector
infers that the expression "every day alike," [verse 5,]
enbraces the seventh-day Sabbath. p. 24, Para. 2,

[ SEVENDAY] .

So we might infer fromthe phrase "himthat eateth not,"
[verse 3,] that a portion of the Christian church in Paul's
day lived without eating. O fromthe phrase, "gather a
certain rate every day," [Ex. xvi, 4,] that God commanded
the Israelites to gather manna on the Sabbath, when there
was none rained fromheaven on that day. The Apostle's
subject relates to the Jewi sh notions of eating, which
troubl ed Gentile believers. And how perfectly natural that
Paul is here speaking of feast days. And how very unnatural
the inference that in his remarks he is mxing up "neat,"
"drink,"” "herbs,"” and seventh-day Sabbath all together. p.
24, Para. 3, [SEVENDAY].



Col. ii, speaks of Sabbath- days, or Sabbaths. Lev. xxiii,
shows seven Jewi sh Sabbaths, to be celebrated at their
appointed tines, "besides the Sabbaths of the Lord." See
verses 37,38. Here the distinction between the two ki nds of
Sabbat hs is seen. Paul, in Col. ii, refers to those
Sabbat hs which are classed with "neat," "drink," "new noon"
&, and not to the Sabbath which the Law-giver has w sely
associated with nine noral precepts. p. 25, Para. 1,

[ SEVENDAY] .

Behol d the display of D vine Power at the giving of the
ten commandnments. The snoke ascended from Mount Sinai as
the snoke of a great furnace; the Iightnings flashed, and
t he thunders of Jehovah rolled down its base. God had
descended upon it in awful grandeur to speak in the ears of
all the people the ten precepts of his holy |aw. These
precepts were of such a character, of such vast inportance,
that the great Lawgiver did not |eave themfor man to
wite; but with his finger engraved themin tables of
stone. p. 25, Para. 2, [ SEVENDAY].

Behol d them placed in the beautiful ark, overlaid and
inflaid with the purest gold. Mark well the victories won by
| srael when with the ark of God they crossed Jordan,
mar ched around Jericho, and went forth to battle. See the
ark put in the Most Holy of the earthly Sanctuary. It was
the center of their religious system it was the glory of
| srael . The fourth comandnent was in the ark. And how
preposterous the supposition that the Alm ghty, through his
Son Jesus Christ, should abolish his Sabbath, w thout
giving one plain testinony of the fact in the Book of
| nspiration. What presunption for nmen to go on in violation
of the fourth conmandnent, and risk their eternal salvation
upon nere inference!! May God help the objector to feel the
force of the truth we are here stating. p. 25, Para. 3,

[ SEVENDAY] .

Now, if the Lord's Sabbath has been abolished, where have
t he Prophets foretold the event? "Surely the Lord God will
do not hing, but he revealeth his secret unto his servants
t he Prophets.” Anpbs iii, 7. As none of the Prophets have
foretold the abolition of the Sabbath, and as none of the
Apost| es have recorded such an event, we are certain that
no such event ever occurred. p. 26, Para. 1, [ SEVENDAY].

El GHTH OBJECTION. -- Paul says that "the mnistration of
death witten and engraven in stones"” was aboli shed;



therefore the Sabbath is abolished. p. 26, Para. 2,
[ SEVENDAY] .

ANSVER. -- It will be observed that if this chapter
teaches the abolition of the Sabbath, it teaches that al
ten of the commandnents al so are abolished. The Apostle
here speaks of two mnistrations. He is contrasting the
mnistration of the | aw of God under Moses, (which was a
m ni strati on of condemmati on and death) with the
m nistration of the sanme | aw under the gospel, (which is
the mnistration of the Spirit.) It is the mnistration of
death that is done away, to give place to the nore glorious
mnistration of God's law, called the mnistration of the
Spirit. Alawis one thing, and the mnistration of that
law is quite another thing. p. 26, Para. 3, [ SEVENDAY].

But we would inquire, Wiy should all ten of the
commandnents of God be slain at the cross, even if it was
necessary to abolish the fourth? Al agree that nine are
good, yea, indispensable for the gospel dispensation. Was
it an oversight in the Law giver in placing the Sabbath in
the mdst of nine noral precepts? And did he have to slay
the whole ten in order to get rid of the Sabbath? But if
all ten were abolished at the cross, howis it that nine
are still binding? "Wiy," says the objector, "nine of them
were re-enacted by Christ for the gospel." But here is a
serious difficulty; the objector has nine of the
commandnents re-enacted during Christ's mnistry, before
the ten were abolished at his death!!! p. 26, Para. 4,

[ SEVENDAY] .

If it be said that the apostles re-enacted nine of the
commandnments for the gospel after their Lord ascended and
the Holy Spirit was poured out upon them we reply that
according to this view there was a space between the
abolition of the ten, at the cross, and the re-enactnent of
the nine; a space when there was no | aw, consequently, no
transgressi on, and nen m ght bl asphene, nurder, &c., and
not commt sin!!! But if the objector takes the ground that
the nine commandnents were re-enacted at the cross at the
time when he thinks the ten were abolished, then we shall
understand himthat Heaven ainmed a blow that killed all ten
of the commandnents, and that the sane blow, at the sane
monment, brought nine of themto |life again!! And all this
to get rid of the Sabbath which Christ says was made for
man. p. 27, Para. 1, [SEVENDAY].



W will nowillustrate the objector's position by a sinple
figure. Let his ten fingers and thunbs represent the ten
commandnents. His fore finger on his right hand represents
the Sabbath |aw. This finger has served hi mwell, but now
it is diseased, and past cure, and in his way while
attenpting to labor. It is against him contrary to him
and he decides to call a surgeon and have it cut off and
taken out of the way. The surgeon cones and pronounces the
finger past sure. He tells him that in all his future
life, nine will be sufficient. The surgeon cuts off all of
his fingers and thunbs. He then |ays aside the diseased
finger, and sets hinself at work joining on the other nine
for the objector's benefit during his future life. Wat a
foolish surgeon! And with what folly does the no-Sabbath
system charge the all-wi se God. W |eave the objector to
his reflections. p. 27, Para. 2, [SEVENDAY].

NI NTH OBJECTION. -- Christ is our |awgiver, and he never
conmanded the observance of the Sabbath. p. 28, Para. 1,
[ SEVENDAY] .

ANSVWER. -- Christ did not cone to legislate, but to teach
his Father's commandnents; to "magnify the |law, and nmake it
honorabl e." "Jesus answered them and said, My doctrine is
not mne, but his that sent ne." John vii, 16. "The word
whi ch ye hear is not mne, but the Father's which sent ne."
Chap. xiv, 24. "As ny Father hath taught nme, | speak these
things." Chap. viii, 28; xii, 49,50. p. 28, Para. 2,

[ SEVENDAY] .

Says the Apostle, "There is one Law giver who is able to
save, and to destroy." Janes iv, 12. Who is this | aw giver?
Let another Apostle answer. "If any man sin, [transgress
the law,] we have an advocate with the Father, Jesus Chri st
the righteous.” p. 28, Para. 3, [SEVENDAY].

1 John ii, 1. If Christ is our |aw-giver, who is our
advocate? W have none! But God the Father is our Law-
giver, and Christ is our Advocate. p. 28, Para. 4,

[ SEVENDAY] .

TENTH OBJECTION. -- As the day does not begin at the sane
time on all parts of the world, east and west, it is not
possi ble for all the inhabitants of the world to keep the
same hours for the Sabbath. p. 29, Para. 1, [SEVENDAY].

ANSWER. -- The Sabbath | aw requires the observance of the



seventh day. God gave the sun to rule the day. At noon, (an
easily ascertained point of tinme,) the twenty-four-hour day
is three-fourths past. The seventh day, governed by the sun
which is God's great tinme-keeper, conmes in Palestine six or
seven hours sooner than in the State of New York. It can be
kept there when it arrives, so can it here. p. 29, Para.

2, [ SEVENDAY] .

But if the Sabbath law requires that the sane identica
twenty-four hours should be kept, instead of the seventh
day, how could the Jews, scattered east and west in the
| and of Pal estine keep it? They would find precisely the
sane difficulty that the inhabitants of the world around
woul d. p. 29, Para. 3, [SEVENDAY].

Let not the advocates of the first day of the week urge
this objection; for their first day is affected by it as
much as the seventh. If they assert that God's |aw requires
no particul ar day, but only a seventh portion of time, we
reply, then let them cease tal king of conmenorating
redenption, by keeping the first day, which they say was
conpl eted at the resurrection of Christ on the first day of
the week. Did Christ rise fromthe dead on sone day of the
week, and no day in particular!!! Their own profession
binds themto the first day of the week, and destroys their
seventh-part-of-time theory. p. 29, Para. 4, [SEVENDAY].

ELEVENTH OBJECTI ON. -- Suppose two should travel around
the worl d, one going east and the other west, when they get
round there would be a difference in their reckoning of the
days of the week. p. 29, Para. 5, [SEVENDAY].

ANSVER. -- This supposition is frequently offered by
advocates of the first-day as formng an objection to the
seventh al one. They seemto be blind to the fact that if
this objection is of any weight, it is as nmuch agai nst the
first day as the seventh; and consequently against the
Sabbath institution itself; and if against the institution,
t hen against God; for it inpeaches the wi sdom of the
Creator. p. 30, Para. 1, [SEVENDAY]

TWELFTH OBJECTI ON. -- The reckoning of the days of the
week may not have been preserved, so that we nay not be
able to tell when the true seventh day cones. p. 30, Para.
2, [ SEVENDAY] .

ANSVER. W& would first remark that this objection is often



urged by those who profess to observe the first day of the
week in honor of Christ's resurrection. But are they
certain that they observe the true first day of the week?
They appear to be. Then they should allow us to be as
confident that we observe the true seventh day; for the
seventh day is the day before the first. p. 30, Para. 3,

[ SEVENDAY] .

But God has pointed out the true seventh day, at certain
periods of time, in a manner sufficiently plain to satisfy
t he nost sceptical man who has any faith in divine
revel ation. At the close of the first week, God blessed the
seventh day and sanctified it, because that in it he had
rested. Pass down from creation 2500 years to the giving of
the manna, [Ex. xvi,] and it will be seen that there the
God of heaven pointed out the true seventh day. "Six days
ye shall gather it; [the manna;] but on the seventh day,,
which is the Sabbath, there shall be none.” p. 30, Para.
4, [ SEVENDAY] .

Now, pass down over a period of about 1600 years, to the
First Advent. There the Son of God clains to be Lord of the
Sabbath. It will be admitted that the Lord of the Sabbath
knew when the day of the Sabbath cane. If the true seventh
day had been | ost during that 1600 years, he nost certainly
woul d have corrected the error. As he corrected no such
error, but kept the day then observed as the Sabbath, it is
certain that the true nunbering of the days of the week had
been preserved during that 1600 years. p. 30, Para. 5,

[ SEVENDAY] .

W woul d say to those who hold that the Sabbath is nerely
Jewi sh, that to admt that the true nunbering of the days
of the week was |ost during that 1600 years, would reflect
greatly upon the character of their Jewi sh Law giver. It
woul d charge himw th giving the Jews the Sabbath |aw, with
the penalty of death for its violation, then | eaving them
wi t hout nmeans to retain the know edge of the day! p. 31,
Para. 1, [ SEVENDAY].

Fromthe period of the First Advent the true seventh day
has been brought down to us with a certainty. The Jews and
sone Christians have continued its observance, and al
agree as to the day on which it occurs. Mahonet sel ected
the sixth day of the week as a Sabbath for his followers,
whi ch corresponds with the sixth day of the week as
reckoned by Jews and Christians. And the great body of



prof essed Christians have observed the first day of the
week, which corresponds with the first day of the week, as
reckoned by Jews and Mohammedans. p. 31, Para. 2,

[ SEVENDAY] .

Now have these three great divisions of the human famly
all made a m stake so that a day may have been lost or a
day gained? If so, there was a tine when the Jews to a man
made this m stake in reckoning the week; at the same tine,
and to a man, Christians nade a m stake that precisely
corresponded; and to crown the whole, the Mohamedans made
a mstake in the reckoning of the week that precisely
corresponded to that of the Jews and Christians! "Believest
thou all this?" p. 31, Para. 3, [SEVENDAY].

If a m stake had been nade, is it not absolutely certain
that there would be a di screpancy sonmewhere? As there is no
such di screpancy, is it not absolutely certain that no such
m st ake exi sts? W can hardly find it in our power to
bel i eve that the inhabitants of a single school -district
could, at the sanme point of tinme, have nade a m stake in
the days of the week, and to heighten the wonder, every one
make precisely the sane m stake! But when we extend this
simul taneous act to all the districts in a town, thence to
all the towns in a county, thence to all the counties in a
state, and thence to all the states in the Union, we have
carried the matter alnost an infinite di stance beyond
reason or credibility. p. 31, Para. 4, [SEVENDAY]

But all this is not so remarkable as the supposed m stake
of Jews, Christians, Mhamedans, and all nations! That

t hese cl asses, each conposed of many mllions, not confined
to any country, but scattered in every | and under heaven,
should all make a m stake -- should all nake the sane

m st ake, and should all nake the sane m stake at the sane
time, and no individual of the nunber ever discover, or
ever suspect that such a m stake had taken place, is an

i dea not only absolutely unreasonable and in the highest
degree absurd, but it is positively beyond the power of

t hose who would, to credit it. W x p. 32, Para. 1,

[ SEVENDAY] .

APPENDI X -- WHO |'s OUR LAWG VER? p. 32, Para. 2,
[ SEVENDAY] .

THERE i s one |lawgiver, who is able to save and to destroy.
Janes iv, 12. Wo is this "one law giver?" is an inquiry of



vital inportance to the Sabbath question, which we shall
endeavor to answer fromthe Scriptures of truth. p. 33,
Para. 1, [ SEVENDAY].

By very many it is assunmed, first, that Christ is the
Christian's | awgi ver: and, second, that he has given, in
person and by his inspired Apostles, contained in the New
Testanment, a perfect code of |laws for the dispensation of
the gospel; then it is asserted that, as the Sabbath lawis
not repeated in the New Testanent, the seventh-day Sabbath
is not binding on Christians. This fabric seens very fair;
but it rests upon sand. p. 33, Para. 2, [SEVENDAY].

Deut. xviii, 15-18, is offered as proof that Christ is our
| awgi ver; but it nmay be seen that it teaches the reverse.
"The Lord thy God will raise up unto thee a Prophet from

the mdst of thee, of thy brethren, like unto nme; unto him
shall ye hearken. . . . And the Lord said unto ne, they
have wel | spoken that which they have spoken. I wll raise
them up a Prophet from anong their brethren, like unto

thee, and will put nmy words in his nouth; and he shal

speak unto themall that | shall command him" Deut. xviii,
15,17, 18. Peter speaking of Christ, says, "For Mses truly
said unto the fathers, A Prophet shall the Lord your God

raise up unto you,, of your brethren, like unto ne; him
shall ye hear in all things whatsoever he shall say unto
you." Acts iii, 22. p. 33, Para. 3, [ SEVENDAY].

Christ, as a prophet, or teacher, was |ike Mdses. W now
inquire, Did Moses legislate? Did he nmake | aws for the
peopl e? He did not. Moses received words fromthe nouth of
God and spake themto the people. There is no record that
he ever assuned the position of an independent |awgiver;
while the inspired record furnishes facts quite the
reverse. In the case of the nan who gathered sticks on the
Sabbat h, [Num xv, 32-36,] Moses did not presune to decide
his case, but left that for the great Law giver. "And they
put himin ward, because it was not decl ared what shoul d be
done unto him And the Lord said unto Mdses, The nman shal
be surely put to death.” See al so Num xxvii, 5-7; Lev.
xxiv, 11-14. p. 33, Para. 4, [SEVENDAY].

That Christ, as a prophet, or teacher, was |i ke Mses, we
have the united testinony of Moses, [Deut. xviii, 15,] the
Lord, [verse 18,] and Peter, [Acts iii, 22,] therefore he
was not an independent | awgiver. Says the eternal Father
when speaking of his Son, "He shall speak unto them al



that | shall command him" Jesus testifies of hinmself on
this subject, and his testinony agrees with that of his
Father. Mark well the follow ng declarations of the Son of
God: -- p. 34, Para. 1, [ SEVENDAY].

"Jesus answered them and said, My doctrine is not m ne,
but his that sent ne."” John vii, 16. p. 34, Para. 2,
[ SEVENDAY] .

"Then said Jesus unto them When ye have |ifted up the Son
of man, then shall ye know that | amhe, and that | do
not hi ng of mysel f; but as ny Father hath taught me, | speak
these things." Chap. viii, 28. p. 34, Para. 3, [SEVENDAY].

"For | have not spoken of nyself; but the Father which
sent ne, he gave ne a commandnent, what | should say, and
what | shoul d speak. And |I know that his commandnent is
life everlasting: whatsoever | speak therefore, even as the
Fat her said unto me, so | speak."” Chap. xii, 49,50. p. 34,
Para. 4, [SEVENDAY].

"He that |oveth nme not, keepeth not ny sayings: and the
word which ye hear is not mne, but the Father's which sent
me." Chap. xiv, 24. p. 35, Para. 1, [ SEVENDAY].

By these testinonies fromthe Father and Son we | earn that
it was not the work of our Lord Jesus Christ to |egislate;
but he received the doctrines which he taught, fromthe
nmout h of the Father, and spake themto the people. In this
respect, as a prophet, or teacher, he was |i ke Mses. In
both cases the Father is the lawgiver. p. 35, Para. 2,

[ SEVENDAY] .

The transfiguration is referred to as proof that Christ is
the | awgi ver in the gospel age. It is said that the
presence of both Mdses and Christ, (the teachers of both
di spensations,) and Moses, being placed upon the back-
ground by the voice from heaven, saying "This is ny bel oved
Son, in whom!| amwell|l pleased, hear him" shows that
Christ is the | awgiver of the present age, and that his
teachi ngs take the place of the | aw of God. But a very
i nportant personage is overl ooked by those who take this
position. It is the Father. He al so appears at the nount of
transfiguration. H's voice is heard as the highest
authority -- "This is ny beloved Son," "Hear him" However
much the glory of Christ excelled that of Mses, it did not
eclipse the glory of the Author of the ten comrandnents.



The great God spoke the ten precepts of his holy law in the
hearing of all the people. He did not | eave themw th Mses
to wite, and deliver to the people: neither was it the
work of the Son of God to deliver them or any portion of
them over a second tinme for the men of the present

di spensati on. Under circunstances of awful grandeur the
great Lawgi ver spoke the ten commandnents directly to the
people, and wote themin the tables of stone. p. 35,

Para. 3, [ SEVENDAY].

Christ quotes several of themat different tines to
enforce the doctrines he taught, but not in the sense of
giving a new |l aw. He | eaves them upon their original basis,
as the | aw of Jehovah, and affirns their imutability.
Matt. v, 17-19. He did not take the position of a |awgiver,
but, rather, that of a teacher of the law. p. 35, Para. 4,
[ SEVENDAY] .

If Christ be our |awgiver, who is our advocate? W have
none. But the Apostle says, "If any man sin, we have an
advocate with the Father, Jesus Christ the righteous." 1
John ii, 1. Here are three parties introduced: (1) the
sinner, or transgressor of the law, [Chap. iii, 4,] (2) the
Advocate, and (3) the Father whose | aw t he sinner
transgresses. The truth on this subject, then, plainly set
before us, is that in the dispensation of the gospel, the
Father is the |lawgiver, and Jesus Christ is the advocate,
or nedi ator, between the offending sinner and an of f ended
Lawgi ver. p. 36, Para. 1, [SEVENDAY].

Now t ake the view that Christ is the Christian's | awgi ver.
Then "sin is the transgression of the law' of Christ. "And
if any man sin, we have an advocate with" Jesus Christ! But
who is this advocate? The Papi st may answer, The Pope,
while the Protestant remains silent. p. 36, Para. 2,

[ SEVENDAY] .

W frequently hear it asserted, "It is very strange that
nine of the commandnents are given in the New Testanent,
and the fourth left out, if the Sabbath is binding on
Christians." p. 36, Para. 3, [SEVENDAY].

But is it not indeed strange that professed Bible students
shoul d thus expose their ignorance of the subject of which
they speak? It is a fact that the first four commandnents
are not repeated in the New Testament. Does this prove that
we should not regard the first, second and third? If it



does not prove this, then it does not prove that the fourth
is not binding upon Christians. Is it said that an

equi valent is given to those commandnents not repeated in
the New Testanment? we invite the attention of the caviler
to New Testanent testinony in regard to the Sabbath. p.

36, Para. 4, [SEVENDAY].

1. The testinony of Christ in regard to the duty of
Christians relative to the Sabbath, as late as the
destruction of Jerusalem and probably much l[ater. "But
pray ye that your flight be not in the Wnter, neither on
t he Sabbat h-day." Matt. xxiv, 20. Again, "The Sabbath was
made for man." p. 37, Para. 1, [ SEVENDAY].

2. The testinony of the apostle Luke relative to the holy
wonen. "And they returned and prepared spices and
oi ntnments, and rested the Sabbat h-day according to the
commandnent . " Luke xxiii, 56. If the Sabbath | aw was
abol i shed at the crucifixion, several years before this
fact was recorded, of what conmandnment does the historian
speak? p. 37, Para. 2, [ SEVENDAY].

3. The testinony of the sanme Apostle in regard to Paul's
manner. "And Paul, as his manner was, went in unto them
and three Sabbat h-days reasoned with them out of the

Scriptures.” Acts xvii, 2. "And he reasoned in the
synagogue every Sabbath, and persuaded the Jews and the
Greeks." Chap. xviii, 4. p. 37, Para. 3, [SEVENDAY].

"And when the Jews were gone out of the synagogue, the
Centil es besought that these words m ght be preached to
them the next Sabbath." p. 37, Para. 4, [SEVENDAY].

"And the next Sabbath-day cane al nost the whole city
together to hear the word of God." Acts xiii, 42,44. "And
on the Sabbath we went out of the city by a river side
where prayer was wont to be made; and we sat down and spake
unto the wonen which resorted thither." Acts xvi, 13. p.
37, Para. 5, [SEVENDAY].

Turn to the "Revel ation of Jesus Christ, which God gave
unto him" &c. and mark the distinction nade between the
commandrment s of God, and the testinony [teachings] of
Jesus. Rev. xii, 17; xiv, 12. p. 38, Para. 1, [ SEVENDAY].

Read the testinony of Jesus in Chap. xxii, 14. "Bl essed
are they that do his [the Father's] commandnents,” &c. Now



if Jesus is the Christian's | awgiver, he would have said of
men in the Christian's age, Blessed are they that do ny
commandments. True, we should keep all the sayings of
Christ; but what does he say of his teachings? "My doctrine
is not mne, but his that sent ne." p. 38, Para. 2,

[ SEVENDAY] .

If it be said that the Apostles in their witings have
given a code of laws for the gospel age, we reply, that
this view nmakes twel ve | awgi vers, whereas Janes says,
"There is one lawgiver." p. 38, Para. 3, [SEVENDAY].

See the commission to the eleven: "Go ye therefore and
teach all nations, baptizing themin the name of the
Father, and of the Son, and of the Holy Ghost; teaching
themto observe all things whatsoever | have comanded
you." Matt. xxviii, 19,20. Christ taught the Apostles what
he had received of the Father, and this they were to teach
men to observe. Notice also the work of the Holy Spirit,
and fromwhomit proceeds. "But the Conforter, which is the
Holy Ghost, whomthe Father wll send in ny nane, he shal
teach you all things, and bring all things to your
remenbr ance, whatsoever | have said unto you." John xiv,

26. "And | will pray the Father, and he shall give you

anot her Conforter, that he may abide wth you for ever."
Verse 16. The Holy Spirit came fromthe Father, and one
object for which it was sent, was to call to the disciple's
menory the words of divine truth which the Son had received
of the Father, and had spoken to them W have, then, the
pl ai nest testinony that all revealed truth proceeds from
the Father, who is the Christian's lawiver. W x p. 38,
Para. 4, [ SEVENDAY].

2 CORI NTHI ANS, Chapter 111. p. 38, Para. 5, [SEVENDAY]

THI S CHAPTER i s, by many persons, supposed to teach the
abolition of the ten commandnments. We think this doctrine
is not in any wi se countenanced by this portion of
scripture. Let us carefully attend to what the Apostle has
witten in this chapter. p. 39, Para. 1, [ SEVENDAY].

Two mnistrations are presented. The one is the
mnistration of death; the other is the mnistration of the
Spirit. Verses 6,7. The word "ministration"” signifies
service performed by a mnister or servant. Hence; two
classes of mnisters are introduced. The one class is Mses
and those who, after him carried out the work of



m ni strati on which he began. The other class of mnisters
is the apostles, and those who carry forward the work
commenced by them The one class is the mnisters of the
O d Testament; the other class is the mnisters of the New.
p. 39, Para. 2, [SEVENDAY].

The two objects concerning which these mnistrations are
performed, are denom nated "death,” and "the Spirit." p.
39, Para. 3, [ SEVENDAY].

Let us now inquire respecting the neaning of these terns
as here used. What is neant by the word "death,” in the
sentence, "the mnistration of death, witten and engraven
in stones?" W answer that it can only signify the words
engraven upon the tables of stone; as though the sentence
read, "the m nistration of the ten comandnents, witten
and engraven in stone." The reason why the |law of God is
called "death," may be gathered fromthe follow ng
scriptures: "the letter killeth;” "by the lawis the
know edge of sin;" "the | aw worketh wwath; for where no | aw
is, there is no transgression;" "the |law entered that the
of fense m ght abound;" "I was alive wi thout the | aw once:
but when the commandnent cane, sin revived, and | died. And
t he commandnent which was ordained to life, | found to be
unto death. For sin, taking occasion by the commandnent,
deceived nme, and by it slew ne. Wierefore the law is holy,
and the commandnent holy, and just, and good. WAs then that
whi ch was good nmade death unto nme? God forbid. But sin,
that it m ght appear sin, working death in nme by that which
is good; that sin by the conmandnent m ght becone exceedi ng
sinful."” p. 39, Para. 4, [SEVENDAY].

What is nmeant by the word "Spirit" as used in this
chapter? This word is definitely applied in verse 17: "Now
the Lord is that Spirit." Then we understand that the | aw
of God slays the sinner, and is hence denom nated "death;"
while the Lord is that Spirit who nakes alive the sinner
t hus sl ain. Hence we understand the Lord from heaven to be
the life-giving Spirit here referred to. p. 40, Para. 1,

[ SEVENDAY] .

Wth these remarks we introduce verses 7 and 8. "But if
the ministration of death, witten and engraven in stones,
was gl orious, so that the children of Israel could not
steadfastly behold the face of Mdses for the glory of his
countenance; which glory was to be done away; how shall not
the mnistration of the Spirit be rather glorious?" p. 40,



Para. 2, [ SEVENDAY].

Those who offer this verse as proof that the ten
commandnents are abolished, have fallen into that error by
confounding the mnistration of that which was engraven
upon stones, with the law itself that was there engraven.
Thus making the |l aw of God and the mnistration of that |aw
mean the same thing. But the next verse by furnishing a
perfect parallel to the sentence in question, exhibits the
absurdity of that view "How shall not the mnistration of
the Spirit be rather glorious?" No one will claimthat the
mnistration of the Spirit is the Spirit itself. Let them
treat verse 7 with as nuch consistency as they do verse 8,
and they will avoid the error that the mnistration of the
ten commandnents is the ten conmandnments thensel ves. p.
40, Para. 3, [SEVENDAY].

But verse 7 nust distinctly mark the neaning of Paul in
the use of the word "mnistration;" and no one who w ||
carefully read the verse need to confound the mnistration
wi th the commandnents. Notice the first clause of the
verse: "But if the mnistration of death witten and
engraven in stones was glorious;" now read the explanatory
cl ause and you may understand what that mnistration was,
and in what its glory consisted: "so that the children of
| srael could not steadfastly behold the face of Mdses for
the glory of his countenance.” Then the |ast clause of the
verse is a distinct explanation of the first. The
mnistration or service to which Paul refers, was comenced
by Mbses when he took the ten commandnments from Jehovah and
brought them down to the people. p. 41, Para. 1,

[ SEVENDAY] .

That ministration was so glorious that the m nister by
whomit was perfornmed, veiled his face to hide its glory.
The full account of this interesting mnistration of Mses
may be read in Ex. xxxiv, 29-35. Nothing can be pl ainer,
therefore, than the fact that by the word "mnistration” in
verse 7, Paul neans not the ten commandnments, but the
service of Mpses the mnister, in bringing down from God
t hat | aw which he had just engraven on the tables of stone.
p. 41, Para. 2, [SEVENDAY].

The mnistration commenced by Mses, was carried forward
t hrough the entire period of the Od Testament. Mses

pl aced the two tables in the ark, and placed the ark in the
Most Holy Place of the typical sanctuary. Ex. xI; Deut. x.



He then set apart the Levitical order of priesthood to

m ni ster before that ark while the typical sanctuary should
continue. Ex. xxviii; xxix; Lev. viii; ix. Wen Mses
brought down that holy law, it was to that sinful
rebel | i ous peopl e, but "condemmation" and "death;" for it
could only show their guilt in the sight of God. It showed
t hem exposed to its just penalty, and contained in itself
no prom se of pardon. p. 42, Para. 1, [ SEVENDAY].

But the mnistration commtted to the apostles and their
successors, was expressly appointed to hold out pardon to
the guilty, hope to the desponding, salvation to the |ost.
It recogni zes indeed the great fact that the whol e human
famly are under the just condemmation of the |aw of God,
as its transgressors; [Rom iii, 19;] but it bases its
of fer of pardon on the fact that Christ has died for the
human famly thus situated, Cor. v, 14,15, and that all who
will avail thenselves of this great propitiation may be
forgiven freely. p. 42, Para. 2, [ SEVENDAY].

The great subject of this mnistration is Christ, the
life-giving Spirit, who has died for us. The priesthood
whi ch Moses appointed to minister before the ark of the
testament in the typical sanctuary, offered no sacrifice
that could take away sin; it could only cite penitent
sinners forward to the great Sacrifice that should be
offered for the sins of nen. But in the heavenly Sanctuary
before the ark of God's testanent, stands that great High
Priest who has laid dowmn his life for the world, and who is
able to save to the utternost all that come to God through
him Heb. vii; viii; Rev. xi, 19. p. 42, Para. 3,

[ SEVENDAY] .

If therefore the ministration that could only exhibit
man's guilt and just condemation, was so glorious that
Moses, its mnister, had to veil the glory of his
count enance, how unspeakably gl orious nust that
mnistration be, that offers life, pardon and salvation to
the guilty, the condemmed, the lost! p. 43, Para. 1,

[ SEVENDAY] .

Moses while performng that mnistration had a veil upon
his face; but in contrast with this, Paul says, "But we all
with open [literally unveiled] face beholding as in a gl ass
the glory of the Lord, are changed into the sane imge from
glory to glory even as by the Spirit of the Lord." p. 43,
Para. 2, [ SEVENDAY].



Let us now inquire respecting the thing abolished in verse
7. That the word glory, inserted by the translators inits
| ast clause, was rightly placed there, admts of certain
proof. For the expression "teen katargouneneen," rendered,
"which glory was to be done way," is in the fem nine
accusative, and hence necessarily refers to "teen doxan,"
“"the glory,” which imediately precedes it, and is in the
same gender and case, and not to "he diakonia," "the
mnistration,” which is nore renote, and is of a different
case. On this point there can be no dispute. Hence the
translators by inserting the word "glory" in the I|ast
clause of this verse, have faithfully expressed the sense
of the original. p. 43, Para. 3, [SEVENDAY].

Then Paul in verse 7, asserts the abolition of the glory
of the forner mnistration. Verse 10 tells us that though
that mnistration was made glorious, yet in this respect it
had no glory, by reason of the glory that excelleth. Now
verse 11 will explain to us how the glory of the forner
m ni strati on was done away, and also in what respect that
mnistration had no glory. It is nore correctly rendered by
Mackni ght than by our version. For "dia doxees" nust
signify, "by glory," and not the adjective, "glorious." As
rendered by Macknight it reads: "Besides if that which is
abol i shed, is abolished by glory, much nore that which
remai neth, remaineth in glory.” Two inportant facts are
determined by this verse. 1. That the glory of the forner
m ni strati on was done away by the surpassing glory of the
present mnistration, just as the glory of the stars is
done away by the glory of the sun arising in his strength.
2. And hence we understand that it had no glory by reason
of the glory that excelleth, in the same manner that we
understand that the stars have no glory when the sun
shines. p. 43, Para. 4, [SEVENDAY].

W will now quote verses 13 and 14. "And not as Mdses,
which put a vail over his face, that the children of Israel
could not steadfastly look to the end of that which is
abol i shed; but their mnds were blinded; for until this day
remai neth the sanme vail untaken away in the reading of the
A d Testanment; which vail is done away in Christ." Verse 13
bei ng expl anatory of verse 7, we have here a good
opportunity to determ ne what was abolished. And we shal
find its statement on this point the sane as that of verse
7. p. 44, Para. 1, [ SEVENDAY].



When the veil was upon the face of Mses, "the children of
| srael could not steadfastly |look to the end of that which
is abolished.” What then did the vail hide? for the answer
to this question determ nes the whole matter. Wre the
tabl es of stone hidden by that vail? No verily. But it was
the glory of that mnistration, which glory in the

estimation of the Jews still abides. The vail upon his face
hid that which is abolished; but the tables of stone were
nei t her hi dden nor obscured by the vail: he held themin

hi s hands. Ex. xxxiv, 29. p. 44, Para. 2, [SEVENDAY].

The vail with which Moses hid the glory of his face stil
remains upon literal Israel. They still connect in an

i nseparabl e manner the great constitution, the ten
commandnments, with the glory that enshrouded Mdses and that
attended the Levitical mnistration, not seeing that that
m ni stration has given place to another of far surpassing
glory. Israel cannot see that the hidden glory is gone; but

as they can still see that holy |law, they believe that that
glory nmust abide as well as that law. O hers at the present
day fall into the opposite error. They can see that that

glory is gone, and hence conclude that that holy | aw has
gone al so. They do not see that in the heavenly tabernacle,
where our great High Priest is mnistering for us, the ark
of God abides as well as it did in the earthly tabernacle.
Rev. xi, 19. They think highly indeed of the nercy-seat;
but the law of God contained in the ark beneath that nercy-
seat, is despised and counted a thing of naught. Ex. xxv,
17-22; Heb. ix, 4. But the dreamthat the blood of Christ
blotted out the noral law (the very thing that caused it to
be shed) will be found vain and delusive in the day of God.
p. 45, Para. 1, [SEVENDAY].

The act of Moses in covering fromthe sight of Israel the
glory that beaned fromhis face at the comrencenent of that
mnistration represented this great truth; viz., that that
mnistration with its glory was not to abide; and that when
it should be succeeded by a mnistration that could give
life and pardon to guilty man, |Israel would not understand
the fact. To this day the vail is upon their heart. Every
thing relating to the mnistration and the glory in the
reading of the O d Testanment, is with theminseparably
connected with Moses. This vail is done away in Christ; and
when the heart shall turn to the Lord, the vail shall be
t aken away. Every thing relating to salvation and glory
will then be associated with Christ and the better
mnistration. p. 45, Para. 2, [SEVENDAY].



In this chapter, therefore, there is no intinmation that
the law of God is abolished. Those who nake it teach such a
doctrine, west the words of Paul to their own destruction.
Even the verses on which such persons |ay the greatest
stress becone a conplete absurdity when nade to teach the
abolition of the ten conmmandnents. For in the first place
they have to assune that the word "m nistration” instead of
signifying service perforned by a mnister, [as the word
invariably signifies, and is expressly so applied in the
|atter part of verse 7,] signifies the ten commandnents.
Thi s absurd assunption is the basis of the doctrine. Let us
see how consistent a doctrine can be erected upon this
basis. It stands thus: If the ten commandnents were
glorious, so that the children of Israel could not
steadfastly behold the face of Mdses &. p. 46, Para. 1,

[ SEVENDAY] .

Any one can see how i ncongruous such a statenent woul d be.
To say that the mnistration was glorious so that they
coul d not behold the face of the mnister, is a statenent
perfectly consistent, being indeed the very thing that Pau
has affirmed; but to say that the tables of stone were the
subj ects of this glory, and yet, have that glory only
appear upon the face of Mdses is reasoning fromunlike to
unlike. If the tables of stone constituted this glorious
m ni stration, why was not the vail which hid that glory
wr apped about the tables of stone, and not placed before
the face of the mnister? The answer is obvious. It was the
service perfornmed by Moses that was thus glorious: and that
gl ory was hi dden when Mbses vailed his face. p. 46, Para.
2, [ SEVENDAY] .

It remains that we quote two or three texts in which Paul
directly teaches the perpetuity of the |aw of God. The word
of Paul was not yea and nay, so that he does not affirma
doctrine in one place and deny it in another. p. 47, Para.
1, [ SEVENDAY] .

1. The followwng is Dr. Bloonfield s translation of 1 Cor
vii, 19, with his note appended: p. 47, Para. 2,
[ SEVENDAY] .

"“Circuntision is of no nmonment, and uncircuntision of no
nmoment ; but keeping the commandnents of God is sonething of
consequence;' i.e., as being the test of genuine faith."

p. 47, Para. 3, [SEVENDAY].



2. "Children, obey your parents in the Lord; for this is
right. Honor thy father and nother; which is the first
commandnent with promi se; that it may be well with thee,
and thou mayest live |long upon the earth.” Eph. vi, 1-3. In
this text it is certain that Paul enforces the duty of
children to their parents, by the conmmandnent which he
guot es, thus acknow edging its supreme authority. Nor can
the argunent fromthis text be evaded by saying that he
quoted it froma revised code which Christ had established.
For it is a fact, that although Christ has quoted this
commandnent , he has never appended a promise to it; nuch
| ess has he added the one here quoted by Paul. But it is
also a fact that this commandnent does stand in the
decal ogue not only as its first commandnent with prom se,
but with the very pronise in question annexed. Hence it is
certain that Paul acknow edges the fifth precept of the
decal ogue as the fountain-head of all authority on this
point. p. 47, Para. 4, [SEVENDAY].

3. "Do we then make void the | aw through faith? God
forbid: yea, we establish the law" Rom iii, 31. Nowit is
an interesting fact that the verb "katargeo” which in 2
Cor. iii, is rendered done away," "abolished," is the sane
one that in Rom iii, 31, is rendered "nmake void." W have
shown that the word is not used in 2 Cor. iii, wth
reference to the law of God. As a denonstration of the
truth on this point, we present these words of Paul to the
Romans. In the strongest manner he expresses his abhorrence
of the sentinment that the aw of God is abolished. Those
who nmake Paul in 2 Cor. iii, utter a sentinment which in
Rom iii, he solemly disavows, should pause and reflect,
| est they thus west his words to their own destruction.

p. 47, Para. 5, [SEVENDAY].

Mnistration signifies not a |aw, but a service perforned
by a mnister. W present every instance where "di akonia, "
the word rendered mnistration in 2 Cor. iii, occurs, the
word in italics being its translation: p. 48, Para. 1,

[ SEVENDAY] .

Luke x,40. Martha was cunbered about nuch serving, Acts
i,17. had obtained part of this mnistry. Acts 25. he may
take part of this mnistry Acts vii, 1. neglected in the
daily mnistration. Acts 4. to the mnistry of the word.
Acts xi, 29. determned to send relief unto the Acts xii,
25. they had fulfilled their mnistry, Acts xx, 24. the



mnistry, which | have received Acts xxi, 19. anong the

Centiles by his mnistry. Rom xi, 13. | magnify m ne
office: Rom xii, 7. O mnistry, let us wait on our
mnistering: Rom xv, 31. that ny service which | have 1
Cor. xii, 5. differences of adm nistrations, 1 Cor. Xxvi,

15. thenselves to the mnistry of the saints, 2 Cor. iii,
7. if the mnistration of death verse 8. the mnistration
of the Spirit verse 9. the mnistration of condemation --
the mnistration of righteousness 2 Cor. iv, 1. seeing we
have this mnistry, 2 Cor. v,18. the mnistry of
reconciliation; 2 Cor. vi, 3. that the mnistry be not
blanmed: 2 Cor. viii, 4. the fellowship of the mnistering
to 2 Cor. ix, 1. the mnistering to the saints, 2 Cor. 12.
For the adm nistration of this service 2 Cor. 13. the
experiment of this mnistration 2 Cor. xi, 8. wages of
them to do you service. [lit. for mnistering to you.]
Eph. iv, 12. the work of the mnistry, Col. iv, 17. Take
heed to the mnistry 1 Tim i, 12. putting ne into the
mnistry, 2 Tim iv, 5 nmake full proof of thy mnistry. 2
Tim 11. profitable to nme for the mnistry. Heb. i, 14.
sent forth to mnister for themRev. ii, 19. know thy

wor ks, and charity, and service, p. 48, Para. 2,

[ SEVENDAY] .

COLOSSIANS ii, 14-17 p. 49, Para. 1, [ SEVENDAY].

THE second chapter of Col ossians teaches that the hand-
writing of ordinances has been blotted out and nailed to
the cross. many produce this scripture as proof that the
ten commandnents are abolished. We inquire, therefore, Is
the hand-writing of ordinances the ten conmandnents? Let
the following facts answer:-- p. 49, Para. 2, [ SEVENDAY].

1. The hand-witing of ordinances is here represented as
havi ng been bl otted out by the shedding of Christ's bl ood.
If this hand-witing of ordinances is the ten commandnents,
it follows that the blood of Christ was shed to bl ot out
t he prohibition against other gods; the prohibition of
graven inmages; the prohibition of blaspheny; the
commandnent to hallow the sanctified Rest-day of the Lord,;
the first commandnent with prom se; and the prohibitions of
nmurder, adultery, theft, false wi tness and covet ousness!
Wuld the Infinite Law-giver give his owm Son to die for
such a purpose? p. 49, Para. 3, [SEVENDAY].

2. But to teach that Christ died to blot out the nora
law, is to deny the plainest facts. Because that the | aw of



God which was holy, just and good, condemmed the whol e
human famly, and showed that all mankind were sinners, and
under its just sentence, God provided a nmethod of
redenpti on by which he could be just, and yet could justify
himthat believeth in Jesus. This did not consist in
sending his Son to destroy the |aw of the Father; but it
consisted in this, that the Son of God should take upon

hi msel f human nature, and offer up his own life a ransom
for many; thus making the great propitiation through which
guilty man may cone to God and find pardon for the
transgression of his holy law Rom iii, 19-31; Matt. XX,
28; 1 Pet. ii, 24; Isa. liii, 10. Having done this he
returned to his Father and becane a great H gh Priest in

t he heavenly Sanctuary before the Ark containing his
Father's | aw. Woever, therefore, repents of his
transgression, and cones to God through this "Advocate with
the Father," may find pardon for all his sins. This view of
man's redenption is based on the plainest facts of
scripture, and presents the character of God in a light in
whi ch nercy and truth neet together, and righteousness and
peace kiss each other. Ps. |xxxv, 10,11. Well m ght Paul
excl ai mwhen presenting this great subject, "Do we then
make void the |aw through faith? God forbid; yea, we
establish the law." p. 50, Para. 1, [ SEVENDAY].

3. But what is it that is abolished in consequence of the
hand-witing of ordinances being nailed to the cross? W
answer, Meats, drinks, feast-days, (for this is the literal
rendering of the word,) new-noons and Sabbaths, (plural.)
Thus upon the very face of this text is found the nost
deci si ve evidence that Paul was not referring to the ten
commandnents. For it is absurd to believe that Paul should
speak of the abolition of the ten commandnents, and as the
consequence of that abolition, should speak of certain
uni nportant things as having been done away, which, by the
way, were never contained in the decal ogue. It nay be
obj ected, that the decal ogue contained the Sabbaths (the
word is plural) which are here abolished. W answer, Not
so. The decal ogue contai ned but one Sabbath of the Lord.
But besi des the Sabbath of the Lord, enbodied in the fourth
commandnent, the twenty-third chapter of Leviticus presents
four annual Sabbaths, associated with the feasts and new
noons of the typical system The Sabbath of the Lord "was
made FOR man," but these Sabbaths connected with the new
noons, &c., are said to be AGAINST him Mark ii, 27; Col.
ii, 14. It is not the Sabbath (singular) associated with
the precepts of the noral law, that is here referred to,



but the Sabbaths (plural) associated with their feasts and
new noons. Lev. xxiii, 24,32,37-39. The one was nade at
creation, the others in the wilderness of Sinai. p. 50,
Para. 2, [ SEVENDAY].

4. But while it is plainly stated in Col. ii, that the
hand-witing of ordi nances, or shadow of good things to
come, is abolished, it is elsewhere in the New Testanent
plainly stated that the royal |aw, enbodying all the ten
commandnents, is yet in full force. No one can deny this

who will carefully read Janes ii, 8-12. And the fact is
distinctly stated that the violation of one of the
commandnent s makes the transgressor guilty of all. It

follows therefore, that the hand-witing of ordinances, and
the royal |aw of ten commandnents, are two distinct codes.
p. 51, Para. 1, [SEVENDAY].

The reasons presented denonstrate the fact that the ten
commandnents are not referred to in Col. ii. But those who
seize this scripture to prove the abolition of the
decal ogue, generally point with triunph to the expression,
"holy day," which occurs in verse 16. "If the term
Sabbat h-days," say they, "refers to the cerenoni al
Sabbat hs, [Lev. xxiii, 24-39,] the term holy day, nust
certainly designate the Sabbath of the fourth commandnent.™
The fact that some, who have the neans of know ng better,
have applied this expression to the Sabbath, renders it
proper that this perversion should be exposed. p. 52,
Para. 1, [ SEVENDAY].

This word is translated from hoorte, which occurs twenty-
seven tines in the G eek Testanent. Twenty-six tines it is
rendered, in our version, feast, and once, viz., Col. ii,
16, it is rendered holy day. p. 52, Para. 2, [SEVENDAY].

Matt. xxvi, 5. they said, Not on the feast day. Matt.
xxvii, 15. at that feast the governor was Mark xiv, 2. they
said, Not on the feast day, Mark xv, 6. Now at that feast
he rel eased unto Luke ii, 41. at the feast of the Passover.
Luke 42. after the customof the feast, Luke xxii, 1. the
feast of unl eavened bread Luke xxiii, 17. release one unto
themat the feast. John ii, 23. at the Passover in the
feast day, John iv, 45. at Jerusalemat the feast: for they
al so went unto the feast. John v,1. there was a feast of
the Jews: John vi, 4. a feast of the Jews, was nigh. John
vii, 2. the Jews' feast of tabernacles was 8. Go ye up unto
this feast: | go not up yet unto this feast; 10. went he



al so up unto the feast, 11. Jews sought himat the feast,
14. about the mdst of the feast. 37. that great day of the
feast, John xi, 56. he will not cone to the feast? John
xii, 12. were conme to the feast, 20. to worship at the
feast: John xiii, 1. before the feast of the Passover, 29.
need of against the feast; Acts xviii, 21. by all neans
keep this feast Col. ii, 16. or in respect of an holy day,
p. 52, Para. 3, [SEVENDAY].

It is thus rendered by several |exicons: p. 53, Para. 1
[ SEVENDAY] .

"Heorte, a feast or festival, holiday." Liddell and Scott
Robi nson' s Lexi con gives the sane. "A solemm feast, public
festival, holy day." Geenfield. p. 53, Para. 2,

[ SEVENDAY] .

Col. ii, 16 is thus rendered in different versions:-- p.
53, Para. 3, [SEVENDAY].

"Let no man, therefore, judge you in neat, or in drink or
in respect of a festival day, or of the new noon, or of the
Sabbaths." -- Douay Bible. p. 53, Para. 4, [SEVENDAY].

"Wherefore, let no one judge you in neat, or in drink, or
in respect of a festival, or a new noon, or of Sabbaths."
- Macknight. p. 53, Para. 5, [SEVENDAY].

"Let no man therefore judge you in food, or in drink, or
in respect to a holy day, or the new noon, or the
Sabbaths. " -- Witing. p. 53, Para. 6, [SEVENDAY].

"Let none therefore judge you in neat, or drink, or in
respect of a feast day, or of the new noon, or of Sabbath
days." -- Wesley. p. 53, Para. 7, [SEVENDAY].

"Let no one therefore call you to an account about neat
and drink, or with respect to a festival, or a new nobon, or
Sabbat hs." -- Wakefield. p. 53, Para. 8, [SEVENDAY].

It is therefore manifest that the Apostle used this word
to designate the Jewi sh feasts -- the abolition of which he
here teaches. The Sabbat hs and the feast days of the Jew sh
ritual expired with that ritual; but the Sabbath of the
Lord, hallowed before the fall, abides, with the other
precepts of the noral |aw, throughout duration. J. N
Andrews. p. 54, Para. 1, [SEVENDAY].



The two Tills of Matt. v, 18. p. 54, Para. 2, [ SEVENDAY].

THE perpetuity of every jot and tittle of God's lawis
supported by the use of two tills. 1. Till heaven and earth
pass. This is quite strong, and carries the mnd to a
period of time whichis still in the future. On this, |
think there can be no disagreenent. 2. Till all be
fulfilled. Here is the disputed ground. W are told that
this reaches only to the crucifixion. That Christ fulfilled
all the law, and nailed it to his cross. But | should think
it nost natural to reserve the stronger expression for the
final one. Let us read the text to suit the views of our
opponents. According to their interpretation, the Lord
wi shed to assure his hearers that no part of the | aw woul d
pass, till the crucifixion, which was nearly three years
and a half in the future. Then it would stand |like this.
After cautioning the people not to think he had cone to
destroy the |l aw or the prophets, he would say, For verily I
say unto you, Till heaven and earth pass, one jot or one
tittle shall in no wise pass fromthe law, till three years
and a half. p. 54, Para. 3, [SEVENDAY].

It has often been shown, that to fulfill alaw is to obey
it, not to abolish it. p. 54, Para. 4, [SEVENDAY].

But leaving this point, | remark that the subject of
di scourse includes sonething besides the | aw, nanely, the
prophets. He says, "Think not that | amcone to destroy the
| aw or the prophets: | amnot cone to destroy, but to
fulfill.” He cane in fulfillment of the prophecies. But
have all the prophecies been fulfilled? Nay verily. Heaven
and earth nust not only pass, but new heavens and earth

nmust be created before all is fulfilled. The prophet Isaiah
says, "For as the new heavens and the new earth, which I
wi |l make, shall remain before nme, saith the Lord, so shal

your seed and your nane renmain. And it shall come to pass,
that from one new noon to another, and from one Sabbath to
anot her, shall all flesh come to worship before nme saith
the Lord." This nust be fulfilled before even the fourth
commandment of the |aw can pass. p. 54, Para. 5,

[ SEVENDAY] .

| conclude, then, that the second till is the stronger of
the two. The first reaches to the passing of the present
heavens and earth; the second, not only to the naking of
t he new heavens and earth, but to the unlimted extent of



their duration. r.f.c. p. 55, Para. 1, [SEVENDAY].
Consi stency. p. 55, Para. 2, [SEVENDAY].

CONSI STENCY is a rare jewel. Truth is consistent with
itself; but error has as nmany heads and horns as the
Apocal yptic dragon. This is well illustrated by the
following veritable creed. p. 55, Para. 3, [SEVENDAY].

Article 1. | believe that the Sabbath has been changed to
the first day of the week. p. 55, Para. 4, [SEVENDAY].

Article 2. | believe that Sunday is the true seventh day,
and that it should be observed. p. 55, Para. 5,
[ SEVENDAY] .

Article 3. | believe that we cannot tell what day the
seventh day is. p. 55, Para. 6, [SEVENDAY].

Article 4. | believe that we are only required to keep one
seventh part of tinme. p. 56, Para. 1, [SEVENDAY].

Article 5. | believe that the conmandnent to keep the
seventh day is abolished. p. 56, Para. 2, [SEVENDAY].

Article 6. | believe that those who keep the Sabbath of
the fourth commandnment will fall fromgrace. p. 56, Para.
3, [ SEVENDAY] .

Article 7. | believe that every one should be fully
persuaded in their own m nd, whether to keep the Sabbath or
not. p. 56, Para. 4, [SEVENDAY]

Reader, the foregoing is not a nere fancy sketch; | have
nmet with a large nunber, who in the course of a single
conversation, have avowed their faith in all the articles
of the above creed. There are plenty of such all around
you. Is this your creed? If so, permt ne to point you to a
better one. It consists of ten articles, and nay be found
in Ex. xx. Allow ne to recomend this creed to you as
infallible, it having been given by Jehovah in person, and
witten with his own finger on stone. You will find inits
fourth article all the errors of the foregoing creed
poi nted out. Wat nen have said of certain creeds of their
own construction, may be said of this in truth: "If a nman
keep not this, no doubt he shall perish everlastingly." J.
N. Andrews. p. 56, Para. 5, [ SEVENDAY].



THOUGHTS ON The SABBATH. p. 56, Para. 6, [ SEVENDAY].

THOSE who observe the Sabbath of the Bible, are able to
present as its foundation, a divine institution. "God

bl essed the seventh day, and sanctified it."” Gen. ii, 3. To
sanctify is "to separate, set apart, or appoint to a holy,
sacred, or religious use.” Wbster. p. 56, Para. 7,

[ SEVENDAY] .

It was by this act of the great Creator, that the Sabbath
was made for man. Ex. xx, 11; Mark ii, 27. As God has never
taken this blessing fromthe seventh day, and has never
given to secul ar purposes the day which he here "set apart
to a holy use,” the original institution still exists. As
he has never sanctified another day as a weekly Sabbat h,
the Sabbath of the Lord is the only Sabbatic institution.
Ex. xx, 10. p. 56, Para. 8, [SEVENDAY].

As God nade the Sabbath in paradi se, when the norning
stars sang together and all the sons of God shouted for
joy, it follows that it is not Jewi sh, not a carnal
ordi nance, not a yoke of bondage, but a sacred institution
made for the well -being of the hunman famly, while yet
upright. The great Creator rested first on the seventh day
and was refreshed. Ex. xxxi, 17. The Son of God who kept
his Father's commandnents, followed this exanple, [John xv,
10; Ex. xx, 8-11,] and thus, also, did the entire church so
far as inspiration gives us the facts. p. 57, Para. 1,

[ SEVENDAY] .

After giving the institution of the Sabbath, the book of
Genesis, inits brief record of 2370 years, does not again
mention it. This has been urged as anple proof that those
holy nmen, who during this period were perfect and wal ked
with God in the observance of his commandnents, statutes
and laws, [Gen. v, 24; vi, 9; xxvi, 5,] all lived in open
prof anation of that day which God had bl essed and set apart
to a holy use. But the book of Genesis also onts any
distinct reference to the doctrine of future punishnent,
the resurrection of the body, the revelation of the Lord in
flamng fire, and the judgnment of the great day. Does this
silence prove that the patriarchs did not believe these
great doctrines? Does it make them any the | ess sacred? p.
57, Para. 2, [SEVENDAY].

But the Sabbath is not nentioned from Mdses to David, a



period of five hundred years during which it was enforced
by the penalty of death. Does this prove that it was not
observed during this period? The jubilee occupied a very
prom nent place in the typical system yet in the whole

Bi ble a single instance of its observance is not recorded.
What is still nore remarkable, there is not on record a
singl e instance of the observance of the great day of
atonenment, notw thstanding the work in the holiest on that
day was the nost inportant service connected with the
wor | dly Sanctuary. And yet the observance of the other and
| ess inportant festivals of the seventh nonth, which are so
intimately connected with the day of atonenent, the one
preceding it by ten days, the other following it in five,
is repeatedly and particularly recorded. Ezra iii ,1-6;
Neh. viii, 2,9-12,14-18; 1 Kings viii, 2,65; 2 Chron. v, 3;
vii, 8,9; John vii, 2-14,37. It would be sophistry to say
that this silence respecting the day of atonenent, when
there were so many instances for it to be nentioned, proves
that that day was never observed; and yet it is actually a
better argunent than the simlar one urged against the
Sabbath fromthe book of Genesis. p. 57, Para. 3,

[ SEVENDAY] .

The reckoning of tine by weeks was established in Gen. i;
ii. This period of time is marked only by the recurrence of
the sanctified Rest-day of the Creator. That the patriarchs
reckoned time by weeks and by sevens of days, is evident
fromseveral texts. Gen. xxix, 27,28; viii, 10,12; vii,
4,10; L, 10; Job ii, 13. p. 58, Para. 1, [SEVENDAY].

That the reckoning of the week was rightly kept appears
evident fromthe fact that in Ex. xvi, Mses on the sixth
day declares that "tonmorrow is the rest of the holy Sabbath
unto the Lord." Verses 22,23. p. 58, Para. 2, [SEVENDAY].

But if the opponents of the Sabbath, claimthat a
know edge of the true seventh day was lost in the
patriarchal age, we will now show t hat before God gave the
ten commandnments he pointed out the true seventh day in a
manner which could not be m staken. First. By a direct
mracle. God caused the fall of a certain quantity of manna
each day of the week to the sixth day when there was a
doubl e quantity. Ex. xvi, 4,5,29. Second. On the seventh
day, which Mses calls the Sabbath, there was none. Verses
25-27. Third. That which was gathered on the sixth day kept
good over the seventh, whereas it would corrupt in the sane
I ength of tinme on ot her days. Conpare verses 23,24, wth



verses 19,20. This three-fold weekly mracle continued the
space of forty years. Verse 35; Joshua v,12. The fact is
settled, then, beyond all controversy that the Sabbath of
the Lord which was nade in Paradise, was here directly

poi nted out by God hinmself. And to this inportant testinony
we add the declaration of Nehem ah ix, 13,14, that God nmade
known to Israel his holy Sabbath. p. 59, Para. 1

[ SEVENDAY] .

No one pretends that the true seventh day was | ost by the
Jewi sh church after this. And it is certain that as |ate as
our Lord's crucifixion they observed the true seventh day.
They rested upon the day enjoined in the fourth
commandnent ; nanely, the day which the Lord rested upon and
hal | oned at creation. Luke xxiii, 55,56; Ex. xx, 8-11; GCen.
ii, 3. p. 59, Para. 2, [SEVENDAY].

Since the record of inspiration closed, the Jews and the
Christians, each scattered in every | and under heaven, have
carefully kept the reckoning of the week. If a mstake in
this reckoning had been nmade, a discrepancy woul d at once
mani fest this. For it is certain that every Jew and every
Christian under heaven could not at the sane tinme make the
same nistake. The fact that there is no such discrepancy is
deci sive testinony that such m stake has not been nade.
Consequently we have the true seventh day from creation.

p. 59, Para. 3, [SEVENDAY].

When God gave his law in person, in the hearing of the
people, by the fourth precept of that |aw he solemly
enforced the observance of the holy Sabbath. Ex. xx, 8-11.
In explicit |anguage the great Law giver states the reason
why he nmade the Sabbath and the tinme when this act was
perfornmed. "For in six days the Lord nmade heaven and earth,
the sea and all that in themis, and rested the seventh
day; wherefore [i.e., for this reason] the Lord bl essed the
Sabbath day and hallowed it." This is the reason why CGod
made the Sabbath. It is the sane reason that is stated in
Gen. ii, 3. p. 60, Para. 1, [ SEVENDAY].

The act by which God nade the Sabbath is here stated with
distinctness. It was his act of blessing and hallowi ng his
Rest -day. The tine when this act was performed is here
given as in Gen. ii, 2,3; nanely, the close of the creation
week. And it is worthy of note that in thus giving the
fourth commandnment, God calls the seventh day the Sabbath
at the tinme when he thus placed his blessing upon it. This



nost effectually shuts the nouths of those who deny the
institution of the Sabbath at creation. p. 60, Para. 2,
[ SEVENDAY] .

The great design of the Sabbath was that there m ght be a
standi ng nenorial of God's act of creation. Its observance
woul d have saved the world fromatheismand idolatry; for
it has ever pointed back to God, the great first cause; and
it has ever pointed out the true God, the great Creator, in
distinction from"the gods that have not nmade the heavens
and the earth." p. 60, Para. 3, [SEVENDAY].

We have now considered three inportant facts in the

hi story of the Sabbath. First, its institution at creation
second, the fact that the true seventh day was pointed out
to Israel; and third, the grand | aw of the Sabbath, the
fourth commandnent. As we proceed in this investigation we
notice three different Sabbaths. First, the weekly Sabbath
of the Lord, the seventh day. Ex. xx, 10. Second, the
annual Sabbaths of the Jews, the first, tenth, fifteenth
and twenty-third days of the seventh nonth. Lev. xxiii,
24,27-32,39. And third, the septennial Sabbath of the |and,
the seventh year. Lev. xxv, 1-7. p. 61, Para. 1,

[ SEVENDAY] .

The Sabbath of the Lord was instituted at creation, and at
Sinai was enbodied in the royal |aw, every precept of which
according to Janmes ii, 8-12, is still binding upon us. But
t he Sabbaths of the Jews and the Sabbath of the | and were
instituted in the wlderness, and enbodied in the hand-
writing of ordinances with the feasts, new- nbons and
cerenoni es of the Jewi sh church. That hand-writing of
ordi nances, which was a shadow of good things to cone, was
nailed to the cross by our Lord, thus taking all these
festivals out of the way. p. 61, Para. 2, [ SEVENDAY].

The nost precious blessings are prom sed to those who
observe the Sabbath of the Lord. Isa. lvi; lviii, 13, 14.
And it is worthy of notice that this prophecy pertains to a
period of tinme when the salvation of the Lord is near to be
reveal ed. Heb. ix, 28; Isa. xlv, 17. The blessing is
prom sed to the sons of the stranger, the Gentiles, [Ex.
xii, 48,49; lsa. xiv, 1; Eph. ii, 12,] as well as to the
people of Israel. If they will keep the Sabbath holy unto
the Lord while dispersed in the four quarters of the earth,
God will bring themagain to his holy nountain. The
prom ses here nade by the prophet shall be verified when



the outcasts of Israel and the sons of the stranger shal
cone fromthe east and fromthe west and shall sit down

wi th Abraham |saac and Jacob in the kingdom of God. Matt.
viii, 11. p. 61, Para. 3, [ SEVENDAY].

Notice the distinction between the Sabbath of the Lord and
t he Sabbaths of the Jews as presented in the prophets. O
the perpetuity of the former let us judge after reading
I sa. Ixvi, 22,23, where we are informed of its observance
in the New Earth. But the Lord assures us by the prophet
that the latter shall cease. Hos. ii, 11. The fulfill nment
of this prophecy nmay be read in Col. ii, 14-17. The weekly
Sabbath is styled "the Sabbath of the Lord," "ny Sabbath,"
&c. Ex. xx, 10; lIsa. lvi, 4; Eze. xx, 12-24; xxii, 8, 26.
The annual and septennial Sabbaths are styled "her
Sabbat hs" and "your Sabbaths."” p. 62, Para. 1, [ SEVENDAY].

Hos. ii, 11; Lev. xxiii, 32; xxvi, 34,35,43; 2 Chron.
XXxvi, 21; Lam i, 7. p. 62, Para. 2, [ SEVENDAY].

Though the Scriptures nowhere teach or authorize the
change of the Sabbath, yet they plainly point out the power
that should do this. Let the reader conpare Dan. vii, 25,
with the history of the Papal power, and carefully mark its
acts of changing and nutilating the divine constitution,
the ten commandnents. p. 63, Para. 1, [ SEVENDAY].

W have seen the grand | aw of the Sabbath enbodied in the
decal ogue. W conme now to the New Testanment. That our Lord
did not destroy that |aw, or |essen our obligation to obey
it, he clearly teaches in Matt. v, 17-19. And we may with
the utnost safety affirm"that the apostles did not disturb
what their Lord left untouched.” Rom iii, 31; Janes ii, 8-
12. W say therefore that the New Testanment teaches the
perpetuity of God's law, and for that reason does not re-
enact it. p. 63, Para. 2, [SEVENDAY].

Qur Lord canme to "magnify the | aw and make it honorable.”
Isa. xlii, 21. He kept his Father's comandnents, and
sol ermml y enj oi ned obedi ence to them pointedly rebuking
t hose who made them void that they m ght keep the
traditions of the elders. John xv, 10; Matt. xix, 16-19;
xv, 3-9. "The Sabbath was nmade for man," says the Saviour,
"and not man for the Sabbath." Mark ii, 27. If the Sabbath
was nmade for man, then it belongs alike to Jews and
Christians, and to all our race. The statenent carries the
m nd back to the creation of our race and evinces that the



Sabbath was nmade in i nmedi ate connection with that event.
On the one hand our Lord rebukes the Phari saic observance
of the Sabbath; on the other, he rebukes with equal force
t hat class of nobdern teachers who affirmthat the Sabbath
of the Lord which Infinite Wsdom made for man before the

fall, was one of those Sabbaths which were against him
contrary to himand taken out of the way at the death of
Christ. Col. ii. p. 63, Para. 3, [SEVENDAY]

The fact that those, who had been with Jesus during his
mnistry, "rested the Sabbath-day according to the
commandment , " after his crucifixion, and resuned | abor on
the first day of the week [Luke xxiii, 55,56; xxiv, 1]
shows clearly that they knew nothing of the supposed change
of the Sabbath. Yet Jesus testifies that all things which
he had heard of his Father he had nmade known unto them
John xv, 15. The fact that God has never sanctified the
first day of the week shows plainly that it is not sacred
time, and not a divinely instituted Sabbath. The fact that
God has never required us to rest on that day shows that
its observance in the place of the Sabbath of the Lord, is
a clear instance of making void the commandnents of God to
keep the traditions of nmen. Mark vii, 6-13; Prov. xxx, 6.
p. 63, Para. 4, [SEVENDAY].

That sanctified time exists in the gospel dispensation, or
in other words, that there is a day which belongs to God,
is clear fromRev. i, 10. That "the Lord' s day," is the
Sabbat h-day is plain fromlsa. lviii, 13. As the Sabbath
was made for man, we find it under all dispensations, and
in every part of the Bible. Those therefore who profane the
Sabbat h, sin against God and wound their own souls. J. N
Andrews. p. 64, Para. 1, [ SEVENDAY].



