The SABBATIC INSTITUTION. p. 1, Para. 1, [SABBATI(C].
The CREATION. p. 1, Para. 1, [SABBATIC].

TIME, as distinguished frometernity, nay be defined as
that part of duration which is nmeasured by the Bible. From
the earliest date in the book of Genesis to the
resurrection of the unjust at the end of the m |l ennium
the period of 7000 years is neasured off. Before the
commencenent of this great week of tine, duration wthout
beginning fills the past; and at the expiration of this
peri od, unendi ng duration opens before the people of God.
Eternity is that word which enbraces duration w thout
begi nni ng and wi thout end. And that Bei ng whose existence
conprehends eternity, is he who only hath immortality, the
King eternal, imortal, invisible, the only wise God. (1)
p. 1, Para. 2, [SABBATI (.

Isa. 57:15; 1 Tim 6:16; 1:17; Ps. 90:2.] p. 1, Para. 3,
[ SABBATI C] .

When it pleased this infinite Being, he gave existence to
our earth. Qut of nothing God created all things; "so that
t hi ngs which are seen were not made of things which do
appear." This act of creation is that event which marks the
comrencenent of the first week of tine. p. 1, Para. 4,

[ SABBATI C] .

He who coul d acconplish the whole work with one word chose
rather to enploy six days, and to acconplish the result by
successive steps. Let us trace the footsteps of the Creator
fromthe time when he laid the foundation of the earth
until the close of the sixth day, when the heavens and the
earth were finished, and God saw everything t hat he had
made, and behold it was very good. p. 1, Para. 5,

[ SABBATI C] .

On the first day of the week God created the heaven and
the earth. The earth thus called into exi stence was w t hout
formand void, and total darkness covered the Creator's
wor k. Then "CGod said, Let there be light; and there was
l[ight." "And God divided the light fromthe darkness," and
call ed the one day, and the other night. (2) p. 2, Para.
1, [ SABBATIC].

On the second day of the week "God said, Let there be a



firmament [margin, Heb., expansion] in the mdst of the
waters: and let it divide the waters fromthe waters." The
dry land had not yet appeared; consequently the earth was
covered with water. Thick vapors rested upon the face of
the water; but the atnosphere being now called into

exi stence by the word of the Creator, the fogs and vapors
that had rested upon the bosomof the water are borne al oft
by it. This atnosphere or expansion is called heaven. (3)
p. 2, Para. 2, [ SABBATI(.

On the third day of the week, God gathered the waters
t oget her and caused the dry |and to appear. The gat heri ng
together of the waters God called seas; the dry |and thus
rescued fromthe waters he called earth. "And God said, Let
the earth bring forth grass, the herb yielding seed, and
the fruit-tree yielding fruit after his kind; and it was
so." "And God saw that it was good." (4) p. 2, Para. 3,

[ SABBATI C] .

Heb. 11:3; Gen. 1. [2] Gen. 1:1-5; Heb. 1. [3] Gen. 1:5-8;
Job 37:18. (4) Gen. 1:9-13; Ps. 136:6; 2 Pet. 3:5.] p. 2,
Para. 4, [SABBATIC].

On the fourth day of the week "God said, Let there be
lights in the firmanment of heaven, to divide the day from
the night; and let thembe for signs, and for seasons, and
for days, and years."” "And God nmade two great lights; the
greater light to rule the day, and the |lesser light to rule
t he night; he made the stars also." Light had been created
on the first day of the week; and now on the fourth day he
causes the sun and noon to appear as |light-bearers, and
pl aces the light under their rule. And they continue unto
this day according to his ordinances, for all are his
servants. Such was the work of the fourth day. And the
great Architect, surveying what he had w ought, pronounced
it good. (1) p. 2, Para. 5, [SABBATI(C.

On the fifth day of the week "God created great whal es,
and every living creature that noveth, which the waters
brought forth abundantly after their kind, and every w nged
fow after his kind: and God saw that it was good." (2) p.
3, Para. 1, [ SABBATI(C].

On the sixth day of the week "God nade the beast of the
earth after his kind, and cattle after their kind, and
everything that creepeth upon the earth after his kind: and
God saw that it was good." Thus the earth having been



fitted for the purpose, was filled with every order of
living creature, while the air and waters teened wth

ani mal exi stence. To conplete this noble work of creation,
God next provides a ruler, the representative of hinself,
and places all in subjection under him "And God said, Let
us make man in our inage, after our |ikeness: and |let them
have dom nion over the fish of the sea, and over the fow
of the air, and over the cattle, and over all the earth,
and over every creeping thing that creepeth upon the
earth.” p. 3, Para. 2, [SABBATI(].

Gen. 1:14-19; Ps. 119:91; Jer. 33:25. [2] CGen. p. 3,
Para. 3, [SABBATI(.

"And the Lord God formed man of the dust of the ground,
and breathed into his nostrils the breath of |ife; and nman
becane a living soul. And the Lord Gd planted a garden
eastward in Eden; and there he put the man whom he had
formed. And out of the ground nmade the Lord God to grow
every tree that is pleasant to the sight and good for food;
the tree of life also in the mdst of the garden, and the
tree of know edge of good and evil." Last of all Cod
created Eve, the nother of all living. The work of the
Creator was now conplete. "The heavens and the earth were
finished and all the host of them"™ "And God saw everyt hi ng
t hat he had made and behold it was very good." Adam and Eve
were in Paradise; the tree of Iife blooned on earth; sin
had not entered our world, and death was not here, for
there was no sin. "The norning stars sang together, and al
the sons of God shouted for joy." Thus ended the sixth day.
p. 3, Para. 4, [SABBATI(].

Gen. 1:24-31; 2:7-9,18-22; 3:20; Job 38:7.] p. 4, Para.
1, [ SABBATI (] .

THE | NSTI TUTION OF THE SABBATH. p. 4, Para. 2,
[ SABBATI C] .

The work of the Creator was finished, but the first week
of time had not yet expired. Each of the six days had been
di stingui shed by the Creator's work upon it; but the
seventh was rendered nmenorable in a very different nmanner
And on the seventh (1) day God ended his work which he had
made; and he rested on the seventh day fromall his work
which he had nade.” In yet stronger |language it is witten:
"On the seventh day he rested and was REFRESHED." (2) p.
4, Para. 3, [SABBATIC]



Thus the seventh day of the week becane the rest-day of
the Lord. How remarkable is this fact! "The everlasting
God, the Lord, the Creator of the ends of the earth,
fainteth not neither is weary." (3) He needed no rest; yet
it is witten, "on the seventh day he rested and was
refreshed.” Wy does not the record sinply state the
cessation of the Creator's work? Way did he at the cl ose of
that work enploy a day in rest? The answer will be |earned
fromthe next verse. He was | aying the foundation of a
divine institution, the nenorial of his own great work. p.
5, Para. 1, [SABBATI(].

"And God bl essed the seventh day and sanctified it;
because that in it he had rested fromall his work which
God created and made. " The fourth comrandnent states the
sane fact: He "rested the seventh day; wherefore the Lord
bl essed the Sabbath day and hallowed it." (4) p. 5, Para.
2, [ SABBATI ] .

"On the sixth day God ended his work which he had made;
and he rested on the seventh day" &c., is the reading of
t he Septuagint, the Syriac and the Samaritan; "and this
shoul d be consi dered the genui ne reading," says Dr. A
Cl arke. See his Commentary on Gen. 2. (2) Gen. 2:2; EX.
31:17. (3) Isa. 40:28. (4) Gen. 2:3; Ex. 20:11.] p. 5,
Para. 3, [SABBATI( .

The bl essing and sanctification of the seventh day was
because that God had rested upon it. His resting upon it
then, was to lay the foundation for blessing and
sanctifying the day. His being refreshed with this rest
inplies that he delighted in the act which laid the
foundation for the nenorial of his great work. p. 5, Para.
4, [ SABBATI C] .

The second act of the Creator in instituting this menorial
was to place his blessing upon the day of his rest.
Thenceforward it was the bl essed rest-day of the Lord. A
third act conpletes the sacred institution. The day al ready
bl essed of God, is now, last of all, sanctified or hall owed
by him To sanctify is "to separate, set apart, or appoint
to a holy, sacred or religious use." To hallowis "to nake
holy; to consecrate; to set apart for a holy or religious
use." (1) p. 5, Para. 5, [SABBATI(C]

The tinme when these three acts were perforned is worthy of



especial notice. The first act was that of rest. This took
pl ace on the seventh day; for the day was enployed in rest.
The second and third acts took place when the seventh day
was past. "God bl essed the seventh day and sanctified it
because that in it he had rested fromall his work." Hence
it was on the first day of the second week of tine that God
bl essed the seventh day and set it apart to a holy use. The
bl essi ng and sanctification of the seventh day, therefore
relate not to the first seventh day of time, but to the
seventh day of the week for tine to cone, in nenory of
God's rest on that day fromthe work of creation. p. 6,
Para. 1, [SABBATI(.

Webster's Unabridged Dictionary on the words sanctify and
hallow.] p. 6, Para. 2, [SABBATI(.

The days of the week are neasured off by the revolution of
our earth on its axis; and hence our seventh day, as such,
can cone only to dwellers on this gl obe. To Adam and Eve,
therefore, as inhabitants of this earth, and not to the
i nhabitants of sone other world, were the days of the week
given to use. p. 6, Para. 3, [SABBATI(C]

Hence when God set apart one of these days to a holy use
in menory of his own rest on that day of the week, the very
essence of the act consisted in his telling Adamthat this
day shoul d be used only for sacred purposes. Adam was then
in the garden of God, placed there by the Creator to dress
it and to keep it. He was al so conm ssioned of God to
subdue the earth. (1) Wien therefore the rest-day of the
Lord should return fromweek to week all this secul ar
enpl oynent, however proper in itself, nust be laid aside,
and the day observed in nenory of the Creator's rest. p.
6, Para. 4, [SABBATI(C].

The Hebrew verb, kadash, here rendered sanctified, and in
the fourth commandnent rendered hall owed, is defined by
Gesenius "to pronounce holy, to sanctify; to institute any
holy thing, to appoint.” (2) It is repeatedly used in the
A d Testanment for a public appointnment or proclamation.

Thus when the cities of refuge were set apart in Israel, it
is witten: "They appointed [margin, Heb., sanctified]
Kedesh in Glilee in nmount Naphtali, and Shechem in nount

Ephraim" &c. This sanctification or appointnent of the
cities of refuge was by a public announcenent to Israel
that these cities were set apart for that purpose. This
verb is al so used for the appointnent of a public fast and



for the gathering of a solem assenbly. Thus it is witten:
"Sanctify [i.e. appoint] ye a fast, call a solem assenbly,
gather the elders and all the inhabitants of the land into
t he house of the Lord your God." p. 7, Para. 1,

[ SABBATI C] .

Gen. 2:15; 1:28. [2] Hebrew Lexicon, p. 914, Ed. p. 7,
Para. 2, [SABBATI(.

"Blow the trunpet in Zion, sanctify [i.e., appoint] a
fast, call a solem assenbly.” "And Jehu said, Proclaim
[margin, Heb., sanctify] a solemm assenbly for Baal." [1]
Thi s appointnment for Baal was so public that all the
wor shipers of Baal in all Israel were gathered together.
These fasts and sol erm assenblies were sanctified or set
apart by a public appointnment or proclamation of the fact.
When therefore God set apart the seventh day to a holy use
it was necessary that he should state that fact to those
who had the days of the week to use. Wthout such
announcenent the day could not be set apart fromthe
others. p. 7, Para. 3, [SABBATI(C].

But the nost striking illustration of the neaning of this
word may be found in the record of the sanctification of
mount Sinai. (2) Wien God was about to speak the ten
commandnents in the hearing of all Israel, he sent Mses
down fromthe top of mount Sinai to restrain the people
fromtouching the nmount. "And Moses said unto the Lord, The
peopl e cannot conme up to nount Sinai: for thou chargedst
us, saying, Set bounds about the nount and sanctify it."
Turni ng back to the verse where God gave this charge to
Moses we read: "And thou shalt set bounds unto the people
round about, saying, Take heed to yourselves that ye go not
up into the nount or touch the border of it." Hence to
sanctify the nmount was to command the people not to touch
even the border of it, for God was about to descend in
maj esty upon it. In other words, to sanctify or set apart
to a holy use mount Sinai was to tell the people that God
woul d have themtreat the nmountain as sacred to hinself.
And thus also to sanctify the rest day of the Lord was to
tell Adam that he should treat the day as holy to the Lord.
p. 8, Para. 1, [SABBATI(.

Josh. 20:7; Joel 1:14; 2:15; 2 Kings 10:20,21. [2] Ex.
19:12,23.] p. 8, Para. 2, [SABBATIC]

The decl aration "God bl essed the seventh day, and



sanctified it" is not indeed a conmandnment for the
observance of that day; but it is a record that such a
precept was given to Adam For how could the Creator "set
apart to a holy use" the day of his rest, when those who
were to use the day knew nothing of his will in the case?
Let those answer who are able. p. 8, Para. 3, [SABBATI (]

This view of the record in Cenesis we shall find to be
sustained by all the testinony in the Bible relative to the
rest day of the Lord. The facts which we have exam ned are
the basis of the fourth commandnent. Thus spake the great
Lawgi ver fromthe summt of the flam ng nount: "Remenber
the Sabbath day to keep it holy." "The seventh day is the
Sabbath of the Lord thy God." "For in six days the Lord
made heaven and earth, the sea and all that in themis, and
rested the seventh day: wherefore the Lord bl essed the
Sabbat h day, and hallowed it." (1) p. 9, Para. 1,

[ SABBATI C] .

The term Sabbath is transferred fromthe Hebrew | anguage,
and signifies rest. (2) The command "renenber the Sabbath
day to keep it holy" is therefore exactly equivalent to
saying "renenber the rest day to keep it holy." The
expl anation which follows sustains this statenent: p. 9,
Para. 2, [ SABBATI (]

Ex. 20:8-11. [2] Buck's Theol ogical Dictionary, article,
Sabbath.] p. 9, Para. 3, [SABBATI(.

"The seventh day is the Sabbath [or rest day] of the Lord
thy God." The origin of this rest day is given in these
words: "For in six days the Lord nade heaven and earth, the
sea and all that in themis, and rested the seventh day:
wherefore the Lord bl essed the Sabbath day and hal | owed
it." That which is enjoined in the fourth commandnent is to
keep holy the rest day of the Lord. And this is defined to
be t he day on which he rested fromthe work of creation.
Mor eover the fourth conmandnment calls the seventh day the
Sabbat h day at the tine when God bl essed and hal | owed t hat
day, therefore the Sabbath is an institution dating from
t he foundation of the world. The fourth commandnment points
back to the creation for the origin of its obligation; and
when we go back to that point, we find the substance of the
fourth commandnent given to Adam "God bl essed the seventh
day and sanctified it,” i.e., set it apart to a holy use.
And in the commandnment itself the sane fact is stated: "The
Lord bl essed the Sabbath day and hallowed it," i.e.,



appointed it to a holy use. The one statenent affirns that
"God bl essed the seventh day and sanctified it," the other
that "the Lord bl essed the Sabbath day and hallowed it."
Because the word Sabbath does not occur in the first
statenent it has been contended that the Sabbath did not
originate at creation. Fromthe second statenent it has
been contended that God did not bless the seventh day at
all, but sinply the Sabbath institution. But both
statenments enbody all the truth. God bl essed the seventh
day and sanctified it; and this day thus bl essed and
hal | owed was his holy Sabbath or rest day. Thus the fourth
commandnent establishes the origin of the Sabbath at
creation. p. 9, Para. 4, [SABBATI(.

The second nention of the Sabbath in the Bible furnishes a
deci sive confirmation of the testinonies already adduced.
On the sixth day of the week, Mses in the w | derness of
Sin said to Israel, "To-norrowis the rest of the holy
Sabbath unto the Lord." (1) Wat had been done to the
seventh day since God bl essed and sanctified it as his rest
day in Paradise? Nothing. Wiat did Mdses do to the seventh
day to nmake it the rest of the holy Sabbath unto the Lord?
Not hi ng. Mbses on the sixth day sinply states the fact that
the norrowis the rest of the holy Sabbath unto the Lord.
The seventh day had been such ever since God bl essed and
hal | owed the day of his rest. p. 10, Para. 1, [ SABBATI(C.

The testinony of our divine Lord relative to the origin
and design of the Sabbath is of peculiar inportance. He is
conpetent to testify, for he was with the Father in the
begi nning of the creation. (2) "The Sabbath was made for
man" said he, "not man for the Sabbath." (3) The follow ng
grammatical rule is worthy of notice: "A noun w thout an
adjective is invariably taken in its broadest extension,
as: Man is accountable.” (4) The following texts wll
illustrate this rule, and also this statenent of our
Lord's. "Man lieth down, and riseth not: till the heavens
be no nore they shall not awake." "There hath no tenptation
taken you but such as is cormon to nan." "It is appointed
unto nen once to die." p. 11, Para. 1, [SABBATI(

Ex. 16:22,23. [2] John 1:1-3; Gen. 1:1,26; Col. 1:13-16.
(3) Mark 2:27. [4] Barrett's Principles of English
Grammar.] p. 11, Para. 2, [SABBATI(C.

(1) In these texts man is used wi thout restriction, and
therefore all mankind are necessarily intended. The Sabbath



was therefore made for the whole human famly, and
consequently originated with manki nd. But the Saviour's

| anguage is even yet nore enphatic in the original: "The
Sabbath was nmade for THE man, not THE man for the Sabbath.™
Thi s | anguage fixes the mnd on the nan Adam who was nade
of the dust of the ground just before the Sabbath was made
for him of the seventh day. This is a striking
confirmati on of the fact already pointed out that the
Sabbat h was given to Adamthe head of the human famly. p.
11, Para. 3, [ SABBATI(

"The seventh day is the Sabbath of the Lord thy God;" yet
he made the Sabbath for man. God nade the Sabbath his by
sol emm appropriation, that he m ght convey it back to us
under the guarantee of a divine charter, that none m ght
rob us of it with inmpunity. p. 12, Para. 1, [SABBATI(C].

But is it not possible that God's act of bl essing and
sanctifying the seventh day did not occur at the close of
the creation week? May it not be nentioned then because God
designed that the day of his rest should be afterward
observed? Or rather, as Mboses wote the book of Cenesis
|l ong after the creation, mght he not insert this account
of the sanctification of the seventh day with the record of
the first week, though the day itself was sanctified in his
own tine? p. 12, Para. 2, [SABBATI(.

Job 14:12; 1 Cor. 10:13; Heb. 9:27.] p. 12, Para. 3,
[ SABBATI C] .

It is very certain that such an interpretation of the
record cannot be admtted unless the facts in the case
demand it. For it is, to say the least, a forced
expl anation of the |anguage. The record in Cenesis, unless
this be an exception, is a plain narrative of events. Thus
what God did on each day is recorded in its order down to
the seventh. It is certainly doing violence to the
narrative to affirmthat the record respecting the seventh
day is of a different character fromthat respecting the
other six. He rested the seventh day; he sanctified the
seventh day because he had rested upon it. The reason why
he shoul d sanctify the seventh day existed when his rest
was closed. To say, therefore, that God did not sanctify
the day at that tinme, but did it in the days of Mses, is
not only to distort the narrative, but to affirmthat he
negl ected to do that for which the reason existed at
creation, until 2500 years after. p. 12, Para. 4,



[ SABBATI (] .

But we ask that the facts be brought forward which prove
that the Sabbath was sanctified in the wilderness of Sin
and not at creation. And what are the facts that show this?
We answer, such facts do not exist. It is an hypothesis
invented to sustain the theory that the Sabbath origi nated
at the fall of the manna and not in Paradise. p. 13, Para.
1, [ SABBATI C].

Did God sanctify the Sabbath in the w | derness of Sin?
There is no record of such a fact. On the contrary, it is
mentioned at that tine as sonething al ready set apart of
God. On the sixth day Mdses said, "To-norrow is the rest of
the holy Sabbath unto the Lord."” (1) Surely this is not the
institution of the Sabbath, but the fam liar nention of an
existing fact. p. 13, Para. 2, [SABBATI (]

Ex. 16:23.] p. 13, Para. 3, [SABBATI(C].

We pass on to nount Sinai. Did God sanctify the Sabbath
when he spoke the ten conmandnments? No one clains that he
did. It is admtted by all that Mses spoke of it
famliarly the previous nonth. (1) Does the Lord at Sinai
speak of the sanctification of the Sabbath? He does; but in
t he very | anguage of Cenesis he goes back for the
sanctification of the Sabbath, not to the w | derness of
Sin, but to the creation of the world. (2) W ask those who
hold this theory, this question: If the Sabbath was not
sanctified at creation, but was sanctified in the
wi | derness of Sin, why does the narrative in each instance
(3) record the sanctification of the Sabbath at creation,
and omt all nmention of such a fact in the w | derness of
Sin? Nay, why does the record of events in the wlderness
of Sin show that the holy Sabbath was at that tinme already
in existence? In a word, How can a theory subversive of al
the facts in the record, be nmaintained as the truth of God?
p. 13, Para. 4, [SABBATI(C.

W have seen the Sabbath ordained of God at the cl ose of
the creation week. The object of its Author is worthy of
especial attention. Wiy did the Creator set up this
menorial in Paradise? Wiy did he set apart fromthe other
days of the week that day which he had enployed in rest?
"Because that in it," says the record, "he had rested from
all his work which God created and made." A rest
necessarily inplies a work perforned. p. 14, Para. 1,



[ SABBATI C] .

Ex. 16. [2] Ex. 20:8-11. [3] Conpare Gen. 2:1-3; Ex. p.
14, Para. 2, [ SABBATI (]

And hence the Sabbath was ordai ned of God as a nenorial of
the work of creation. And therefore that precept of the
nmoral law which relates to this nmenorial, unlike every
ot her precept of that |law begins with the word "renenber."
The i nportance of this nenorial will be appreciated when we
learn fromthe Scriptures that it is the work of creation
which is clained by its Author as the great evidence of his
eternal power and Godhead, and as that great fact which
di stinguishes himfromall false gods. Thus it is witten:
"He that built all things is God." "The gods that have not
made the heavens and the earth, even they shall perish from
the earth, and fromunder these heavens." "But the Lord is
the true God, he is the living God, and an everl asting
King." "He hath made the earth by his power, he hath
established the world by his wisdom and hath stretched out
t he heavens by his discretion.” "For the invisible things
of himfromthe creation of the world are clearly seen,
bei ng understood by the things that are nade, even his
eternal power and Godhead." "For he spake and it was done;
he commanded, and it stood fast." Thus "the worlds were
framed by the word of God, so that things which are seen
were not made of things which do appear.” (1) p. 14, Para.
3, [ SABBATI (] .

Such is the estimate which the Scriptures place upon the
wor k of creation as evincing the eternal power and Godhead
of the Creator. The Sabbath stands as the nenorial of this
great work. Its observance is an act of grateful
acknow edgenment on the part of his intelligent creatures
that he is their Creator, and that they ow all to him and
that for his pleasure they are and were created. How
appropriate this observance for Adam And when nman had
fallen, how inportant for his well being that he should
"renmenber the Sabbath day to keep it holy." He would thus
have been preserved from atheismand fromidolatry; for he
coul d never forget that there was a God from whom al
t hings derived their being; nor could he worship as God any
ot her being than the Creator. p. 15, Para. 1, [ SABBATI(.

Ex. 16. [2] Ex. 20:8-11. [3] Conpare Gen. 2:1-3; Ex. p.
15, Para. 2, [SABBATIC].



The seventh day as hall owed by God in Eden was not Jew sh,
but divine; it was not the nenorial of the flight of Israel
from Egypt, but of the Creator's rest. Nor is it true that
t he nost distinguished Jew sh witers deny the prineva
origin of the Sabbath, or claimit as a Jewish nenorial. W
cite the historian Josephus and his | earned contenporary,
Phil o Judaeus. Josephus, whose "Antiquities of the Jews"
run parallel with the Bible fromthe beginning, when
treating of the wilderness of Sin nakes no all usion
what ever to the Sabbath, a clear proof that he had no idea
that it originated in that w | derness. But when giving the
account of creation he bears the follow ng testinony: p.
15, Para. 3, [ SABBATI(].

"Mbses says that in just six days the world and all that
is therein was nmade. And that the seventh day was a rest
and a rel ease fromthe | abor of such operations; WHENCE it
is that we celebrate a rest fromour |abor on that day, and
call it the Sabbath; which word denotes rest in the Hebrew
tongue."” (1) p. 16, Para. 1, [SABBATI(.

Antiquities of the Jews, Book I, Chap. 1, clause 1.] p.
16, Para. 2, [SABBATI(C

And Philo bears an enphatic testinony relative to the
character of the Sabbath as a nenorial. Thus he says: p.
16, Para. 3, [SABBATIC]

"But after the whole world had been conpl eted according to
t he perfect nature of the nunber six, the Father hall owed
the day follow ng, the seventh, praising it and calling it
holy. For that day is the festival, not of one city or one
country, but of all the earth; a day which alone it is
right to call the day of festival for all people, and the
birth day of the world."” (1) p. 17, Para. 1, [SABBATI (]

Nor was the rest-day of the Lord a shadow of man's rest
after his recovery fromthe fall. God will ever be
wor shi ped i n an understandi ng manner by his intelligent
creatures. When therefore he set apart his rest-day to a
holy use, if it was not as a nenorial of his work, but as a
shadow of man's redenption fromthe fall, man in his
unfall en state could never observe the Sabbath as a
delight, but ever with deep distress as rem ndi ng himthat
he was soon to apostatize from God. Nor was the holy of the
Lord and honorabl e, one of the "carnal ordinances inposed
until the tinmes of reformation."” (2) For there could be no



reformation with unfallen beings. p. 17, Para. 2,
[ SABBATI C] .

But man did not continue in his uprightness; Paradi se was
| ost, and Adam was excluded fromthe tree of life. The
curse of God fell upon the earth, and death entered by sin,
and passed upon all nmen. (3) After this sad apostasy, nho
farther mention of the Sabbath occurs until Mses on the
sixth day said, "To-norrow is the rest of the holy Sabbath
unto the Lord." p. 17, Para. 3, [SABBATI (]

Wrks, Vol. |, sec. 30. [2] Isa. 58:13,14; Heb. 9:10. (3)
Gen. 3; Rom 5:12.] p. 17, Para. 4, [SABBATI(.

It is objected that there is no precept in the book of
Cenesis for the observance of the Sabbath, and consequently
no obligation on the part of the patriarchs to observe it.
There is a defect in this argunent not noticed by those who
use it. The book of Genesis was not a rule given to the
patriarchs to walk by. On the contrary, it was witten by
Moses 2500 years after creation, and |ong after the
patriarchs were dead. Consequently the fact that certain
precepts are not found in Genesis is no evidence that they
were not obligatory upon the patriarchs. Thus the book does
not command nmen to love God with all their hearts, and
t heir nei ghbors as thensel ves; nor does it prohibit
i dol atry, bl aspheny, disobedience to parents, adultery,
theft, false witness or covetousness. Wo will affirmfrom
this that the patriarchs were under no restraint in these
things? As a nere record of events, witten long after
their occurrence, it was not necessary that the book shoul d
contain a noral code. But had the book been given to the
patriarchs as a rule of life, it nust of necessity have
contai ned such a code. It is a fact worthy of especi al
noti ce that as soon as Mdses reaches his own tine in the
book of Exodus, the whole noral lawis given. The record
and the people were then contenporary, and ever afterward
the witten lawis in the hands of God's people, as a rule
of life, and a conplete code of noral precepts. p. 17,
Para. 5, [ SABBATIC].

The argunment under consideration is unsound. 1. Because
based on the supposition that the book of Genesis was the
rule of life for the patriarchs. 2. Because if carried out,
it would release the patriarchs fromevery precept of the
noral | aw except the sixth. (1) 3. Nor is this all. The act
of God in setting apart his rest-day to a holy use, as we



have seen, necessarily involves the fact that he gave a
precept concerning it to Adam in whose tine it was thus
set apart. And hence, though the book of Genesis contains
no precept concerning the Sabbath, it does contain direct
evi dence that such precept was given to the head and
representative of the human famly. p. 18, Para. 1,

[ SABBATI C] .

After giving the institution of the Sabbath, the book of
Genesis, inits brief record of 2370 years, does not again
mention it. This has been urged as anple proof that those
holy nen, who, during this period, were perfect, and wal ked
with God in the observance of his commandnents, statutes
and laws, (2) all lived in open profanation of that day
whi ch God had bl essed and set apart to a holy use. But the
book of Genesis also omits any distinct reference to the
doctrine of future punishnent, the resurrection of the
body, the revelation of the Lord in flamng fire, and the
j udgnent of the great day. Does this silence prove that the
patriarchs did not believe these great doctrines? Does it
make them any the | ess sacred? p. 19, Para. 1, [SABBATI(.

Gen. 9:5,7. [2] Gen. 5:24; 6:9; 26:5.] p. 19, Para. 2,
[ SABBATI C] .

But the Sabbath is not nentioned from Mbses to David, a
period of five hundred years during which it was enforced
by the penalty of death. Does this prove that it was not
observed during this period? The jubilee occupied a very
prom nent place in the typical system yet in the whole
Bi ble a single instance of its observance is not recorded.
What is still nore remarkable, there is not on record a
single instance of the observance of the great day of
atonenment, notw thstanding the work in the holiest on that
day was the nost inportant service connected with the
wor | dly sanctuary. And yet the observance of the other and
| ess inportant festivals of the seventh nonth, which are so
intimately connected with the day of atonenent, the one
preceding it by ten days, the other following it in five,
is repeatedly and particularly recorded. (1) It would be
sophistry to say that this silence respecting the day of
atonenent, when there were so nany instances for it to be
nmenti oned, proves that that day was never observed; and yet
it is actually a better argunent than the simlar one urged
agai nst the Sabbath fromthe book of Genesis. p. 19, Para.
3, [ SABBATI (] .



The reckoning of tinme by weeks is derived fromnothing in
nature, and can only be traced to the six days of creation,
and to the rest of the Sabbath. p. 20, Para. 1,

[ SABBATI C] .

The reckoning of tine by weeks was established in Gen.

1:2. This period of tine is marked only by the recurrence
of the sanctified rest-day of the Creator. That the
patriarchs reckoned tinme by weeks and by sevens of days, is
evident fromseveral texts. (2) That the reckoning of the
week was rightly kept appears evident fromthe fact that in
Ex. 16, Moses on the sixth day declares that "to-norrow is
the rest of the holy Sabbath unto the Lord."” (3) p. 20,
Para. 2, [SABBATI( .

Ezra 3:1-6; Neh. 8:2,9-12,14-18; 1 King 8:2,65; 2 Chron.
5:3, 7:8,9; John 7:2-14,37. (2) Job 2:13. Gen. 29:27, 28,
8:10,12, 7:4,10, 50:10. (3) Ex. 16:22,23.] p. 20, Para. 3,
[ SABBATI C] .

The brevity of the record in Genesis causes us to overl ook
many facts of the deepest interest. Adamlived 930 years.
How deep and absorbing the interest that nust have existed
in the human famly to see the first nman! To converse with
one who had hinself talked with God! To hear fromhis |ips
a description of that Paradise in which he had |ived! To
| earn fromone created on the sixth day the wondrous events
of the creation week! To hear fromhis lips the very words
of the Creator when he set apart his rest-day to a holy
use! And to learn, alas! the sad story of the | oss of
Paradi se and the tree of life! p. 20, Para. 4, [SABBATI(

It was therefore not difficult for the facts respecting
the six days of creation and the sanctification of the
rest-day to be diffused anong mankind in the patriarchal
age. Nay, it was inpossible that it should be otherw se,
especially anong the godly. From Adamto Abraham a
successi on of men probably inspired of God preserved the
knowl edge of God upon earth. Thus Adamlived till Lamech,
the father of Noah, was 56 years of age; Lanech lived till
Shem the son of Noah, was 93; Shemlived till Abraham was
150 years of age. Thus are we brought down to Abraham the
father of the faithful. O himit is recorded that he
obeyed God's voice and kept his charge, his comandnents,
his statutes and his laws. (1) p. 21, Para. 1, [SABBATI(].

Gen. 26:5.] p. 21, Para. 2, [SABBATIC].



And of himthe Most H gh bears the follow ng testinony: "I
know him that he will command his children and his
househol d after him and they shall keep the way of the
Lord." (1) The know edge of God was preserved in the fanmly
of Abraham and we shall next find the Sabbath famliarly
menti oned anong his posterity, as an existing institution.
J. N. Andrews. p. 21, Para. 3, [SABBATIC]

Gen. 18:19.] p. 22, Para. 1, [SABBATI(
The TWO LAWS. p. 22, Para. 2, [SABBATI(

"THERE i s but one God, the Father, of whomare all
things.”" 1 Cor. 8:6. Fromhimall beings derive their

exi stence. He who creates and upholds has certainly the
right to govern and control. Hence it is that he is
represented in the Scriptures as the one Lawgi ver who is
able to save and to destroy. James 4:12. Exi stence being
derived fromthe benevol ence of the Creator, all
intelligent creatures are anenable to his just governnent.
O all the creatures made by God to inhabit the earth, man
al one is capable of learning the distinction of right and
wrong, and he al one is placed under the control of noral
law. Deriving his existence froma Being of infinite
purity, he was hinself once innocent, pure and upright. He
was the creature and the | oyal subject of God, and God was
t he author of his existence and his rightful Sovereign. But
God did not sustain toward man the character of a Saviour
and Redeener, for man needed not pardon. p. 23, Para. 1,

[ SABBATI C] .

As a creature owmng all to God, the author of his

exi stence, it is self-evident that he was under the highest
obligation to love himwith all his heart. The existence of
ot her human bei ngs origi hates a second great obligation,
viz., to love our neighbor as ourselves. This precept is

al so one of self-evident obligation; for others are equally
the creatures of God with ourselves, and have the sane
rights that we al so have. These two precepts are the sum of
all noral law. And they grow out of the fact that we owe
all to God, and that others are the creatures of God as
wel | as ourselves. p. 23, Para. 2, [SABBATI(C.

In rendering obedience to the first of these two precepts,
man coul d have no ot her gods before the Lord; nor could he
worshi p idols; neither could he speak the nane of God in an



irreverent manner; nor could he neglect the hall owed rest-
day of the Lord, which was set apart at creation in nenory
of the Creator's rest. p. 23, Para. 3, [SABBATI(C].

Equal Iy evident is it that our duty toward our fellow nmen
conprehends our duty to our parents, and the strictest
regard to the life, chastity, property, character and
interests of others. p. 24, Para. 1, [SABBATIC]

The noral law thus divided into tw parts, and drawn out
and expressed in ten precepts, is of necessity unchangeable
inits character. Its existence grows out of inmmutable
relations which man sustains toward God, and toward his
fellow man. It is God's great standard of right, and after
man's rebellion, the great test by which sin is shown. p.
24, Para. 2, [SABBATI(C.

Where shall we | ook for the record of such a noral code as
we have noticed? In the earliest possible place in the

Bi ble, certainly. And yet the book of Genesis contains no
noral code whatever. How can this nystery be explained? p.
24, Para. 3, [SABBATI(C].

A few facts will renove the difficulty. The book of
Genesis was not witten until about 2500 years after the
creation. As it was witten long after the patriarchs were
dead, it could not have been a rule of life for them It is
a brief record of events that occurred during that period,
and contains several allusions to an existing noral code.
But the book of Exodus which brings the narrative down to
the author's own tinme, introduces this code under
ci rcunstances of the greatest solemity. In this book is
found the I aw of God as given by hinself in person, and
witten with his own finger on stone. |Indeed, the evidence
i ndicates that no part of the Bible was witten until after
the ten commandnents had been spoken and witten by God,
and consequently that code is the earliest witing in
exi stence. p. 24, Para. 4, [SABBATI(C.

Such was the origin of the noral |aw, and such the
character of its precepts. Its proclamation by God hinself,
prior to his causing any part of the Bible to be witten
sufficiently attests the estimte which he placed upon it.
Fromits very nature it exists as early as the principles
of norality; indeed it is nothing but those principles
expressed or witten out. These principles do not owe their
exi stence to the fall of man, but to relations which



existed prior to the fall. p. 25, Para. 1, [SABBATI(.

But there is a systemof |aws that does owe its origin to
sin; a systemthat could have had no existence had not nan
beconme a transgressor. The violation of noral | aw was that
whi ch gave existence to the law of rites and cerenonies,

t he shadow of good things to cone. There could be no
sacrifices for sin until man becane a sinner. In Eden there
could be no types and shadows pointing forward to future
redenption through the death of Christ; for man in his
upri ght ness needed no such redenption. Nor did God place
upon man before his fall the obligation of carnal

ordi nances which |l ook forward to the tine of reformation;
for man was innocent and free fromguile. That it was the
violation of noral |aw that caused the fall of man may be
seen at a glance. The notive set before Eve by Satan was
that they should becone as gods if they ate of that tree
[Gen. 3]; and as Adam was not deceived [1 Tim 2:13], it is
evident that he chose to follow his wife rather than to
obey the Lord; an open violation of the first comrandnent
in each case. p. 25, Para. 2, [SABBATI(.

When man had t hus beconme a sinner, and God had prom sed

t he neans of his redenption, a second relation toward God
was brought into existence. Man was a sinner needi ng

forgi veness, and God was a Saviour offering pardon. It is
plain therefore that the typical |aw pointing forward to
redenption through Christ owes its origin to man's
rebellion, and to God's infinite benevolence. p. 26, Para.
1, [ SABBATIC].

I f man had not sinned he woul d have needed no types of
future redenption, and if God had not determ ned to give
his Son to die he would have instituted no typical system
pointing forward to that great event. The existence of such
a code therefore is in consequence of sin, its precepts are
of a cerenonial nature, and its duration is necessarily
limted by the great offering that could take away sin.
Fromthe fall of Adamtill the tinme of Mses the typical
system was gradual |y devel oped and matured; and from Mses
time until the death of our Lord, it existed as a shadow of
good things to cone. p. 26, Para. 2, [SABBATI(].

At nount Sinai, as we have seen, God proclained the nora

| aw, speaking it with his own voice, and witing it with
his own finger. By his direction the two tables on which
the law was witten were placed in the ark of the covenant,



whi ch was nmade on purpose to receive it. Ex. 25:10-22

Deut. 10:1-5. And this ark containing the | aw of God was

pl aced in the second apartnent of the earthly sanctuary the
nost holy place. Ex. 40; Heb. 9. The top of the ark was
call ed the nercy-seat, because that man who had broken the
| aw contained in the ark beneath the nercy-seat could find
pardon by the sprinkling of the blood of atonenent upon
this place. The whol e system of cerenonial | aw was ordai ned
to enable man to approach again to this broken law, and to
typify the restitution of the pardoned to their

i nheritance, and the destruction of the inpenitent. p. 27,
Para. 1, [SABBATI(.

The law within the ark was that which demanded an
atonenent; the cerenonial |aw which ordained the Levitical
pri est hood and the sacrifices for sin, was that which
taught nmen how t he atonenent could be made. The broken | aw
was beneath the nercy seat; the blood of sin offering was
sprinkled upon its top, and pardon was extended to the
penitent sinner. There was actual sin, and hence a real |aw
whi ch man had broken; but there was not a real atonenent,
and hence the need of the great antitype to the Leviti cal
sacrifices. The real atonement when it is nade nust relate
to that | aw respecting which an atonenent had been shadowed
forth. In other words the shadowy atonenent related to that
I aw which was shut up in the ark, indicating that a rea
atonenment was demanded by that law. It is necessary that
t he | aw whi ch demands atonenent in order that its
transgressor may be spared, should itself be perfect, else
the fault would in part at least rest with the | awgiver,
and not wholly with the sinner. Hence, the atonenent when
made does not take away the broken law, for that is
perfect, but is expressly designed to take away the guilt
of the transgressor. p. 27, Para. 2, [SABBATIC

In the New Testanent we find the great antitype of all the
of ferings and sacrifices the real atonenent as contrasted
with the Levitical one. The death of our Lord Jesus Chri st
as the great sacrifice for sin, was the antitype of all the
Levitical sacrifices. The priesthood of our Lord Jesus
Christ in the heavenly sanctuary is the great antitype of
the Levitical priesthood. Heb. 8. The heavenly sanctuary
itself is the great original after which the earthly one
was patterned. Heb. 9:23; Ex. 25:6,9. And the ark of God's
testanent in the tenple in heaven [Rev. 11:19] contains the
great original of his law. And thus we see under the new
di spensation a real atonenent instead of a shadow one; a



Hi gh Priest who needs not to offer for hinself; a sacrifice
whi ch can avail before God; and that | aw which nman had
broken, magnified and made honorable at the sane tine that
God pardons the penitent sinner. p. 28, Para. 1

[ SABBATI C] .

We shall find the New Testanent to abound with references
to the essential difference between these two codes. And
that the distinction in the New Testanent is nmade as cl ear
and obvious as it is nade by the facts already noticed in
the Od Testanent. p. 29, Para. 1, [ SABBATI(]

Thus the one code is terned "the | aw of a carnal
commandnent” [Heb. 7:16], and of the other it is affirned,
"we know that the lawis spiritual.” Rom 7:14. The one
code is terned "the hand-witing of ordinances,” "which was
contrary to us," and which was nailed to the cross and
taken out of the way [Col. 2:14]; the other code is "the
royal law, " which James affirns that it is a sinto
transgress. Chap. 2:8-12. The first is a code of which
"there was nade of necessity a change" [Heb. 7:12]; the

second is that law of which Christ says, "Till heaven and
earth pass one jot or one tittle shall in no wi se pass from
the law till all be fulfilled.” Matt. 5:18. The one | aw was

a "shadow of good things to cone" [Heb. 10:1], and was only
i nposed "until the tinme of reformation” [Heb. 9:10]; but
the other was a noral code of which it is said by John
"Whosoever conmitteth sin transgresseth also the |law, for
sinis the transgression of the law. " 1 John 3:4. The one
is a yoke not able to be borne [Acts 15:10]; the other is
that "law of |iberty"” by which we shall be judged. Janes
2:8-12. The one is that |aw which Christ abolished in his
flesh [Eph. 2:15]; the other is that |aw which he did not
cone to destroy. Matt. 5:17. The one is that |aw which he
took out of the way at his death [Col. 2:14]; the other is
that | aw which he cane to magnify and make honorabl e. |sa.
42:21. p. 29, Para. 2, [SABBATI(.

The one was a | aw whi ch was di sannulled "for the weakness
and unprofitabl eness thereof" [Heb. 7:18]; the other is a

| aw respecting which he inquires "Do we then make void the
| aw t hrough faith? God forbid; yea we establish the Law. "
Rom 3:31. The one is that | aw which was the m ddl e wal |l of
partition between Jews and Gentiles [Eph. 2:14]; the other
is that law the work of which even the Gentiles are said to
have written in their hearts [Rom 2:12-15], and to which
all manki nd are anenable. Rom 3:19. The one is the | aw of



commandnent s cont ai ned i n ordi nances [Eph. 2:15]; the other
law i s the commandnents of God which it is the whole duty
of man to keep [Eccl. 12:13], which are brought to view by
the third angel [Rev. 14:12], which the remant of the seed
of the woman were keepi ng when the dragon nade war upon
them[Rev. 12:17], and which will ensure to those who
observe them access to the tree of life. Rev. 22:14. p.
30, Para. 1, [SABBATIC]

Surely these two codes shoul d not be confounded. The one
was magni fi ed, nmade honorabl e, established, and is holy,
just, spiritual, good, royal; the other was carnal,
shadowy, burdensone; and was abolished, broken down, taken
out of the way, nailed to the cross, changed, and
di sannul | ed on account of the weakness and unprofitabl eness
thereof. p. 31, Para. 1, [SABBATI (|

Those who rightly divide the word of truth will never
confound these essentially different codes, nor will they
apply to God's royal |aw the | anguage enpl oyed respecti ng
the hand witing of ordinances. p. 31, Para. 2,

[ SABBATI C] .

That the ten commandnments are a perfect code of thensel ves
appears from several facts. 1. God spake themw th his own
voice, and it is said "he added no nore" [Deut. 5:22], as
evi ncing that he had given a conplete code. 2. He wote
t hem al one on the two tables with his own finger, another
incidental proof that this was a conplete noral code. 3. He
caused these alone to be placed under the nmercy seat, an
evi dent proof that this was the code that made an at onement
necessary. 4. He expressly calls what he thus wote on the
tabl es of stone, a | aw and commandnents. Ex. 24:12. p. 31,
Para. 3, [SABBATI( .

The precepts of this |law are variously interspersed
t hrough the books of Mses, and mngled wth the precepts
of the ceremonial law. And the sumof the first table is
given in Deut. 6:5; and that of the second table in Lev.
19:18; but there is only one place in which the noral |aw
is drawn out in particulars and given by itself wth no
ceremonial law mxed with it, and that is in the ten
commandnents. p. 32, Para. 1, [SABBATI(

An exami nation of the royal law in Janes 2, and of the
hand-witing of ordinances in Col. 2, will further
illustrate this subject; the one is in force in every



precept while the other is abolished. p. 32, Para. 2,
[ SABBATI C] .

"I'f ye fulfill the royal [aw according to the scripture,
Thou shalt |ove thy neighbor as thyself, ye do well; but if
ye have respect to persons ye conmt sin and are convi nced
of the law as transgressors. For whosoever shall keep the
whol e law, and yet offend in one point he is guilty of all.
For he that said Do not conmt adultery, said also Do not
kill. Now if thou commt no adultery, yet if thou kill thou
art becone a transgressor of the law. So speak ye and so
do, as they that shall be judged by the |aw of |iberty.
Verses 8-12. p. 32, Para. 3, [SABBATI (.

1. The | aw here brought to view is an unabolished |aw, for
it convinces nen of sin who transgress it. 2. It is an Ad
Testanent law it is taken fromthe Scriptures. 3. The
second division of the law is quoted because he was
reproving sin conmtted toward our fellow nmen; and hence he
t akes the second of the two great conmmandnents, the sum of
the second table [Matt. 22:36,40; Rom 13:9], and cites his
illustration fromthe second table of stone. 4. H's
| anguage shows that the ten commandnents are the precepts

of the royal law, for he cites themin illustrating the
statenment that he who viol ates one precept becones guilty
of all. This is a nost sol enm warni ng agai nst the violation

of any one of the ten commandnents. 5. He testifies that
whoever viol ates one of the precepts of this code becones
guilty of breaking the whole code. 6. And last of all he
testifies that this law of liberty shall be the rule in the
j udgnment. The unabol i shed | aw of Janes is therefore that
code which God gave in person and wote with his own
finger. p. 33, Para. 1, [SABBATI(C].

"Blotting out the hand-witing of ordinances that was

agai nst us which was contrary to us and took it out of the
way, nailing it to his cross. Let no man therefore judge
you in nmeat or in drink or in respect of an holy day, or of
t he new noon, or of the Sabbath days, which are a shadow of
things to conme; but the body is of Christ." Col.
2:14,16,17. If this hand-witing of ordinances is the sane
as the royal |aw of Janes, then Paul and Janes directly
contradi ct each other. But they wote by inspiration and
each wote the truth of God. W have seen that Janes'
unabol i shed law refers directly to the ten commandnents.
Hence, it is certain that the | aw which Paul shows to be
abol i shed does not refer to that which was witten with the



finger of God. It is to be noticed that the code which is
done away was a shadow extending only to the death of
Christ. But we have already seen that the |aw shut up in
the ark was not a shadow, but the very code which nade it
necessary that the Saviour should die. Not one of the

t hi ngs abolished in this chapter can be clained as
referring to the ten commandnents except the term Sabbat hs,
for the termholy day is literally feast day [G.] and
there were three feasts appointed by God in each year. Ex.
23:14. The term Sabbath is plural in the original. To refer
this to the Sabbath of the fourth commandnent is to nake
Paul contradict Janes. What are the facts in the case? p.
33, Para. 2, [SABBATI(C.

1. The cerenonial law did ordain at |east four annual
Sabbat hs, viz., the 1st, 10th, 15th and 23d days of the 7th
nmont h. These were besides the Sabbath of the Lord, and were
associ ated wth the new noons and feast-days. Lev. 23:23-
39. These exactly answer Paul's | anguage. Hence it is not
necessary to make Paul contradict Janes. p. 34, Para. 1,

[ SABBATI C] .

2. But the Sabbath of the Lord was "set apart to a holy
use" (this being the literal meaning of sanctify) in Eden.
It was "made for man" before he had fallen. Hence it is not
one of the things against himand contrary to him taken
out of the way at Christ's death. p. 35, Para. 1,

[ SABBATI C] .

3. It was not a shadow pointing forward to the death of
Christ; for it was ordai ned before the fall. On the
contrary it stands as a nenorial pointing backward to
creation, and not as a shadow pointing forward to
redenption. p. 35, Para. 2, [SABBATI(.

It is plain therefore that the abrogation of the hand-
witing of ordinances |leaves in full force every precept of
the royal law. And al so that the | aw of shadows pointing
forward to the death of Christ, nust expire when that event
shoul d occur. But the noral |aw was that which caused the
Saviour to lay down his life for us. And its sacredness may
be judged of by the fact that God gave his only Son to take
its curse upon hinself, and to die for our transgressions.
Reader, are you in rebellion against the law of God? If so,
| beseech you to |l ay down your arnms and seek pardon in the
bl ood of Jesus before the curse of the law falls upon you.
J. N Andrews. p. 35, Para. 3, [SABBATI (.



