The RICH MAN AND LAZARUS. p. 1, Para. 1, [R CHVAN .
By J. NN Andrews p. 1, Para. 1, [RI CHVAN .

ARE the w cked dead now bei ng puni shed? This is a question
of awful solemity, and should not be treated as a matter
of speculation and idle curiosity. far the greater part of
mankind live in neglect of the great duties of religion, if
not in open contenpt of its nost sol emm conmands. Such has
ever been the fact wth our fallen race. This vast throng
of sinful nen for | ong ages have been pouring through the
gates of death, and its dark portals hide them from our
further view Wat is the condition of this innunerable

nmul titude of inpenitent dead? Where are they? and what now
is their real state? p. 1, Para. 2, [RI CHVAN].

To this question two answers are returned: 1. They are now
suffering the torments of the dammed. This is the answer of
the so-called orthodox creeds. 2. They are now sleeping in
the dust of the earth, awaiting the resurrection to
dammation. This answer is believed by many candid Bible
students to be the harnoni ous teaching of the Scriptures on
this subject. Which of these two answers is the true and
proper one? p. 1, Para. 3, [R CHVAN|

1. There is no statenent in the Bible relating to the
wi cked dead in general, where they are in any way
represented as in a state or place of tornment. Nor is there
any instance in the Bible where nen are threatened that
they shall, if wi cked, enter an abode of m sery at death.
Even the warning of Jesus, in Matt. 10:28, which is thought
to contain the strongest proof of the soul's imortality
that can be found in all the Bible, says not one word
concerning the suffering of the soul in hades, the place of
the dead, but relates wholly to what shall be inflicted
upon "both soul and body in gehenna"” (the G eek word here
rendered hell), the place of punishnment for the resurrected
wi cked. p. 1, Para. 4, [RI CHVAN].

2. There being no general statenent in the Bible
representing the wicked dead as now in tornent, and no
instance in which the living wi cked are threatened with
consignnent to the furnace of fire till after the Judgnent,
we now search out the particul ar cases which may be thought
to teach such a fact. There are just two of these cases
which may be cited to prove that sone of the w cked dead



are nowin tornent; and fromthese, if at all, the tornent
of the w cked dead in general nust be deduced. These cases
are the Sodomtes; "set forth for an exanple, suffering the
vengeance of eternal fire;" Jude 7; and the rich man
lifting up his eyes in tornment; Luke 16:19-31. These are
the only cases that can be cited fromthe Scriptures in
proof that the w cked dead are now undergoi ng the

puni shnent of their sins. p. 1, Para. 5, [RI CHVAN|

3. The case of the Sodomtes first clains our attention.
The text reads thus: "Even as Sodom and Gonorrah, and the
cities about themin |ike manner, giving thensel ves over to
fornication, and going after strange flesh, are set forth
for an exanple, suffering the vengeance of eternal fire."
Jude 7. The present tense is used throughout the verse. It
occurs twice in speaking of the sin of Sodom and tw ce
with reference to its punishnent. This text does not teach
that the nen of Sodom are now engaged in the sinful acts
referred to; why should it be understood to teach that they
are now receiving their retribution? Does the apostle nean
to say that the Sodomites are nowin the flanmes of eterna
fire? The clause, "suffering the vengeance of eternal
fire," is nodified by the words, "set forth for an
exanpl e,” which imedi ately precede it. In fact, the real
meani ng of the apostle in what he says of the sufferings of
the Sodomtes can only be determ ned by giving this phrase,
"set forth for an exanple,” its proper bearing. To be "set
for an exanple,” to wi cked nmen, "suffering the vengeance of
eternal fire," one of two things nmust be true: 1. They nust
now be in a state of suffering in plain view of the
i nhabitants of the earth; or, p. 2, Para. 1, [RI CHVAN .

2. They nust be sonmewhere in the Scriptures set forth in
the very act of suffering the vengeance of fire from
heaven. If the first of these views be correct, then the
Sodonmites are indeed now in tornent. But that view is not
correct; for the very place where Sodomwas burned i s now
covered by the Dead Sea. p. 2, Para. 2, [RI CHVAN].

That the second view is correct, is manifest from Gen.

19: 24-28: "Then the Lord rai ned upon Sodom and upon
Gonorrah brinstone and fire fromthe Lord out of heaven;
and he overthrew those cities, and all the plain, and al
the inhabitants of the cities, and that which grew upon the
ground. But his [Lot's] wi fe | ooked back from behind him
and she becane a pillar of salt. And Abraham got up early
in the norning to the place where he stood before the Lord.



And he | ooked toward Sodom and Gonorrah, and toward all the
| and of the plain, and beheld, and, | o, the snoke of the
country went up as the snoke of a furnace." p. 3, Para. 1,
[ R CHMVAN] .

Here the Sodomites are set forth for an exanple in the
very act of suffering the vengeance of eternal fire. Are
they to this day in that fire? Peter bears testinony, and
it is the nore valuable in this case because the chapter
containing it is alnobst an exact parallel to the epistle of
Jude. Thus he says: "Turning the cities of Sodom and
Gonorrah |1 NTO ASHES condemmed them wi th an overt hrow,
maki ng t hem an exanple unto those that after should |ive
ungodly." 2 Pet. 2:6. Peter thus shows that the fire did
its proper office upon the men of Sodom and that they were
not in his day alive inits flanes. Their case is an
exanpl e of what God will do to all the w cked after the
resurrection to damation, when fire shall descend out of
heaven upon them and the whole earth becone a | ake of
fire. Rev. 20; 2 Pet. 3; Mal. 4. p. 3, Para. 2, [RI CHVAN|

The testinony of Jerem ah, which represents the puni shnent
of Sodom as conparatively brief, nust conplete this

evi dence: "For the punishnent of the iniquity of the
daughter of ny people is greater than the punishnent of the
sin of Sodom that was overthrown as in a nonent, and no
hands stayed on her." Lam 4:6. p. 3, Para. 3, [RI CHVAN].

4. The | anguage of Jude concerning the Sodom tes has,
therefore, no relation to their condition in death, and
cannot be nade to furnish evidence that the w cked dead are
now in a state of tornent. There renains, therefore, the
case of a single individual -- the rich man -- out of which
to deduce the doctrine that the wi cked dead are now in the
| ake of fire. This is certainly a fact worthy of note. p.
3, Para. 4, [RICHVAN].

5. The account of the rich nan stands at the concl usi on of
a di scourse nade up of parables. Thus Luke 15 presents us
with the parable of the | ost sheep, the ten pieces of
silver, and the prodigal son. The sixteenth chapter is nade
up of two parables; the unjust steward and the rich man and
Lazarus. It is true that the account of the rich man and
Lazarus is not called a parable by the sacred pennan; but
the fact is the sane with respect to the two cases which
precede this; and the three are introduced in the sane
manner: "A certain man had two sons;" "There was a certain



rich man which had a steward;" "There was a certain rich
man which was clothed in purple and fine linen." p. 4,
Para. 1, [RI CHVAN].

6. It is generally admtted that a parabl e cannot be nade
t he foundation of any doctrine, or be used to disprove
doctrines established by plain and literal testinony. But
the doctrine of the present punishnment of the w cked dead
rests upon a single parable, and that parable the case of a
single individual. p. 4, Para. 2, [R CHVAN|

7. The proper interpretation of any portion of the Sacred
Record will showthat it is in divine harnony with the
general tenor and plain facts of the whole book. p. 4,
Para. 3, [RI CHVAN].

8. Three of the dead are here introduced -- Abraham
Lazarus, and the rich man -- and all are represented as in
hades. "In hell [Geek, hades] he lifted up his eyes, being
in torments, and seeth Abraham afar off, and Lazarus in his
bosom " Luke 16:23. Hades is the place of all the dead, the
righteous as well as the wicked. p. 4, Para. 4, [R CHVAN].

Thus, at the resurrection of the just, they shout victory
over death and hades, from whose power they are then
delivered. "O Death, where is thy sting? O Grave [ G eek,
hades], where is thy victory?" 1 Cor. 15:55. The w cked
dead are in hades; for at the resurrection to damation,
hades delivers themup. Rev. 20:13. The resurrection of
Christ did not |eave his soul in hades; i.e., he then cane
forth fromthe pl ace of the dead. Hades, therefore, is the
common receptacle of the dead. Those who are in hades are
not alive, but dead. "DEATH and HADES delivered up the DEAD
which were in them" Rev. 20:13. Even the | anguage of
Abrahaminplies that all the party were then dead. To
Di ves, he says, "Thou in thy lifetinme [now passed]
recei vedst thy good things; but now he is conforted, and
thou art tornmented.” Classing hinself with dead Lazarus, he
adds: "Between US and you there is a great gulf fixed." The
rich man then begs that Lazarus may be sent to his
brethren, declaring that if one went unto themfromthe
dead, they would repent. And Abraham denying his request,
said that they would not be persuaded, though one rose from
the dead." This scene transpires in hades, the place of the
dead; and those who act in it are three dead persons. p.

4, Para. 5, [RI CHVAN].



9. Aclue to the proper interpretation of this parable is
found in verses 29 and 31: "They have Mses and the
prophets; let themhear them . . . If they hear not Mdses
and the prophets, neither will they be persuaded, though
one rose fromthe dead." This |anguage directs the living
to Mbses and the prophets for instruction concerning man's
condition in hades. In their testinony will be found
adequate warning to the living w cked, and facts of great
i nportance bearing upon the proper interpretation of this
pecul i ar passage. p. 5, Para. 1, [RI CHVAN .

10. The A d Testament was witten in Hebrew, and the New
Testanent in Geek. Here an inportant fact is to be
noti ced: The A d Testanment uses the word sheol to designate
the place which in the New Testanent is called hades. Thus
the sixteenth Psalm witten in Hebrew, says, "Thou wlt
not | eave ny soul in sheol." Verse 10. The New Test anent,
gquoting this text, and expressing the words in G eek, says,
"Thou wilt not |leave ny soul in hades."” Acts 2:27. The
Hebrew term sheol, as used in the O d Testanent, is,
therefore, the sane in neaning with the Greek word hades as
used in the New. In other words, the hades of Christ and
the apostles is the sheol of Mdses and the prophets. p. 5,
Para. 2, [RI CHVAN].

11. It is well here to observe that the Hebrew word sheol
is used in the Od Testanment sixty-five tinmes. It is
rendered grave thirty-one tines. Gen. 37:35; 42:38; 44: 29,
31; 1 Sam 2:6; 1 Kings 2:6, 9; Job 7:9; 14:13; 17:13;
21:13; 24:19; Ps. 6:5; 30:3; 31:17; 49:14, 15; 88:3; 89:48;
141:7; Prov. 1:12; 30:16; Eccl. 9:10; Cant. 8:6; |sa.
14:11; 38:10, 18; Eze. 31:15; Hosea 13:14. It is rendered
pit three tinmes, as follows: Num 16:30, 33; Job 17:16. It
is also rendered hell in thirty-one instances, as follows:
Deut. 32:22; 2 Sam 22:6; Job 11:8; 26:6; Ps. 9:17; 16:10;
18:5; 55:15; 86:13; 116:3; 139:8; Prov. 5:5; 7:27; 9:18;
15: 11, 24; 23:14; 27:20; Ilsa. 5:14; 14:9, 15; 28:15, 18;
57:9; Eze. 31:16, 17; 32:21, 27; Amps 9:2; Jonah 2:2; Hab.
2:5. p. 5, Para. 3, [RI CHVAN].

Hades, the New Testanment termfor the sheol of the Ad
Testanent, is used eleven tines, and in ten of these it is
rendered hell: Matt. 11:23; 16:18; Luke 10:15; 16:23; Acts
2:27, 31; Rev. 1:18; 6:8; 20:13, 14. It is once rendered
grave: 1 Cor. 15:55. p. 6, Para. 1, [R CHVAN|

12. Mbses and the prophets were indeed divinely inspired



on every point concerning which they wote; but on the
poi nt respecting which we seek |ight, they have the speci al
endor senent of our Lord. W may therefore confide in their
t eachi ngs concerni ng hades, or sheol, assured that the
great facts revealed through themby the Spirit of God,
will be found in divine harnony with the teachi ngs of
Christ and the apostles. p. 6, Para. 2, [RI CHVAN.

13. The texts quoted above, relating to hades, or sheol,
reveal to us many inportant facts. We learn that sheol is
t he common receptacle of the dead, whether they are
ri ghteous or wi cked. Thus Jacob expressed his faith in what
shoul d be his state in death when he said, "I will go down
into sheol unto ny son nourning." Gen. 37:35; 42:38; 44:29,
31. Korah and his conpany went down into sheol. Num 16: 30,
33. Joab went down into sheol. 1 Kings 2:6, 9. Job was to
be hid in sheol, and wait there till the resurrection. Job
14:13; 17:13. Al the wicked go into sheol. Ps. 9:17,
31:17; 49:14. Al mankind go there. Ps. 89:48; Eccl. 9:10.
p. 6, Para. 3, [RI CHVAN].

NOTE. The reader will observe that texts are quoted in
this tract with words sheol or hades, instead of grave, or
pit, or hell; which our English version uses. This is
because sheol, or hades, is the word used in the origina
Hebrew or Greek Scriptures. See the |ists above.] p. 7,
Para. 1, [RI CHVAN].

14. Sheol, or hades, receives the whole man at death.
Jacob expected to go down with his gray hairs to sheol
Gen. 42:38. Korah, Dathan, and Abiram went into sheo
bodily. Num 16:30, 33. The soul of the Saviour |eft sheol
at his resurrection. Ps. 16:10; Acts 2:27, 31. The
psal m st, being restored from dangerous sickness, testified
that his soul was saved from going into sheol. Thus he
says, "O Lord, ny God, | cried unto thee, and thou hast
heal ed me. O Lord, thou hast brought up ny soul fromthe
grave [Hebrew, sheol]: thou hast kept nme alive, that |
shoul d not go down into the pit." Ps. 30:2, 3; see also
86:13; Prov. 23:14. He also shows that all nen nust die,
and that no man can deliver his soul fromsheol. Ps. 89:48.
p. 7, Para. 2, [RI CHVAN].

15. The sorrows of hell, three tines nentioned by the
psal m st, are, as shown by the connection, the pangs which
precede or lead to death. 2 Sam 22:5-7; Ps. 18:4-6; 116:1-
9. They are, in each case, experienced by the righteous.



The cruelty of sheol is there norsel ess power with which it
swal l ows up all mankind. Cant. 8:6; Ps. 89:48. p. 7, Para.
3, [ RI CHVAN] .

16. Those who go down to sheol nust remain there til
their resurrection. At the comng of Christ all the
ri ghteous are delivered fromsheol. Al the living w cked
men are then "turned into sheol,” and for one thousand
years sheol holds all wicked nmen in its dread enbrace. Then
death and sheol, or hades, deliver up the w cked dead, and
the judgnent is executed upon themin the | ake of fire.
Conpare Job 7:9, 10; 14:12-14; 17:13; 19:25-27; Rev. 20:4-
6; 1 Cor. 15:51-55; Ps. 9:17; Rev. 20:11-15. p. 7, Para.
4, [ RI CHVAN] .

17. Sheol, the invisible place or state of the dead, is IN
THE EARTH BENEATH. Though it is rendered grave thirty-one
times, it is not the word usually so rendered in the Ad
Testanent; for it enbraces the interior of the earth as the
region of the dead and the place of every grave. Eze.
32:18-32. Al the passages which speak of the | ocation of
sheol, or hades, represent it as beneath. It is always in
the interior of the earth; sonetinmes it is in the nether
parts of the earth. Num 16:30, 33; Ps. 141:7; l|sa. 5:14;
14: 9- 20; Eze. 31:15-18; 32:18-32. Referring to the fire now
burning, in the heart of the earth, which shall at the |ast
day swallow up the earth inits fiery gulf, Mses
represents the Almghty as saying, "For the fire is kindled
in mne anger, and shall burn unto the | owest sheol, and
shal |l consunme the earth with her increase, and set on fire
t he foundations of the mountains.” Deut. 32:22. Jonah went
down into sheol when, in the belly of the whale, he
descended into the depths of the m ghty waters, where none
but dead nen had ever been. Jonah 2:2. Korah and his
conpany went into sheol alive; that is, the earth swall owed
themup while yet alive. Num 16. p. 8, Para. 1
[ R CHMVAN] .

18. The righteous do not praise God in sheol. Thus David
testifies: "In death there is no renenbrance of thee; in
sheol who shall give thee thanks?" Ps. 6:5. And Hezeki ah,
when delivered fromdeath in answer to prayer, expresses
the sane great truth: "I said in the cutting off of ny
days, | shall go to the gates of sheol; | am deprived of
the residue of ny years. * * * Behold, for peace | had
great bitterness; but thou hast in love to ny SOUL
delivered it fromthe pit of corruption; for thou hast cast



all ny sins behind thy back. For sheol cannot praise thee,
deat h cannot cel ebrate thee; they that go down into the pit
cannot hope for thy truth. The living, the living, he shal
praise thee, as | do this day; the father to the children
shall make known thy truth." Isa. 38:10-19; Ps. 115:17;
146: 1-4. p. 8, Para. 2, [R CHVAN].

19. The wicked in sheol are silent in death. Thus David
prays: "Let the wi cked be ashanmed, and |let them be silent
in sheol." Ps. 31:17. See also 1 Sam 2:9; Ps. 115:17, | ast
clause. p. 8, Para. 3, [R CHVAN].

20. Sheol is a place of silence, secrecy, sleep, rest,
dar kness, corruption, and worns. "So man |lieth down, and
riseth not: till the heavens be no nore, they shall not
awake, not be raised out of their sleep. Othat thou
woul dest hide ne in sheol, that thou woul dest keep ne
secret, until thy wath be past, that thou woul dest appoi nt
me a set tine, and renmenber ne! If a man die, shall he live
again? Al the days of ny appointed time will | wait, till
my change cone. Thou shalt call, and I wll answer thee;
thou wilt have a desire to the work of thine hands."” Job
14:12-15. "If | wait, sheol is mne house; | have made ny
bed in the darkness. | have said to corruption, Thou art ny
father; to the worm Thou art ny nother, and ny sister. And
where is now ny hope? As for ny hope, who shall see it?
They shall go down to the bars of sheol, when our rest
together is in the dust."” Job 17:13-16; 4:11-19; Ps. 88:10-
12. p. 9, Para. 1, [RI CHVAN .

21. There is no know edge in sheol. Thus wites the w se
man, the Spirit of inspiration bearing testinony through
him "What soever thy hand findeth to do, do it with thy
m ght; for there is no work, no device, nor know edge, nor
wi sdom in sheol, whither thou goest." Eccl. 9:4-6, 10. p
9, Para. 2, [RICHVAN].

22. Such are the great facts concerning sheol, or hades,
as revealed to us in the books of "Mdses and the prophets.”
Yet we have the follow ng cases in these sane witings in
whi ch the dead in sheol, in the nether parts of the earth,
converse together, and are conforted or taunted by each
other, or in which they weep bitterly, refusing confort.

p. 9, Para. 3, [RI CHVAN].

The case of the king of Babylon is a noted instance of
this. When he is overthrown, and goes down to sheol, the



DEAD (for sheol has no others in its dark abode) are
stirred up to neet him The kings that had been conquered
and destroyed by the king of Babylon in the days of his
prosperity now rise up fromtheir thrones in that dark
abode, and nock himwi th feigned obeisance as in |ife they
had rendered real homage. Now they taunt him saying, "Art
t hou al so beconme weak as we? Art thou becone |ike unto us?"
Those that see himshall narrowy | ook upon him saying,
“I's this the man that nmade the earth to trenble, that did
shake ki ngdons?" Isa. 14:9-20. p. 10, Para. 1, [RI CHVAN].

23. Pharaoh and his arny, slaughtered in battle with the
ki ng of Babylon, are set forth in the sane manner. The
slain upon the field of battle being buried
indiscrimnately, and friend and foe cast down together

into pits, into the "nether parts of the earth,” into
sheol, "the strong anong the m ghty shall speak to hi m out
of the mdst of sheol."” And this sheol, in the nether parts

of the earth, full of the dead, is contrasted with "the
land of the living." These sl aughtered soldiers went down
to sheol with their weapons of war, and their swords they
"l aid under their heads." Pharaoh, |ying anong them and
seeing the multitude of his enemes that were slain, is
"conforted" at the sight. See this renarkabl e prophecy,
Eze. 32:17-32; 31:15-18. p. 10, Para. 2, [RI CHVAN].

24. Perhaps the case of Rachel is even nore renarkabl e
than these. Long ages after her decease and entrance into
sheol, a dreadful slaughter of her posterity takes place.
Upon this, Rachel breaks forth into | anmentation and bitter
weepi ng, and refuses to be conforted, because her children
are not. Then the Lord says to her, "Refrain thy voice from
weepi ng, and thine eyes fromtears; for thy work shall be
rewarded, saith the Lord." Jer. 31:15-17; Matt. 2:17, 18;
Gen. 35:18-20. p. 10, Para. 3, [RI CHVAN|

25. That Rachel did literally weep and shed bitter tears
at the murder of her children nearly two thousand years
after her entrance into sheol, no one will assert. Nor wll
it be maintained that the slaughtered Egypti ans and
Chal deans lying in sheol with their swords under their
heads were able to converse together in the nether parts of
the earth; and that one was literally "conforted," or the
other literally "ashanmed."” Equally difficult is it to
bel i eve that the kings who had been overthrown by the king
of Babylon were literally seated on thrones in sheol, deep
in the earth, and that when he was cast down to sheol they



arose fromtheir thrones and nocked him declaring that he
was now becone weak as they. Pl ease conpare the foll ow ng
texts on the king of Babylon: Jer. 51:39, 57; Dan. 5:1-4,
30; Isa. 14:4-30. p. 10, Para. 4, [RI CHVAN

26. Taking our |eave of "Mses and the prophets,"” whose
testinmony on this subject has the direct endorsenent of our
Lord, let us return to the case of Dives and Lazarus. Luke
16: 19-31. Lazarus lived in the deepest poverty; too
hel pl ess to wal k, or even to stand, he was laid at the rich
man's gate; he had no other food than the crunbs, perhaps
grudgi ngly bestowed, fromthe table of the rich man; and no
ot her nurses than the dog which |licked his sores. In
process of tinme, death conmes to his relief; but his burial
is not mentioned, though that of the rich nman, who died
soon after, is distinctly named. It is likely that the dead
beggar, covered with sores, was di sposed of with as little
troubl e as possible; in the sight of man, he had the buri al
of a dog; but this poor man, forsaken of all earthly
friends, and apparently unnoticed of Heaven, had, unseen to
nortal eye, such a burial as the wealth of the whole world
could not command. The angels of God took part as his
bearers to that quiet resting place fromwhich, by-and-by,
when hades gives up the righteous dead, at the sound of the
| ast trunpet, they shall take himup through the air, to
meet his triunphant Redeener. Till that tinme, we |eave him
asl eep in Jesus, resting in hope, with Abrahamthe father
of the faithful, and all the ancient worthies who have not
yet received their prom ses. Heb. 11:8-16, 39, 40. p. 11,
Para. 1, [RI CHVAN].

27. The rich man lived in luxury, faring sunptuously every
day. To the eye of all beholders, his | ot was envied, and
that of the beggar to be despised. But he dies, also and of
himit is recorded that he was buried. Al that wealth
coul d purchase, all that pride could exhibit of earthly
ponp and grandeur, were, no doubt, displayed at his
funeral. But there were no angels of God to participate in
it. He had lived for hinself, neglecting the great
preparation for the future. He goes down to hades a | ost
man, there to wait until the resurrection to damation. As
t he Douay Bible reads, "He was buried in hell,” i.e., in
hades, or sheol. There he lifted up his eyes, being in
tornment, and seeth Abraham afar off, and Lazarus in his
bosom Then, as though calling to mnd the littl eness of
the favors he had bestowed on Lazarus, he asks a favor at
t he hands of the despised beggar -- the smallest indeed



that he could ask -- that Lazarus should dip the tip of
this finger in water to cool his tongue. This being deni ed,
he asks that Lazarus nmay be sent to warn his brethren. And
this also was refused, because they had Mdses and the
prophets, whose testinony was sufficient. p. 11, Para. 2,
[ R CHMAN] .

28. This scene transpires in hades, or sheol, which, as we
have seen, is in the nether parts of the earth. The pl ace
is one of darkness and silence, where there is neither
wi sdom nor know edge. It is the place of the dead, and
those who are therein are called "the congregation the
dead." Prov. 21:16. In the utter darkness of hades, how can
men see each other? "In the |and of forgetful ness,” how can
they renmenber the events of their past lives? In a place
where there is no know edge, how could D ves know Abr aham
whom he had never seen? Were there is no work, nor device,
how coul d he devise a plan to warn his w cked brethren? And
i n hades, where there is no wi sdom how coul d Abraham gi ve
such wi se answers? I n hades, where the w cked are silent in
deat h, how could D ves converse? As the righteous cannot
prai se God in hades, and do not even renenber his nanme, how
does it happen that they can so well understand and
converse on everything else? p. 12, Para. 1, [RI CHVAN].

29. W answer these questions precisely as we do those
which arise fromthe testinony of "Mdses and the prophets,”
to which we are in this parable referred. Wen Rachel, |ong
dead, is represented as shedding tears and | anenting the
nmur der of her children; when the m ghty dead converse with
Phar aoh in hades, and he is "conforted" with what he sees
in the nether parts of the earth; and when the king of
Babyl on i s nocked by dead kings who rise up fromtheir
thrones in hades and taunt himw th his overthrow, when we
read all this of that place where all is darkness, silence,
secrecy, and death -a place within the earth itself, and
when we consider that this parable relates to this very
pl ace, and cites us to these very testinonies for
information on the subject, it becones evident that one
common answer pertains to all these questions. p. 12,
Para. 2, [RI CHVAN].

30. The dead are personified, and nade to speak and act in
reference to the facts of their respective cases as though
they were alive. Wiy should not the Spirit of God do this
when it has seen fit to personify every kind of inaninmate
t hi ng? Thus the bl ood of Abel cries to God. Gen. 4. And



thus in Job, the depth and the sea are nade to speak, and
even destruction and death are represented as sayi ng that

t hey have heard the fame of wsdomwth their ears. Job
28:14-22. The stone by the sanctuary heard all the words of
| srael . Josh. 24. The trees, held an el ection and nade
speeches. Judges 9. The thistle proposes a matrinoni al
alliance, with the cedar. 2 Kings 14; 2 Chron. 25. Al the
trees sing out at the presence of God. 1 Chron. 16. The
stone cries out of the wall, and the beam answers it. Hab.
2. The hire of the | aborers, kept back by fraud, cries to
God. James 5. Dead Abel yet speaketh. Heb. 11. The souls
under the altar, slain for their testinony, and who do not

live till the first resurrection, cry to God for vengeance.
Rev. 6:9, 10. And, finally, death and hades are both
personified -- the one riding a pale horse, the other

foll owi ng, and both cutting down nmankind. And this
personification is still further carried out, when both, as

t hough living enemes, are at last cast into the fire of
gehenna. Rev. 6:8; 20:14; 1 Cor. 15; Hosea 13:14. p. 13,
Para. 1, [RI CHVAN].

Webst er defines personification thus: "The giving to an

i nani mte being the figure or the sentinments and | anguage
of a rational being; prosopopoeia, as 'Confusion heard his
voice.'" He defines personify thus: "To give animation to

i nani mat e obj ects; to ascribe to an inanimate being the
sentinments, actions, or |anguage, of a rational being, or
person, or to represent an inaninmate being with the
affections and actions of a person. Thus we say, the plants
thirst for rain. 'The trees said to the fig-tree, Cone thou
and reign over us.'" Judges 9. He defines prosopopoeia, or
i ntense personification, thus: "Afigure in rhetoric by
whi ch things are represented as persons, or by which things
i nani mat e bei ngs, or by which an absent person is

i ntroduced as speaking, or a deceased person is represented
as alive and present. It includes personification, but is
nore extensive in its signification."] p. 14, Para. 1,

[ Rl CHVAN] .

31. The apostle Paul has given us the key to all this,
when he says of God that he "quickeneth the dead, and
calleth those things which be not as though they were."
Rom 4:17. And our Lord, in that remarkabl e discussion with
t he Sadducees, in which he proved the resurrection of the
dead by the fact that God spoke of dead Abraham as though
he were alive, gives us this sanme key, thus: "For all live
unto him" Luke 20:38. Abraham though dead, is spoken of



as alive, because in the purpose of God he is to |live
again. p. 14, Para. 2, [RI CHVAN].

32. this parable our Lord illustrates several great
truths. 1. The folly and vanity of riches. 2. The worth of
true piety, though attended by the deepest poverty. 3. The
i nportance of that great |esson inculcated in the previous
parabl e, to nake friends of the mammon of unri ghteousness.
Luke 16:9; 1 Tim 6:17-19. The rich nan had negl ected this,
wasting all on hinself, though wetched, suffering Lazarus
lay at his gate. The folly of this crimnal neglect is
shown in that part of this parable in which the rich man in
his distress, as if renenbering the past, is represented as
asking of Lazarus the water that could be brought on the
tip of his finger, and even this is denied. 4. The
certainty of future reconpense, and the great contrast that
it wll mke with the present state of things. 5. kind. 6.
But to nmake this text teach that the righteous dead are now
reconpensed, would be to array a parabl e against our Lord's
pl ain statenment that the reconpense of the righteous is at
the resurrection of the just. Luke 14:14. 7. O, to nake
t he passage teach that the wi cked dead are now in the | ake
of fire, is to make one of the Saviour's parables conflict
inits teaching with his own grand description of the final
Judgenent, in which the wicked enter the everlasting fire
at the dreadful mandate, "Depart fromnme, ye cursed." Matt.
25:41; Rev. 20:11-15. p. 14, Para. 3, [RI CHVAN.

33. Lazarus died a beggar. But he rests in hope, an heir
to the inheritance prom sed Abraham Eternal |ife and
endl ess felicity are his, and by personification it is said
that he is "conforted.” Dives lives in the greatest
spl endor, and dies an inpenitent man. The | ake of fire is
to be his portion. personification, he is represented as in
it already. This is in accordance with the teachi ng of

Paul , when he says of God that he calleth things that be
not as though they were. That is, God speaks of things that
exist only in his purpose just as though they had a present
exi stence; because they shall surely exist; even as he
cal l ed Abraham the father of many nations, when as yet he
had no son. Gen. 17; Rom 4:16, 17. p. 14, Para. 4,

[ Rl CHVAN] .

This is the nore clearly seen when we consider that to
Lazarus, in the silence of hades, there will not be a
nonment between his death, at the gate of the rich man, and
his resurrection to eternal life, and not a nonent to the



rich man between the closing of his eyes in death, and his
opening themin the resurrection to damation. p. 15,
Para. 1, [RI CHVAN].

34. That we have done right in hearing the testinony of
"Moses and the prophets” on this subject, we have the
authority of the parable itself to show And we have this
further evidence of the truth of this exposition that,
wi t hout doing violence to a single text, we have a divine
harmony on the subject of the dead in hades, in all that is
said by Mbses and the prophets and by Christ and the
apostles. p. 15, Para. 2, [RI CHVAN].

That those who conversed together are not di senbodi ed
spirits, but personified dead nen, is further proved by the
following facts: 1. Not one word is said of the spirit of
any person nanmed. 2. This conversation takes place in
hades, which the sacred witers affirmto be in the depths
of the earth. 3. The persons naned are nmen that had |ived,
the one clothed in purple, the other covered with sores,
and both were then dead. But these dead nen have bodily
organs, as eyes, fingers, tongues, etc. But the truth on
this point is sealed by the fact that Lazarus could only
return to warn the rich man's brethren by being raised from
the dead. "Neither will they be persuaded t hough one rose
fromthe dead" -- G., -- ean tis ek nekron anaste. It was
not whether the spirit of Lazarus shoul d descend fromthe
third Heaven, but whether Lazarus hinmself should be raised
from anong the dead ones. This shows that the conversation
did not relate to the com ng back of disenbodied spirits;
and in fact that they were not disenbodi ed spirits that
here conversed. p. 15, Para. 3, [RI CHVAN].

The parable of Dives and Lazarus does not therefore teach
t he present punishnment of the w cked dead. And as there is
not hi ng el se on which to rest the doctrine, it nust be
gi ven up as having no foundation in the Bible. The
testimony shows that the w cked dead are asleep in sheol,
where they await the resurrection to dammation. The
follow ng texts show that the resurrection and judgenent of
the wi cked take place before they are punished; a doctrine
in the highest degree reasonable, and sustai ned by nmany
plain testinonies. p. 15, Para. 4, [RI CHVAN].

1. "The Lord knoweth how to deliver the godly out of
tenptations, and to RESERVE the unjust unto the day of
Judgenent to be punished.” 2 Pet. 2:9. The day of Judgnent



nmust arrive before the retribution of the ungodly. p. 16,
Para. 1, [RI CHVAN] .

2. "The heavens and the earth, which are now, by the sane
word are kept in store, reserved unto fire agai nst the day
of Judgnment and perdition of ungodly nmen." 2 Pet. 3:7. The
perdition of ungodly nen cones at the Judgnent. p. 16,
Para. 2, [RI CHVAN].

3. "The wicked is RESERVED to the day of destruction; they
shal |l be brought forth to the day of wath.” Job 21:30. The
next scripture will explain this. p. 16, Para. 3,

[ R CHMAN] .

4. "Marvel not at this; for the hour is comng, in the
which all that are in their graves shall hear his voice,
and shall cone forth; they that have done good, unto the
resurrection of life; and they that have done evil, unto
the resurrection of damation.” John 5:28, 29. 5. The
wi cked are first raised and judged, then afterward cast
into the |ake of fire. Rev. 20:11-15. p. 16, Para. 4,

[ R CHMVAN] .

6. Vengeance is taken upon all the ungodly together when
the Lord cones with his saints. Jude 14, 15. p. 16, Para.
5, [ RI CHVAN] .

7. The wicked are cast into the furnace of fire at the
end, and not before. Matt. 13:30, 39-43, 49, 50. p. 16,
Para. 6, [RI CHVAN].

8. The burning day is the tinme when the wi cked neet their
fate. Mal. 4; Ps. 21:9. p. 16, Para. 7, [R CHVAN .

9. The wath of God waits till the day of wath. Rom 2:5-
9. p. 16, Para. 8, [RI CHVAN].

10. Tribulation to the ungodly cones in connection with
t he advent of the Saviour. 2 Thess. 1. p. 16, Para. 9,
[ R CHVAN] .

11. The wi cked dead are not punished till after the
seventh trunpet. Rev. 11:15, 18. p. 16, Para. 10,
[ R CHMVAN] .

12. The Judge says, "Depart fromne, ye cursed,” and then,
for the first tinme, the ungodly enter the furnace of fire.



Matt. 25:41. p. 16, Para. 11, [RI CHVAN].



