SABBATON. p. 1, Para. 1, [SABBATON].

An Exposition of Matt. 28:1, and Parallel Passages. p. 1,
Para. 1, [SABBATQ\.

By Uiah Smth p. 1, Para. 2, [SABBATQ\ .
Argunent on Sabbaton p. 1, Para. 3, [SABBATQN.

"A DROMNI NG man will catch at straws."” This saying is
wonderfully illustrated in the various and contradictory
argunents which are resorted to in support of the Sunday
Sabbat h. Anbng t he weakest of these is that founded upon
the G eek of Matt. 28:1, where we find the phrase, eis man
sabbaton, rendered first day of the week. It is clained
that this really neans, and should be translated, "first
day of the Sabbaths," as sabbaton neans Sabbath. Putting
this with the phrase before it, it reads, "In the end of
t he Sabbath, as it began to dawn toward the first day of
t he Sabbaths." Fromthis, a grand argunent is nmade, thus:--
p. 1, Para. 4, [SABBATOQ\ .

In the end of the Sabbath means the end of the old series
of Sabbaths, that is, the seventh-day Sabbaths, which ended
with the day that Christ lay in the tonb; and then the
first day of the Sabbaths nmeans the first day of the new
series of Sabbaths, which began the day of Christ's
resurrection, the first-day Sabbath, thus show ng that the
ol d series of Sabbaths ended there, and the new series
commenced at the resurrection of Christ. But is there any
real truth in this assunption? There is not, as may be seen
by good authority on the meaning of these ternms. p. 1,
Para. 5, [SABBATQVN.

First, on the neaning of the term "In the end of the
Sabbath, as it began to dawn," &c. This is King Janes'
translation, which is manifestly not the best translation
that m ght be nmade of the original. Mark, in referring to
the sane thing, says, "And when the Sabbath was past."
Matt hew nust harnoni ze with Mark. The foll ow ng notes and
transl ati ons by em nent authors will give the reader a
correct idea of its nmeaning:-- p. 1, Para. 6, [SABBATQ\.

"Matt. 28:1. In the end of the Sabbath. The word end here
means the sane as, after the Sabbath, i.e. after the
Sabbath was fully conpleted, or finished, and nay be



expressed in this manner: In the night foll ow ng the
Sabbath (for the Sabbath cl osed at sunset), as it began to
dawn." -- Barnes' Notes on Matt. 28:1. p. 2, Para. 1,

[ SABBATQN] .

"Matt. 28:1. Opse de Sabb. This nust, with Krebs., Wahl.,
Tittm, Kuim, and Fritz, be explained, "after the
Sabbath,' i.e., as Mark nore clearly expresses it, dia
genormenon ton sabbaton, which nust determ ne the sense
here. O this signification, the commentators adduce
exanples from Philost., Plut., AELIAN, Xenophon." --
Bloonfield' s Notes. p. 2, Para. 2, [SABBATQ\ .

“"Matt. 28:1. In the end of the Sabbath. Opse de Sabbat on.
After the end of the week: this is the translation given by
several eminent critics; and in this way the word opse is
used by the nost emnent Geek witers." -- Clarke on Mtt.
28:1. p. 2, Para. 3, [SABBATQ\ .

"Matt. 28:1. And late in the Sabbath, as it was dawni ng
into the first day of the week, canme Mary," &c. -- Bible
Union. p. 2, Para. 4, [SABBATO\|

“Matt. 28.1. Now after the Sabbath, as it was dawning to
the first day of the week," &. -- Diaglott. p. 3, Para.
1, [ SABBATQN] .

“"Matt. 28.1. And after the Sabbath, when it began to dawn
on the first day of the week," &c. -- Sawyer. p. 3, Para.
2, [ SABBATQYV] .

These authorities are sufficient to show the neani ng of
that expression. It does not signify the end of a series of
Sabbat hs, or anything like it, but sinply after the
Sabbath. But what is the neaning of the phrase, eis man
sabbaton, first day of the Sabbaths? Does it not nean the
begi nning of a new series of Sabbaths? Well, if it does,

t hen we have anot her new series of Sabbaths, begi nning
about twenty-eight years after the resurrection of Christ,
as recorded in Acts 20:7, where King Janmes' translation
says, "And upon the first day of the week, when the

di sciples cane together.” Here the G eek is the sane as
Matt. 28.1, ma ton sabbaton, the first day of the
Sabbaths. If this phrase, in Matt. 28.1, neans the first
day of a new series of Sabbaths, then, of course, this also
nmeans the first day of a new series of Sabbaths. W shoul d
i ke to know what new series of Sabbaths commenced way down



over twenty-eight years after the resurrection of Christ.
So al so we have the phrase in 1 Cor. 16:2, thus having
several new series of Sabbaths. The sinple truth in the
case is this: Anong the Hebrews, the Sabbath was the
princi pal day of the week, and hence the whol e week was
frequently called fromits nane, a Sabbath; and the ot her
days of the week were reckoned fromit. Thus, the first day
of the week was called the first day of the Sabbath, and so
on. That this is so, is pointedly proved by the foll ow ng
em nent authors:-- p. 3, Para. 3, [SABBATQ\ .

SABBATON -- Its MEANING p. 3, Para. 4, [SABBATON|

"A period of seven days, a week, sing. and pl. Matt. 28:1;
Mark 16:9." -- Geenfield s Geek NT. on Sabbaton. p. 4,
Para. 1, [ SABBATQO\].

"A cessation fromlabor, rest. the Sabbath, a day of rest:
by syndec., a week. Mark 16:7; Luke 18:12; Matt. 28:1," &c.
-- Pickering's Conp. Lex. of the G eek Language. p. 4,
Para. 2, [ SABBATON|

"2. Meton., a sabbath, put for the interval from Sabbath
to Sabbath; hence a se' nnight, week. -- Robinson. p. 4,
Para. 3, [ SABBATON|

"Shabbath. 2 perh. week, as in the Syriac and Greek. Matt.
28:1; Lev. 23;15; conp. Deut. 16:9." -- Gesenius' Hebrew
Lexicon. p. 4, Para. 4, [SABBATQ\ .

"Sabbaton. 2 Wek, N T." -- Liddell and Scott. p. 4,
Para. 5, [ SABBATON|

"Fromthe circunstance that the Sabbath was the principa
day of the week, the whole period of seven days was

i kew se call ed, Shabat, in Syriac, Shabta, EIl in the N.T.,
Sabbat on and Sabbata. The Jews, accordingly, in designating
t he successive days of the week, were accustoned to say,
the first day of the Sabbath, that is, of the week; the
second day of the Sabbath, that is, Sunday, Mnday, &c.
Mark 16:2,9; Luke 24:9" -- Ency. of Relig. Know ., Art.
Week. p. 4, Para. 6, [SABBATQ\ .

"Sabbath is also taken for the whol e week. Luke 18:12.
fast twice in the week: in the Geek it is, | fast twice in
the Sabbath." -- Cruden. p. 4, Para. 7, [SABBATQ\.



This fast was on the second and fifth days of the week,
says Bloonfield in his Geek NT. p. 5, Para. 1,
[ SABBATQN] .

"The seventh day, which we term Saturday, was styled anong
them (the Jews) the Sabbath, that is, the day of rest. And
because this was the nost inportant day of all the week,

t he whol e week canme to be called fromits name, a Sabbat h;
whence the other days were called also the first day of the
Sabbat h, the second day of the Sabbath, and so on in their
order."™ -- Nevins' Biblical Antiquities, p. 174. p. 5,
Para. 2, [ SABBATON|

"The Jews call ed Sunday one of the Sabbatn, that is, the
first day of the week. Monday was two of the Sabbath." --
Union Bible Dict., Art. Weks. p. 5, Para. 3, [SABBATQ\.

"Sabbathumis al so taken for the whole week." -- Cal net.,
Art. Sabbath. p. 5, Para. 4, [SABBATQ\.

O her remarks mi ght be nade, and facts stated, show ng the
absurdity of the argunent founded on this phrase; but these
certainly are all-sufficient for any candid mnd. p. 5,
Para. 5, [SABBATQ\.

DMC. p. 5 Para. 6, [SABBATQ\ .

Granmati cal Construction of Matt. 28:1. p. 5, Para. 7,
[ SABBATON] .

IN these tines it is al nost dangerous to expl ode a heresy;
for there are not a few who are ready even to seize the
fragments, and caper about with themin the highest glee,
as if they had discovered a new truth, or been blessed with
a flood of new light. There are many now claimng that the
first day of the week is called the Sabbath in Matt. 28:1,
who doubtless |learned for the first tine that sabbatone
occurs in that passage, fromreading a refutation of that
foolish claim p. 5, Para. 8, [SABBATQ\ .

Let us then again exam ne the manner in which the first
day attenpts to find an asylumin Matt. 28:1. The passage,
in the original, reads thus: "Opse de sabbatone, te
epi phosekouse eis m an sabbatone, eelthe Maria, he
Magdal eene,” &c. A translation is given to these words as
follows: "In the end of the Sabbaths, as it began to dawn
toward one (or the first) of the Sabbaths, cane Mary



Magdal ene, " &c. And on this the following claimis raised:
In the end of the Sabbaths, that is, the old series, or
sevent h-day Sabbaths, as it began to dawn toward the first
of a new series of Sabbaths, nanely, Sabbaths to be held
thereafter upon the first day of the week. What is
necessary to sustain this clain? It is necessary, first,

t hat the word sabbat one shoul d have a plural signification
and refer to a series of Sabbaths, and, secondly, that the
word first should agree with sabbaton understood; for in
that case the idea would be, "as it began to dawn toward
the first Sabbath of a new series of Sabbaths.”™ If now it
shal | appear that the word sabbatone has a signification
the sane as if it was in the singular nunber, and that the
word first cannot agree w th sabbaton understood, then the
transl ati on given above is incorrect, and the clai mbased
t hereon, unfounded. p. 5, Para. 9, [SABBATQN.

* In presenting these Geek words in English characters,
we use such fornms as will show the correct pronunciation.
p. 6, Para. 1, [SABBATQ\.

If now the reader will turn with us to the | exicon and
granmar, we will try to ascertain clearly the meani ng of
the words and the sense of the passage. p. 6, Para. 2,
[ SABBATOV] .

Opse is defined by Robinson to nean, as a general
signification, late, after a long tine. "Wth a genitive,
the sanme as at the end of, at the close of, after.”

Robi nson then quotes these words fromthe Geek of Mtt.
28:1, "opse de sabbatone,” and translates them "at the end
of the Sabbath, i.e. after the Sabbath, the Sabbath being
now ended." p. 7, Para. 1, [SABBATQ\.

De is sinply a continuative particle, signifying but, and,
al so, and the like. p. 7, Para. 2, [SABBATQ\|

Sabbat one. There are two words translated Sabbath in the
New Testanment. The first is sabbaton, which is a noun of
t he second decl ension, and is always used in the singular
nunber. The second is sabbata, a noun of the third
decl ensi on, and al ways used in the plural nunber. But these
two words have identically the sane signification, and are
used i nterchangeably. Robinson says that where the plural
formoccurs, it is generally used for the singular. The
word here in Matt. 28:1, is in the genitive case, which
according to Robi nson, determ nes the neaning of opse



before it; he, as already noticed, having said that opse
wth a genitive signifies at the end of, or after. The
genitive is thus used, Sophocles S 196, to denote the tine
when, or place where. p. 7, Para. 3, [SABBATOQ\.

* Fromthis word conmes the genitive plural sabbatone. The
reader should carefully distinguish between sabbat on

nom nati ve and accusati ve singul ar, and sabbatone genitive
plural. p. 7, Para. 4, [SABBATQ\.

Te epi phosekouse: It beginning to dawn. Here we have the
article te and the participle of the verb epi phoseko, which
means, according to Robinson "to grow |ight upon, to dawn
upon." Liddell and Scott give it the single signification
"to grow toward daylight.” The word occurs el sewhere in the
New Testanent, only in Luke 23:54, where it says that the
Sabbath drew on; and this use of the word in this instance,
Bl oonfield explains to be a Jewish idiomto denote the
commencenent of their day, borrowed fromthe classic use of
the word by the heathen, who commenced their day in the
nor ni ng. The word cannot have the tropical signification in
Matt. 28:1, that it has in Luke 23:54, and signify that the
first day, according to Jew sh reckoni ng, was draw ng on
for the word opse signifies that the Sabbath was al ready
past. It nmust therefore here have its proper and literal
signification, and nean, "as it began to grow toward
daylight."” The word is here in the dative formfor the
genitive absolute, Soph. S 226, Note 3, the article te,
agreeing wth heenera, day, understood. p. 7, Para. 5,

[ SABBATQN] .

Eis is sinply a preposition, neaning to or into. p. 8,
Para. 1, [SABBATQV .

Man is a nuneral adjective, the first of the cardinal

nunbers. literally signifying one. It is here used,
according to a Hebraism as an ordinal, signifying the
first. -- Robinson. The formman is found in the singular

nunber, fem ni ne gender, accusative case, fromthe

nom native, heis, ma, hen. Being an adjective, it mnust
agree with sone substantive, either expressed or
understood. |Is there any word expressed with which it can
agree? p. 8, Para. 2, [SABBATQN .

The next word is sabbatone which is in the genitive
plural, and cannot therefore be the word with which the
accusative singular, man, agrees. Wiat word, then, shal



be supplied? This brings us to the principal claimbased
upon this text in behalf of the first day of the week. Is
the sense of the passage that this is the first of a new
series of Sabbaths now introduced? the first Sabbath of a
new series? If so, the word first (man) nust agree with
Sabbat h (sabbat one, singular) understood. This formis
found in the singular nunber and accusative case, the
agreenent thus far being all right; but when we | ook at the
gender, we find that sabbaton is neuter, and man, as

al ready stated, is fem nine. W cannot, therefore, supply
t he word sabbat on, unless we can performthe ungrammati cal
mracle of making a fem nine adjective agree with a neuter
noun. p. 8, Para. 3, [SABBATQ\ .

But, strange to say, sone are so determ ned to have
sabbat on understood, as to claimthat man is neuter! and
that the gender of the noun with which it agrees; as nuch
as to say that the adjective has but one form and is
mascul i ne, fem nine, or neuter, according to the gender of
its noun. This will certainly surprise those who have any
acquai ntance wwth the Geek. It is only for the benefit of
t hose who have never studied it, that we need to say that
adj ectives are declined, or take a change of formto
express the nunber and case, exactly the sane as nouns: and
that they have a change of formalso to denote the gender;
and the gender of the noun determ nes absolutely what form
of the adjective shall be used to agree with it. p. 9,
Para. 1, [ SABBATQV] .

Take, for instance, the word under consideration. The
accusative singular, masculine, of the nuneral heis, is
hena, accusative fem nine, man, accusative neuter, hen
Used with a noun in the accusative singular, if masculine,
hena woul d be the formof the adjective to be used; if
femnine man, if neuter hen. If therefore sabbaton is the
word understood with which the nuneral should agree, the
form hen shoul d have been used, not m an; and the fact that
m an, the femnine form is used, shows that the noun
understood, with which it agrees, nust be a femn ni ne noun.
In this respect the |law of the | anguage i s absol ute and
i nexorable. p. 9, Para. 2, [SABBATON|

Wth what, then, does man agree? Scholars and critics who
under stand thoroughly the idionms of the Geek, tell us that
in such sentences the word day, heenera, is understood. See
Geenfield s Geek Testanent, Matt. 28:1, margin, also
Robi nson's Lexi con. Heenera is a fem ni ne noun, and hence



man can agree with it in every respect; and there is no
grammati cal inaccuracy involved. Putting in the supplied
word, we have eis m an heenmeran sabbatone, literally, the
first day of the Sabbath. p. 10, Para. 1, [SABBATQN.

Now it is evident that the word sabbatone nust here be
taken in other than its ordinary sense; for "the first day
of the Sabbath,"” the Sabbath itself being only one day,
woul d be a neani ngl ess expression. p. 10, Para. 2,

[ SABBATOV] .

Turning again to Robinson, we find under the word sabbaton
the second definition given as follows: "Meton. [that is,
by netonyny, a figure of speech in which one word is put
for another], a Sabbath, put for the interval from Sabbath
to Sabbath; hence a se'nnight week." "Only after nunerals
mar ki ng the days of the week." Then he refers, for
exanples, to all those passages in which the phrase, "first
day of the week," occurs in the New Testanent. And he adds,
"In the Tal nuds, the days of the week are witten; the
first, second, third, day in the Sabbath (week); see
Lightfoot Hor. Heb. in Matt. 28:1." p. 10, Para. 3,

[ SABBATQN] .

In the light of the foregoing facts, presented in a manner
so plain that we trust all can understand them it is not
difficult for any one to see that a correct translation of
t he passage woul d be: "After the Sabbath, as it began to
dawn toward the first [day] of the week." p. 11, Para. 1,
[ SABBATON] .

One question nore may arise: Howis it to be known when
sabbat one or sabbaton is to be rendered week, instead of
Sabbat h? Answer. It is to be rendered week whenever it is
preceded by a nuneral. It is so preceded in every case
where the expression, first day of the week, occurs, and
al so in Luke 18:12, where the Pharisee fasted twice in the
(sabbat ou, genitive singular) week. Hence we translate the
word sabbatone, as it first occurs in Matt. 28:1, by the
wor d Sabbat h, because it has no nuneral before it; and in
the second instance of its occurrence, we translate it
week, because it is preceded by the numeral mian. p. 11
Para. 2, [ SABBATQV] .

U Smth. p. 11, Para. 3, [SABBATQ\ .

Sabbaton in Col. 2:16. p. 11, Para. 4, [SABBATQN.



LUTHER LEE, in his "Theol ogy," p. 375, presents the
follow ng criticismon Col. 2:16. The text reads thus: "Let
no man therefore judge you in neat, or in drink, or in
respect of a holy day, or of the new noon, or of the
sabbath days." p. 12, Para. 1, [ SABBATO\|

On which M. Lee says: "To what Sabbath does the apostle
refer? He uses the Greek word sabbat on, which is everywhere
used to denote the seventh-day Sabbath, w thout giving any
noti ce that he neans anything else; and while, by a holy
day and the new nobon, he includes all other feasts and
rests which m ght be called sabbaths, he | eaves not hi ng but
t he sevent h-day Sabbath to be neant by the sabbath days.™
p. 12, Para. 2, [SABBATQ\.

The argunents which M. Lee presents to show that Pau
refers to the seventh-day Sabbath in Col. 2:16, and that
consequently, that Sabbath is not binding on Christians,
are these: First, the apostle uses the word sabbaton, which
everywhere denotes the sevent h-day Sabbath; and, secondly,
the other terns used in the text cover all other kinds of
sabbat hs, so that this word nust refer here to the seventh-
day Sabbath. p. 12, Para. 3, [SABBATQN].

He evidently designed to convey to the m nd of the reader
the idea that the term sabbaton, always and in every pl ace,
neans the sevent h-day Sabbath; and we can see the object of
this; for unless it does always have this nmeaning, his
argunent on the use of the termhere is null and void. p.
12, Para. 4, [SABBATON.

But it will be noticed that he does not directly assert
this; nor do we think he would be willing to so far risk
his reputation as a scholar as to nmake such a decl arati on.
He says the term sabbaton "is everywhere used to denote the
sevent h-day Sabbath;" which is true so far as the fact is
concerned that whenever the seventh-day Sabbath is spoken
of, the term sabbaton or its synonym sabbata, is used. But
it is quite another thing to say that the word sabbaton
never nmeans anything else, as he evidently designed to have
t he reader understand. It may be used to denote the
sevent h-day Sabbath in every instance where that Sabbath is
brought to view, and yet it nmay have a nuch w der
signification, and be applied, in other places, to other
objects. p. 12, Para. 5, [SABBATQ\ .



The question to be decided is, Does the term sabbaton ever
refer to the cerenonial sabbaths of the Jews? If it does,
then the apostle may have used it in that sense in Col.
2:16; and the argunment of M. Lee so far falls to the
ground. W therefore refer the reader to Lev. 16:31; 23:32;
and 25:2,4,6, as found in the Septuagint, where he will see
that the termsabbaton is used in reference to the day of
atonenent, one of the yearly sabbaths of the Jews, and is
even applied to the seventh year in which the |Iand should
rest. p. 13, Para. 1, [SABBATQ\.

This is conclusive on this point. But there is in the New
Test anent evi dence enough that the term sabbat on does not

al ways nean the seventh-day Sabbath. Every lexicon tells us
that it sonetinmes nmeans the whole week, the interval from
Sabbat h to Sabbat h; and Luke 18:12, furnishes an instance
where it nust have this signification. p. 13, Para. 2,

[ SABBATQN] .

So nuch for his argunent on sabbaton. Let us now | ook for
a nonent at his other statenent, that the remaining terns
in Col. 2:16, nanely, the "holy day" and "new noon" incl ude
all other feasts and rests which m ght be call ed sabbat hs,
so that the term sabbaton is necessarily restricted to the
sevent h-day Sabbath. The termtranslated "holy day" is
heorte, which is defined by Geenfield, a "solem feast,
public festival, holy day; specially spoken of the
passover." Robi nson adds, "Specially a) The passover, and
the festival of unleavened bread connected with it, the
paschal festival. b) The feast of tabernacles.” The
passover festival occupied seven days, and the feast of
tabernacles, eight. The first and | ast days of these feasts
were special days. In themthe people were to have a holy
convocation, and performno servile work. They were
sabbat hs. The other days of the feast were sinply holidays,
and were designated by this term heorte; while the
solemity and cessation fromlabor that pertained to the
first and | ast days called for another title, and they were
termed sabbaths. So Kitto says, respecting the feast of
tabernacles, "It began on the fifteenth day of the seventh
nmont h, and conti nued ei ght days, the first and | ast being
sabbat hs.” The new nobon, nouneni a, was anot her kind of
festival, and did not include any which could properly be
called a sabbath; that is no day was a sabbath, or day of
rest, on account of its being the festival of the new noon.
p. 13, Para. 3, [SABBATQN].



Thus we see that the term "holy day" and "new noon" are
not sufficient, as M. Lee asserts, to cover all the

subj ects which the apostle wi shed to introduce; nanely, the
ordinary feast days of the Jew, the new noons, and the
sabbat hs connected with their feasts; and these latter he
desi gnates by the word sabbatone, just as they were
designated in the G eek version of the Add Testanent then
in use. p. 14, Para. 1, [SABBATQ\.

But there are other considerations which should have been
sufficient to save M. Lee fromso false a criticismupon
this text:-- p. 15, Para. 1, [SABBATQ\ .

1. The sabbaths here nentioned are those associated with
nmeats, drinks, new noons, and festivals. But the seventh-
day Sabbath never was so associated. p. 15, Para. 2,

[ SABBATQN] .

2. The sabbat hs here spoken of were, |ike the new noons
and feasts with which they were connected, shadows of
things to cone. But the seventh-day Sabbath never was a
shadow, it was instituted before the fall, when, fromthe
very nature of the case, a type could not have existed.
Thi s | anguage of the apostle, therefore, in the nost
enphati ¢ manner, excludes the weekly Sabbath fromthe days
of which he speaks. p. 15, Para. 3, [SABBATQ\].

3. All that is nentioned in verse 16 is included in the
handwiting of ordinances of verse 14, which was agai nst
us, and which was blotted out and nailed to the cross. But
t he sevent h-day Sabbath never was a part of these
ordi nances, as such. p. 15, Para. 4, [ SABBATON|

It owed its existence to enactnents entirely distinct, not
being witten by the hand of Mses, but being proclainmed by
the voice of God fromthe sunmt of Sinai, and engraved
with his finger upon the tables of stone. And to speak of
blotting out such a docunent would be to say that a person
could, with pen and ink, erase the chiseled inscription of
the marble nonunment. If M. Lee is correct, Paul did not
wite by inspiration of God; for that never thus bungles in
the use of | anguage. p. 15, Para. 5, [ SABBATON|

The word sabbatone is in the plural, and should here be so
rendered. If it was in the singular nunber, it mght with
propriety be clained that it referred to the weekly
Sabbat h. But being plural, it may properly be so rendered;



and the context, showing that it nust refer to the
cerenoni al sabbaths of the Jews, demands that the plural
rendering be here given it. So if the word days, which our
transl ators have supplied, be omtted, it should be
rendered sabbaths. In this manner God speaks of the
sabbat hs of the Jewi sh church, when by the prophet Hosea
(2:11) he calls them "her sabbaths,” and predicts that they
shoul d cease, as Paul here declares that they had ceased.
Robi nson says sabbaton, in Col. 2:16, has a plural
signification. p. 16, Para. 1, [SABBATQ\.

M. Lee's criticismthus fails in every particular; for,
1. The terns holy day (or feast day) and new nobon do not
cover the cerenoni al sabbaths of the Jews. 2. The term
sabbaton is applied to those sabbaths, and is needed in
this text to denote them 3. The sabbaths of this text are
associ ated with cerenonies. 4. They are shadows, or types.
5. They are blotted out. 6. The word is plural. Al which
considerations prove that the text has no reference
what ever to the Sabbath of the noral |aw, and hence
contains no evidence that we are not norally bound to
observe it. p. 16, Para. 2, [SABBATQ\.

U Smith. p. 16, Para. 3, [ SABBATON].

Extract from Both Sides, pp. 114-119. p. 16, Para. 4,
[ SABBATQN] .

ELD. T. M PREBLE says; "Now it is evident that if the
transl ators had just transposed the word sabbaton, in these
nine cases just examned, as they did in the other fifty-
ni ne instances already above referred to, then we should
have had clear, blazing |ight shining on this glorious
subj ect; and we should see that, at the END of the seventh-
day Sabbaths -- (or at the end of the Lord JEHOVAH S
Sabbat hs -- which he gave to the 'children of Israel, to be
a 'sign' unto them' throughout their generations') THERE
woul d be the BEG NNI NG of the LORD JESUS CHRI ST' S SABBATHS.
O, in other words, where one series of Sabbaths ended,

t here anot her series of Sabbaths began." p. 17, Para. 1,
[ SABBATQN] .

“If the translators had just 'transposed [transferred?]’
the word sabbaton,’' in nine cases where it is rendered week
in the New Testanent, 'then we should have had cl ear,
bl azing light shining on this glorious subject.' " So,
then, the "clear blazing light" on the Sunday Sabbath Iies



in the fact that the word sabbaton is incorrectly

transl ated week nine tinmes in the New Testanment! And Eld.

P. takes it upon hinself to correct the translation, and
bring out the blazing Iight! W are glad the controversy is
narrowed down to this point. If left here, it would soon be
di sposed of; for it will not take long to sweep this

obj ection back into the depths of night fromwhence it
sprung. p. 17, Para. 2, [SABBATQN] .

It is a fact that the word sabbaton is rendered week in
the nine instances Eld. P. has referred to. Is this
rendering correct? "For some cause unknown to ne," says he,
"the translators saw fit to render the word sabbaton by the
word week in nine cases out of the whole nunber sixty-
eight." The translators certainly had a reason for
translating it as they have done; and we can tell Ed. P.
how he m ght have "known" what it was. p. 17, Para. 3,

[ SABBATQN] .

It is to be presuned that he possesses a copy of the
common edition of Geenfield s Geek Testanent. If he wl
| ook in the |l exicon attached to the Testanent, under the
word sabbaton, he will find the third definition reading
like this: "A period of seven days, a week." If this word
in certain relations neans week, it is certainly proper so
to translate it. And one of the instances to which Eld. P
has referred, renders it necessary to good sense to give it
this meaning: Luke 18:12: "I fast twice in the week"
sabbaton). Now if the word here nmeans the Sabbath, the
seventh day of the week, and not the whol e week, we have
t he singular spectacle of the old Pharisee claimng to fast
twce in a day of twenty-four hours, which would be of
course, between neals! Bloonfield, in his note on this
pl ace, says that this fast was on the second and fifth days
of the week, according to Epi phanius and the Rabbi ns.
Robi nson, under the word sabbaton, says, "2. Meton., a
sabbath, put for the interval from Sabbath to Sabbat h,
hence a se' nnight, week." p. 17, Para. 4, [SABBATQ\.

Fromthe foregoing it is evident that the word sabbaton
sonetimes neans the whol e week. How, then, shall we
determine when it has this neani ng? Easily enough. Robi nson
says that it has this neaning "after numerals denoting the
days of the week." W now i nquire, Does the word sabbat on,
in those places where the expression, "first day of the
week, " occurs in the New Testanment, follow a nuneral
adj ective denoting the day of the week? W answer, Yes, in



every instance. Then no one can deny, w thout discarding
all authority, that in these instances sabbaton neans week,
and the translation of our conmon version is correct. p.
18, Para. 1, [ SABBATO\ .

The nuneral adjective used in Matt. 28:1; Mark 16:2; Luke
24:1; John 20:1,19; Acts 20:7; 1 Cor. 16.2, is ma or m an;
in Mark 16:9, prote. One instance will suffice for the
whole, and we will take the first one, Matt. 28:1. The
words are m an sabbaton (pronounced with long o, as in
tone). Man is the nuneral adjective meaning one, or
according to a Hebraism "first." It agrees w th day,
under stood. Sabbaton is in the genitive plural, literally
answering to the English words, "of the week." So we have,
as plainly as | anguage can say it, "first day of the week."
p. 18, Para. 2, [SABBATQN].

El d. P. argues, however, that here the Lord Jehovah's
Sabbat hs ceased, and the Lord Jesus Christ's Sabbaths were
i ntroduced, or one series of Sabbaths there ended, and
anot her series of Sabbaths there began. But this little
shift in favor of Sunday, involves a fatal violation of
granmmar whi ch he has apparently overl ooked. If his
rendering is correct, and first day of the week shoul d be
rendered, "one of sabbaths,” neaning one if the new series
of Sabbaths then introduced, then the word one, man, nust
agree with sabbat on understood. But sabbaton is neuter, and
man is femnine. Ganmmar wll not submt to any such
treatnment as this. The word m an, being in the fem nine
gender, shows that the noun understood, with which it
agrees, is a fem nine noun. And there is no word which can
be introduced to supply the ellipsis, except the word which
the translators of our Bible have supplied, nanmely
heeneran, day, which renders the sense conplete, and being
a fem nine noun answers to the fem nine adjective, m an,
and nmakes the construction harnoni ous and perfect. p. 19,
Para. 1, [ SABBATQ\ .

We accordingly find in the margin of the Greek Testanent a
reference fromthe word m an, saying "Heeneran understood."
And we are forced to the conclusion that Geenfield,

Robi nson, and Liddell and Scott, in their |exicons, and the
forty-seven | earned nen of Engl and who nade our version of
the New Testanent, are correct in their translation, and
Eld. P. is wong. Another conclusion is no | ess apparent,
nanmely that this great "blaze" of "light,” with which Eld.
P. hoped to dazzle us fromthe G eek, has proved but



anot her ignis fatuus, which, after leading its victiminto
i nextricable bogs, has -- gone out! p. 19, Para. 2,
[ SABBATQN] .

U Smith. p. 20, Para. 1, [SABBATQ\ .
The Sabbath Between. p. 20, Para. 2, [SABBATQ\ .

Sonme suppose that evidence is found in Acts 13:42, for
Sunday- keepi ng. The text reads: "And when the Jews were
gone out of the synagogue, the Gentiles besought that these
words mi ght be preached to themthe next Sabbath." The
margi n says, "In the week between, or, in the Sabbath
between." The word rendered "next" is metaxu, and is
defined by Geenfield: "Between, Matt. 23:35, &c.; ho
nmet axu, intervening tinme, en to netaxu, sc. chrono, in the
meanti nme, neanwhile, John 4:31; by turns, nutually, Rom
2:12; ho netaxu, subsequent, follow ng, succeeding, next.
Acts 13:42." p. 20, Para. 3, [SABBATQ\.

1. This is all the material with which they are furnished
by this text. How do they manipulate it into proof for a
first-day Sabbat h? That the day in which Paul delivered the
di scourse of which this verse is a part, was the Sabbat h,
the seventh day of the week, as stated in verse 14, is on
all hands conceded. p. 20, Para. 4, [SABBATQ\.

Now, granting that netaxu here means between (which is
only one of its meanings), and that the request was that
anot her neeting should be held on the Sabbath between, how
does this prove that the first day of the week is here
i ntended? The first day is not named; no day of the week is
specified; and nothing is proved for the first day over any
ot her of the days of the week. p. 20, Para. 5, [SABBATON|

2. The term sabbaton is applied in the New Testanent to
only three objects: 1st. The Sabbath proper, the |ast day
of each week. 2d. The space of tine included between these
Sabbat hs, or the week. 3d. The yearly or cerenoni al
sabbat hs of the Jews. Qur friends wll not claimthat Acts
13: 42, refers to any cerenoni al sabbath. They contend that
it does not refer to the Sabbath upon the | ast day of the
week, as observed by the Jews. It nust, then, in this
i nstance, nean the only other thing to which it is ever
applied, nanely, the space between, or the whole week, as
the margin of our comon version reads, "In the week
between."” But this would prove nothing for a first-day



Sabbath. p. 21, Para. 1, [SABBATQN.

3. If it means as i s clainmed, a Sabbath between, then we

i nquire, Between what? Between two sevent h-day Sabbat hs
certainly: between that Sabbath on which Paul spoke and the
next one like it. But what was there between these? There
were six whole days of the week. And if one of these is a
Sabbat h between, who will tell us which one it is? This
text neither tells nor intimates. It does not therefore

| ook well for our friends to assune it too positively. p.
21, Para. 2, [SABBATQ\ .

4. W inquire further, Wo were the ones who nade this
request of Paul ? Answer. The Gentiles. p. 21, Para. 3,
[ SABBATQV .

They were neither Jews nor Christians. p. 21, Para. 4,
[ SABBATQN] .

They coul d not have been keeping the Sunday in honor of
Christ's resurrection, or in any sense as a Christian
institution; for they nmade no profession of the Christian
religion. This is proof positive that their request had no
reference to the observance of the first day as a Christian
Sabbath. p. 22, Para. 1, [ SABBATQN.

5. For these reasons, netaxu cannot here have the mneaning
of between, but that of next, subsequent, next in order,
foll owi ng; and we do no violence to the | anguage by giving
it this definition; for it has this neaning equally with
the other. So Dr. Bloonfield says: "The sense expressed in
our common version is, no doubt, the true one. It is
adopted by the best recent comentators and confirned by
t he ancient versions.” p. 22, Para. 2, [SABBATQ\.

6. Having seen that there is no proof in verse 42 for a
first-day Sabbath, we cone now to verse 44, which forever
anni hilates the first-day claimby show ng what day that
next Sabbath was, nanely, the next seventh day of the week.
For we read: "And the next Sabbath day came al nost the
whol e city together to hear the word of God." This record
shows how Paul conplied with the request of those CGentiles,
and so deternm nes what that request was. They did not ask
himto speak on one day, and he speak on another. No; this
"next Sabbath" of verse 44, on which Paul spoke, was the
"next Sabbath" of verse 42, on which they requested himto
speak. And does any one say that this was the Sabbath



bet ween? Let us see if it was. It is clainmed on verse 42
that it was the Sabbath between because the word netaxu is
used, which, anong others, has that nmeaning. Now if this
had been what the witer of the Acts designed to teach, he
woul d have used in verse 44, this sane word met axu, which
soneti mes nmeans between; or, nore probably, he woul d use
some stronger word which always has this neaning. p. 22,
Para. 3, [ SABBATON|

But so far fromthis, he uses a word which never has this
meani ng. The word used in this case is erehoneno, a
participle fromthe verb erehomai which nmeans primarily, to
cone. So here it is the com ng or next Sabbath, and so far
as we have been able to learn is uniformly so transl at ed.
So Bloonfield says that the supposition that verse 42 neans
sonme internedi ate week day is refuted by verse 44. p. 22,
Para. 4, [ SABBATON|

But was not the envy of the Jews stirred, as nentioned in
verse 45, because they saw a new Sabbath suppl anting the
one they had al ways observed? Nothing of this kind is
stated. But it says that when they saw the nultitudes they
were filled with envy. They were envious that the preaching
of the gospel should call forth such crowds, while their
own worship excited conparatively little attention. It is
truly surprising that any one should urge such an argunent
as this in proof of a change of the Sabbath. p. 23, Para.
1, [ SABBATQN .

It is not singular that first-day advocates shoul d be
anxi ous to dispose of this case; for, as it stands, it
effectually cuts off the claimthat Paul nade use of the
seventh day for the purpose of getting the ears of the
Jews, inasnuch as this neeting on the Sabbath pertai ned
wholly to the Gentiles. But they do their cause no service
by the nethod of argunment which they adopt. p. 23, Para.
2, [ SABBATQ\ .

U Smith. p. 23, Para. 3, [SABBATON].



