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An EXAM NATI ON OF THE SCRI PTURE TESTI MONY CONCERNI NG MAN S
PRESENT CONDI TI ON And HI S FUTURE REWARD OR Puni shnment. p.
2, Para. 3, [PRESENT].

It cannot be nade to appear a matter of consistency, that
man shoul d not understand the end for which he is placed in
this world. In other words man shoul d know what he is to do
if he would do right, what is to be the benefit if he does
do right, and what the great loss if does not do right. An
exam nation of man's true condition, and a presentation of
the Scripture testinony on the point, we conclude wll be a
matter of interest to the candid and inquiring. W are
awar e, however, in approaching this subject, that we are in
a field of investigation where a nultitude of opinions
exi st anong those who have attenpted to give us their
views. The cause for this differences is obvious, and we
trust will be nmade manifest in the foll ow ng pages. p. 3,
Para. 1, [PRESENT].

Many have derived their present views fromearly teaching,
and have drawn their conclusions in accordance with that of
their predecessors, supposing the sentinments advanced by
t hem nust be right, and would stand. p. 3, Para. 2,

[ PRESENT] .

In pursuing this subject our inquiry should not be. "Wat
have others believed in regard to this point," but the
solem inquiry should be before us continually, "Wat is
truth?" In the mdst of conflicting views we nust take the
Bi bl e al one as a sure detector, as that which wll| discover
unto us the truth. p. 3, Para. 3, [PRESENT].

Suppose a candid inquirer, desirous of knowi ng the way of
ri ght eousness and truth, goes forth to find the way, not
under st andi ng, perhaps, the true source fromwhich it is to
be derived. On neeting his neighbor A, he says: | have
been dwelling on the structure and organi zation of the



human body, (truly man is a wonder) and as | have | ooked at
t he wonderful inventions which the mnd of man has
produced, | see he aspires to raise hinself above his
present position; can you tell ne what his final destiny is
to be? p. 3, Para. 4, [PRESENT].

A. Wll, | have made up ny mind that there is nothing
beyond this life, and that the way is to nmake the best of
this life, and enjoy the good things of the world, for
death is an eternal sleep. This is a chilling reply, and
our inquiring friend neditates upon all the m series and
di sappointnments attendant to a life in this world, and then
replies in his owmn mnd, "This cannot be,"” but still the
truth alone he wishes to know. Wile the inquirer stands
medi tating upon these matters, B. joins the conpany, and
war ns himof the danger of |eaving the D vine record, and
declares to him wth positiveness, that what has been
filling his ears is not the truth, for, says he, man is
possessed of a principle called soul, or spirit, which is
immrtal, and nust |ive after the body is dead; and so far
is death frombeing an eternal sleep that it is the. "gate
to endl ess joys." Death is that which is finally to unhouse
this spirit, that it may fly away to its own native realm
where it may enjoy the society of angels and ki ndred
spirits. p. 4, Para. 1, [PRESENT].

We drag out a m serabl e existence here, but death
liberates us fromall these toils, and introduces all nen
to a state of perfect bliss. God is a being of |ove and
mercy, and in order fully to manifest those attributes, he
will ultimately save all his creatures. Wile the idea is
ringing in the mnd of our inquiring friend, of the great
mercy and | ove that woul d be manifest in the sal vation of
all men, C. joins the conpany, and says: Your neditation on
a life of unrestrained pleasure and gratification, with the
conforts of earth, and finally, when you are fit for its
joys no nore, a deliverance fromall its cares and toils
into the eternal felicity of heaven, is groundless. | wish
you to remenber that God has other attributes besides |ove;
he is a God of justice, and cannot | ook upon sin with the
| east degree of allowance. God has a law, and sin is the
transgression of that law, and in executing judgnent,
justice will be the attribute nade nanifest. If we wish to
obtain eternal felicity we nust confess our transgressions
of that law to Jesus, who has died that he m ght be a
propitiation for our sins; he was raised again fromthe
dead for our justification, and is at the right hand of



God, there offering his blood as a satisfaction of the
clains of the law on all those who confess and forsake
their sins. p. 4, Para. 2, [PRESENT].

The matter appears to our friend nore consistent than the
position of the first and second. But he inquires, "Wat
will be our position, should we neglect to conply with the
requi rements laid down, and finally be found transgressors
of the law of God?" p. 5, Para. 1, [PRESENT].

You were told the truth by B. on one point: nanely, that
man i s possessed of a principle which nust live eternally.
The Bi bl e says, "The wages of sin is death,"” which neans
they will eternally suffer painin a lake of fire and
bri nstone. There they will withe in tornment, and fill the
air with their blaspheny and wailing. p. 5, Para. 2,

[ PRESENT] .

B. replies. Does not John say, [Rev. v. 13.] at a certain
point of time in his vision. "And every creature which is
in heaven, and on the earth, and under the earth, and such
as are in the sea, and all that are in them heard I
sayi ng: Bl essing, and honor, and glory, and power, be unto
himthat sitteth upon the throne, and unto the Lanb, for
ever and ever." Here it seens all created intelligences are
prai sing God. Must it not be, when that point of tine
cones, that all nmen are happy, and that by sone neans those
immortal spirits you spoke of have then escaped hell ? Does
not the position you have presented represent God as an
unjust being, to tornent his creatures eternally for a
finite act? p. 6, Para. 1, [PRESENT].

At this point a fourth wishes themto take heed to his
advi ce, and search well the Sacred Book, which will give us
man's true condition, and at once harnoni ze the
contradi ctions of A, and discover the untruthful ness of
t he sensual position of B., and show that God is not an
unj ust being, as represented by the position of C. z p. 6,
Para. 2, [PRESENT].

Dear reader, the position of these first three are before
the m nds of the people, and in accordance with themthe
great mass are drawing their conclusions in regard to
religion. Satan, through his agents, (Thomas Pai ne and
others) has attenpted to destroy the Bible, but still it
stands firm p. 6, Para. 3, [PRESENT].



The great |ines of prophecy there |aid down, which have
been, and are receiving their literal acconplishnent,
inspire faith in the mnds of those who desire to believe.
A host of spirits, professing to cone from heaven, fl ock
around us, which testify that the position of the second,
above naned, is truth; for they tell us that man in the
future state progresses until he arrives to the highest
state of happiness, and that finally all will be perfectly
happy. A proud and popul ar Church, with their |earned
mnistry, assert with all graveness that sinners nust live
in eternal conscious msery, and thus strive to carry out
the position of C. The only reason assigned is, the soul is
immortal. p. 6, Para. 4, [PRESENT].

Wth those who claimthis position our dispute shall not
be that their argunments are not |ogical, but that the basis
fromwhich their argunents are derived is a false one. I|f
we stood with them firmon their prem ses, we could not
per haps doubt their conclusions. If man had an i nmort al
soul it would be perfectly natural to suppose that sou
would Iive after the body was dead, and if it lived after
t he body was dead, that it was either in happiness or
msery. p. 7, Para. 1, [PRESENT].

And in attenpting to harnonize this position with
scripture, we nost certainly should arrive at the

concl usion of the Universalist, reasoning as follows: If
the soul, or man proper, be spiritual, and of a nature
contrary to matter, it cannot be gratified or rewarded with
matter, but nmust be rewarded in a spiritual state with
spiritual things. p. 7, Para. 2, [PRESENT].

Therefore the testinmony, [Prov. xi. 31.] "The righteous
shal |l be reconpensed in the earth, nmust nore the w cked and
sinner,"” cannot refer to the final reward of the soul, but
must be in reference to this life. And furthernore,

t heol ogy at the present tinme inforns us that man is not to
exit here, after this life. Then, if men are reconpensed in
this life, it must be for the righteous or unrighteous acts
perfornmed here. And, as a consistent individual, we should
admt that after this l[ife they would stand on an equal
footing. And as John saw every creature in the universe
prai sing God, we should conclude that at that point of tine
all were happy. But if the basis of this argunent is false,
of course our reasoning, being never so just, nmust lead to
a false conclusion. p. 7, Para. 3, [PRESENT].



If in solving a problemin nultiplication | state that
twce 2 are 8, it is untrue and al though there nay be no
defect in the multiplications afterwards nade, the result
of my work will be false. So, if it is not true that man
has an imortal soul, man cannot have eternal m sery,
neither can all be enjoy eternal bliss, unless God is
pl eased to give themimortality. p. 8, Para. 1,

[ PRESENT] .

The Bi bl e does not once testify that the soul is imortal,
neither does it speak of inmmortal spirits. The word
immortal is found in the Bible only once, and is then
applied to God. Tim i. 17. "Now unto the King eternal,
immortal, invisible, the only wise God." By the frequency
wi th which we hear the expression used in prayers, hyms
and exhortations, we m ght suppose the Bible was filled
wthit. p. 8 Para. 2, [PRESENT].

The position that man has an i mortal soul, has been urged
in tinmes past, mnisters hardly thinking that it needed
proof, as Bishop Tillotson, in his sernon, printed in 1774,
admts, "The immortality of the soul is rather supposed, or
taken for granted, than expressly revealed in the Bible.

p. 8, Para. 3, [PRESENT].

Hol mes, a Methodist witer, in a work called Pure Cold,
page 68, speaking of the immortality of the soul, says,
"For what we know of this inportant truth, we are not so
exclusively indebted to a witten revelation, as for our
information on sone other vital elenents of religious
faith."™ p. 9, Para. 1, [PRESENT].

And when arguments have been presented in favor of the
immortality of the soul, they are nostly those that arise
froma wong principle of interpretation. If words in the
Bible are allowed to nean the sane as when used in any
ot her book, the doctrine of the inmortality of the sou
cannot be harnoni zed with the Bi ble. Wen the Bible states,
"The wages of sin is death,” the immortal soul theory says,
No, it is eternal life; that is, eternal conscious msery.
If imortal in the Bible be allowed the neaning given it by
Webster, ("Exenpt from death; having life or being that
shall never end,") then it cannot be applied to the soul;
for, "The soul that sinneth it shall die;" Eze. xviii, 4.
Either the soul is not immortal or death does not mean here
as defined by Webster: Die-"To cease to live: to expire; to
decease; to perish.” Death in this text is nade to nean



eternal tornents. p. 9, Para. 2, [PRESENT].

The beauty of Divine Revelation has been shut away from
the m nds of the common people, by their being taught, and
supposi ng that the Bi bl e does not nean what it says, or
that the sense of the scripture witers is not contained in
the scriptures thenselves, but that they are nystical and
have a hidden neaning. If this be a fact, we inquire, How
shall we arrive at just conceptions of that word and its
true interpretation? OCh, says one of the proud professors
of our day, you go to Rev. M. A, Doctor of Divinity, he
will enlighten your mind in regard to the matter. The
second says, A will not informyou aright; you nust go to
one of our Divines, and so all direct our attention to a
different direction for an understandi ng of the word. They
di sagree anong thensel ves, and thus are produced upward of
600 different sentinents of the present tine. This grows
out of the principle that the Bi ble does not nean what it
says, but neans sonet hing which is not conveyed to our
mnds by the literal reading of the text. If the position
be true that the student of the Bible nust first have a
t hor ough know edge of the popul ar theol ogy of the age,
bef ore he can understand that book, then it would seemto
the inquiring mnd that the Bible, after all, was not the
revelation of God's will, as it does not convey the idea of
t he author, but his nmeaning is to be found by the |earning
of the schools. If the Bible is the revelation of God's
will to man, then his will is found in the book, and the
book nmeans what it says. We admt that figures are there
used, and expl ained, but claimthat a plain statenent
shoul d be understood the same as when made i n any ot her
book. p. 9, Para. 3, [PRESENT].

We can formno just conceptions of God' s character as
revealed in the word, if this be not the truth of the
matter. |If God had revealed his will in such a manner that
man cannot understand it, and then pronounced in that word
condemation and death to those who did not obey his wll,
we shoul d at once conclude that he nani fested none of the
character the word represents himas possessing. p. 10,
Para. 1, [PRESENT].

If the Bible is not a literal book, then we need anot her
book, proceeding fromthe author of the Bible, explaining
t he revel ati on we now have, that we nmay have the will of
God. If the Bible is the revealed will of God, there are no
nonessentials init, but it is profitable, and is witten



for our |earning. Says the prophet, "Things which are
reveal ed bel ong unto us and our children forever." p. 11
Para. 1, [PRESENT].

The injunction of our Saviour is, "Search the Scriptures;
for in themye think ye have eternal life, and they are

t hey which testify of me. And ye will not come to ne, that
ye m ght have life.” John v, 39-40. Wat necessity of their
coming to him that they might have life, if they were

al ready possessed of an immortal soul, and thus coul d not
avoid living eternally? If they would cone to himthey

m ght have life; the inference is, if they did not cone
they would not have life. "In themye think ye have eterna
life. Their idea m ght be, perhaps, that as they were
natural descendants of Abraham they shoul d be partakers of
all the benefits of the saints of God, and the bl essings of
his everlasting kingdom And Christ, as recorded in other
pl aces, plainly rebuked themfor hol ding such a sentinent,
and tells them greatly to their disquietude, "Ye are of
your father, the Devil." p. 11, Para. 2, [PRESENT].

He gives themto understand that their thoughts are w ong;
that life is vested in him and if they would obtain life
they must cone to him p. 11, Para. 3, [PRESENT].

In Matt. xi x we have an account of one who becane

interested in the great subject of eternal life, and cane
running to Jesus and said, "Good Master, what good thing
shall | do that | may have eternal life? "If thou wilt

enter into life keep the commandnents. "™ This person seened
to feel the want of sonmething which he did not possess:
eternal |life; and to obtain it sonething nust be done. He
must keep the law of the Lord, the commandnents; for sin
was the transgression of the law, and the wages of sin is
death, the opposite of eternal life, and to obtain |ife he
must cone to Christ, for the pardon of his sins, and keep

t he commandnents. But the advocates of the imortal sou
theory are under the necessity of calling life in this text
happi ness. To suit themit would read, "If thou would enter
happi ness keep the commandnents. Happiness, it is true,
will be enjoyed by them but their reward is life." Thus,
we perceive, their sentinents are not only not stated in
the Bible, but they will not harnonize with the Bible. How
often we hear professing Christians, in their prayers,
asking God to "save deathless spirits fromdeath," and
then, fearing it would not be strong enough, they have it,
"the death that never dies." How different their



exhortations fromthat of Paul. [Rom ii. 7.] to seek, by
patient continuance in well-doing, for glory, honor,
imortality. p. 12, Para. 1, [PRESENT].

If we al ready possessed an immortal soul, it would seem
i nconsistent to exhort us to seek for imortality. 1 Tim
vi, 12. "Fight the good fight of faith, lay hold on eternal
life." Verse 14. "Keep this commandnent w thout spot,
unr ebukabl e, until the appearing of our Lord Jesus Christ:
which in his time he shall shew, who is the bl essed and
only Potentate, the King of Kings and Lord of Lords; who
only hath imortality, dwelling in the |ight which no nan
can approach unto." If God only hath immortality, what
folly to talk about imortal souls, and all nen having
imortality. p. 12, Para. 2, [PRESENT].

Says the objector, "You believe the angels in Heaven are
imortal don't you, and that the Bible represents them as
undyi ng? Yes. How then can it be that God only hath
immortality, if angels are in possession of it? W answer,
| f you claimthat angels sprung into existence in
possession of this attribute, and that they have not
received it from God, than you have a difficulty of your
own making to harnonize; that is, how can it be that God
only hath imortality if angels have it too. W wish to
abi de by the testinony of the word, "who only hath
immortality.” God is the great source of life and
immortality. |If any being ever has received or shal
receive immortality, they nust receive it fromHm and it
isin H s power to give or withhold it. Well, say you, He
created angels inmortal. That assertion, though often made,
| acks proof. We understand that they were not created
immortal, but incorrupt; they mght in that state attain to
immortality by obedi ence, w thout corruption, or by
di sobeyi ng becone subject to corruption. Wll, say you,
prove that. 2 Pet. ii. 4. "For if God spared not the angels
that sinned, but cast themdown to hell, and delivered them
into chains of darkness, to be reserved unto judgnent." p.
13, Para. 1, [PRESENT].

Angel s have sinned. Wat is to be done? They will be

puni shed. How? "The wages of sin is death. But, say you,
they can't die, because they are imortal. That is
reasoning too nuch in a circle. W claim then, that the
angel s above referred to, at least, can die, and therefore
they are not immortal. But, say you, sone are imortal now?
Yes. How is that? Jude, verse 6, wll explain, "And the



angel s which kept not their first estate, but left their
own habitation, he hath reserved in everlasting chains
under darkness unto the judgnent of the great day." From
this we may |learn who are to die: those who kept not their
first estate. WAs there a second estate for angels, the
reception of which depended on keeping the first? yes, and
sonme nmust have proved faithful, and received it, or the
text would not specify so definitely those "who kept not
their first estate.” Those who kept their first estate are,
wi t hout doubt, now immortal, while those who sinned are
subj ect to the vengeance of God, and nust receive the wages
of their sin, death. p. 13, Para. 2, [PRESENT].

But, say you, Christ is imortal. "He ever |liveth to nmake
intercession for us.” If you claimthat he was i morta
prior to his mssion on earth, he nust have received that
immortality fromthe Father, for he proceeded fromthe
Fat her. "These things, saith the Aren. 'The faithful and
true Wtness,' the beginning of the Creation of God." Rev.
iii, 14. p. 14, Para. 1, [PRESENT].

But had he been i mortal when created, how could he have
di ed? W do not wi sh to be understood that he was nortal,
but that |ike angels, (only he stood in a higher sphere) he
was incorrupt, and had it not been the plan of God that he
shoul d suffer "the just for the unjust,” doubtless his
exi stence in glory would have been eternal. He is now
immortal, "a quickening, life giving spirit." But he becane
such by a resurrection fromthe dead. p. 14, Para. 2,

[ PRESENT] .

Paul, in 2 Tim i, 10, testifies concerning Christ, "who
hat h abol i shed death, and hath brought |life and inmortality
to light, through the Gospel." How can it be said that life
and imortality are bought to light through the gospel, if
Adam and all his posterity have imortal souls. Wy, says
t he objector, the gospel brought to light the fact that we
have imortal souls. Prior to Christ's advent, death was
| ooked upon as a state of darkness, and nmany of the witers
of the A d Testanent scriptures speak in a dark manner
about the state of the dead; but Christ, through the
gospel, has made it clear and plain that we have imorta
souls. Is this your idea of the text? Wiy claimthat Chri st
brought the doctrine of the immortality of the soul to
light? It existed long before his first advent, but not
with Scripture witers. But to understand how |ife and
inmmortality are brought to light through the gospel, we



will look at a gospel sernon on the subject. 1 Cor. xv, 1-
4. "Moreover, brethren, | declare unto you the gospel which
| preached unto you which al so ye have received, and
wherein ye stand; by which also ye are saved, If ye keep in
menory what | preached unto you, unless ye have believed in
vain; for | delivered unto you first of all, that which

al so received, how that Christ died for our sins, according
to the scriptures; and that he was buried, and that he rose
again he third day, according to the scriptures.” p. 15,
Para. 1, [PRESENT].

Here Paul has stated the great facts of the gospel, which
had then been fulfilled. This is the foundation work, from
whi ch certain benefits are to be derived by the obedient.
He proceeds, verse 12. "Now if Christ be preached that he
rose fromthe dead, how, say sone anong you, that there is
no resurrection of the dead? But if there be no
resurrection of the dead, then is Christ not risen." The
first benefit he speaks of is the resurrection, and
Christ's resurrection is clainmed as a pl edge of the
resurrection of the saints. "But nowis Christ risen from
t he dead, and becone the first-fruits of themthat slept.”
The first fruit is always a sanple of the harvest, and like
the harvest; so if you get a description of either you may
know the nature of the other. The condition of those in the
harvest is described, "So also is the resurrection of the
dead. It is sown in corruption, it is raised in
i ncorruption. Vs 52. "For the trunpet shall sound, and the
dead shall be raised incorruptible, and we shall be
changed. For this corruptible nmust put on incorruption, and
this nortal must put on immortality. So when this
corruptible shall have put on incorruption, and this norta
shal |l have put on imortality, then shall be brought to
pass the saying that is witten, Death is swallowed up in
victory." p. 15, Para. 2, [PRESENT].

Here we learn that the harvest (resurrection) is the tine
when the saints receive imortality. Now, as we have these
facts before us, we inquire, what about immortality is
brought to light through the gospel sernon above all uded
to? Every candid individual nost certainly would answer
that it is a boon to be received at the resurrection. p.
16, Para. 1, [PRESENT].

1. 1 Tim vi, 19. "Laying up in store for thenselves a
good foundation against the tine to cone, that they may |ay
hold on eternal life." Then eternal life is to be laid hold



of "inthe time to cone.” According to Paul's testinony to
his Corinthian brethren, the resurrection is the tine when
"this nortal nust put on immortality.” This is the tine
when "we nust all appear before the judgnent seat of
Christ; that every one may receive the things done in his
body, according to that he hath done, whether it be good or
bad." Then those who have laid up a good foundation (kept

t he conmandnents) will lay hold on eternal life. p. 17,
Para. 1, [PRESENT].

The theories of the present tine teach us that at death
the souls of all nen go i nmediately to heaven, and are
j udged; those found worthy of heaven are permtted to
remain, while the souls of the wicked are thrust down to
hell, there to be tormented with fire and brinstone, and
receive their punishnment. At the tine of Christ's second
advent, the souls of the righteous, which have been happy
in heaven, receiving their reward perhaps hundreds of
years, are called together; then the souls of the wcked,
whi ch have been wailing in tornment perhaps the sanme |ength
of time, are sumoned to appear before God. The several
bodi es which were tenanted by these souls while |iving
here, are then raised fromthe dead, the souls are united
with them and again they stand before God. For what? W
are informed the day has conme that God appointed in which
to judge the world, and these souls nust there stand and
receive their awful doom or the welcone which will be
given themto enter into the joy of their Lord. p. 17,
Para. 2, [PRESENT].

What necessity is there of judging these persons at the
resurrection, if judgnent was passed upon them at death,
and they have been receiving their reward or puni shnent for
t housands of years? Can it be that an all-w se being has
made an oversight, and that they are judged again to detect
errors that may have been nade in the first sentence? Wo
woul d dare clai msuch a position? p. 17, Para. 3,

[ PRESENT] .

But, we inquire, do the Scriptures state that nen are
j udged at death? Paul testifies, [Acts xvii, 31.] "Because
he hath appointed a day, in the which he will judge the
world in righteousness, by that nan whom he hath ordai ned,
wher eof he hath given assurance unto all nen, in that he
hath raised himfromthe dead.” Do not the Scriptures
state, says one, that "It is appointed unto nen once to
die, but after this the judgnent?" Wuld not this show that



men were judged at death? If we were positive that this
text applied to the first death, or the death nen die in
Adam it would fail to prove that the nen were judged while
they were dead. It does not say they are judged as soon as
they die, but after that point; how long after it does not
state. We shall claimit is at the period of the
resurrection; for there is where the Bible |locates it. If
the position were true that the wi cked are judged at death,
how can it be said. p. 18, Para. 1, [PRESENT].

"The Lord knoweth how to deliver the godly out of
tenptations, and to reserve the unjust unto the day of
judgnment to be punished? If they were judged at death, then
we have been in the judgnment since the first man died, and
there would be no propriety in the Apostle's pointing to a
judgnment day in the future; for nmen are being judged al
the tine. Paul "reasoned of righteousness, tenperance, and
a judgnment to cone." p. 18, Para. 2, [ PRESENT].

If the day of death is the day of judgnment, then the Lord
preserves the |ives of the w cked, for they are reserved
(kept in store-Wbster,) to the day of judgnent. If the
Bi bl e taught that nmen were judged at death, then we should
be conpelled to adnmit that they went inmmediately to their
reward or punishnent; for the tinme of judgnent is the tine
the saints are rewarded. See Rev. xi, 15. "The seventh
angel sounded;" voices were heard decl aring, anong ot her
things, the testinony of verse 18: "And thy wath is coneg,
and the tine of the dead, that they should be judged, and
t hat thou shoul dst give reward unto thy servants the
prophets, and to the saints, and themthat fear thy nane,
smal |l and great." According to Luke xiv, 13-14, they are
not rewarded until the resurrection. "But when thou makest
a feast, call the poor, the nmained, the |ame, the blind,
and thou shalt be bl essed; for they cannot reconpense thee:
for thou shalt be reconpensed at the resurrection of the
just.” And, as we have already quoted, the w cked are
reserved to the day of judgnent to be punished. Job says,

[ Chap. xxi, 29, 30.] "The wi cked are reserved to the day of
destruction, they shall be brought forth to the day of
wath." They are brought forth fromtheir graves. p. 19,
Para. 1, [PRESENT].

But, says one, these texts you have been quoting all apply
to the body; you do not believe the soul is wthout reward
fromdeath to the resurrection, do you? Mdst certainly: you
woul d not admt that any part of the body was consci ous,



but claimthat it is the imortal soul. W do not find the
testinony that man i s possessed of any such principle that
can exi st separate fromthe body, and that is not dependent
on a connection with the body for its existence. p. 19,
Para. 2, [PRESENT].

Says the objector, | think the strong desire we have in us
for life, and which |leads us to manifest so nmuch care in
preserving our lives, proves the soul to be immortal. No
desire springs up in the heart of nan but what can be
gratified with that which it reaches out for; in other
wor ds, no desire would be placed there that could not be
gratified. It would represent the author of our existence
as inperfect if this were not the case. p. 20, Para. 1,

[ PRESENT] .

In reply, we admt it to be a fact, that there is
inplanted in man a strong desire for life; but we do not
suppose this to be evidence that we al ready have
immortality stanped upon us, but it would rather seemto
show to our m nd that we have not obtained it as yet. The
objector states that there is no desire inplanted in man
but what can be satisfied by sonething in nature. Wiy not
state, that cannot be satisfied by what he al ready
possesses? A person is not apt to manifest a very strong
desire for what he al ready possess. Al nen desire
happi ness, but does this prove that all nen are perfectly
happy? p. 20, Para. 2, [PRESENT].

Not at all, but rather that they are not happy. But can
all men be happy? If they will take heed to the neans God
has appointed to secure happiness. Merely the desire wll
not secure to them happi ness, but they nmust put forth an
effort, and use the nmeans in their power to aneliorate
their condition. Many desire riches, but it does not
necessarily follow that all are rich, or that all will be
rich; yet riches are in the world, and can be obtai ned by
themif they rightly lay thenmselves out for the work. So
with the desire nen have for |ife, and the great care they
mani fest to shun danger; instead of proving that they are
imortal, it proves that they are nortal and exposed to
danger; one object of this desire being inplanted in them
is that they may be cautious and protect their own |ife,
which "is even a vapor, that appeareth for alittle tine,
and then vani sheth away." Janmes iv, 14. Men desire to live
eternally, and they can if they put forth an effort and
enpl oy the neans God has appointed to secure eternal life.



“If thou wilt enter |ife keep the conmandnents.” W
conclude this strong desire for life is inplanted in us to
encourage us to nove out and inprove the neans set before
us to secure eternal life. In this drowsy world of
tenptation, God had not only held out before us the

prom ses of the glories of that blessed state of those who
will have life eternal, (they will see no sorrow, pain,

si ckness, or death,) but within us he has pl aced that
strong desire for life, which should cause us to flee the
corruptions which are in the world, and cleave close to him
and his word, that we may secure life. p. 20, Para. 3,

[ PRESENT] .

The Apostle represents the Christian as living "in hope of
eternal life, which God, that cannot lie, prom sed before
the world began.” Titus i, 2. Hope -- "A desire of sone
good, acconpanied with at |east a slight expectation of
obtaining it, or a belief that it is obtainable." --
Webster. Wiile eternal life remains a matter of prom se, we
do not possess it, and when we cone in possession of it we
need no | onger hope for it. "What a man seeth, why doeth ye
yet hope for? But if we hope for that we see not, then do
we with patience wait for it. Rom viii, 24, 25. How | ong
shall we wait for it? W conclude, till the judgnment and
the resurrection, the tinme of which God hath appointed. And
Job says, "All the days of ny appointed tinme will | wait,
till my change cone."” This change is fromnortal to
immortality at the resurrection. No, says one, this is his
di ssolution he refers to, when he should change this nortal
state for a higher state, and his spirit free should fly
away and dwell with angels. If this be the case, then the
day of man's death is appointed, but the scriptures reveal

no such idea. We will let Job's testinony answer the case
as to what he refers. "If | wait, the grave is m ne house;
| have made ny bed in the darkness. | have said to

corruption, Thou art ny father: to the worm Thou art ny
not her, and ny sister. And where is now ny hope? as for ny
hope, who shall see it? They shall go down to the bars of
the pit, when our rest together is in the dust.” Job xvii.
13-16. p. 21, Para. 1, [PRESENT].

But, says the objector, does not Sol onobn say, [Eccl. xii,
7.] "Then shall the dust return to the earth as it was; and
the spirit return unto God, who gave it?" Does not this
text show that there is a spirit which exists after the
body is dead? If so, may it not be the immrtal soul, of
whi ch we have been speaking? p. 22, Para. 1, [PRESENT].



If it be clained that this text proves the existence of
the spirit after the body is dead; we reply, it cannot be
shown by the | anguage of the text before us whether that
spirit is conscious or unconscious, happy or m serable,
separated fromthe body. If we should admt that it proved
the existence of the spirit, it sinply states that that
"spirit returns to God, who gave it." The text speaks of
the spirit God gave in a famliar manner, as though al
woul d understand perfectly well what was referred to. W
conclude there nust be testinony in the divine record of
man's creation, that will enlighten our m nds as respect
the spirit God gave. If it is sone spirit which has been
given since that time, it cannot by any part of man, and
t hus cannot be an immortal soul. Before passing to give an
exposition of this text, we shall exam ne the scripture
account of man's creation, to discern whether God did endow
man with an imortal soul. p. 23, Para. 1, [PRESENT].

The first nmention made of man in the Bible is in the

account of the |labor of the sixth day, Gen. i, 26. "And God
said, let us make man in our image, after our |ikeness; and
| et them have dom nion. etc.,"” Verse 27, "So CGod created

man in his own inage, in the imge of God created he him
mal e and femal e created he them" Wlat is neant by saying
God created man in his own imge? p. 23, Para. 2,

[ PRESENT] .

According to the faith of the Church, it cannot be that
literally man was made in the formof God; for the

Di scipline states, "There is but one living and true God,
w t hout body or parts,"” and sone say w thout passions. |f
this be the case, then man's being in the imge of GCod,
must have sone ot her explanation, than that his form was
like God. It has been clained that this was a noral inage;
that is, man was fornmed with a character |ike God; and as
God is imortal, man, to be like himnorally, mnmust also be
immortal. Mral pertains to character. Although the word
states, God pronounced all his work very good, yet man, as
we shall show, was left to formhis own character. p. 23,
Para. 3, [PRESENT].

But in carrying out this matter we wish to inquire further
inregard to man's creation. Gen. ii, 7 states, "And the
Lord God formed man of the dust of the ground, and breathed
into his nostrils the breath of life; and man becane a
living soul.” If the inmage of God referred to in chapter



first is a nortal inage, then the dust of the ground was in
the noral imge of God. Man was in the inage of God before
the breath of life was breathed into him afterwards he is
called aliving soul. W see at once that this inmage of Cod
in which man is forned cannot be a noral image; for it
woul d involve the absurdity that inanimte nmatter possessed
a character like God. If it be a fact that man was nade
literally in the image of God, we have been taught wong in
regard to the nature of that God. p. 24, Para. 1,

[ PRESENT] .

This leads us to the investigation of the necessary
inquiry, p. 24, Para. 2, [PRESENT].

s GOD A PERSON? p. 25, Para. 1, [PRESENT].

VWhat ever may be the truth in this matter, it certainly
cannot be wong for us to exam ne what the Wrd says
respecting it. Many there are that would refrain fromthe
i nvestigation of unpopular truths because the cry of heresy
is raised against them W shall not consider oursel ves
subjects of the appellation, neither are we prying into the
secrets of the Almghty, as we pursue the investigation of
this matter. The Bible certainly contains testinony upon
this point, and we again repeat, "Things which are reveal ed
belong to us.” W inquire then, Wiat saith the Scripture?
p. 25, Para. 2, [PRESENT].

The very testinony we have been examning in regard to
man's being fornmed of the dust in the image of God, proves
conclusively that God has a form although the sentinent is
contrary to what we have been taught, while children, from
the catechism p. 25, Para. 3, [PRESENT].

"Question. What is God? p. 25, Para. 4, [PRESENT].

"Answer. An infinite and eternal spirit; one that always
was and always will be. p. 25, Para. 5, [PRESENT].

"Q Wiere is God? p. 25, Para. 6, [PRESENT].

"A. Everywhere." p. 25, Para. 7, [PRESENT].

But we inquire, Is not God in one place nore than anot her?
Oh no, say you: the Bible says he is a spirit, and if so he

must be everywhere alike. Well, if when nan dies his spirit
goes to God, it nust go everywhere. But the Bible certainly



represents God as |ocated in heaven. "For he hath | ooked
down fromthe height of his sanctuary; from heaven did the
Lord behold the earth.” Ps. cii, 19. p. 25, Para. 8,

[ PRESENT] .

Then certainly heaven cannot be everywhere, for CGod is
represented as | ooking down fromit. "Elijah went up by a

whirlwind into heaven.” 2 Kings ii, 11. But, says one, does
not the Bible represent God as everywhere present? Ps.
cxxxix, 8, 9, 10. "If | ascend up into heaven, thou art
there: if | make ny bed in hell, behold, thou art there; if
| take the wings of the norning, and dwell in the utternost

parts of the sea, even there shall thy hand | ead ne, and
thy right hand shall hold ne." p. 25, Para. 9, [PRESENT].

W reply, the subject is introduced in verse 7, as
follows: "Whither shall | go fromthy Spirit? or whither
shall | flee fromthy presence?" The Spirit is CGod's
representative. His power is manifested wherever he
listeth, through the agency of his Spirit. Christ, when
giving the comnm ssion to the disciples, says, "Go ye into
all the world, and preach the gospel to every creature, and
lo! I amw th you alway, even unto the end of the world.
Now, no one woul d contend that Christ had been on the earth
personal ly ever since the disciples comenced to fulfill
this comm ssion. But his Spirit has been on the earth; the
Conforter that he prom sed to send. So in the same nanner
God manifests hinself by his Spirit which is also the power
t hrough which he works. "But if the Spirit of himthat

rai sed up Jesus fromthe dead dwell in you, he that raised
up Christ fromthe dead shall al so quicken your nortal
bodies by his Spirit that dwelleth in you.™ Rom wviii, 11.

Here is a plain distinction made between the Spirit, and
God that raises the dead by that Spirit. If the living God
is a Spirit inthe strictest sense of the term and at the
sane tinme is in possession of a Spirit, then we have at
once the novel idea of the Spirit of a Spirit, sonmething it
will take at least a Spiritualist to explain. p. 26, Para.
1, [ PRESENT].

There is at | east one inpassable difficulty in the way of
t hose who believe God is immterial, and heaven is not a
literal, |ocated place: they are obliged to adnmit that
Jesus is there bodily, a literal person; the sane Jesus
that was crucified, dead, and buried, was raised fromthe
dead, ascended up to heaven, and is now at the right hand
of God. Jesus was possessed of flesh and bones after his



resurrection. Luke xxiv, 39. "Behold ny hands and ny feet,
that it is I, nyself; handle ne, and see; for a spirit hath
not flesh and bones as ye see ne have."” If Jesus is there
in heaven with a literal body of flesh and bones, may not
heaven after all be a literal place, a habitation for a
literal God, a literal Saviour, literal angels, and
resurrected imortal saints! Ch no, says one, "God is a
Spirit." So Christ said to the woman of Samaria at the

well. It does not necessarily foll ow because God is a
Spirit, that he has no body. In John iii, 6, Christ says to
Ni codenus, "That which is born of the Spirit is spirit." If

that which is born of the Spirit is spirit, then on the
sane principle, that which has a spiritual nature is
spirit. God is a spirit being, his nature is spirit, he is
not of a nortal nature; but this does not exclude the idea
of his having a body. David says, [Ps. cxiv, 4,] "Wo
maket h his angels spirits;" yet angels have bodi es. Angels
appeared to Both Abraham and Lot, and ate with them W see
the idea that angels are spirits, does not prove that they
are not literal beings. p. 26, Para. 2, [PRESENT].

It is inferred because the Bible says that God is a
Spirit, that he is not a person. An inference should not be
made the basis for an argunent. Great Scripture truths are
plainly stated, and it will not do for us to found a
doctrine on inferences, contrary to positive statenents in
the word of God. If the Scripture states in positive terns
that God is a person, it will not answer for us to draw an
inference fromthe text which says "God is a Spirit," that
he has no body. p. 27, Para. 1, [PRESENT].

W will now present a few texts which prove that God is a
person. Ex. xxxiii, 18, 23. "And he (Mses) said, | beseech
thee shew ne thy glory."” Verse 20. "And he said, Thou canst
not see ny face, for there shall no man see ne and |ive."
Verses 21-23. "And the Lord said, Behold there is a place
by me, and thou shalt stand upon a rock: and it shall cone
to pass while ny glory passeth by, that | will put thee in
a cleft of the rock; and will cover thee with nmy hand while
| pass by; and | will take away m ne hand, and thou shalt
see ny back parts; but ny face shall not be seen.” If God
is an immterial Spirit, then Mdses could not see him for
we are told a spirit cannot be seen by natural eyes. There
woul d then be no propriety for God to say he would put his
hand over Mses' face while he passed by, (seemingly to
prevent himfromseeing his face,) for he could not see
him Neither do we conceive how an i mmaterial hand coul d



obstruct the rays of light from passing to Mbses' eyes. But
if the position be true that God is immaterial, and cannot
be seen by the natural eye, the text above is al

superfl uous. What sense is there in saying God put his hand
over Moses' face, to prevent himfrom seeing that which
coul d not be seen. p. 28, Para. 1, [PRESENT].

Says one, | see we cannot harnonize the nmatter any other
way, that that there was a literal body seen by Mses; but
that was not God's own body, it was a body he took that he
m ght show hinself to Mbses. Moses could formno just
conceptions of God unless he assuned a form So God took a
body. This throws a worse coloring on the matter than the
first position; for it charges God with deception; telling
Moses he shoul d see him when in fact Mdses according to
this testinony did not see God, but another body. A person
must be given to doubt al nost beyond recovery, that would
attenpt thus to nystify, and do away with the force of this
testinmony. p. 28, Para. 2, [PRESENT].

Ex. xxiv, 9. "Then went up Mses and Aaron, Nadab and
Abi hu, and seventy of the elders of Israel; and they saw
the God of Israel: and there was under his feet as it were
a paved work of a sapphire stone, and as it were the body
of heaven in its clearness.” They were permtted to see his
feet, but no man can see his face and live. No nortal eye
can bear the dazzling brightness of the glory of the face
of God. It far exceeds the light of the sun. For the
prophet says, "The light of the noon shall be as the |ight
of the sun, and the light of the sun shall be seven fold,
as the light of seven days, in the day that the Lord
bi ndeth up the breach of his people, and heal eth the stroke
of their wound." Isa. xxx, 26. Notw thstanding this seven-
fold light that is then to shine, the prophet speaking of
t he scene says, "Then the noon shall be confounded, and the
sun ashaned, when the Lord of hosts shall reign in nount
Zion, and in Jerusalem and before his ancients
gloriously." Isa. xxiv, 23. The testinony of John is [Rev.
xxi, 23.] "And the city had no need of the sun, neither of
the noon, to shine init: for the glory of God did |ighten
it, and the Lanb is the light thereof.” p. 29, Para. 1,
[ PRESENT] .

Infidels claimthat there is a contradiction in the
testi nony of Modses, because he said, he talked with God
face to face. W reply, there was a cl oud between them but
God told Moses, "No man shalt see ne and live." The



Testinmony of the New Testanent is in harnmony with that of
the A d upon this subject. "Follow peace with all nen, and
hol i ness wi t hout which no man shall see the Lord." Heb.
Xii, 14. Who with nortal eyes could behold a light that far
out shi nes seven fold the brightness of the sun? Surely none
but the holy can behold him none but imortal eyes could
bear that radiant glory. Al though the Wrd says we cannot
see God now and live, the promse is, that the pure in
heart shall see him Matt. v, 3. "Blessed are the pure in
heart, for they shall see God." Rev. xxii, 4. "And they
shal |l see his face, and his nane shall be in their
foreheads.” p. 29, Para. 2, [PRESENT].

Paul, [Col. i, 15.] speaking of Christ, says, "Wwo is the
i mage of the invisible God, the first born of every
creature."” Here Christ is said to be "the inage of the
invisible God." W have already shown, that Christ has a
body conposed of substance, flesh and bones; and he is said
to be, "the inage of the invisible God." Well, says one, we
admt his divine nature is in the imge of God. If by his
di vine nature you nmean the part that existed in glory with
t he Fat her before the world was, we reply, that which was
in the beginning with God, (the Wrd,) was nade fl esh, not
canme into flesh, or as sonme state, clothed upon with a
human nature, but made flesh. p. 30, Para. 1, [PRESENT].

But says another, God is said to be invisible. Because he
is invisible now, it does not prove that he never will be
seen. The Wrd says, "The pure in heart shall see" him
WIlling faith says, Amen. p. 30, Para. 2, [PRESENT].

Paul 's testinony in Phil. ii, 5 6, shows plainly what may
be understood by the statement, that Christ is the inmage of
God. "Let this mnd be in you which was in Christ Jesus:
who being in the formof God, thought it not robbery to be
equal with God." How can Christ be said to be in the form
of God, if God has no form Rom viii, 3. "God sending his
own Son in the |ikeness of sinful flesh.” Christ is in the
formof God, and in the formof nen. This at once reveals
to us the formof God. p. 31, Para. 1, [PRESENT].

Dani el speaking of God, calls himthe Ancient of days.
Dan. vii, 9. "And the Ancient of days did sit, whose
garnment was white as snow, and the hair of his head |ike
the pure wool." This personage is said to have a head, and
hair; this certainly could not be said of himif he was
immaterial and had no form But Paul's testinony in Heb. i,



3, ought to settle every candid mnd in regard to the
personality of God. Speaking of Christ, he says, "Wuo being
the brightness of his glory, and the express inmage of his
(the Father's) person.” Here then it is plainly stated God
has a person. Christ is the express image of it. Then we
can understand Chri st where he says, "He that hath seen ne,
hath seen the Father." John xiv, 19. He could not p. 31,
Para. 2, [PRESENT].

have neant, that he was his own father; for when he prayed
he addressed his Father as another person who had sent him
into the world. He styled hinself the Son of God. Then he
could not be the Father of which he was the son. Wen he
says, "He that hath seen ne hath seen the Father,"” he nust
mean, that as he was the express imge of the Father's
person, those who saw himsaw the |ikeness of the Father in
him p. 31, Para. 3, [PRESENT].

But we will nowreturn to the subject of The creation of
man. W have seen already that man's being made in the
i mge of God, could not refer to a noral inmage, for it
woul d i nvolve the absurdity that the |ifeless clay of which
man was forned, had a character |ike God. W now see the
Scriptures clearly teach, that God is a person with a body
and form Then Gen. i, 26, may be understood to teach the
fact, that man was made in the formof God. O her
scriptures agree with this testinony. See Gen. iXx, 6.
"whoso sheddeth man's bl ood, by nman shall his bl ood be
shed: for in the image of God made he man." This testinony
cannot apply to a spirit, or immterial part of man: that
which is the image of God has blood. 1 Cor. xi, 7. "For a
man i ndeed ought not to cover his head, forasnuch as he is
the image and glory of God." James [Chap. iii, 9] speaking
of the tongue says, "Therewith bless we God, even the
Father; and therewith curse we nen, which are made after
the simlitude (likeness, resenbl ance-Wbster) of God." The
foregoing testinony settles the point, that the inmage of
God does not refer to character but to form p. 31, Para.
4, [ PRESENT] .

Gen. ii, 7. "And the Lord God forned man of the dust of
the ground, and breathed into his nostrils the breath of
life; and man becanme a living soul." p. 32, Para. 1,

[ PRESENT] .

Grave Doctors of Divinity (as they are called) assert that
what CGod breathed into man was a part of hinself. This, say



they, is what becanme a living soul. It nust be imortal;
for God cannot die, neither will he destroy a part of

hi msel f. But the text says, "man becanme a living soul." Mn
was nmade of dust; then the dust becane a living soul after
being inspired with the breath of life. If it is a fact,

t hat because God breathed into man the breath of life, that
breath is imortal, then beasts nust have i mortal souls.
Moses, in giving, the account of the flood, [Gen. vii, 21,
22,] says, "And all flesh died that noved upon the earth,
both of fows, and of cattle, and of beasts and of every
creeping thing that creepeth upon the earth, and every nman.
Al'l in whose nostrils was the breath of |ife, of all that
was in the dry land, died." p. 32, Para. 2, [PRESENT].

If we nust admit, because the breath of life cane from
God, it nust be a part of hinmself, and hence immortal, we
get ourselves into a grand difficulty. Sinners, you say,
are to be punished with eternal m sery, because God cannot
destroy a part of hinself; but your theory nakes out that
God is going to tornent a part of hinmself to all eternity.
| f the above sentinent were true, we mght perhaps find in
it, a solution for the difficulty of the Predestinarian,
who states, that God decreed fromall eternity that sone
nmen woul d be | ost, and they cannot alter their fate, but
they are to be tornented eternally for being sinners,
sonet hing they could not avoid. But if God has placed a
part of hinself in man, and finally punishes that soul, (a
part of hinself,) to all eternity, it may be after all,

t hat the one woul d be puni shed on whomthe charge of their
sin rests; nanely, Hnself. p. 33, Para. 1, [PRESENT].

But here is the truth plainly stated: "Man becane a |living
soul."™ The sane original termwhich is rendered |iving sou
inthis text, is in other portions of Scripture applied to
beasts, and sonetines rendered living creature, and
sonetinmes living soul. "Moses uses nephesh, chay, chayi ah,
and chayimto express aninmal |life and creature; and these
words are generally translated soul, life, living, lives,
and creature. Gen. i, 24 reads, 'Let the earth bring forth
t he (nephesh chayiah) living creature after his Kkind,
cattle, and creeping things, and beast of the earth after
his kind." In Gen. xi, 19, Mses states that these |iving
soul s are brought before Adam and what soever he naned
every living soul, (nephesh chayiah,) that was the nane of
it."” Adam C arke, commenti ng upon verse 24, acknow edges
t hat (nephesh chayiah) living soul, is "a general termto
express all creatures endued with aninmal life." Bible vs.



Tradition. p. 33, Para. 2, [PRESENT].

We notice this point thus definitely, fromthe fact that
this is the first and primary signification of the term
soul, and here it applies to the whole person. It is stated
in Rev. xvi, 3, when the second vial is poured out, "And
every living soul died in the sea." Here the sane
expression is used, doubtless applying to fish. W see
then, if the termIliving soul when applied to man proves
himto be imortal; it can prove no | ess when applied to
beasts. But no one contends the application of the termto
beasts proves themto be inmortal, neither does it prove
man to be immortal when applied to him p. 34, Para. 1,

[ PRESENT] .

"God planted a garden eastward in Eden." That garden he
beautified with flowers of every tint, every thing which
was pleasant to the sight was there, spontaneously
bl oom ng. Every thing which was good for food the earth did
bear. The trees, beautiful flowers, and tall grass waved in
the soft pressure of the spicy breeze. The gentle stream
murmured slowy along, as its silver surface glistened in
the rays of the noon-day sun. The beautiful birds warbled
forth their merry songs fromevery bower. There all was
peace, |ove, joy, and harnony. No evil beasts were there,
but the delight of all was to see their fellows happy.
There God placed that happy pair. No sorrow e'er had filled
their breasts, they knew no pain, and in childlike
i nnocence they walk forth to viewtheir first abode. Their
cup of joy was full, and as they beheld the God who thus
had wought for them they struck a note of praise in honor
of his blessed nane. Fair angels | ooked upon the work of
God; he had finished it and pronounced it very good. "The
norni ng stars sang together, and all the sons of God
shouted for joy." p. 34, Para. 2, [PRESENT].

When Adam was thus placed in the garden, God said to him
"Of every tree of the garden thou nmayest freely eat; but of
the tree of the know edge of good and evil, thou shalt not
eat of it; for in the day that thou eatest thereof thou
shalt surely die." W have already stated that we would
show that Adamwas left to formhis own character. By this
we do not set aside the testinony of the word, that God
made man upright. It nust be apparent to the m nds of all
with a few nonents' consideration, that no character can be
devel oped without a law. W should have no conception of
wrong, unless we knew how matters ought to be, to be right.



p. 35, Para. 1, [PRESENT].

Then in the formation of character, there nust be sone
test, sonme rule by which we are to wal k. One great command,
at least, God |aid down for Adamto obey. If he refrained
fromeating the fruit of a certain tree, he should live; if
he partook of it, and thus transgressed God's comuandnents,
he should die. Here was a test of character: the point was
to be settled by Adam whet her he woul d obey, or disobey.

p. 35, Para. 2, [PRESENT].

Adam was on probation. It seens to be the will of God,
instead of unalterably fixing the destiny of all nen, to

| eave themto choose for thenselves, at the sanme tine
hol di ng out i nducenents to obedi ence before them W

i nqui re, What was Adam on probation for? Certainly not for
life; for he was a living soul: not for happiness; for

bl iss surrounded himon every side: not for possession of
t he garden; for God had given himthat, as al so dom nion
over all the earth. There is but one thing he could have
been on probation for; and that is, to decide whether he
shoul d eternally enjoy that state of bliss. He was on
probation for eternal life. If he was on probation for
eternal life, then he could not have been inmortal. If he
had been imortal he could not have died. And on the other
hand, had he been nortal, his case was already decided for
deat h. We concl ude he occupied a position between them
both, and was left to attain to either. He was incorrupt,
and had he refrained frompartaking of the tree of the
know edge of good and evil, he never woul d have seen
corruption. p. 36, Para. 1, [PRESENT].

Adam was not left in darkness as to what the consequence
woul d be if he partook of the forbidden tree. The penalty
consequent on the transgression of that command, God
hi msel f expresses in the following words: p. 36, Para. 2,
[ PRESENT] .

“In the day that thou eatest thereof thou shalt surely
die." But says the objector, God could not have neant to
tell Adamthat he should literally die in the day he
partook of the forbidden fruit; for he did not die in that
day: he lived 930 years, and then died. The Lord nust have
meant to tell himthat he would die a spiritual death. By
spiritual death, we suppose you nean "dead in trespasses
and sins."” A person dead in sins, nust be one that is | ost
to all sense of the obligation he is under to obey God. W



claimthat this could not have been hel d out before Adam as
a penalty: it was a natural consequence. If a man commits
sin, and continues in those sins, he is spiritually dead.
What should we think if the legislators of this Union, or
any of its States, should pass a |law stating that if a man
comm tted nurder, he should lose all sense of his
obligation to keep that law, and that should be the penalty
of his transgression. p. 36, Para. 3, [PRESENT].

Again, if the death threatened was spiritual, we find
ourselves involved in a difficulty. Says Paul, Cor, xv, "As
in Adamall die, even so in Christ shall all be nade
alive." If the death they died in Adamwas a spiritua
death, then being nmade alive in Christ fromthat death nust
be to be made holy. This also would be the first
resurrection, as it brings men to life fromthe first
death. This would nmake out that all nmen would finally be
holy; for in Christ shall all be nmade alive. Rev. xx, 6.

"Bl essed and holy is he that hath part in the first
resurrection: on such, the second death hath no power."
Then they that were once nmade holy would remain
everlastingly holy; but the Wrd says, "Take heed |lest ye
fall."” But we inquire, did God say, "In the day thou eatest
t hereof thou shalt surely die?" The margi nal reading of the
text says. "Heb., Dying thou shalt die." In the day he
partook of that fruit he woul d be a subject of death,
become corrupted, and a prey to disease. p. 37, Para. 1,

[ PRESENT] .

The di vine conmand had gone forth. The penalty of

di sobedi ence had been stated, and Adam was |eft to choose
life, or death. The serpent it is said "was nore subtle

t han any beast of the field which the Lord God had nade:
and he said unto the woman, Yea, hath God said, Ye shal

not eat of every tree of the garden? And the woman said
unto the serpent, we nmay eat of the fruit of the trees of
the garden: but of the fruit of the tree which is in the

m dst of the garden, God hath said, Ye shall not eat of it,
neither shall ye touch it, lest ye die. And the serpent
said unto the woman, Ye shall not surely die: for God doth
know, that in the day ye eat thereof, then your eyes shal
be opened; and ye shall be as gods, know ng good and evil."
The testinony of the serpent prevail ed, the wonan part ook
of the fruit, gave to her husband, and jointly they broke
God' s conmand. The serpent said, Ye shall not surely die.
As the serpent was the nost subtle beast, he was the agent
used by Satan in the deception of that happy pair. Since



man has yielded to Satan, he has an agent he can use better
for the work of deception: he now uses man. This was the
first great deceptive work perforned by Satan. The card he
then turned was, "Thou shalt not surely die.” In that gane
he won the world. He has not yet forgotten it; and although
men are famliar with the history of these scenes, yet
still they permt thenselves to be deceived, while Satan,
in various ways, whispers into their ears, "Ye shall not
surely die." W fear the sentinment taught at the present
time, that all nen have immortal souls, and therefore
cannot die, (although its present advocates may honestly
consider it to be truth,) cane fromthe same source of
deception. p. 37, Para. 2, [PRESENT].

After man had partaken of the fruit of the forbidden tree,
and thus broke God's commandnent, the Lord proceeded to
pass sentence on the several ones engaged in this
transgression. He explained to man what his puni shnent was
to be. Gen. iii, 19. "In the sweat of thy face shalt thou
eat bread, till thou return unto the ground; for out of it
wast thou taken; for dust thou art and unto dust shalt thou
return.” There could certainly be no doubt in the m nd of
Adam as to what God neant by saying, "dying thou shalt
die." The Lord had explained it to him He does not tel
Adamthat his immortal soul shall go to heaven or to
torments, but sinply he should die; cease to live; return
to dust. After this curse was pronounced upon man, the Lord
said, "Behold, the man is becone as one of us, to know good
and evil: and now, |est he put forth his hand, and take
also of the tree of life, and eat, and live for ever:
therefore the Lord God sent himforth fromthe Garden of
Eden." God al so cursed the ground for man's sake, and sent
himforth to till it, but said, Thorns and thistles shal
it bring forth unto thee. (It is said by sone, that CGod
wills the eternal msery of the wi cked, but here it is
stated, God drove man fromthe garden, |est he shoul d eat
of the tree of life and live for ever. p. 38, Para. 1
[ PRESENT] .

Sorrow then filled the hearts of that hitherto happy pair.
Their state of bliss was now changed for a life of toil and
perplexity to end in death. Satan triunphed that he had
nol ested the work of God and caused man to sin. The awful
scene of msery, and wetchedness, that has followed as a
consequent upon Adam s transgression cannot be descri bed.
Beauty has vani shed, |ove is debased, sorrow, sin and death
are in the world's cup; the |ast remai ns of Paradi sean



matter are swept away by the curse. p. 39, Para. 1,
[ PRESENT] .

Wi | e God pronounces the penalty upon Adam he | eaves him
roomto hope. "The seed of the woman shall bruise the
serpent's head." In this, as all commentators claim we
have the prom se of the Saviour, who was to be manifest
"that he m ght destroy himthat had the power of death,
that is the devil." "God so |loved the world that he gave
his only begotten son, that whosoever believeth in him
shoul d not perish, but have everlasting life." Adamstil
had room for hope, and although he had thrust hinself away
fromthe tree of |ife by transgression, and nust die, faith
in Christ would bring himup again. He should not perish
everlastingly, as would have been the case had not God
provi ded a ransom for him But we pass this nmatter of
reconciliation through Christ for the present. p. 39,
Para. 2, [PRESENT].

In the exam nati on we have made of the creation of man,
his fall, &., we see no record of imortality or of any
spirit being given to himthat can possess consci ousness
separate fromthe body. We think that the testinony from
Sol onon, [Eccl, xii, 7,] may now be understood. "Then shal
the dust return to the earth as it was, and the spirit to
God who gave it." W find no record, that God gave any
spirit to man except the breath of life, which in Gen. vii,
22, inthe margin, is called the "breath of the spirit of
l[ife." The sane original termthat is rendered spirit in
Eccl. xii, 7 (ruah, breath, spirit, &c.,) is used in Cen.
ii, 7. Then Ecclesiastes xii, 7, states nerely the
di sorgani zati on of man: dust returns to dust, and the
breath to God who gave it. Says Job. xii 10, "In whose hand
is the soul of every living thing, and the breath of al
manki nd." p. 40, Para. 1, [PRESENT].

Says the objector, your testinony from Scripture seens to
show t hat Adam was not created inmortal, yet | believe we
are inmortal. We inquire, fromwhat source do we derive our
immortality? It nust be either inherent, derived from Adam
or else it conmes to us directly from God. W reply, we did
not get it fromAdam for he did not have it hinself. If he
had imortality, and inparted it to us, his posterity, then
the soul cannot be inmaterial as clained by the advocates
of natural immortality. Imuaterial is the opposite of
material. Material is sonmething;, matter; has | ength,
breadth and thi ckness; and one of its properties is said by



Phi | osophers to be Divisibility. Imuaterial, is the
opposite, not material, not matter: then it does not
possess those properties. Matter is capabl e of

subdi visions; for divisibility is one of its properties.
But immteriality being the opposite, is subject to no such
divisions. Then if the soul of Adamwas immuaterial, it was
not susceptible of subdivisions so as to give imortality
to his posterity. Then if man has an imortal soul or
spirit, it nmust come direct fromthe hand of the Creator at
the birth of each individual. This position would be
nmonstrous; for they tell us the soul is the |life of the
person, and unless this soul was inparted there would be no
life. Thus we see that God is charged with giving souls to
every being that lives, no matter how miserable their
birth. And again, they tell us the soul is the mnd: then
sonme of these souls nmust be very limted in intellect when
formed, as appears by the idiotic portion of the community.
p. 40, Para. 2, [PRESENT].

One great reason urged that man is in possession of sone
principle of a higher nature than matter, is that man
t hi nks; and with all candor we are told that matter cannot
t hi nk, has not the power of self-notion, and would
eternally remain inactive, were it not for the imorta
power of volition which man possesses. W enquire. Do
beasts possess an immortal will? They certainly have the
power to will and nove their bodies about. Phil osophers
have only given us the properties of unorganized matter;
but every one nust admt, that by conbination of matter,
results are produced, and properties nmade mani fest, which
did not exist in the original matter unorgani zed. Organized
inacertain form matter is made to produce nusic, and yet
music is not a property of matter, but is the result of a
peculiar organi zation of matter. But says one, "The nusic
is not in the material instrument, but in the mnd." But
the m nd does not produce the sound: sound is produced as
the result of the organization of the materials of the
instrunent, the air being the mediumthrough which it is
conveyed to the nice organismof the ear, and there the

m nd takes cogni zance of those sounds. p. 41, Para. 1,

[ PRESENT] .

But says the objector, Mans reason, is capable of choosing
and refusing. We reply. The sane may be said of beasts;
t hey choose. But, say you, this manifestation of know edge
inthemis instinct. p. 42, Para. 1, [PRESENT].



Is instinct a property of matter? Instinct as it is
ternmed, if traced through the famly of the brute creation,
woul d be found to exist in a variety of fornms, and so
nearly allied in sone, to the operati ons of the human m nd,
that some nen woul d doubtless call it reason. But few,
however, would contend that beasts possess imortal souls.
Then instinct as it is terned, is the result of
organi zation, and yet in sonme aninmals is pronounced reason.
Then we inquire, if beasts are in possession of intellect
w thout immortal souls, why nay not man with an
organi zation nore refined, and a greater nunber of
reasoning faculties, be in possession of reason, and
intellect of a higher tone, and yet not be immortal ? W do
not wish to be charged with the position, that we claim
mnd is material; for we do not. W believe, however, that
t hought is an effect produced by material organization. For
this we wll assign our reasons briefly. 1st. The mnd is
devel oped in proportion to the volume of brain, and
t enperanent of the body. The brain of an ordinary man is
about one twentieth part the size of the body, while that
of the horse is only one two-hundredth part. p. 42, Para.
2, [ PRESENT].

If the mnd was inmortal, and not the result of the action
of the body, why should earnest study cause weariness of
body? If the contrary were the case, that the mnd exists
i ndependent of the body, and that the body was as a clog to
the powers of that spirit, as has been clained, then we
shoul d expect the nearer death we cane, the brighter the
intellect would be; but we find it the reverse. A sound
mnd in a sound body expresses the truth of this natter.

p. 43, Para. 1, [PRESENT].

There is one fact that cannot be explained in harnmony wth
the theory, that the mnd is not dependent upon matter for
its existence. Wien the skull of man becones fractured, and
depressed upon the brain, the sufferer is imediately
unconsci ous, and yet the breath of life is in him Many
curious circumstances mght be related, illustrative of
this point, of individuals who remai ned unconscious for
days, and after being restored to their senses again, were
not conscious that any time had el apsed. W refer the
reader to Mental Philosophy for testinonies upon this
subject. What folly to talk of the m nd of man bei ng
imortal, and independent in its existence, if disease of
the body can affect it. What a sentinment to teach, that a
man i s conscious after death, when the facts are, injury of



the brain makes a man unconscious while living. p. 43,
Para. 2, [ PRESENT].

But we return to the Bible. Qur reasoning woul d be but
vain, except it were in harnony with the Word of
inspiration. W have already seen that the Scriptures do
not tell us that man is in possession of imortality in his
present state of existence, but they exhort himto seek for
it. Doubtless this sentinent is contrary to the early
teachi ng of nost of our readers. W have been taught, "The

body is nortal, it will soon die; the soul is imortal, it
can never die." The Bible, however, contradicts this
sentinent. Eze. xviii, 4, 20. "Behold all souls are m ne,

as the soul of the father, so also the soul of the son is
m ne, the soul that sinneth it shall die." Here theol ogi ans
have found thenselves in a difficulty, and to extricate
thenselves fromit, have stated that the death of the soul,
was the death that never dies. What death is that? W
shoul d consider it a contradiction of terns, and that there
was no death about it. What would you think if some one
shoul d begin to talk to you about a person, and tell you
they lived a life that never lived? You would certainly
think the person was not yet born. So with the expression,
death that never dies,"” it carries with it the idea of
eternal life. We now cone to the investigation of p. 44,
Para. 1, [PRESENT].

THE STATE OF THE DEAD p. 44, Para. 2, [PRESENT].

Do the Scriptures teach that man i s consci ous between the
peri ods of the death and resurrection of the body? p. 45,
Para. 1, [ PRESENT].

The position of the believer in the inmmortality of the
soul on this subject, and in regard to what is terned
death, may be gathered fromthe follow ng: a passage Dryden
renders fromOvid, who died A D. 18: p. 45, Para. 2,

[ PRESENT] .

"Nor dies the spirit, but newlife repeats, In other
forms, and only changes seats. Then death, so called, is
but old matter, dressed In sonme new figure, and a varied
vest. Thus all things are but altered, NOTH NG DI ES. Deat h,
so called, can but the form deface, The immortal soul flies
out to seek her fortune." p. 45, Para. 3, [PRESENT].

The above is true, if the soul is the life of the man.



Death is ternmed the separation of the soul fromthe body.
We inquire, What dies? Certainly not the body; for that
they tell us has no life only what it derives fromthe
soul. If the soul is imortal, that does not die, and the
Poet's sentinent would be true. p. 45, Para. 4, [PRESENT].

"There's no such thing as death. What's called so is but
t he begi nning of a new existence. A fresh segnent in the
eternal round of change." p. 45, Para. 5, [PRESENT].

But the Bible declares [Gen. ix, 4, and Lev. xvii, 11]
"the life of the flesh is the blood.”" W will now notice a
few testinonies of Scripture on the subject of death. Ps
cxlvi, 3, 4. "Put not your trust in princes, nor in the son
of man, in whomthere is no help. H's breath goeth forth,
(what God breathed into his nostrils,) he returneth to his
earth; (unto dust shalt thou return:) in that very day his
t houghts perish.” p. 45, Para. 6, [PRESENT].

Sol onon says, [Eccl. ix, 4, 6] "For to himthat is joined
to all the living there is hope: for a living dog is better
than a dead lion. For the living know that they shall die;
but the dead know not anything, neither have they any nore
a reward; for the nmenory of themis forgotten, also their
| ove, and their hatred, and their envy, is now perished;
nei t her have they any nore a portion for ever in anything
that is done under the sun.” Here it is stated in positive
| anguage "The dead know not anything." Well, says the
objector, that is, their bodies do not know anything. W
inquire, Did their bodies know anythi ng when they were
living? Not according to your position. You have cl ai ned,
that the soul of man is the mnd; so all the thoughts and
knowl edge of man nust be centered in the soul. The m nd
cannot exist w thout thoughts. But in the day a man dies,
"H' S THOUGHTS PERI SH." Then his mnd is gone. The testinony
from Sol onon, the dead know not anything, [Eccl. ix,] is a
consequent on the first testinony. [Ps. cxlvi, 3,4.] they
know not anything, for their thoughts have perished. How
different this testinmony fromthe belief entertai ned by
professing Christians of the present time, that "the dead
know nore than all the living; for their souls are in the
presence of God, and there they see as they are seen, and
know as they are known;" and sone teach that they are
famliar with the acts of earth and heaven, for they return
and are guardian angels to the living. p. 45, Para. 7,

[ PRESENT] .



But Job says, [Chap. vii, 21,] "And why dost thou not
pardon ny transgression,, and take away mne iniquity? for

now shall | sleep in the dust; and thou shalt seek ne in
the norning, but I shall not be."” Shall not be on earth,
says the objector. But we reply, Job says, | shall not be.

Shal | not exist. Were would he be? Sleeping in the dust of
the earth. p. 46, Para. 1, [PRESENT].

Ch, says the objector that is the body that sleeps. W
reply, it is the sane part that transgresses, and that you
say is the soul. p. 47, Para. 1, [PRESENT].

Again, in Chap. iii, 13, Job says, "For now should |I have
lain still and been quiet, | should have slept; then had I
been at rest, with kings and councilors of the earth, which
built desol ate places for thenselves, or with princes that
had gold, who filled their houses with silver; or as an
hi dden, untinely birth, I had not been." Wat stronger
| anguage coul d be used to express unconsci ousness? I n Chap.
X, 18, 19, he says, "Oh that | had given up the ghost, and
no eye had seen ne! | shoul d have been as though |I had not
been." p. 47, Para. 2, [PRESENT].

But, we are told, the foregoing testinony applies for the
body; for it is after Job gives up the ghost, that he says,
"l shoul d have been as though I had not been:" the ghost
still exists. You claim then, that this ghost is a part
capabl e of consci ousness separate fromthe body. "The word
ghost is a Saxon word, derived from gust of w nd, and
occurs fourteen tinmes in the king's version."™ - Bible vs.
Tradition. p. 47, Para. 3, [PRESENT].

The giving up the ghost instead of signifying that man is
i n possession of an entity, that can be consci ous separated
fromthe body, sinply neans, they breathed out their |ast.
| f because the Bible states concerning nen, that they gave
up the ghost, the testinony proves it to be conscious after
| eaving the body, then it nmust have been consci ous before
it entered the body; and this presupposes that the ghost,
or soul as it is ternmed, would have been conscious if it
had never been connected with the body. None us have
knowl edge of anything prior to this |ife, and we know of no
Scripture testinony to show our pre-existence. So we
conclude if Job would be in death as though he had not
been, he woul d have no consci ousness whatever. p. 47,

Para. 4, [PRESENT].



In Chap. xiv, 10-12, Job says "But man dieth, and wasteth
away; yea, man giveth up the ghost, and where is he?"
Wiere? In heaven says the advocate of the inmmortality of
the soul. p. 48, Para. 1, [PRESENT].

"Life holds the ethereal spirit in, And binds it down to
brot herhood with brutes. Death gives it wings to nount
above the stars.” p. 48, Para. 2, [PRESENT].

W will et Job answer his own question. "As the waters
fail fromthe sea, and as the flood decayeth and drieth up
so man lieth down and riseth not: till the heavens be no

nore they shall not awake, nor be raised out of their
sleep."” The dead are said to sleep. p. 48, Para. 3,
[ PRESENT] .

In John xi, 11, we have an account of the sickness, death,
and resurrection of Lazarus. "After that he said unto them
Qur friend Lazarus sleepeth; but I go that I nay awake him
out of his sleep.” "Then said his disciples, Lord if he
sl eep, he shall do well." Verse 14, "Then said Jesus unto
them plainly, Lazarus is dead." p. 48, Para. 4, [PRESENT].

As they canme near Bethany, Martha the sister of Lazarus
met Jesus and said, "Lord if thou hadst been here, ny
brot her had not died." "Jesus saith unto her, Thy brother

shall rise again. Martha said unto him | know t hat he
shall rise again in the resurrection the |ast day. Jesus
said unto her, | amthe resurrection and the life; he that

believeth in nme, though he were dead, (at the |ast day,)
yet shall he live: and whosoever liveth and believeth in
me, (at the last day,) shall never die. ("Changed in a
nonent” to imortality.) Believest thou this?" Then Jesus,
with the two sisters of Lazarus, cane weeping to the grave.
After praying to his Father, he turns his attention to the
grave and cried, Lazarus cone forth. To suit the theory of
the present day he should have cried, Olmmortal spirit of
Lazarus, cone down from heaven and animate this lifel ess
clay. W get no intimation fromthis | anguage that Lazarus
came from any place but the grave. Certainly it would have
been cruel to call his imortal spirit from heaven to cone
down and rai se the body, and subject it again to all the
evils of the world. p. 48, Para. 5, [PRESENT].

What a contrast we find between the teachings of nen and
that of the Bible. The poet says, p. 49, Para. 1
[ PRESENT] .



"I''ll praise ny Maker while |I've breath, And when ny voice
is lost in death; Praise shall enploy ny nobler powers."
p. 49, Para. 2, [PRESENT].

Davi d says, [Ps, cxv, 17,] "The dead praise not the Lord,
neither any that go down into silence." p. 49, Para. 3,
[ PRESENT] .

Chap. vi, 5. "For in death there is no renmenbrance of
thee; in the grave, who shall give thee thanks?" p. 49,
Para. 4, [PRESENT].

Chap. | xxxviii, 10-12 "WIt thou shew wonders to the dead?
shall the dead arise and praise thee? Selah. p. 49, Para.
5, [ PRESENT].

Shal | thy | oving kindness be declared in the grave? or thy
fai thful ness in destruction? Shall thy wonders be known in
the dark? and thy righteousness in the | and of
forgetful ness?" The advocates of immortality clai mthat
these texts apply to the body; but it will be necessary for
themto show that a |live man's body praises the Lord,
before we can adnmt their position. Paul says, "Wth the
mnd | nyself serve the law of God." p. 49, Para. 6,

[ PRESENT] .

W have an account in Isaiah, [Chap. xxxviii,] of

Hezeki ah's sickness, by which he was brought near the
grave. The Lord restored himagain to health; but in his
t hanksgi ving to God he does not state, that the Lord had
delivered himfromendl ess joys, or froma safe passage
into heaven; but "Thou hast in love to ny soul delivered it
fromthe pit of corruption. For the grave cannot praise
t hee, death cannot cel ebrate thee; they that go down into
the pit cannot hope for thy truth; the living, the |iving,
he shall praise thee as | do this day." H's soul had been
delivered fromthe pit of corruption. If his soul was
incorruptible, we fail to see what woul d have been the
damage had it passed into a pit of corruption. A pit of
corruption could not corrupt it. p. 50, Para. 1,

[ PRESENT] .

An attenpt to harnonize the immortality of the soul wth

t he above text, rem nds us of a proposition that was
publ i shed quite extensively in the news papers of the day
not many nonths since. "If an irresistible force be brought



agai nst an i nmovabl e body, what will be the result?" On a
few nonent's refl ection anyone would see that it was an
inpossibility. So to place an incorruptible soul in a pit
of corruption would be an act of the same nature as that
proposed above. But Hezeki ah speaks of the deliverance of
his soul fromthe pit as proof that God |loved his soul. If
his soul had passed into the pit, it would have received
damage; nanely, corruption. It would have turned back again
to dust. p. 50, Para. 2, [PRESENT].

W have seen already, that the word soul in its primary
use nmeans the whole person. See Gen. xlvi, 20. "Al the
souls that cane with Jacob into Egypt were three score and
six." Acts xxvii, 37. "And we were all in the ship tw
hundred three score and sixteen souls.” But it is objected
that Christ says in Matt. xvi, 26, "Wat shall it profit a
man if he gain the whole world and | ose his own soul."” Is
not the soul here spoken of as sonmething in distinction
fromthe man who loses it? In Luke ix, 25, it is recorded,
"For what is a man advantaged if he gain the whole world
and | ose hinself, or be cast away." Conparing the text in
Matthew with Luke, we learn that the soul here spoken of as

lost, is the man hinself who will be cast away. Says Chri st
Matt. v, 13, "Ye are the salt of the earth: but if the salt
have | ost his savor, wherewith shall it be salted? it is

t henceforth good for nothing, but to be cast out, and to be
trodden under foot of nmen." p. 50, Para. 3, [PRESENT].

(a.) But says the objector, Paul says, Thess. v. 23, "I
pray God your whole spirit, and soul and body, be preserved
bl anel ess unto the com ng of our Lord Jesus Christ." This
testi nony woul d not prove that the soul was capable of a
separate existence. Paul is nerely speaking of man in an
organi zed condition, and prays that he may be preserved
bl anel ess That man, in a living, organized formis
possessed of those parts, we do not deny. The termsoul is
sonetinmes applied to man's life while in that position. But
to prove that the part terned soul was susceptible of a
separate existence, it would be necessary to show that it
had been separated fromthe body, and while thus separated,
mai ntai ned its consciousness. p. 51, Para. 1, [PRESENT].

"W say the true nmeaning of soul is, a creature that |ives
by breathing: and as the essential endownent of such a
creature is life, solife will stand often as a correct
nmeani ng of the soul. When soul is applied to nan, it nmay be
translated life, soul, man, you, yourself, person, nyself,



thyself, &c., according to the text." -- Bible vs.
Tradition. According to the preceding testinony, there is
no necessity of claimng that the text Thess. v, 23 refers
to a disenbodied spirit. p. 51, Para. 2, [PRESENT].

As testinmony is commonly quoted to prove the immortality
of the soul, there is either a useless repetition in the
above test, or man is possessed of two parts, each
i ndependent of the body. First, they quote a text that
speaks of the spirit, and tell us that is the i mortal
part. Next they quote a text that speaks of the soul, and
that is the inmmortal part. But in the above text we have
both words introduced, and they are used in such a manner
as to lead us to conclude that they apply to two different
parts of man. But we understand that Paul prayed that they
m ght be preserved as beings, body, |ife, and breath. The
word that is rendered soul in this text is psuche. p. 52,
Para. 1, [PRESENT].

"The Greek termpsuche is the only Greek word used for
soul. It comes from psucho to breathe; to blow, its primary
meaning is the breath, a living being, any ani mal that
lives by breathing; the soul. Life, is a secondary and
accomodat ed use of the term" -- Bible vs. Tradition, p.
37. p. 52, Para. 2, [PRESENT].

The word in the above text, rendered spirit, is pneuns,
which signifies breath. p. 52, Para. 3, [PRESENT].

"The Greek word pneunma, derived from pneo, 'to blow, ' has
been chosen by inspiration to represent the Hebrew word
ruah. It neans wind, air, breath, and a sonething, or
principle contained in them which inparts and sustains
life." -- Bible vs. Tradition, p. 85. p. 53, Para. 1,

[ PRESENT] .

Sonme seemto think if they can produce a text that says
anything in regard to the spirit in man, that they have
certainly proved the immortality of the soul; so they urge
such texts as the above, and Job xxxii, 8, upon us as proof
that man has a deathless spirit, ("But there is a spirit in
man, and the inspiration of the Alm ghty giveth them
understanding.") not stopping to consider, that not a word
is said in these testinonies concerning the nature of the
spirit, or its duration. p. 53, Para. 2, [PRESENT].

Sone urge forward Gen. xxxv, 18, as proof of the separate



exi stence of the soul. "And it canme to pass as her soul was
in departing, (for she died,") &. It is clainmed that here
was sonet hing that departed. W reply that which departed
was her life, as we may learn fromthe cl osi ng expression
of the above testinmony. "For she died." "She died," which
caused her soul (life) to depart. Conpare Gen. i, 20, 30,
as rendered in the margin, with the above text. p. 53,
Para. 3, [PRESENT].

(b.) Again, it is said, Elijah, prayed Kings xvii, 21 "Let
this child s soul cone into himagain." p. 53, Para. 4,
[ PRESENT] .

This text, letting it have all the bearing possible on the
subj ect, would not prove the soul to be a part capable of a
consci ous existence, separate, fromthe body. Elijah prayed
that the soul m ght enter the body, it was that which would
inpart life to the body. O course, the sane soul |eaving
he body would cause it to die. But we inquire, what caused
the death of the child? "H s sickness was so sore that
there was no breath left in him" Then the soul here spoken
of is the breath of life. The breath of itself is not the
life. But as we may learn fromGen. vii, 22, (margin) it is
called, "the breath of the spirit of life." "The life is in
the blood."” And by constant invigoration fromthe gases of
t he at nosphere conveyed to the bl ood through the |ungs, man
is kept in a healthy and active state. p. 53, Para. 5,

[ PRESENT] .

(c.) It is clainmed by those who advocate the view of the
consci ous existence of the soul in death, that Sol onbn nust
have believed that the soul or spirit was capable of a
separate existence fromthe body. For he inquires, [Eccl.
iiti, 21] "Who knoweth the spirit of man that goeth upward,
or the spirit of the beast that goeth downward to the
earth?" Fromthe above text it is urged, that there nust be
a spirit in man that exists after death, or Sol onon woul d
not have asked. "Who knoweth the spirit of nman?" But do our
objecting friends admt the conclusion to which their own
argunent would carry them If because Sol onon says, "Who
knoweth the spirit of man that goeth up."” This testinony
proves that man has a deathless spirit; does it not prove
the sane for beasts when applied to then? "Who knoweth the
spirit of the beast that goeth downward to the earth?" p.
54, Para. 1, [PRESENT].

We do not consider his testinony to prove, that either man



or beasts have deathless spirits. An inference, it is true,
has been thus drawn fromhis testinony, but is there, we
inquire, any authority for drawing an inference froma text
to support a sentinent, unless we are sure the sentinent is
plainly taught in Scripture? Dr. Adam C arke remarks on
Matt. v, 26, "Let it be renenbered, that by the consent of
all, (except the basely interested,) no netaphor, is ever
to be produced in proof of a doctrine. In the things that
concern our eternal salvation we need the nost pointed and
express evidence on which to establish the faith of our
souls.” If we can find that Sol onon teaches in positive

| anguage that nen have imortality, then (and not till
then) will we consent to draw an inference to that effect
fromthe above text. p. 54, Para. 2, [PRESENT].

W will now exani ne the context of the text, and inquire,
Does Solonon, in Eccl. iii, teach the existence of spirits
after death? We will begin with verse 18, and read. "I said

in mne heart concerning the estate of the sons of nen,
that God m ght nmanifest them and that they m ght see that
t hey thensel ves are beasts.” W do not understand that

Sol onon is here going to teach that in every respect man is
no hi gher than a beast. Man is endowed w th higher
intellectual faculties, and has the promse of imMmortality
set before himto encourage himto seek God. There is
however, one point Solonmon would call our attention to in
whi ch man is not above the beast. Verse 19. "For (because,
t he reason why nen are beasts) that which befalleth the
sons of nen befalleth beasts; even one thing befalleth
them as the one dieth so dieth the other, yea they have
all one breath, so that a man hath no pre-em nence above a
beast, for all is vanity." W are told that the death of
man i s the separation of the soul fromthe body. Says

Sol onon, "As man dieth, so dieth the beast." But according
to Ps. civ, 29, the death of the beast is caused by taking
away the breath. "Thou hidest thy face, they are troubl ed:
t hou takest away their breath, they die, and return to
their dust."” p. 55, Para. 1, [PRESENT].

Verse 20. Sol onpon continues, "All go unto one place, (we
are told nmen go to heaven, then beasts go to heaven al so,)
all are of the dust, all turn to dust again."” Here we have
the positive testinony of Solonbn. He then inquires, Wo
knoweth the spirit of man, &. Who knows that it is
contrary to what he has stated? The question conpared with
his positive statenent, is like this. | state that this ink
wth which | amwiting is black. Wio knows that it is



bl ue? No one woul d suppose | nmeant to have them infer that
the ink was blue; for | had already positively stated it
was bl ack. So with Sol onon: he has stated first just how
the case was, and then inquires, Wio knows that the
opposite is true? but we inquire was there a prevailing
sentinment to give rise to such a question in the days of
Sol onon, if the soul was not imortal ? Yes: Heat hen

Phi | osophers boldly asserted the imortality of the soul,
and decl ared that when they died their souls would be
deified, and dwell anmong the gods. If they had |lived
virtuous lives here, and had been a benefit to the world,
t hey shoul d go i medi at e-anong the greater gods, but were
it otherwi se they should go anong the |esser gods. p. 55,
Para. 2, [PRESENT].

In accordance with this sentinment, Socrates is represented
as saying just before he died, "Don't think when you carry
out ny body that you are burying Socrates. You will bury ny
body, but | shall go to be anbng the gods." Sol onon |iving
in atime when such a sentinment prevailed, made his
positive statenment in regard to it as we have above copi ed,
and how the natural the inquiry that follows: "Wo knoweth
(that the Heathen sentinent is true) the spirit of nman that
goet h upward?" He has told us that nman (not nerely his
body) turns to dust. The Douay (Catholic) Bible gives us
the follow ng rendering of the above text: "Wo knoweth if
the spirit of the children of Adam ascend upward, and if
the spirit of beasts descend downward." p. 56, Para. 1,

[ PRESENT] .

(d.) The advocates of the doctrine we are opposing,
unwi I ling still to quit their |ong-cherished position, urge
forward the case of the souls under the altar, [Rev. vi, 9,
10,] supposing it to be conclusive testinony that the sou
is conscious after death. p. 57, Para. 1, [PRESENT].

"And when he had opened the fifth seal, | saw under the
altar the souls of themthat were slain for the word of
God, and for the testinony which they held; and they cried
with a |loud voice, saying, How long, O Lord, holy and true,
dost thou not judge and avenge our bl ood on themthat dwell
on the earth? And white robes were given unto every one of
them and it was said that they nust rest yet for alittle
season, until their fellow servants also and their
brethren, that though be killed as they were, should be
fulfilled." p. 57, Para. 2, [PRESENT].



This scene presented to John, was a view of events as they
woul d exi st under the fifth state of the church, here
brought to view as under the fifth seal. These souls spoken
of had not been born when John beheld them and heard them
cry for vengeance. So to claimthat these souls nust have
been consci ous when John saw them is folly. He had a view
of the persecutions of the Papal Church upon the people of
God. p. 57, Para. 3, [PRESENT].

Sonme have supposed the souls were seen in heaven. But if
they were redeenmed and were in perfect happi ness, why were
they calling for vengeance on their blood? If the conmon
theory be true, the very act of their blood s being
spilled, hurried theminto heaven. The scenes John was
vi ewi ng were upon earth, and when he viewed the souls as
t hey woul d be, they were under the altar, not under (as
sone woul d say) the altar of incense in heaven, but under
the altars of Papal sacrifice. "They nust rest until their
fell ow servants and their brethren should be killed as they
were." Then their souls had been killed, (were dead) and
(the dead know not anything,) were unconscious: p. 58,
Para. 1, [PRESENT].

They were to rest. The Scriptures do not speak of nen
going to heaven to rest when dead. But says Job, Chap. iii,
17, "There (in the grave) the w cked cease fromtroubling,
and the weary be at rest. There the prisoners rest
together." &. But it is urged, "They cried, "for vengeance
and nust therefore have been conscious. W answer, in the
Scriptures intelligence is sonmetines ascribed to inaninmate
obj ects, not to show that they possess consci ousness, but
to show the manner in which God regards the people
connected with those objects. In Hab. ii, 11, we read, "The
stone shall cry out of the wall, and the beam out of the
ti mber shall answer it." By reading the context we may
learn this sentinent: if a city was built with bl ood or by
bl oodshed, the very city itself would wi tness agai nst those
who built it, and the idea is here conveyed by the wall's
speaking. p. 58, Para. 2, [PRESENT].

Janmes v, 4. "Behold the hire of the | aborers who have
reaped down your fields, which is of you kept back by
fraud, crieth," &. Here wages are represented as crying;
not that noney is conscious, or possessed of intelligence,
but to show that God regards the di shonest dealings of nen
with their fellow nmen. p. 58, Para. 3, [PRESENT].



When Cain had spilled the blood of his brother upon the
earth, God does not say to him that the imortal soul of
Abel cane and inforned nme; but "The voice of thy brother's
bl ood, crieth to me fromthe ground.” God beheld his bl ood,
and it revealed the fact that wong had been conmtted, a
life had been taken, and thus it called for vengeance; but
no one would claimthat the blood had a voice. So in
Revel ati on, when the fifth seal was opened, "The souls of
t hem t hat had been beheaded, cried." p. 59, Para. 1,

[ PRESENT] .

W have al ready shown that the word soul sonetines applies
tolife. ("The life of the flesh is the blood.") The bl ood
of those who had been slain as it ran under the altars of
sacrifice spoke for vengeance with the sane voice as did
Abel's blood. This testinony is not to give us to
under stand that the soul is conscious, but being given
hundreds of years before hand, was to confort and encourage
God' s people who m ght be called upon to pass through the
fiery ordeal. God assured them that although they m ght
suffer, he beheld their lives they had laid down, and in a
little season he not only woul d avenge them on the Papacy;
but according to the prom se given before of Christ, "He
that will lose his life for my sake and the gospel's shal
keep it unto life eternal,"” they m ght expect a rich
reward. p. 59, Para. 2, [PRESENT].

John saw these soul s again as he was view ng events
connected with Christ's second com ng, as recorded in Rev.
xxX, 4. "And | saw the souls of themthat were beheaded for
the witness of Jesus and for the word of God, . . . and
they lived and reigned with Christ a thousand years."
According to the above testinony, when he first say them
they were dead; for he says they lived, (canme to life.) H's
next testinmony, shows that this is what he nmeans; for, "The
rest of the dead (then these were part of the dead,) lived
not again (did not cone to life) until the thousand years
were finished.” It seens this testinony then cannot be nmade
to prove anything in favor of consciousness in death. p.
59, Para. 3, [PRESENT].

(e.) Ohers perhaps at this point in the investigation
stand ready to refer us to the case of Saul and Samnuel,
supposing it to prove the existence of the soul after
death. But let us exam ne the matter with care. 1 Sam
xxvii, 3. "Now Samuel was dead, and all I|srael had |anented
hi mand buried himin Ramah, even in his own city."



"And the Philistines gathered thenselves together, and cane
and pitched in Shunem" "And when Saul saw the host of the
Philistines, he was afraid, and his heart greatly trenbl ed.
p. 60, Para. 1, [PRESENT].

And when Saul inquired of the Lord, the Lord answered him
not, neither by dreanms, nor by Uim nor by prophets. Then
said Saul unto his servants, Seek me a woman that hath a
famliar spirit,” . . . and they said, "There is a woman
that hath a famliar spirit at Endor." And Saul cane unto
t he woman and he sware to her that no harm shoul d bef al
her for performng this work he desired. "Then said the
woman, whom shall | bring up unto thee? And he said, bring
me up Sanuel ; and when the woman saw Sanuel, she cried with
a loud voice; and the woman spake to Saul, saying, Wy hast
t hou deceived nme? for thou art Saul; and the king said unto
her, Be not afraid: for what sawest thou? And the wonman
said unto Saul, | saw gods ascendi ng out of the earth; and
he said unto her, What formis he of ? and she said, An old
man cometh up; and he is covered with a nmantle. And Sau
perceived that it was Sanuel." "And Sanuel said to Saul,
Why hast thou disquieted nme, to bring nme up?" Sanuel is
represented as saying to him [verse 19,] "Mdreover, the
Lord will also deliver Israel with thee into the hand of
the Philistines: and to-norrow shalt thou and thy sons be
with ne." p. 60, Para. 2, [PRESENT].

The above testinony is far fromestablishing that for
which it is often quoted: the inmmortality of the soul.
There is not a word said in regard to the soul. It is first
stated that Samuel was dead and buried. How then could he
converse in this manner without a resurrection? The
testinony is that Sanuel was disqui eted, and brought up.
The scene all goes to show (if it was a reality) that
Samuel had a resurrection. But we inquire, Is it reasonable
to suppose that God would inpart power to the wonman that
she m ght raise Sanuel to converse with Saul, when he woul d
take no notice of himthrough the means of communi cation he
had hinsel f appointed? viz., dreans, Ui mand prophets. p.
61, Para. 1, [PRESENT].

Agai n, should we take the position comonly cl ainmed, that
this was a conversation between Saul and Sanuel's soul, can
we admt, that Saul and his sons were going to be admtted
the next day into heaven, ("to-norrow shalt thou and thy
sons be with ne,") when we are inforned that God woul d not
answer his prayers, and as Sanuel is represented as stating



to him [verse 16,] "The Lord is departed fromthee, and is
becone thine eneny?" If we believed it to be real that Sau
was the next day to be wth Sanuel, it would sinply prove
that Saul would be in the grave. p. 61, Para. 2,

[ PRESENT] .

We | ook upon it as a deception that was practiced upon
Saul. It is not stated that he saw Sanuel, but he received
his testinony fromthe wonan. This is a case of
consultation with famliar spirits. The act of professing
to consult with the dead, is a sin abhorred in the sight of
God as we may learn fromthe Scriptures. p. 62, Para. 1,

[ PRESENT] .

When the Lord was about to bring the children of Israel
into the Iand of Canaan, he said to them "There shall not
be found anong you anyone that naketh his son or his
daughter to pass through the fire, or that useth
di vinati on, or an enchanter, or a witch, or a charnmer, or a
consulter with famliar spirits, or a wizard, or a
necromancer." Deut. xviii. p. 62, Para. 2, [PRESENT].

"Because of these abom nations the Lord thy God doth drive
them out from before thee." Here the Lord protests against
professing to consult with the dead; and nunbers it with
the sins which had filled up the cup of the Anorites. p.
62, Para. 3, [PRESENT].

Wien God nmade the prom se to Abraham the reason given him
that his seed should sojourn in a strange |and, was, "For
the iniquity of the Anorites is not yet full." Gen. xv, 16.
But when they were given up to idolatry, and engaged in the
dammi ng sin of necromancy, the Lord' s anger was ki ndled
agai nst them and he drove themout of the land. p. 63,
Para. 1, [PRESENT].

| sai ah speaks of a work of consulting with spirits, that
shoul d after exist in the follow ng manner: [Chap. viii:]
"When they say unto you, Seek unto themthat have famli ar
spirits, and unto wi zards that peep and that nutter, should
not a people seek unto their God? for the living to the
dead?" Wy not seek to the dead? If the sentinent be true
that the spirits of our dead friends are our guardian
angel s, consistency would teach that there should be sone
medi um of communi cati on between them and their friends whom
they were guarding. But the testinony of Job is, [Chap.
Xiv, 19-21.] "And thou destroyest the hope of man. Thou



prevail est for ever against him and he passeth: thou
changest his countenance, and sendest himaway. H's sons
come to honor, and he knoweth it not, and they are brought
| ow, but he perceiveth it not of them"™ Fromthis testinony
we |earn, that man in the state of death is not in a
position to guard his friends on earth, for he is ignorant
of their prosperity and adversity. p. 63, Para. 2,

[ PRESENT] .

The sane sentinment is taught concerni ng Abraham by | sai ah,
[Chap. Ixiii, 16,] in directing his petition to God
concerning his inheritance. "Doubtless thou art our Father,
t hough Abraham be ignorant of us, and |Israel acknow edge us
not. It would be absurd to claimthat Abraham was ignorant
of those who were | ooking for the sane inheritance prom sed
him if he was their guardian angel. p. 63, Para. 3,

[ PRESENT] .

How di fferent the above testinonies fromthat of one of
the great men of this nation, when placing his son in the
Mlitary Acadeny at West Point, "Renenber (said he) that
the heroes of the revolution are about you, and are
wat chi ng your novenents." p. 64, Para. 1, [PRESENT].

To the dead is not the place to go for know edge. But

| sai ah says, "To the |aw and the testinony, if they (those
who seek unto famliar spirits) speak not according to this
word, it is because there is no light in them" The Wrd
decl ares "the dead know not anything," while necronmancy
ascri bes know edge to the dead, at least in its present
form (Spiritualism) W understand the case of Saul and
Sanuel to be a case simlar to the Spiritual manifestations
of the present tine, with this difference: in ancient tine
the work was perforned by pretending to raise the dead, but
at the present by consulting with departed souls. Then
there was no comruni cation of this kind wthout a pretended
resurrection of the person with whom nen were desirous of
consulting. But now | egions of spirits, professing to be
the souls of our friends who have "l eft the shores of
tinme," flock around, earnestly desiring the privilege of
instructing us. p. 64, Para. 2, [PRESENT].

(f.) It is claimed by the advocates of the conscious
exi stence of the soul in death, that the deaths of the
patriarchs, and saints of old tinme, are recorded in such a
manner as to give us to understand that they still exist
after death. The death of Isaac is a sanple of those they



guote. Gen. xxxv, 28, 29. "And the days of |saac were an
hundred and fourscore years. And |saac gave up the ghost
and di ed, and was gathered unto his people, being old and
full of days; and his sons Esau and Jacob buried him" Here
it is claimed "he was gathered to his people.” Were were
hi s people? There is no testinony that says they were in
heaven. We shall claimthat they were in the grave, from
the | ast clause of the text above quoted, Esau and Jacob
buried him p. 64, Para. 3, [PRESENT].

H's father certainly was in the grave, and went to his
fathers when he went to the grave. Gen. xv, 15. "And thou
shalt go to thy fathers in peace: thou shalt be buried in a
good old age."” He went to his fathers in the grave. p. 65,
Para. 1, [PRESENT].

When Jacob supposed his son was destroyed by beasts and
was nmourning for him his testinony goes far from proving
that he was in heaven. Gen. xxxvii, 35. "And all his sons
and all his daughters rose up to confort him but he
refused to be conforted; and he said, For | wll go down
into the grave unto nmy son nourning. Thus his father wept
for him" p. 65, Para. 2, [PRESENT].

We shoul d conclude if any of the patriarchs were favored
with the privilege of entering heaven, David would be one,
as he is said to be a man after God's own heart. But what
is the testinony concerning David? Paul testifies
concerning him [Acts xii, 36,] "For David after he had
served his own generation by the will of God, fell on
sl eep, and was laid unto his fathers and saw corruption.”
David at death went to his fathers and saw corruption
Certainly there is no corruption in heaven. p. 65, Para.
3, [ PRESENT].

Pet er speaking of David, [Acts ii, 34,] says, "For David
is not ascended into the heavens." p. 65, Para. 4,
[ PRESENT] .

If (as sone say) David is in a conscious state, where is
he? Peter says [Acts ii, 29,] "Men and brethren, let ne
freely speak unto you of the patriarch David, that he is
bot h dead and buried, and his sepulchre is with us unto
this day." p. 66, Para. 1, [PRESENT].

The testinmony of the Bible, is far fromstating that the
worthies of old went to heaven when they died. Paul says,



[ Heb. xi, 13,] speaking of a multitude of saints, "These
all died in faith, not having received the promses." p.
66, Para. 2, [PRESENT].

(g.) It is claimed that the dead are represented as
"flying away;" therefore there nust be sone principle aside
fromthe body, that exists in death. Ps. xc, 10. "The days
of our years are threescore years and ten; and if by reason
of strength they be fourscore years, yet is their strength
| abor and sorrow, for it is soon cut off and we fly away.
The objector is ready to ask, Wiere do they fly to? W know
of no testinony that says they fly to heaven, or to a place

of punishnment. Solonon in Eccl. ix, 3, we think sets this
subject in a clear light. "The heart of the sons of nen is
full of evil, and madness is in their heart while they

live, and after that they go to the dead.” p. 66, Para. 3,
[ PRESENT] .

(h.) It is clained that the dead nust be in a conscious
state, for according to the testinony of Peter, Christ went
and preached to the spirits of the dead the three days his
body lay in the tonb. W know this is the sentinent taught
in the gospel of N codenus; but we have ever considered
that as doubtful authority; and have suspicions that it
favors too nuch the doctrine of Papal purgatory to cone
fromany other source than that of artful priests. W wll
| ook at Peter's testinony candidly and see if any such
sentinment is to be |learned there. p. 66, Para. 4,

[ PRESENT] .

1 Pet. iii, 18. "For Christ also hath once suffered for
sins, the just for the unjust, that he mght bring us to
God, being put to death in the flesh, but quickened by the
Spirit, by which (Spirit) he went and preached unto the
spirits in prison; which sonetinme were di sobedi ent, when
once the long suffering of God waited in the days of Noah,
while the ark was a preparing, wherein few, that is, eight
soul s, were saved by water." The | ast verse above quoted
explains howit was that Christ preached to the spirits,
that were then in prison. It does not state that he went
whi |l e dead, or that his soul went. It would seemfromthe
readi ng of the testinony that the preaching was done in the
days of Noah. Christ preached by his Spirit through Noah to
the antediluvians. The testinony declares that Christ was
raised by the Spirit (Spirit of God) by which he went and
preached when once the long suffering of God waited in the
days of Noah. Says the objector, "He preached to spirits.



We suppose those spirits were nen; and not that the nen in
t he days of Noah were di senbodi ed ghosts. p. 66, Para. 5,
[ PRESENT] .

The word which in the above text is rendered spirit, (as
translators informus,) is sonetines rendered person; and
t hey quote the above text as one instance where it may be
thus rendered. MIton says of the "spirits in prison,”
“l'iterally, in guard, or as the Syriac version renders it,
in sepulchres, in the grave." The grave is w thout doubt
referred to by the word prison, in the above text. The Lord
says [lIsa. xlii, 7] that Christ shall be given for a |light
to the Gentiles, "to open the blind eyes, to bring out the
prisoners fromthe prison, and themthat sit in darkness
out of the prison house.” p. 67, Para. 1, [PRESENT].

In Chapter xlix, 8, 9, he says, "I will give thee for a
covenant to the people that thou mayest say to the
prisoners, Go forth; to themthat are in darkness, Shew
yoursel ves." This testinony also agrees with that of
Christ. John v, 28, "The hour is comng, in the which al
that are in the graves shall hear his voice, and shall cone
forth.” The prom se that Christ should be sent [Isa. |xi]
was that he should "proclaimliberty to the captives, and
the opening of the prison to themthat are bound.™
Zechari ah speaking of the work to be perfornmed by Chri st
says, [Chap. ix, 11,] "As for thee al so, by the bl ood of
thy covenant | have sent forth thy prisoners out the pit
wherein is no water." W mght quote many texts simlar to
t hese showing that the grave is called in Scripture, a
prison. p. 68, Para. 1, [PRESENT].

(i.) It is clainmed that Paul nust have believed in the
exi stence of spirits when he gave his judgnment concerning
t hose who commtted forns of sin. 1 Cor. v, 5. "To deliver
such an one unto Satan for the destruction of the flesh,
that the spirit may be saved in the day of the Lord Jesus."
p. 68, Para. 2, [PRESENT].

If the testinony read, "that the spirit may be saved” when
they die, there mght be sonme plausibility in claimng that
the spirit inthis text referred to sonething aside from
the body. But the testinony is "That the spirit nay be
saved in the day of the Lord Jesus." The day of the Lord
Jesus we understand to be the day of the Lord, spoken of in
the A d Testanent; and by the testinony there given
concerning it, we find that it is introduced by the second



com ng of Christ. I|saiah says, speaking of the day of the
Lord, [Chap. xiii, 9,] "Behold the day of the Lord coneth,
cruel both with wath and fierce anger, to lay the |and
desol ate; and he shall destroy the sinners thereof out of
it." The day of the Lord, according to this text, is when
the Lord executes wath on the inhabitants of the earth,
whi ch according to Rev. xiv, 14, is not until Christ ceases
to nmediate for nen, clothes hinself with garnents of
vengeance and cones to reap the harvest of the earth. p
68, Para. 3, [PRESENT].

Paul 's testinmony refers to a salvation that is to take
place in the day of the Lord's anger. There, as it is
admtted, the resurrection of the body takes place. So the
sal vation here spoken of cannot be the sal vation of
di senbodi ed spirits, but of the persons who had been
delivered unto Satan. The word that is rendered spirit in
the text under consideration is the same as in thus
rendered in 1 Pet. iii, 19, which as we have already stated
translators tell us sonetines signifies person. This text
is one instance where they tell us it has this neaning. See
Bible vs. Trad., pp. 106, 107. p. 69, Para. 1, [PRESENT].

(j.) Fromthe testinmony in Rev. xxii, 8, 9, it is argued
that the prophets of old nust be in a conscious state.
"When | had heard and seen, | fell down to worship before

the feet of the angel which shewed nme these things. Then
saith he unto nme, See thou do it not: for I amthy fell ow
servant, and of thy brethren the prophets, and of them

whi ch keep the saying of this book: worship God." On the
above text, it is clained that one of the prophets was
conversing with John. |If we supposed the text had that
meani ng, there would be no necessity of claimng it as
proof of the existence of the souls of the prophets after
deat h. The angel did not say, | amthe soul of one of the
prophets. Two prophets at |east, Enoch and Elijah, ascended
bodily into heaven; so if the text conveyed the idea that
t he angel was one of the prophets, it mght be either of
those. p. 69, Para. 2, [PRESENT].

But we do not understand fromthe testinony, that it was a
prophet that was conversing with John. John testifies that
it was "the angel which shewed ne these things., In verses
5 6, of this chapter, we read, "And there shall be no
ni ght there; and they need no candl e, neither light of the
sun; for the Lord God giveth themlight; and they shal
reign forever and ever. And he said unto ne, These sayi ngs



are faithful and true. And the Lord God of the holy
prophets sent his angel to shew unto his servants, the

t hi ngs which nust shortly be done."” The proof that Chri st
here offers, of the truth of these testinonies concerning
the kingdom is that God by his angel has borne witness to
them through the prophets. In verse 16, he states, "I
Jesus have sent mne angel to testify unto you these things
in the churches.” p. 70, Para. 1, [PRESENT].

It seens fromthe above testinonies that God and Chri st
each had an angel, that had as their appointed work the
beari ng of nmessages to those to whom God woul d reveal them
There is no testinony in scripture that the dead had any
such work to perform but of the angels (who according to
Heb. ii, 5, 9, 16, are of a higher order of beings than
men) God says, [Heb. i, 14.] "Are they not all mnistering
spirits, sent forth to mnister for those who shall be
heirs of salvation?' p. 70, Para. 2, [PRESENT].

In Rev. xix, 10, John says of this angel, "And | fell at
his feet to worship him And he said unto ne, See thou do
it not: | amthy fell owservant, and of thy brethren that
have the testinony of Jesus: (of those who are sent to
m ni ster for those who shall be heirs of salvation,)
wor ship God; for the testinony of Jesus is the spirit of
prophecy."” That is, the testinony of Jesus cane by the sane
spirit by which holy nmen of God were noved. Worship God;
for this is his revelation. See Chap. i, 1. "The Revel ation
of Jesus Christ, which God gave unto him to shew unto his
servants things which nust shortly conme to pass: and he
sent and signified it by his angel unto his servant John."
p. 71, Para. 1, [PRESENT].

The angel says, Do not worship ne: "I amthy fellow
servant."” | ama servant of Jesus in bearing this testinony
to you, as you also will be in carrying it to the people.
We are fellow servants, | amno nore an object of worship

than you are. John it seens thought this angel an object
wort hy of his adoration: the angel corrects that inpression
by giving himto understand that he is a fell ow servant,
bearing a part in the same work in which John was engaged.
p. 71, Para. 2, [PRESENT].

But, say you, this angel told John "I amof thy brethren.”
He nust therefore have been a man. As we have al ready
shown, the testinony of the text is that he was an angel;
there is no necessity of claimng that he is a man, sinply



because he said he was of John's brethren, for Paul by his
testinony [Eph. iii, 14, 15,] nakes the angels and saints
one brot herhood. Speaking of Christ, he says, "OF whomthe
whole famly in heaven and earth is naned.” We would say in
concl usi on of our remarks on the text before us, allow ng
the testinony of the word, there is no proof in these
texts, concerning the existence of man in death. Their
testinmony is speaking of the work of an angel. p. 71,

Para. 3, [PRESENT].

(k.) I't is argued that John taught that nen exist in
death, by his testinony. [Rev. xiv, 1-5.] "And | | ooked,
and lo, a Lanb stood on the nount Zion, and with him an
hundred forty and four thousand, having his Father's nane
witten in their foreheads. And I heard a voice from
heaven, as the voice of many waters, and as the voice of a
great thunder: and | heard the voi ce of harpers harping
with their harps: and they sung as it were a new song
before the throne, and before the four beasts, and the
el ders: and no nman could learn that song but the hundred
and forty and four thousand, which were redeened fromthe
earth. These are they which were not defiled with wonen;
for they are virgins. These are they which follow the Lord
whi t her soever he goeth. These were redeened from anong nen,
being the first fruits unto God and the Lanb." It is
claimed that here are 144,000 at |east that John saw in
heaven, on nount Zion. (Muwunt Zion -- "the city of the
living God." Heb.) It is clained that the 144,000 were
spirits that had been redeened, and that John saw themin
heaven in the year 96 when he had his vision. W have not
time to enter into a detail ed exposition of the 144,000 but
Wil with brevity make sonme remarks on the subject. p. 72,
Para. 1, [PRESENT].

Wth that class of people who suppose that John was nerely
viewi ng events that existed in the year 96, the text before
us stands as an insurnountable objection to the views we
are advocating in this work. But by those who admit that
John was viewi ng events as they would exist in sone future
time, the text wll be found to harnonize perfectly with
t he doctrine here taught. We shall claimin the onset that
John did not state that he saw 144,000 stand on nount Zion
in the year 96; but, that he then saw events as they would
exist; and at that point in his vision where the 144,000
wer e redeened, he saw them stand on nmount Zion. p. 72,
Para. 2, [PRESENT].



The first five verses of Rev. xiv, are a continuation of
the subject introduced in chapter xiii. Commencing wth
Rev. xii, and closing with these five verses, we have a
chain of consecutive events, carrying us fromthe tine of
our Saviour's birth to his second advent. Three persecuting
powers are introduced which war on Christ and the saints of
God. p. 73, Para. 1, [PRESENT].

1. The Dragon. A synbol of Pagan Rone, made war upon the
Son of God hinself, who was delivered. Rev. xii, 5. "And
her child was caught up to God, and his throne." p. 73,
Para. 2, [ PRESENT].

2. The Dragon gives his power to the seven headed and ten
hor ned beast, (Papacy) who made war on the church of God
for 42 nmonths. But the beast was to be wounded, let into
captivity, and thus the saints of God were to be delivered.
p. 73, Para. 3, [PRESENT].

3. A two-horned beast was seen, conming up at the very
poi nt where Papal governnment ceased, which was also to war
on the saints. He in his turn will persecute the saints of
God, and meke a decree, (as we see by the closing testinony
of Rev. xiii,) that they shall be put to death. The first
five verses of chapter xiv, show how those fare that have
this decree passed against them they are delivered and
stand on nmount Zion with the Lanb. p. 73, Para. 4,

[ PRESENT] .

This view of the subject is consistent and in keeping with
God's manner of dealing with his people. In other

i nstances, when God has shown by his word a persecution
that was com ng on his people, he always has shown themthe
manner of their deliverance. In Dan. vii, there is a
prophecy of the little horn (Papacy) that shoul d nake war
on the saints and prevail against them |f the prophecy had
closed with the sad picture of the Papacy's pervadi ng

agai nst the church and putting to death its mllions by
every neans of torture that could be invented, where would
have been the encouragenent to God's people, to bear up in
t he hour of trial? "But," says the angel to Daniel, "the
saints of the Most Hi gh shall take the kingdom and posses
t he ki ngdom for ever, even for ever and ever." Here they
find encouragenent. Although they may fall by the hand of
t hat persecuting power, the kingdomw |l at |ast be theirs.
So also in Dan. xii. "And at that tine shall M chael stand
up, the great prince which standeth for those children of



thy people; and there shall be a time of trouble (on the

w cked) such as never was since there was a nation even to
that sanme tinme: and at that tinme thy people shall be
delivered, every one that shall be found witten in the
book. p. 74, Para. 1, [PRESENT].

Again in Matt. xxiv, Christ says, speaking of the Papal
persecution, "For then shall be great tribulation (on the
sai nts) such as was not since the beginning of the world to
this time, no, nor ever shall be. And except those days
shoul d be shortened, there should no flesh be saved: but
for the elect's sake those days shall be shortened.” W see
in all these instances we have quoted, that God has been
careful to show his people their deliverance and the exact
manner in which it would be brought about. So in the two
first persecutions of Rev. xii, and xiii. The Dragon sought
to devour Christ. He was caught up to God and his throne.
Second. By clot