THE REVELATION of GOD p. 1, Para. 1, [REVGOD].
by ELDER A. T. JONES p. 1, Para. 2, [REVGOD) .
p. 1, Para. 4, [REVGOD .

GOD in creation is God in revelation. This for the sinple reason that
creation itself is the revelation of God. This is plain fromthe fact
that Christ is the revelation of God, and he is the One by whom God
created all things. He is the Wrd of God. Wrds express thoughts.
Christ, being the Wird of God, he is the expression of the thought of
God. Any one desiring to know the thought of God on any subject, nust

| ook to Christ, for he is the expression of the thought of God. "In the
begi nni ng was the Wrd, and the Wird was with God, and the Wrd was
God. The sane was in the beginning with God. Al things were nade by
him and without himwas not anything nade that was nmade." By himwere
all things created, visible and invisible, whether they be thrones, or
dom nions, or principalities, or powers, all things were created by him
and for himand he is before all things, and by himall things
consist." p. 1, Para. 4, [REVGOD.

This is plain also fromthe further fact that "by the word of the Lord
were the heavens made, and all the host of them by the breath of his
nmout h," for he spake, and it was done." p. 1, Para. 5, [REVGOD].

Creation being produced by his word, and words expressing thought,
creation is the expression of the thought of God--God's thought
expressed in revelation. Fromthis it is plain that the proper reading
of creation, or nature, is the finding of the thought of God, which is
expressed in each created thing. This was man's readi ng of creation; or
nature; when he stood in his native inmage and glory of God, in the
unmarred world, in the mdst of God's creation. p. 2, Para. 1,

[ REVGOD] .

To the man, the word of God canme directly, and so was a direct
revelation to himin that sense. To the man there cane also the word of
God through the creation that was round about him and as he read it,
he received the thought of God, and so received the revelation of God
in that sense. p. 2, Para. 2, [REVGOD .

How certainly and how conpletely this is so, is illustrated in the
record in Genesis 2. When God had finished the creation up to the
maki ng of man hinself, he said, "It is not good that the man shoul d be
alone, | will make himan help nmeet for him" The man hinmself had not
yet di scovered that he was alone, and in order that he m ght see that
he was truly alone, and that there was no one fitted to him that there
was no conpanion for him the Lord caused every beast of the field and
every fow of the air, to pass before the man, "to see what he would
call them and whatsoever Adam called every living creature, that was
the nane thereof." p. 2, Para. 3, [REVGOD .

Many people read this passage as if it said that God caused all these
creatures to conme to Adam or pass before him that he night give nanes
to them that is, that they had no nanes before, and as they passed by
before him he gave to each a name, and that has been its nanme ever
since. For instance here cones an ani mal wal ki ng nobly up. As to nane,



it is nothing yet; but as Adam | ooks at it, he says, "I'll nane that a
horse;" and a horse it has been ever since. Another cones lightly
springing by. As to name, it is nothing; but Adam says, "I'Il call that
a gazelle;" and a gazelle it has been. And so on, through the whol e
list of beasts and birds. But that is neither the word nor the thought
of Scripture. p. 2, Para. 4, [REVGOD .

Was not each one of these aninals the sanme. precisely before Adam saw
it as afterward? Was not its nature and were not its characteristics

i dentical before with what they were afterward? Assuredly. But the
record is not that God brought these unto Adam to have him gi ve nanes
unto them as though they had no names as yet. The record is, that Cod
brought them unto Adam "to see what he would call them" It was a test
of Adamis unity and harnony with the creation which God had formed, and
not a nmeans of getting names for the aninmals. p. 3, Para. 1, [REVGOD].

And Adam s unity with God and the creation which he had produced, was
conpletely denponstrated. For as all the beasts and birds passed before
him at a | ook Adam read the thought expressed of God in each at a | ook
he caught the special characteristic that nade each what it was; and
wi t hout hesitation he spoke the word which described the essentia
nature and characteristics of each. And this he followed through the
whol e range of the aninmal creation, and in not a single instance did he
m ss. "For whatsoever Adamcalled every living creature, that was the
nanme thereof; " that was exactly what it was. In the word which he
spoke, that creature was defined. p. 3, Para. 2, [ REVGOD .

This therefore denonstrates that the range of his know edge was as
wi de as creation; that his nental vision was so clear that at a | ook he
could read the nature of each creature: and his mind acted with such
preci sion that he could, without hesitation, correctly read the
essential nature of each creature as it came. This shows also that the
m nd of the man was so perfectly in harnony with the m nd of God that
in the created things he could catch the thought of God expressed in
each. And this he did so conpletely that it is not too nuch to say that
his mind itself was but the expression of the divine mnd. p. 4, Para.
1, [REVGOD].

And so would it ever have been with man had he not sinned. Had he not
sinned, man, as he mght nmultiply to the filling of the world, would
have ever been able correctly to read, and woul d ever have deli ghted
hi msel f in reading, the thoughts of God expressed in creation. And
t hus, whether in the word spoken directly to hinself or in the word
spoken through creation, he would ever have been receiving the
revel ati on of the thought and character of God. p. 4, Para. 2,

[ REVGOD] .

Man, as he was before sin entered, standing in unity with God, and
with the creation of which he was a part, receiving the thought of God,
in his word expressed, whether directly or through creation to him saw
things as they really were. He saw themin their true light. He saw
them as they were in the thought and according to the m nd of God. And
thus would it have ever been had he renmained in unity with God. And
submi ssion to the word of God as spoken directly to hinself was the
means of his remaining in unity with God. p. 4, Para. 3, [REVGOD.

One word of God spoken to himdirectly, was, "O every tree of the



garden, thou mayest freely eat: but of the tree of the know edge of
good and evil, thou shalt not eat of it: for in the day that thou
eatest thereof thou shalt surely die." Submssion to this word was the
means, and the only nmeans, of man's remaining in the place, condition
and character in which God intended that he should abide. p. 5, Para.
1, [REVGOD].

But there canme another word, the opposite of this word of God, first

i nsinuati ng deception. This word said: "Yea, hath God said, Ye shal

not eat of every tree of the garden? And the worman said unto the
serpent, We may eat of the fruit of the trees of the garden: but of the
fruit of the tree which is in the mdst of the garden, God hath said,
Ye shall not eat of it, neither shall ye touch it, lest ye die. And the
serpent said unto the woman, Ye shall not surely die: for God doth know
that in the day ye eat thereof, then your eyes shall be opened, and ye
shall be as gods, knowi ng good and evil." The suggesti on was believed.
Hi s word was accepted; and, as the consequence "The woman saw that the
tree was good for food and that it was pleasant to the eyes, and and a
tree to be desired to nake one wi se; of the fruit thereof, and did eat,
and gave al so unto her husband with her; and he did eat.” p. 5, Para.
2, [ REVGOD] .

Now that tree was not good for food. It was not a tree to be desired
to make one wi se, yet the woman saw that it was. That is to say, she
saw what was not so. p. 5, Para. 3, [REVGOD .

When the holy pair in Eden received the word of God, they received the
t hought of God, and in that they received the m nd of God, which
produced the thought expressed in his word. On the other hand, when
they received the word of Satan they received the thought of Satan, and
in that they received the m nd which produced the thought that was
expressed in that word. Thus they received another mnd altogether from
that which was their own native mnd, fromthat which was the m nd of
Christ, who was the Wrd, the expression of the thought of God. And
this other mind caused themto see the creation of God in exactly the
reverse order; caused themto see as good that which was not in any
sense good; and to see as that which was desired to nake one w se, what
was not in any possible sense; the truth of the case. And this is how
it is that "the carnal mnd (the mind of the flesh) is enmty against
God, for it is not subject to the |aw of God, neither can be." p. 6,
Para. 1, [REVGOD .

And this difficulty of the nmind of man now seeing things as they are
not, was not linmted to the seeing of that one tree, it extended to the
erring of all creation; for it was thus that it came about that.
darkness covers the earth, and gross darkness the people. But note the
change by which man canme to see the things of creation in reverse
order, cane to see things as they are not, this change was not at al
in the creation, but solely in the mnd of man. And so |ong as man
remains in that mind and in that darkness, he never can see creation as
it truly is. p. 6, Para. 2, [REVGOD].

But God did not |leave the man in that darkness, and possessed of that
m nd wi thout hope. Into that darkness he caused the light to shine. He
said, even that very day, to the deceiver who had drawn nan to his mnd
and into the darkness, "I will put enmty between thee and the woman,
and between thy seed and her seed." That prom sed seed is Christ, the



desire of all nations. And there through himthere was opened to man
the way back from darkness to light; fromthe power of Satan unto God,
and fromthe mnd of Satan unto the true mnd of man, the m nd of
Christ. p. 7, Para. 1, [REVGOD].

And fromthat day to this the word to nan has ever been, "Let this
m nd be in you, which was also in Christ Jesus." This is otherw se
expressed in another word, which fromthat day to this has ever been
rung out from God to man, "Repent," that is, change your nmind. p. 7,
Para. 2, [REVGOD].

Christ is the gift of God to man, to |l ead hi mout of the darkness into
the light, fromthe mnd of Satan to the nmnd of God. He is the Wy,
and the only way, out of the darkness and into the light, fromthe
power and mind of Satan to the power and mind of God. p. 7, Para. 3,

[ REVGOD] .

We have seen that, possessed of the mind that is in Satan, and so

dwel ling in the darkness, nan sees the things of God, the things of the
creation of God in directly reverse order: The things that are not in
anywi se so he sees to be the only things that are really so. And with
that mind, and in that darkness, he never can see otherw se. But the
gift of Christ has been nmade that man m ght escape fromthis false mnd
and its darkness. In the nercy of God, he is called to change his m nd,
to "let this mnd be in you which is also in Christ Jesus." This
change, fromthe darkness to the light, fromthe nind of Satan to the
m nd of Christ, places nan where he can again see the creation as it

is. And the word of God spoken directly to man is the only neans of

mai ntai ning this proper standing and relation to God, and to the
creation of which he is again a part. "For we are his workmanship
created in Christ Jesus." "If any man be in Christ Jesus, he is a new
creation."” And fromthe darkness unto the light, fromthe power and

m nd of Satan to the power and mind of God, Christ alone is the Way.
And Christian growth is nothing else than under the broodi ng power of
the Spirit of God, the transformation of the man by the renewing of his
mnd unto a perfect man, unto the neasure of the stature of the

full ness of Christ, where he stands again in perfect unity with God and
the creation of which he is a part, and wherein again he shall be able
to correctly read the thought of God in the word of God to him
directly, and the thought of God also to himthrough his word in
creation. And fromthe darkness where the light neets him and fromthe
subverted m nd which is supplanted by the true mnd, the mnd of

Christ, fromthere unto the standing in his native place in perfect
unity with God and the creation, unto the neasure of the stature of the
full ness of Christ, the word of God, spoken directly to him under the
broodi ng power of the Spirit of God is the true guide. Thus Christ, as
the word of God, and the word of God in Christ is the only way to the
correct reading of, the word of God in creation. p. 7, Para. 4,

[ REVGOD] .

The necessity of man's having anot her than the natural mind in order
to do right thinking, is enphasized in the Lord' s call, in the words,
"Seek ye the Lord while he may be found, call ye upon himwhile he is
near: Let the wi cked forsake his way; and the unrighteous man his
t houghts: and let himreturn unto the Lord and he will have nercy upon
himand to our God, for he will abundantly pardon. For ny thoughts are
not your thoughts, neither are your ways ny ways, saith the Lord. For



as the heavens are higher than the earth, so are ny ways higher than
your ways, and ny thoughts than your thoughts.” p. 9, Para. 1
[ REVGOD] .

As near as any man can cone with his own native natural nind, to
thinking correctly concerning God is no nearer than earth is to heaven.
But the expression, "as far as earth is from heaven," is the very
expression of ultimte, infinite distance. Then, since nan's natura
t houghts concerning God are as far from being correct as earth is from
heaven, so as near as a man can cone with his own natural nind to
t hi nki ng correctly concerning God, is as far as he could possibly get
away fromit. p. 9, Para. 2, [REVGOD .

The only true thoughts concerning God are the thoughts of God hinsel f.
The only true thoughts then that any nan can have concerning God are
God's own thoughts. And since these thoughts are as far from man as the
heavens are fromthe earth the only way that ever a man can possibly
get themis for the Lord to give themto him And the only way in which
the Lord can give to a man his thoughts, is for himto speak to the
man, for only words express thoughts. And this demands that there shal
be a revelation of God, from God direct to man. God has spoken to man,
and this in order that man shall know. p. 9, Para. 3, [REVGOD .

Yet to think what God is, and to define or even give shape to his

t houghts of what God is, has been one of the chief occupations of man
in all ages since sin entered. And the gods which in all ages nen have
made, are a striking denpnstration of the revealed truth of the

i mpotence of the natural mind of man to think correctly on this
subject. p. 9, Para. 4, [REVGOD] .

Accordi ngly, God has always forbidden man to think on this subject:
"Thou shalt not nmake unto thee any graven image, or any |ikeness of
anything that is in heaven above, or that is in the earth beneath, or
that is in the water under the earth: thou shalt not bow down thyself
to them nor serve them for | the Lord thy God am a jeal ous Cod,
visiting the iniquity of the fathers upon the children unto the third
and fourth generation of themthat hate me, and showi ng mercy unto
t housands of themthat |ove nme, and keep ny commandnents.” p. 9, Para.
5, [ REVGOD] .

No man in this world could ever have nade any graven i nage or any

i keness of God, if he had not first thought upon this subject, and
formed in his inmagination a nmental inmage: The graven inage, or the

i keness which nman nade to be seen with the eyes, was but the
reproduction of his idea of God which he had already nentally inaged.
Accordi ngly, when God cane down upon Munt Sinai, to speak to the
people the great things of his law, he so arranged it that it was

i npossi bl e for the people to see anything at all of which they could by

any possibility nmake any i mage or |ikeness, even nental. p. 9, Para.
6, [REVGOD] .
And so it is witten;. "Ye cane near and stood under the mountain, and

the nountain burned with fire, unto the m dst of heaven, w th darkness,
cl ouds and thick darkness. And the Lord spake unto you, out of the

m dst of the fire, ye heard the voice of the word, but saw no
simlitude, only ye heard a voice. Take ye therefore good heed unto
yoursel ves, for ye saw no manner of simlitude on the day that the Lord



spake unto you in Horeb out of the nmidst of the fire, lest ye corrupt
your sel ves, and meke you a graven image, the simlitude of any figure,
the Iikeness of male or fenale, the |likeness of any beast that is on
the earth, the |ikeness of any winged fow that flieth in the air, the
i keness of anything that creepeth on the ground, the |likeness of any
fish that is in the waters beneath the earth, and lest thou lift up
thine eyes unto heaven, and when thou seest the sun, and the nobon, and
the stars, even all the host of heaven, shoul dest be driven to worship
them and serve them which the Lord thy God hath divided unto al

nati ons, under the whole heaven." p. 10, Para. 1, [REVGOD .

Though the heavenly host of angels, cherubimand seraphim and the
Lord hinself, were all there, yet no sort of simlitude or form of any
kind was allowed to be seen by any of all the people of Israel, not
even the brightness of his glory, lest, when their eyes should see
anything that in any wise renminded themof it, even though it be only
the sun or the nmoon shining in brightness, they should say that this
was like it, and should use this as a nmeans of aiding their thoughts in
wor ship, or lest by thinking upon what they m ght have seen, they
should be led to reproduce their nental inage in a formor |ikeness as
an aid in worship. p. 10, Para. 2, [REVGOD].

Thus, in the strongest possible way, the Lord has nmade it clear that
he is not to be worshi ped under any human conception. But that they who
worship him nust worship himin spirit and in truth. p. 11, Para. 1,

[ REVGOD] .

In spirit, in total absence of any formor |ikeness of any kind
what ever, nental or otherwi se. For as a matter of fact no form or inmge
can ever be otherwise until it is first nmental. p. 11, Para. 2,
[ REVGOD] .

And in truth, in the truth of God, according as that truth is in the
word which he has spoken. For if | think of God differently from what
he has said, if nmy thought of himis other than his own thought, and
worship himas that, or, nore exactly, worship that as him then I am
not worshiping himat all, but instead am worshiping only my conception
or idea of him But when I worship himin my thought of him instead of
in his thought of him | sinply worship nmyself instead of him
Therefore, to be a true worshiper of God, | nmust worship himonly in
hi s own thought concerning hinmself, which, in his truth, he has given
to me. p. 11, Para. 3, [REVGOD].

Not only has the Lord in his word that he spoke from Sinai, excluded
all possibility of anybody's making any image, |ikeness, or simlitude,
but in another place be has beautifully shown the inpossibility, in the
nature of the case; of anybody's conceiving a correct |ikeness of Cod.
Read carefully and thoughtfully, Isaiah, 40:12-25: "Wo hath nmeasured
the waters in the hollow of his hand, and neted out heaven with the
span, and conprehended the dust of the earth in a neasure, and wei ghed
the nountains in scales, and the hills in a bal ance, hath neasured the
waters in the hollow of his hand." Open your hand as wi de as you can
and hold it level, palmupwards. Note the depression in the m ddl e of
your hand. That is the hollow of your hand. Fill it with water and see
how much it will hold without running over. And all the waters are
nmeasured in the hollow of God's hand as easily as those few drops of
water lie in the hollow of your hand. Then if only his hand is so great



that all these waters lie in the hollow of it, how large is he hinsel f?
It is sinply inpossible for any human nmind to conceive of the size that
such a hand woul d have to be. Then it woul d be inpossible for any human
m nd to conceive of a true |likeness even of the hand of God, how nuch
less a true likeness of hinmself. p. 11, Para. 4, [REVGOD].

"Meted out heaven with the span." The span is the neasure fromthe tip
of the thumb to the tip of the second finger. What is the conpass of

t he heaven? Conceive it if you can. Yet the whol e conpass of the heaven
is by himneasured sinply with the span. Then again, what is the size

t hat hand? No human mind can conceive of the conpass of heaven. Then no
human m nd can conceive of the size of that span by which he neted out
t he heaven. And when no human m nd coul d possi bly conceive only the
size of the hand, the reach of the span with which he neted out the
heaven, how infinitely beyond all reach of human thought is any true
conception of the formof God. p. 12, Para. 1, [REVGOD] .

Therefore, the pointed question is asked, "To whomthen, will ye liken
God, or what likeness will ye conpare unto hin?" p. 13, Para. 1
[ REVGOD] .

Next, he pictures a workman nelting a graven imge, and a goldsnith
spreading it over with gold and casting silver chains, or choosing a
tree and seeking a cunning workman to prepare out of it a graven inage.
Then he asks of such and of others, "Have ye not known? have ye not
heard? hath it not been told you fromthe begi nning? have ye not
understood fromthe foundations of the earth? It is he that sitteth
upon the circle of the earth; and the inhabitants thereof are as
grasshoppers, that stretcheth out the heavens as a curtain, and
spreadeth themout as a tent to dwell in?" And even then the heaven the
very heaven of heavens, cannot contain him How can it be possible for
any finite mnd to conceive any |ikeness of hin? p. 13, Para. 2,

[ REVGOD] .

Therefore again he appeals to all, "To whomthen, will ye |iken ne, or
shall | be equal, saith the Holy one? It is perfectly plain then, that
God has made no revel ation of hinself, as to his exact or even relative
formor size or shape. Yet he has reveal ed hinmsel f. Werein, then? In

character. He began it by revealing hinself, as: "I AM" That is
exi stence. But existence only is not enough. Therefore he extended his
revelation to "I AMTHAT | AM" | amthat which | am | amwhat | am

This is a revelation of both existence and character. Next he enl arged
this revelation by proclaimng his nane. And his nanme is the expression
of what he is. And in that he said that his nane is, "the Lord, the
Lord God, merciful and gracious, |ong-suffering, and abundant in
goodness and truth, keeping nercy for thousands forgiving iniquity and
transgression and sin." That is again existence and character, and that
only. p. 13, Para. 3, [REVGOD].

Again, it is witten: "He that coneth to God nust believe that he is,
and that he is a rewarder of themthat diligently seek him" This again
is a revel ation of existence and character. p. 14, Para. 1, [ REVGOD .

This is his word to nen, his thought as to what he is. And true
worship is to receive this thought as it is, in his word; and to
worship himfor what is expressed in that thought alone. God has
reveal ed himself to nmen in character only, because this is that which



nost of all and first of all, man needs. And in this |ies perfect
assurance of true worship, and perfect security against all inmage
worship, for it is inpossible ever even nentally to image character
p. 14, Para. 2, [REVGOD| .

In worship man al ways becones confornmed to the character of that which
he worshi ps. Whosoever worshi ps God according to the word and in the
t hought God has revealed will worship himfor what he is, nerciful and
graci ous, long-suffering, and abundant in goodness and truth, keeping
mercy for thousands, forgiving iniquity and transgression and sin. He
who worshi ps God as being that, will by his worship becone conformed in
holiness of life and character to the image of himwho created himand
when the man, in thus worshiping, shall have grown in mnd and
character unto that perfect nan, to the neasure of the stature of the
full ness of Christ, then will be rent the diming veil that is between
and we shall see him"face to face," and shall know even as we are
known. We shall know himthen as he knows us now. OQur know edge then
will be as full as God's know edge of us is now p. 14, Para. 3,

[ REVGOD] .

And then even we ourselves shall be so far beyond what we are now,

that it would be inpossible for us now to conceive it, even if it were
reveal ed. Therefore it is not reveal ed. And accordingly "it doth not
yet appear what we shall be: but we know that when he shall appear we
shall be Iike him for we shall see himas he is." Wat we shall be
doth not yet appear. But when this does appear, it will be that we
shall be like him Then it is perfectly plain that what he is |ike doth
not yet appear. We cannot conceive what we ourselves shall be. Yet what
we shall be is consequent entirely upon our seeing himas he is. It is
perfectly plain then that we cannot possibly conceive himas he is, we
cannot now see himwith the mnd s eye, in any nental |ikeness,
simlitude, or inmage as he is. And to conceive himas he is not, and so
to worship him can be nothing but false worship. But he seeks true
wor shi pers, and true worshipers worship himonly in spirit and in
truth. p. 15, Para. 1, [REVGOD].

The reason then, that man nust not nake any graven image or |ikeness
or simlitude concerning God, is not because God has no form |ikeness,
or simlitude, it is sinply because of man's all-round incapacity
rightly to conprehend it or correctly to appreciate it. Therefore,

i nstead of making any revelation in that respect, he reveals to man
that concerning hinself which man nobst needs--character, and which
recei ved and worshiped in the truth of that revelation, will bring man
to the point in every way in which he will be qualified to know and
appreciate all that may ever be reveal ed when he shall appear, and we
shall see himas he is. The worship of himin that which he has
revealed is the only true way to man's ever being capable in any sense,
of worshiping himin that which is not reveal ed. The true worship of
himin his character is the only way in which nman can ever becone
capable of truly worshiping himin his person. p. 15, Para. 2,

[ REVGOD] .

Christ is the Word of God. Being the Wrd of God, he is the expression
of the thought of God. In this, he is the revelation of God. Therefore,
it is witten: "No man knoweth the Father save the Son, and he to
whonsoever the Son will reveal him"™ And this is true in all things.
Christ is the revelation of God in creation. He is the revel ati on of



God in redenption. He is the revelation of God in the universe of

light. He is the revelation of God in this world of darkness. He is the
Word of God whether that word be expressed in creation, or in the
Bible, or in human flesh, and in all this that which is expressed of
God is invariably character. p. 16, Para. 1, [REVGOD].

Before he sinned, man could read this revelation perfectly--everywhere
and in all things. When he sinned, having received the directly
antagonistic mnd to that which he had with God, he could not correctly
read any of it anywhere. Everything was seen in the reverse. Therefore
God's revelation had to be repeated to the man. The man hinsel f nust be
created again and God's revelation repeated to him Yet under the power
of sin, mankind went further and further into the dark, and in
repeating his revelation to man, that revelation had to be given the
formof a witten word in order that nan nmight be |ed back to a
know edge of the thought of God, and to unity with the m nd of God. But
in spite of this, under the power of sin man went yet further into the
dark. The word was not received truly by man. The word was not given
its place as the formative power in the life of man. Then, in order to
reach man, the revelation of God must be given the shape of humanity
itself. The Word was made fl esh and dwelt anmong men. p. 16, Para. 2,

[ REVGOD] .

Thus, Christ, as the Wrd of God, is the universal revel ation of Cod.
Woul d any man see God? He nust | ook at Christ. And whosoever woul d see
Christ, nmust ook in the place where Christ has appeared. And where is
it that Christ has appeared? In the flesh where man is. Not where man
was, but where he is, for though man was made a little |lower than the
angels, crowned with glory and honor, and was set over the works of
God's hands with all things put under his feet so entirely that God
| eft nothing that was not put under him vyet that is not where. He did
not remain where God thus put him He fell. And whereas he was at first
only a little lower than the angels, he fell to a condition far bel ow
them to a condition of sin, of suffering, and of death. There is where
man is. p. 17, Para. 1, [REVGOD].

And now Christ, the Wrd of God, as the revel ation of God, taking the
formof humanity where man is so that man cannot fail to see him nust
be reveal ed thus where man is. And so it is witten, "It becane him
for whom are all things, and by whomare all things, in bringing many
sons unto glory, to nmake the Captain of their salvation perfect through
sufferings. Werefore it behooved himto be made in all things like
unto his brethren, that he mght be a nerciful and faithful high priest
in things pertaining to God. And therefore it stands witten, "W see
Jesus, who was nmade a little |lower than the angels, for the suffering
of death crowned, with glory and honor, that he, by the grace of God
shoul d taste death for every man." p. 18, Para. 1, [REVGOD].

Wul d you see God? Look at Jesus, for he is Enmanuel, God with us.
Woul d you see God? Look at Jesus, for he is God nanifest in the flesh.
Woul d you see God? Look for himwhere he has appeared cl osest to nan,
in humanity, all around you everywhere. Indeed he identified hinself
with humanity. Christ, who is God manifest, the thought of God
expressed, is the last Adam and in this fact of his having becone the
| ast Adam he is just as certainly allied to, and identical with, every
human being as is the first Adam p. 18, Para. 2, [REVGOD .



Whoever | ooks for Christ will see him This never fails. Then when

| ook for Christ in the flesh, Christ in the other man, Christ in you
shall see himwherever | |ook. And when | see himwherever | | o0k,

shal |l be al ways behol ding him and worshiping him And the worshipers

al ways becone conforned to the worshi ped. By behol di ng we becone
changed." In always beholding him | shall becone like him and so |
with open face, thus beholding as in a mrror the glory of the Lord, am
changed into the sanme image fromglory to glory even as by the spirit

of the Lord. p. 18, Para. 3, [REVGOD .

We then, seeing himin humanity everywhere, will treat every human
being as we should treat him for it is only himthat we see. And when
you thus treat every human being as you would treat Christ, because it
is Christ that you are looking for and that you see, then the other man

too will see God manifest in the flesh; he too, will see Christ in you
the hope of glory. He will see the gospel, and he, thus seeing as in a
mrror the glory of the Lord, will also be changed into the i mage of
the Lord; he will becone like Christ; and always so behol ding, wll

continually be changing into the same imge, fromglory to glory, even
as by the spirit of the Lord. And so, "we all wi th open face behol di ng
as in a glass the glory of the Lord, glory even as by the spirit of the
Lord." Thus, in seeing only Christ in the other man we nake it that
only Christ shall be seen in ourselves. In seeking only for the good in
the other man, we nmke it that only good shall be seen in ourselves. In
seeki ng the advancenent of the other man, we find oursel ves advanced.

p. 19, Para. 1, [REVGOD].

And this is the gospel, the enptying of self. Accordingly, it is
witten, "Let this nmind be in you which was also in Christ . . . who
enptied hinself." In making hinself the |east that he m ght advance and
exalt lost mankind the nmost, he hinself is npst advanced and npst
exalted. Of the holy angels, it has truly been witten that they find
their suprene joy in helping sinful human beings to a nearness to
Christ such as they thensel ves can never know. And in thus hel ping
si nful human beings, they thensel ves are advanced to a nearness to
Christ, and are exalted to a standard of |ife which, without this, they
never could know. p. 19, Para. 2, [REVGOD].

This is the only way of good. Therefore it is that Jesus, who, as the
sole revelation of God is the only Way, when he in the flesh was
anointed with the Holy Ghost and with power, went about doing good. p
19, Para. 3, [REVGOD .

And this is ever the only way. This is the way today. This is only
Christianity. This is only nedical m ssionary work. For when he,
anointed with the Holy Ghost and with power, went about doing only
good, this included "healing all that were oppressed of the devil." And
all this, only because as the consequence--that "God was with him" p.
19, Para. 4, [REVGOD) .

Woul d you help himif you had a chance? In needy, suffering humanity
you can see him for "it becane himfor whomare all things, and by
whom are all things, in bringing many sons unto glory, to nake the
Captain of their salvation perfect through suffering;" and "we see
Jesus, who was made a little |lower than the angels for the suffering of
death.” p. 19, Para. 5, [REVGOD] .



Then there is no lack of opportunity to do good to Jesus and to help
him for he is one of mankind--a man of sorrows and acquainted with
grief." He who sanctifies and he whom he sanctifies, are all of one,
for which cause he is not ashaned to call them brethren.” And of your
ki ndness to the hungry, the thirsty, the stranger, the poor, and the

pri soner he says: "In as nmuch as ye did it unto one of the |east of
these, my brethren, ye did it unto ne." And or any neglect of all these
he says: "lnasmuch as ye did it not unto one of the | east of these, ye

did it not to ne." p. 19, Para. 6, [REVGOD].

Here is the way to see God, and to know hi m by personal acquai ntance.
And so, becoming one with himthere, it is easy to see himboth there
and everywhere else in his word, witten in the Bible, and in his word
expressed in creation. p. 20, Para. 1, [REVGOD].

And so to manki nd, where nankind is, and as mankind is, the gospel is
preached: "God manifest in the flesh;" "Christ in you, the hope of
glory." Man having gone far away fromthe word of God as expressed
directly to himand to himin creation having gone far away fromthe
word as expressed in witing, that word cane to nmankind in the flesh
where mankind is; "the Wrd was made flesh.” p. 20, Para. 2, [REVGOD.

This is the final revelation of God, and as such is the key and the
open door to the finding of the revelation of God in the witten word;
in the word expressed in creation, and in the word expressed direct to
the mnd and heart of man. This is the way, of the redenption of many
and of his conplete restoration to his originally intended pl ace of
unity with God and with all the creation which the Heavenly Father has
produced. p. 20, Para. 3, [REVGOD].



