TEXT: Matt. 25:10: "And while they went to buy, the bridegroom cane;
and they that were ready, went in with himto the marriage; and the
door was shut." p. 1, Para. 1, [Pl0V].

If there is one point in the Christian's experience which is of
suprene i nportance, a nonment which he should contenplate with the
prof oundest interest, it is that hidden |ine that marks the limt of
hi s probation, that nmonment which decides his eternal destiny. "There is
atime - we know not when; A point - we know not where; That marks the
destiny of nmen, To glory or despair." p. 1, Para. 2, [P10V].

Such a nonment is brought to viewin the text. A certain class there
represented as ready, go in with the bridegroomat a certaintine, to
what is called the marriage; and then the door is shut; and afterward,
when anot her class cone and seek adm ttance, they cannot find it. p.
1, Para. 3, [P10V].

Is it possible for us to understand our relation to this decisive
monment, and to know when we are draw ng near thereto? p. 1, Para. 4,
[ P10OV] .

In the great Advent novenent of 1833-44, this parable was
instinctively turned to as one which had a vital connection with the
nmovenment, and illustrated its principal features. It was given that
prom nence and inportance to which its evidently solem truths entitle
it. The Adventists of that day well understood the general scope of the
par abl e; and al t hough they had not then light sufficient to discern the
real neaning of one of its essential features, they had an Application
for it all, and used it with wonderful effect. W hear |ess about it
now. Further |ight was needed to a full understanding of it, and to
those who have rejected that |ight, the subject has grown darker and
dar ker. The di sappoi ntnent of the passing of the tine, threw theminto
confusion; their misapplication of the parable threw theminto stil
worse confusion. They |lost their bearings; and locating in the future
what belonged to the past, they |looked for the fulfillnent of events
which they will ever expect in vain; for they are already acconpli shed.
p. 1, Para. 5, [P10V].

There is just one key to the solution of this parable, just one

subj ect which explains it, and that is the subject of the sanctuary.
Wt hout a correct view of the sanctuary question, it is no nore
possible to explain the parable of the ten virgins than it would be
possi bl e to explain the novenents of the heavenly bodies without a
know edge of the Copernican theory of the solar system p. 2, Para. 1,
[ P1OV].

The intuition of believers in 1844, as to the inportance of this
parabl e, we believe were correct. The occasion, the subject, the
speaker all show this. It follows that discourse in Matthew 24, which
is justly ternmed, "Qur Lord's great Prophecy." It is designed to
illustrate the experience of the church in connection with the doctrine
of the second coming of Christ; for to this point, as its ultimte
obj ect, the whole of Matthew 24 is devoted. W are taken down step by
step through the whol e dispensation fromthe first to the second advent
of the Saviour. The chapter closes with the church standing in the |ast
generation ever to live on the earth, and with a warni ng agai nst the



danger and doom of the evil servant who says in his heart, "My Lord

del ayeth his com ng." "Then" says the opening sentence of the parable,
"shal | the kingdom of heaven be |ikened unto ten virgins which took
their lanps, and went forth to nmeet the bridegroom" The expression

"ki ngdom of heaven" is here used, as in many other instances in the New
Testament, to denote the work of the gospel anmpbng nen; as in the
parabl e of the net, the nustard seed, the | eaven, etc. And by it we are
taught that at the tinme referred to, the experience of the church in
the Advent novenent night be |ikened to the events of an Eastern

weddi ng. p. 2, Para. 2, [P10V].

The tinme and the circunstances being thus clearly defined, |let us | ook
at the novenents connected with an Eastern marriage cerenony, and al so
at the experience of the church at the tinme when the com ng of Christ
is drawi ng nigh, and mark what events in the latter we are instructed
to look for by the illustrations of the forner. p. 3, Para. 1, [Pl0V].

The first novenent was on the part of the bridegroom who cane with a
procession, with torches, tinbrels, and song, to the place of the

marri age. Meanwhile the virgins were waiting to greet himon the way,
and join the procession to the appointed place. If there chanced to be
sone delay on the part of the bridegroom beyond the hour when he was
expected, the virgins would naturally incline to drowsi ness as they
wai ted, and suffer their lights to grow dim But when the procession
did finally conme, they were all to proceed together to their common
destination. The househol der who rmade the weddi ng, provided each with a
suitable garnent in which to appear at the cerenony, called the
"weddi ng garnment." And in these garnments, the guests, having reached

t he appoi nted place, were to array thenselves. A suitable tine being
given for this purpose, the nmaster cane in to exam ne themto see if

all had conplied with the regulations, and were properly arrayed in the
weddi ng garnment; then the marriage took place, and the prol onged
festivities of the marriage feast in due tine followed. p. 3, Para. 2,
[ P1OV].

Such were the essential features of an Eastern marriage; and through
these Christ would instruct us in regard to certain positions which he
is to fill, and certain experiences through which the church is to pass
in connection with this second coming. First, he is the divine
Bri degroom secondly, there is a definite object called "the bride;"
thirdly, there is coning a specific tinme when a union is to be
consunmat ed between the two, called "the marriage of the Lanb;"
fourthly, there is a season of joy and heavenly entertai nnment to
follow, called "marriage supper of the Lanb; "but, fifthly this season
i medi ately follows the redenption of God's people (Rev. 19:1-8,)
clearly inplying that the nmarriage is, at |east, closely connected with
the com ng of Christ; and, sixthly, these events were to excite great
i nterest anong nen, and cause a nmovenent to be made which would be
aptly illustrated by the going forth of virgins to neet the bridegroom
at an Eastern wedding. p. 4, Para. 1, [P10V]

Havi ng now before us the events and the actors concerned in these
events, it remains that we |locate them and trace, as far as we can
the fulfillment of the parable. p. 4, Para. 2, [P10V].

As Christ is the bridegroom and the |eading event of the parable is
the comi ng of the bridegroom it follows that the virgins represent the



church; for the church are the ones to be interested in, and to nake
preparations for, that event. Wien M. MIler and his co-I|aborers, at

t he begi nning of the present generation, preached that the Savi our was
soon to appear, the church arose, took their lanps - the word of God -
and went forth to neet him This "going forth to neet him' of course
inmplies only the attention that would be given to the subject of the
com ng of the Lord, and the requisite work of preparation for that
event. The ten virgins introduced in the parable, represent the whole
nunber who becone interested in the doctrine of the second com ng of
Christ. The fact that just five of these virgins were said to be
foolish, shows that no definite proportion was designhed to be expressed
between the wi se and foolish; inasnuch as this is the only division

whi ch woul d not seemto denote definiteness. The foolish virgins, that
is, that part of the professed believers in the Advent novenent
represented by them took no oil in their vessels with their |anps;
they had only the oil with which their |anps were first filled, but
nothing to replenish themw th, when the first supply was exhausted. In
ot her words, they had only the first inpulses to carry themforward in
the work. The notives by which they were inpelled into it were not true
and genui ne, and they had not the grace to stand, should delay occur
and a special strain be nade upon their endurance. p. 4, Para. 3,

[ P1OV] .

"While the bridegroomtarried, they all slunbered and slept. There
could not be even a seenming tarry on the part of the bridegroomunti
sonme definite point of time, at which he was expected to appear, had
been reached and passed. This shows that in this novenent there would
be a definite time set for the Lord to conme; but the tine would pass
by, and there would be a seeming delay in his appearing. It was
precisely so in the Advent nmovement. The close of the year 1843, Jew sh
time, which ended with the first new noon after the vernal equinox in
1844, according to the nodern cal endar, was fixed as the date which
woul d not pass before the Lord would come. When that time did pass,
nore or | ess uncertainty and confusion foll owed. Those engaged in the
novenent, being thrown by this unexpected occurrence into a condition
of doubt and perplexity, naturally began to lose their faith and zeal
They all slunbered and slept. p. 5, Para. 1, [P10V].

"And at mdnight there was a cry made, Behold, the bridegroom coneth;
go ye out to neet him" The use of the term"mdnight" clearly inplies
that the period of waiting would be a tinme of darkness; and in the very
m dni ght of that darkness, a cry would be raised, "Behold, the
bri degroom coneth." This nust be owing to sone new evi dence whi ch woul d
spring up, and sonme new t okens which woul d appear, to show that the
del ay was soon to end, that the bridegroomwas indeed com ng, and that
the cry should accordingly be made. Three nonths fromthe set tinme in
the spring of 1844 passed by. Wth every declining day the doubt and
uncertainty and darkness of the situation increased. The m dni ght of
1844 was reached, and then occurred a novenent which is a phenonenon
anong religious revivals. Al at once was heard in different parts of
the land, the cry, "Behold, the bridegroomconeth, go ye out to neet
him" - a cry raised by nmen sinultaneously, although they knew not hi ng
of each other's novenents. The result was a sudden awakeni ng and as
powerful a spiritual work as has, perhaps, ever appeared in the
Christian Church. It will be of interest, as it is also necessary to an
under st andi ng of the subject, to inquire into the causes which led to
this novenent. p. 6, Para. 1, [P1l0V]



In this tarrying tine, the Adventist |eaders had not been idle. Muny
of them who were nen of clear mnds and careful thought, were earnestly
seeking to solve the nystery of the delay. They suddenly di scovered new
light - sonme on the prophetic periods, others on the types of the
former dispensation, all of which threw light at once on their
position. The great prophetic period, the term nation of which was
supposed to mark the tinme for the coming of the Lord, and which was the
great foundation of the Advent novenent, was the 2300 prophetic days
(literal) of Dan. 8:14: "Unto two thousand and three hundred days, then
shall the sanctuary be cleansed.” It was proved beyond al
contradiction that those days began in 457 B. C. An argunment was then
constructed, somewhat | oosely as it now appears, as follows: "457 B
C., and 1843 A. D., together nade 2300; therefore the days wll
term nate by the |last day of the year 1843, Jewi sh tine." They
di scovered that if they did end thus, they nust have conmenced with the
very first day of 457 B. C.; for it takes 457 full years before Christ,
and 1843 full years after Christ, to make 2300 years. Further study
showed that they did not begin with the first day of 457 B. C., but in
the autum of that year;* consequently their term nation would not be
reached till the autumm of the year followi ng 1843; that is, the autum
of 1844. And inasnmuch as the event to occur at the end of the days was
the cl eansing of the sanctuary, they | ooked back to the type, and found
that the sanctuary was al ways cl eansed on the tenth day of the seventh
nont h; which again pointed to the autumm, according to our current
cal endar. Putting these facts together, they concluded that the days
woul d end, not in the spring of 1844, as they had at first supposed,
but in the autumm of the year, on the 10th day of the 7th nmonth, Jew sh
time, which in that year fell on the 22nd of Cctober. That day of that
month was therefore set as the time when the days would end and the
sanctuary be cl eansed. The sanctuary they supposed to be the earth, and
that its cleansing would be by fire at the revelation of the Lord
Jesus. Therefore the cry was rai sed, "Behold, the bridegroomconeth; go
ye out to neet him" and the whole church, |like the virgins awakened by
the cry at mdnight, bounded to their feet as the proclamation rang
through the land. [----footnotes----] [* The days were to date fromthe
begi nning of the work of restoring and rebuilding Jerusal em (Dan
9:25;) but Ezra and his conpany did not arrive at Jerusalemtill the
fifth nonth (Ezra 7:8;) and certainly they could not have enpl oyed | ess
than two nonths in |locating thenselves, and getting ready to build,
which would carry the date into the seventh nonth.] p. 6, Para. 2,

[ P1OV].

They were all aroused, and trimed their |anps, but the foolish had no
oil in their vessels. Sonme did not seemto be able to enter into the
nmovenment with the earnestness, zeal, and joy that others experienced.
They were told to go and buy for thenselves; that is, to seek for
t hemsel ves individually, the light and the blessing of the Lord. And it
is a significant fact that this novenment was just m dway between the
passing of the tine in the spring of 1844 and the autumm of that year
where it was finally ascertained that the days would end. The cry thus
rai sed continued to be given with ever-increasing power, though all did
not receive it, till that point of tinme was reached which had been set
for the end of the days. "Wiile they went to buy, the bridegroom cane."
p. 8, Para. 1, [P10V].

Did the bridegroom cone when the days ended? He certainly did not cone



to this earth as they had expected. But does the parable bring to view
such a coming? Is it a comng on the part of Christ, in the clouds of
heaven to this earth, which is represented in the parable by the com ng
of the bridegroomto the marriage? The question now to be answered is,
"What is the com ng of the bridegroom brought to view in the parabl e?"
Is it the comng of Christ in the clouds of heaven? or does it point
out some other event? Let it be noticed, first of all, that the

bri degroomin the parable was com ng to the narriage. That, of course,
illustrates the comng of Christ to that event which is called his
marriage, or "the marriage of the Lanb." But does the marriage of the
Lanb take place upon this earth? - By no neans. Then his coming to the
marriage is not his coming to this earth. When he cones to his people
here, he returns fromthe weddi ng. Luke 12:36. Then his conming to the
weddi ng is sonme other event. What is it? p. 8, Para. 2, [P10V].

To ascertain this, several other questions nust be answered; nanely,
what is the bride? what is the marriage? and when, where, and how, is
the marriage to take place? A word may be necessary in regard to a
wi de-spread mi sapprehension as to what constitutes the bride. Al nost
uniformy, in the religious world, the church is called the bride,
because Paul uses the marriage relation to illustrate the union which
exi sts between Christ and his church. But if the church be the bride,
then the marriage of the Lanb has been going on ever since souls began
to be united to him But does any one believe this? No one can believe
it, inviewof the fact that the nmarriage of the Lanb is set forth in
the Scriptures as a definite event to be acconplished in connection
with the redenption of his people; for as they enter the joys of the
glorified state, they sing, "Let us be glad and rejoice, and give honor
to him for the marriage of the Lanb is cone, and his wife hath nade
hersel f ready" - not, and we as the bride, have nmade oursel ves ready.
Rev. 19:7. And certainly the church cannot be the bride in this
parabl e; for here the church is represented by the virgins. The
bri degroom does not conme to marry the virgins; but the virgins go forth
to nmeet himas he is comng to the narriage to take to hinself another
party which is called the bride. p. 9, Para. 1, [P10V].

The church not being the bride, we extend the inquiry, "Wat is the
bride?" a step further. In Rev. 21:9, 10 John decl ares that one of the
seven angels which had the seven | ast plagues (one who has to do with
the closing scenes of this world's history,) addressed himthus: "Cone
hither, I will show thee the bride, the Lanb's wife." Then the ange
took himaway to a high nountain, and showed himthe city of God, the
New Jerusal em descendi ng out of heaven from God. This city, then, is
plainly called the bride; for we may be sure the angel did not ningle
deception with the holy vision he was inparting to John. p. 9, Para.
2, [P10OV].

To parry the force of this testinony, those who claimthat the church
is the bride, affirmthat this city is nmerely a synbol of the church
But to make this city, with its four-square contour, its foundation
stones and wall, its gates and streets, its four outlooks toward the
four points of the conpass, its river and tree of life, and its throne
of God and the Lanmb, - to nake all this sinply a figure of the church
is too great a paroxysm of mystification to be entertai ned by any one;
and we therefore dism ss at once this supposition, Mreover, John says
that when this city comes down from God out of heaven, it is prepared
as a bride adorned for her husband (Rev. 21:2;) and Paul, speaking of



the same city (Gal. 4:26) says that it is "the nother of us all." By
the phrase "us all," Paul certainly means the church. We, then, are the
children of that city, not the city itself. The children nust not be
confounded with the nother. p. 10, Para. 1, [P10V].

Wth this city, the Lanb, when he takes it as his own, is to be
intimately connected. The Lanb's twel ve apostles have their names upon
its twelve foundation stones. Rev. 21:14. The Lanb's people in twelve
di vi si ons have their nanmes upon its twelve gates. Verse 12. The Lanb in
connection with God is the tenple of it. Verse 22. He is also the light
of it. Verse 23. And the Lanb's book of life is the great register of
the nanmes of all those who are entitled to enter therein. Verse 27. And
above all, and over all, is the throne of the Lanmb, from which proceeds
the river of life that makes glad the city of God. Rev. 22:1; Ps. 46:4.
And t he prophet |saiah, addressing this city, as a representative of

the new covenant, says: "Thy Maker is thy husband." Isa. 54:5. Paul, in
Gal. 4:26, 27, applies this very prophecy to the New Jerusal em above,
which is the nother of us all. Christ is the author of the covenant. He

is the maker of the City. He is the husband of this city, which, in the
illustration used to set forth the events connected with the carrying
out of the great plan of salvation, is called the bride. p. 10, Para.
2, [P10OV].

Havi ng now | earned fromthe testinony of the Scriptures who the

bri degroomis, and also what the bride is, it is not difficult to tel
what the marriage is - it is a special relation which these parties at
some time enter into with each other. Is there, then, ever to cone a
time when Christ is to enter into such a relation with this city, and
so receive it unto hinmself, that the event nay be called the marriage
of the Lanb? - Most certainly; for this city is to be the grand
metropolis of his future kingdom There is his throne; and when he
takes his throne, he receives the city as his own, the ornament and
glory of the occasion when he is crowned King of kings and Lord of
lords. As he therefore takes the kingdom when he takes the city, his
marri age may be described as his reception of the kingdom But he
recei ves his kingdom before he comes in the clouds of heaven; for he
represents hinself in Luke 19:11, 12, by the nobl eman who went away
into a far country to receive for hinself a kingdom and to return; so
Christ has gone away to receive his kingdom and then return; and when
he appears in the clouds of heaven, it is after he has been invested
with royalty; for he is then seated upon the throne of his glory. Matt.
25:31. If, therefore, we can ascertain when, and under what
ci rcunst ances, Christ receives his kingdom we can tell what the
marriage is, and when he conmes to it. p. 11, Para. 1, [P1l0V]

Christ receives the kingdomof his Father. Ps. 2:8; 110:1; Luke 22:29.
The prophet Dani el describes the scene when this kingdomis delivered
to the Son. Dan. 7:13, 14: "l saw in the visions, and, behold one Iike
the Son of man canme with the cl ouds of heaven, and came to the Ancient
of days, and they brought himnear before him and there was given him
dom nion, and glory, and a kingdom that all people, nations, and
| anguages, should serve him" But this coming to the reception of the
ki ngdomis introduced after the scene described in verses 9 and 10.
Dani el there says: "I beheld till the thrones were cast down, and the
Anci ent of days did sit [that is, "took his position as judge in a
court of justice;" for so the words "did sit" signify in the Hebrew ]

the judgnent was set, and the books were opened." What judgment



scene is this? - It is sonme portion of the judgnment work which takes
pl ace before the kingdomis received, as described in verse 14, and
consequently before Christ's work as priest is finished. p. 12, Para.
1, [P10OV].

And right here the light of the sanctuary question comes to our aid in
the exposition of this subject; for that shows just such a judgnent
work as this, as the closing act of our great Hi gh priest in the
t abernacl e on high, when he finishes his nediation for the world, and
bef ore he ascends the throne as King. He closes his great round of
service as priest in the sanme manner in which the round of service in
the typical tabernacle of Mdses was closed each year; and that was by a
brief mnistration in the nost holy place, which was the maki ng of the
atonenent, or the cleansing of the sanctuary. So Christ, antitypically,
enters the nost holy place of the heavenly sanctuary to make the
atonenent, and cl eanse the sanctuary. And this is a work of judgment;
for it is to renove sin, and decide who is accepted of God, and who is
to be cut off fromanong the people. Lev. 23:29. Such a work of
judgment nust be rendered, and all cases be decided, before Christ
appears in the clouds of heaven; for when he appears, no tine is given
for the investigation of character, but in a nonment, in the tw nkling
of an eye, the results of sonme previous decision are carried out, the
righteous living are translated, and the righteous dead are raised from
the grave. The sanctuary subject provides a tinme and place for this
judgment work, and no other subject does this - it is the cleansing of
the sanctuary, the close of Christ's ministration which transpires in
the nost holy place; and i medi ately on the conclusion of this, he
recei ves the kingdom which is the marriage of the Lanmb. p. 12, Para.
2, [P10OV].

When, then, did Christ enter upon this work in the nost holy place in
the sanctuary in heaven? - At the end of the 2300 days in 1844; for
"then," says the prophecy (Dan. 8:14,) "shall the sanctuary be
cl eansed." When does he go in before the Ancient of days, according to
Dan. 7:13, 14, to receive a kingdon? - When he goes in before the
Father in the nost holy place; for he does not |eave the Father's
presence there till he is invested with the royalty of his own throne.
When, then, did Christ go to the wedding in the representati on of the
parable (Matt. 25:107?) - He went to the wedding at this same tinme,
i.e., when he entered the nost holy to cl eanse the sanctuary, and then
receive his kingdom p. 13, Para. 1, [Pl0V].

"While they went to buy, the bridegroomcane." The Adventists of 1844
fixed the end of the days on the 22d of October of that year; and the
argunment still holds good that there they did end: there they thought
t he bridegroom would come; and there he did come - not to this earth,
as they incorrectly supposed; but to the marriage, that is, to the
pl ace where he is to be crowned king, receive the bride, the New
Jerusalem as the netropolis of his kingdom through which, according
to the allegorical representation of the new covenant (lsa. 54:1-7;

Gal. 4:26-28,) the children - the church - are to be brought to the new
life of the heavenly kingdom p. 13, Para. 2, [P10V].

They sinmply mstook the kind of coming referred to in the expression
"while they went to buy, the bridegroomcanme”. All that the prophecy of
Dan. 8:14, or the parable of the ten virgins, warranted themto expect,
did there and then take place. The bridegroomcanme - not to this earth,



but to the marriage, to which, in the parable, he was com ng when the
m dni ght cry was raised. The "tarrying tinme" of the parable ended when
he thus cane to the marriage in the autum of 1844; and the "mi dnight
cry" of the parable was given fromthe m dsumrer of 1844 to that tine.
Sone are looking for this cry to be given in the future; but their
expectations are vain; for it will never be repeated. p. 14, Para. 1,
[ P1OV].

What, then, has been the position of the church since that tine? and
what is our present relation to the parable? A query may here arise in
some minds on this wise: "You say that the bridegroomcane in 18442 -
Yes; to the wedding. "But the parable says that they that were ready
went in with himto the marriage; and the door was shut. So you have
the door shut in 1844, and no adnmittance, and no nercy, for any one
since that tinme? Not quite so fast. Here is the turning point in the
par abl e, and where sone junp to a wong conclusion, as they did in
1844. Even those to whomthe |ight on the sanctuary subject had begun
to dawn in 1845, were fast drifting to the conclusion that as there was
no mnistry in the first apartnent of the sanctuary while the work was
going forward in the second, and the door of the first apartment was
shut, it signified that during this time, no nercy was offered to the
world. A further investigation of the question, however, aided by the
spirit of prophecy then beginning to be manifested, soon set themright
on this; for they saw that the work in the npost holy was a work of
forgi veness and pardon to all who would seek for its benefit, as wel
as the work in the holy place. Anciently, the offering in the npst holy
on the day of atonement was for all the people; and so also in the
antitype. If the door of the first apartment was shut, the door into
the second apartnent was opened. And the so-called door of mercy cannot
be shut while the ministration in the nost holy continues.* p. 14,
Para. 2, [P10V].

Mark al so the very inportant nodifying clause - they that were ready
went in with himto the marriage. But who was ready then? who is ready
yet? Here is the test question in the application. p. 15, Para. 1,

[ P10OV] .

No one can be pronounced "ready" till his case has been examined to
see whether or not he is ready. After the bridegroomhas cone to the
marriage, the King nust conme in to see the guests, to see whether al
have on the weddi ng garnent or not. Matt. 22:11-13. What is this period
of exam nation?- It is the period of the investigative judgnent in the
sanctuary above, already referred to. WIIl any of the guests go in to
the marri age before the very last guest is decided to be ready? - By no
means. And when will that be? - Wen the ministration in the npost holy
pl ace of the sanctuary is finished, and every case is decided. Wen
does the marriage take place, or, in other words, when does Chri st
recei ve his kingdon? - Wen he has finished his work as priest in the
heavenly sanctuary. That is, after we pass the ending of the days, and
Christ goes to the marriage, and the work of cleansing the sanctuary,
or the exam nation and decision of all cases, begins, then all further
events, all further declarations and renai ni ng propheci es, pass over at
once to the conclusion of that work, when the |ast act of ministration
in the sanctuary shall be done. This work, having once comrenced,
absorbs for the time being the whole current of the parable; and when
that is done, then those of the guests who are found with the wedding
garnment on, are pronounced "ready;" and then, but not before, they go



inwith himto the marriage. Then the door* is shut, and the marriage
is conpleted; that is, Christ receives the kingdom [----footnotes----]
[* This appears fromthe type itself; for even while the high priest
was in the nost holy place, sinners could come up around the sanctuary,
and by nmanifesting their penitence in the appoi nted way, secure an
interest in the work going on in the nost holy, even though there was
no mnistration in the first apartnent, or holy place.] p. 15, Para.
2, [P10OV].

Thus it is seen that the events nentioned in the text are not al
acconplished at once; but after the first event referred to takes place
(nanely, "while they went to buy, the bridegroom cane",) the whol e
period of the mnistry in the nost holy place of the heavenly sanctuary
is necessarily thrown in before we cone to the next event; which is,
"And they that were ready went in with himto the nmarriage; and the
door was shut." Here is where the mstake is generally nmade in the
application of the parable; and from what has been set forth, it can be
readily seen why only those who have correct views of the sanctuary
subj ect can give a consistent explanation of the parable of the ten
virgins. [----footnotes----] * This is the "door" nentioned in the
parabl e, and is what may be called, perhaps, "the door of nercy," as
the shutting of it brings an end to all offers of nercy. It has no
connection with the door either of the holy or nost holy place of the
sanctuary, spoken of above. 0017 p. 16, Para. 1, [P10V].

Where, then, are we in the fulfillment? Let us recapitulate: The great
Advent novenent from 1840-44, was the fulfillnment of that part of the
par abl e which represents the virgins as going forth to neet the
bri degroom In the spring of 1844, the time first set passed by, and
the bridegroomtarried and the virgins slunbered. In the m dsumer of
1844, the m dnight cry was nmade. In the autum of 1844, the days ended,
and the bridegroomcane to the marriage. Then that work commenced which
nmust cone in before the marriage itself can take place; nanely, the
cl eansing of the sanctuary, or, which is the sane thing, the

exam nation of the guests. The door cannot be shut till this work is
done, and those who are found ready will then go in to the marri age.
The door is still open; and other guests may cone till this work in the

nost holy place of the sanctuary is finished. W are now in this period
of the exami nation of the guests, which is to determ ne who is ready to
go in with himto the marriage. Mre than forty-four years of this tinme
are already in the past; and the work nmust soon be brought to a cl ose,
and the great question be decided who anpbng the guests is "ready" to go
into the marriage, and who, not being found with the weddi ng garnent
on, is to be bound hand and foot, and cast into outer darkness. The
time for the marriage is at hand. Those who are ready will then go in;
and the door will be shut. p. 17, Para. 1, [P10V].

As the going in with himto the marriage is a future event, it becones
a matter of special interest toinquire what it will be. On this point
we have the following facts to guide us:- p. 17, Para. 2, [P10V].

1. The marriage takes place in heaven, not on this earth; for it is in
heaven that Christ receives his kingdom before his second com ng. p.
17, Para. 3, [Pl0V].

2. It takes place before any of the saints are translated to heaven;
hence they enter in with himto the nmarriage, not literally, but in



some acconmpdat ed sense. p. 17, Para. 4, [P10V].

3. No one can go in with himto the marriage till the marriage takes
pl ace; and that does not occur till Christ has finished his work as
priest in the sanctuary. The going in with himcould not therefore have
taken place in 1844. p. 18, Para. 1, [P10V].

4. No person can go in to the marriage until he is pronounced "ready;"
and that decision cannot be rendered till all cases are decided in the
sanctuary above, and probation is ended. The tinme when those who are
ready go in to the marriage, is therefore at that moment of suprene
i mportance when their probation closes, and when all probation closes;
for after that the door is shut. p. 18, Para. 2, [P10V].

Let us then | ook at some scriptures which point out the experience and
condition of the church at this tinme, and mark what they indicate. p.
18, Para. 3, [Pl0V].

The apostle Peter, in Acts 3:19, speaks of the tinme when sins shall be
bl otted out (which we know is at the conclusion of the sanctuary work,)
and says that then "tinmes of refreshing shall come fromthe presence of
the Lord." The Lord then cones particularly near to his people, just as
their sins are blotted out, and they pass the line of their probation
Then the tinme has cone for themto go in with himto the nmarriage. p.
18, Para. 4, [Pl0V].

Agai n, the same apostle, in his second epistle (1:19) speaks as
follows: "W have also a nore sure word of prophecy, whereunto ye do
wel |l that ye take heed, as unto a light that shineth in a dark place,
until the day dawn and the day-star arise in your hearts.” According to
this testinony, a tine is comng (|l ooking, we believe, to this sane
time, when the living righteous successfully pass the investigative

judgment) when the day-star will arise in the hearts of God's people,
the day will dawn to them and they will receive such an unction from
on high, and such an illum nation of the Holy Spirit, that they will no

| onger need the word of prophecy, the light of the holy Scriptures, to
gui de their steps. They will thensel ves be an enbodi nent of the spirit
of prophecy, and be enlightened with greater |ight than the prophets
have ever been able to inpart to them In regard to what is meant by
the day-star which is to arise in their hearts, we read in one of the
prom ses to the overconmer (Rev. 2:28,) "And | will give himthe norning
star." This nust be the sanme as the "day-star" of Peter's epistle.
Before the Revel ation was finished, Jesus, speaking of hinself, said to
John, "I amthe root and the offspring of David, and the bright and
norning star." Rev. 22:16. To the overconer, then, Christ pronises to
gi ve hinself. How does he do this? Ans. - To the last church, the

Laodi cean, he says, "Behold, | stand at the door and knock; if any man
hear ny voice, and open the door, | will conme in to him and will sup
with him and he with me.” Rev. 3:20. This denotes a state of union
with Christ that no church has ever yet enjoyed. p. 18, Para. 5,

[ P1OV].

Consi der the bearing of all these scriptures, and the condition of the
church at this time. The saints are past probation; their sins are
blotted out; they are accepted; a refreshing fromthe presence of the
Lord is upon them the day has dawned to them they no | onger need the
light of the Scriptures to guide them the day-star, the bright and



norning star, has arisen in their hearts; and their union with Christ
is so conplete that they are represented as supping with himand he
with them as friend holds converse with friend at the festal board,
they are enraptured with the presence of the Lord; they know his
position, and understand his every novenent; they are full of [the]
Holy Ghost, as Stephen was; and as that protomartyr | ooked up into
heaven and saw the glory of God, and Jesus standing on the right hand
of God (Acts 7:55,) so this remmant church, through the divine
illumnation that is then upon them behold Jesus their King when he
receives fromthe Father honor, majesty, and power, glory, and
dom ni on, when, amid all the ponp and spl endor of the heavenly world,
he is crowned Lord of l|ords, and King of kings. And when, thus
enraptured, they behold this scene in the heavenly world, what is this
but their going in with himto the nmarriage? It nust be this. The tine,
the place, the circunstances, the scriptures quoted, and the condition
of the church at that tine, all hold us to this conclusion. p. 19,
Para. 1, [Pl10V].

Such is the wonderful period of blessing and exaltation and glory
before the faithful. Who will share it? - They who are "ready". Al
depends upon this. Are we ready? This is the question we should ever
address to our own hearts, as we seek with unceasi ng endeavor to give
sure heed to the counsel of the faithful and true Wtness, who now
enjoins us (Rev. 3:18) to buy of himthe white rainment - the wedding
garnment - that we may be prepared for that tine just at hand when the
King shall cone in to see if we have that garnment on or not, and the
i nvestigative judgnment of the sanctuary shall test our fitness for the
overconer's reward. p. 20, Para. 1, [P10V].

"Afterward canme al so the other virgins, saying, Lord, Lord, open to
us." Who are the foolish virgins? If the virgins as a whole represent
all those who becone interested in the great Advent novenent, and are
called out by it, the wise are those who follow the true light in
regard to it, and the foolish those who wal k in darkness, and adopt
unscriptural positions relative to that event. There are, alas! many
such in the |and. But before we speak particularly of these, nmention
shoul d be nmade of still another class, and that is, those represented
by the man who, though he had cone to the weddi ng, was found without a
weddi ng garnment. Matt. 22:11. This man represents those who receive the
truth, have the true light, understand in regard to the sanctuary
subject and the nmarriage, and all the truth of this inportant tinme, and
yet hold that truth only theoretically, and are not sanctified through

it, nor prepared by it for the judgnment. Such will finally be rejected,
and neet a sadder fate than if they had never had a place anong the
wise virgins at all. They find thenmsel ves anong the foolish virgins at

last, and the nmost foolish of all that conmpany. p. 20, Para. 2,
[ P10OV] .

After probation ends, the foolish virgins becom ng aware, seem ngly,
that their condition is not right, begin earnestly to seek the Lord for
hel p. This nove on their part is represented in the parable by their
com ng and saying, "Lord, Lord, open to us." They apparently expect to
find admittance; but it is denied them Probation is past, but they
know it not; the door is shut, but they are not aware of it. They have
rejected the clearest light and truth, till the day of grace is ended
These are some of those, at |east, who are nentioned in Matt. 7:21, 23:
"Not every one that saith unto me, Lord, Lord, shall enter into the



ki ngdom of heaven; but he that doeth the will of ny Father which is in
heaven. Many will say to nme in that day, Lord, Lord, have we not
prophesied in thy name? and in thy name have cast out devils? and in
thy nanme done many wonderful works?" "And then will | profess unto
them | never knew you; depart fromne, ye that work iniquity." p. 21
Para. 1, [Pl10V].

Ah! that is the trouble. Wile professing to serve God, they have
worked "iniquity;" which word nmeans "l aw essness." - "Depart from ne,
ye | aw breakers." They have been the enem es of God's holy | aw, they
have despi sed his Sabbath; they have refused to reverence his
sanctuary; they have rejected the special truths of God sent forth to
perfect his church in these | ast days; they have been willfully blind
to the light, and the willing servants of sin; their interpretation of
prophecy has been the reckl ess i magi nings of their own hearts, their
light, the sparks of their own kindling, and the Lord does not know
them One of the saddest conditions in the whole domain of religious
experience is this state of self-deception into which many will fall,
and the terrible disappointnment to which they are dooned at last. p.
21, Para. 2, [PlOV].

Such is the light this parable of the ten virgins throws upon our
present position, such the inportant |esson we believe the Lord
designed through it to i npress upon us. WIl we walk in the light, and
profit by the lesson? Oto be "ready!" Upon this condition all depends;
and we know not when the test will pass upon us. "O where is this
nmysteri ous bourn--By which each path is crossed; Beyond which God
hi nsel f hath sworn--That he who goes is lost?" p. 22, Para. 1, [P10V].

The man in the parable of Matthew 22, who was found upon exam nation
wi t hout the weddi ng garment on, when asked why he was in that

condition, had nothing to say; he was "speechless.” And if when the
deci sion of our cases takes place, we are found unprepared, what wll
be our excuse? The case of this man is presented to show us that we
wi || have no excuse. Did we not know that we were near the end? - Yes.
Did we not know that in the illustration of the parable we were in the
solem time of the exami nation of the guests? - Yes. Did we not know
that Christ was about to cease to plead as Medi ator between God and nen
in the sanctuary on high? - Yes. Did we not know that our cases nust
soon come up for exam nation and decision? - Yes. Did we not have the
weddi ng garnment - a robe washed and made white in the blood of the Lanb
- offered us wi thout noney and without price? - Yes. Did not the
faithful and true Wtness warn us that we were not ready, and earnestly
urge upon us the necessity of buying this robe of hinP? - Yes. Then why,
it my be asked of us, if, despising all this know edge, we refuse to
prepare - why have you cone in hither w thout a weddi ng garnent? Wy
did you suffer yourself to come to this decisive hour unprepared? \Wat
woul d we have to say? What excuse would we be able to give? Every sou
under these circunstances before that tribunal will be struck dunmb with
an i nsupportabl e sense of shanme and guilt. p. 22, Para. 2, [P10V]

But we need not be in this condition. Thank God, it is yet possible
for us to be found "ready" when the decisive hour shall cone. "They
that were ready, went in with himto the marriage, and the door was
shut." Enough |ight has been given to lead us to the requisite
preparation, if we will walk init. W may share in the great
refreshing which is just before the church, and find our path grow ng



brighter and brighter till it ends in the perfect day. May He who | ooks
upon his struggling children with nore than a father's pity and a

not her's | ove, enable us thus to do. "An answer fromthe skies is sent
- Yet that from God depart, Wihile it is called to-day, repent, And

har den not your heart." p. 23, Para. 1, [P10V].



