It is quite common, in witing upon any book in the Bible, to spend
some time on an "introduction.”™ But it is better to introduce the
reader at once to the study of the book, and then he will soon | earn,
if diligent and faithful, all that it reveals concerning itself. W
learn nmore of a man by talking with himthan by hearing sonebody talk
about him So we will proceed at once to the study of Paul's letter to
the Galatians. p. 7, Para. 1, [GI].

If all would study the Bible as prayerfully and as conscientiously as
t hey ought, giving earnest heed to every word and receiving it as
comng directly from God, there would be no need of any other religious
book. Whatever is witten should be for the purpose of calling
attention nmore directly to the words of Scripture. Watever substitutes
any nman's opinions for the Bible, so that by it people are led to rest
content without any further study of the Bible itself, is worse than
usel ess. p. 7, Para. 2, [GT].

May God grant that this little aid to the study of the word may meke
every reader better acquainted with all Scripture, which is able to
make hi mw se unto salvation. p. 7, Para. 3, [GI].

E. J. Waggoner--The Real Gospel: A Revelation of Jesus Christ. p. 7,
Para. 4, [GT].

[Verses 1-5] p. 9, Para. 1, [GT].

The first five verses forma greeting which contains the whol e gospel
If there were no other portion of Scripture accessible, this contains
sufficient to save the world. If we would study this small portion as
diligently and prize it as highly as if there were no nore, we should
find our faith and hope and love infinitely strengthened. In reading
it, let the Galatians sink out of sight, and | et each one consider it
the voice of God, through H's apostle, speaking to himtoday. p. 9,
Para. 2, [GT].

An "apostle" is one who is sent. His confidence is in proportion to
the authority of the one who sends himand to his confidence in that
authority and power, "He whom God has sent utters the words of God."
John 3:34. Thus it was with Paul. He spoke with authority, and the
wor ds whi ch he spoke were the commandnments of God. See 1 Corinthians
14:27. In reading this letter or any other in the Bible, we need nake
no all owance for the witer's personal peculiarities and prejudices.
Each witer retains his own individuality, since God chooses different
men to do different work. But it is God's Word in all. p. 9, Para. 3,
[GT].

Not only the apostles, but everyone in the church is conm ssioned to
"speak as the oracles of God." 1 Peter 4:11, KIJV. Al who are in Chri st
are new creatures, having been reconciled to God by Jesus Christ; and
all who have been reconciled are given the word and ministry of
reconciliation, so that they are anbassadors for Christ, as though God
by them even as by Christ, were pleading with men to be reconciled to
Hi nmsel f. See 2 Corinthians 5:17-20. This fact should hel p prevent
di scouragenent and fear on the part of those who speak God' s nessage.
Ambassadors of earthly governnents have authority according to the
power of the king or ruler whomthey represent. But Christians



represent the King of kings and Lord of lords. p. 10, Para. 1, [GT].

Al'l gospel teaching is based upon the deity of Christ. The apostles
and prophets were so fully inbued with this truth that it appears
everywhere in their witings. Jesus Christ is "the inmage of the
i nvisible God." Colossians 1:15. "He reflects the glory of God and
bears the very stanp of His nature." Hebrews 1:3. He was in the
begi nning with God and was God before the world was. John 1:1; 17:5.
"He is before all things, and in Hmall things hold together."

Col ossians 1:17. p. 10, Para. 2, [GIT].

"Jesus Christ and God the Father, who raised Hmfromthe dead" are
associ ated on equal ternms. "I and the Father are One." John 10: 30. They
both sit upon one throne. Hebrews 1:3; Revelation 3:21. The counsel of
peace is between them both. Zechariah 6:12, 13, KJV. Jesus was the son
of God all His Iife, although He was of the seed of David according to
the flesh; but it was by the resurrection fromthe dead, acconplished
by the power of the Spirit of holiness, that Hi s Sonship was
denonstrated to all. Romans 1:3, 4. This letter has the same authority
as Paul's apostleship. p. 10, Para. 3, [GT].

"Grace to you and peace from God the Father"--this is the word of the
Lord and therefore nmeans nore than man's word. The Lord does not dea
in enpty conplinents. His word creates, and here we have the form of
the creative word. p. 10, Para. 4, [GT].

God said, "'Let there be light'; and there was light." So here, "Let
there be grace and peace to you," and so it is. God has sent grace and
peace, bringing righteousness and salvation to all nen--even to you,
whoever you are, and to ne. When you read this third verse, do not read
it as a sort of conplinentary phrase or nere passing salutation, but as
the creative word that brings to you personally all the blessings of
the peace of God. It is to us the sane word that Jesus spoke to the
woman: "Your sins are forgiven." "Go in peace." Luke 7:48, 50. p. 10,
Para. 5, [GT].

This grace and peace conme from Christ, "who gave Hi nsel f for our
sins."™ "Unto every one of us is given grace according to the neasure of
the gift of Christ." Ephesians 4:7, KJV. But this grace is "the grace
that is in Christ Jesus.” 2 Tinothy 2:1. Therefore we know that Chri st
Himself is given to every one of us. The fact that nen live is an
evi dence that Christ has been given to them for Christ is the "life,"
and the "life" is "the light of nmen." This life-light "enlightens every
man. " John 14:6; 1:4, 9. In Christ "all things hold together."
(Colossians 1:17), and thus it is that since God "did not spare Hi s own
Son, but gave Himup for us all," He cannot do otherwi se than with Him
freely "give us all things." Romans 8:32. "His divine power has granted
to us all things that pertain to |ife and godliness.” Romans 5:15, 18,
KJV. p. 11, Para. 1, [CT].

Christ is given to every man. Therefore each person gets the whol e of
H m The |ove of God enbraces the whole world, but it also singles out
each individual. A mother's love is not divided anong her children, so
that each one receives only a third, a fourth, or a fifth of it; each
child is the object of all her affection. How nuch nore so with the God
whose love is nore perfect than any nother's! |saiah 49:15. Christ is
the Iight of the world, the Sun of Ri ghteousness. But light is not



di vi ded anong a crowd of people. If a roomfull of people be
brilliantly lighted, each individual gets the benefit of all the |ight,
just as much as though he were alone in the room So the life of Christ
lights every man that comes into the world. In every believing heart
Christ dwells in Hs fullness. Sow a seed in the ground and you get
many seeds, each one having as much |ife as the original one sown. p.
11, Para. 2, [GT].

Christ Has Bought Us. How often we hear soneone say, "|I am so sinfu
that | amafraid the Lord will not accept nme!" Even some who have | ong
prof essed to be Christians often mournfully w sh that they could be
sure of their acceptance with God. But the Lord has given no reason for
any such doubts. Qur acceptance is forever settled. Christ has bought
us and has paid the price. p. 12, Para. 1, [GIT].

Why does a man go to the shop and buy an article? He wants it. p. 12,
Para. 2, [GT].

If he has paid the price for it, having exanmined it so he knows what
he is buying, does the nerchant worry that he will not accept it? If
the merchant does not deliver the goods, the buyer will ask, "Wy have
you not given me that belongs to ne?" It is not a matter of
i ndi fference to Jesus whether we yield ourselves to Hmor not. He
longs with an infinite yearning for the souls He has purchased with His
own bl ood. "The Son of man cane to seek and to save the lost." Luke
19:10. God has "chosen us in Hm[Christ] before the foundation of the
world," and so "He hath nmade us accepted in the Bel oved." Ephesians
1:4, 6, KIV. p. 12, Para. 3, [GT].

VWhy did Christ give Himself for our sins? "To deliver us fromthe
present evil age." p. 12, Para. 4, [GI].

A certain man, it is said, was known for his violent tenper. He would
frequently becone very angry, but laid the blame on the exasperating
people he lived with. Nobody, he declared, could do right anpng such
people. So he resolved to "l eave the world" and beconme a hermit. p.
12, Para. 5, [GT].

He chose a cave in the forest for his home, far from any other human
habitation. In the norning he took his jug to a spring to get water for
his meal. The rock was npbss-grown and the continual flow of water had
made it slippery. As he set the jug down under the stream it slid
away. He put it back, and again it was driven away. Two or three tines
this was repeated, each tinme with increasing energy. p. 12, Para. 6,
[GT].

Finally the hernit's patience was exhausted. Exclaimng, "I'Il see if
you' Il not stay!"™ he picked the vessel up and set it down with such
vehenmence that it was broken to pieces. There was nobody to bl ane but
hi rsel f, and he had the good sense to see that it was not the world
around himbut the world inside of himthat nmade himsin. p. 12, Para.
7, [GT].

Wherever we go, we carry the world ("this present evil age") with us.
We have it in our hearts--a heavy, crushing |oad. We find that when we
woul d do good, "evil is present” with us. Romans 7:21, KJV. It is
present always, "this present evil age,"” until, goaded to despair, we



cry out, "Owetched man that | am who shall deliver me fromthe body
of this death?" Verse 24. p. 13, Para. 1, [CGI].

Even Christ found great tenptations in the desert, far from human
habitations. All these things teach us that nonks and hermts are not
in God's plan. God's people are the salt of the earth; and salt nust be
mngled with that which is to be preserved. p. 13, Para. 2, [GI].

"Deliverance" is ours. Christ was sent "to open the blind eyes, to
bring out the prisoners fromthe prison, and themthat sit in darkness

out of the prison house." Isaiah 42:7, KJV. Accordingly He cries out to
the captives, "Liberty!" To themthat are bound He proclains that the
prison doors are "open." Isaiah 61:1. To all the prisoners He says,
"Conme forth." Isaiah 49:9. Each one may say if he will, "O Lord, | am
Thy servant, . . . the son of Thy handnmid. thou hast |oosed ny bonds."

Psal m 116: 16. p. 13, Para. 3, [GT].

The thing is true whether we believe it or not. W are the Lord's
servants, though we nmay stubbornly refuse to serve. He has bought us;
and havi ng bought us, He has broken every bond that hindered us from
serving Hm If we but believe, we have the victory that has overcone
the world. 1 John 5:4; John 16:33. The nessage to us is that our
"warfare is ended" and our "iniquity is pardoned." Isaiah 40:2. p. 13,
Para. 4, [GT].

"My sin--oh, the bliss of the glorious thought! My sin, not in part,
but the whole, Is nailed to His cross, and | bear it no nore, Praise
the Lord, praise the Lord, Ony soul!"™ p. 13, Para. 5, [GI].

The WII O God. Al this deliverance is "according to the will of our
God and Father."™ The will of God is our sanctification. 1 Thessal oni ans
4:3. He wills that all nmen should be saved and come to the know edge of
the truth. 1 Tinothy 2:4. And He "acconplishes all things according to
the counsel of His will." Ephesians 1:11. "Do you nean to teach
uni versal sal vation?" sonmeone may ask. W nean to teach just what the
Wrd of God teaches--that "the grace of God hath appeared, bringing
salvation to all nen." Titus 2:11, RV. God has wought out salvation
for every man, and has given it to him but the majority spurn it and
throw it away. The judgment will reveal the fact that full salvation
was given to every man and that the | ost have deliberately thrown away
their birthright possession. p. 13, Para. 6, [GI].

The will of God is therefore sonething to rejoice in and not sonething
to be nerely endured. Even though it involves suffering, it is for our
good and is designed to work "for us an eternal weight of glory beyond
all conparison.” Romans 8:28; 2 Corinthians 4:17. We can say with

Christ, "I delight to do Thy will, O M God." Psalm40:8. p. 14, Para
1, [GT].
Here is the confort of knowing the will of God. He wills our

del i verance fromthe bondage of sin; therefore we can pray with the

ut nrost confidence and with thanksgiving, for "this is the confidence
that we have in Hm that, if we ask anything according to His will, he
heareth us; and if we know that He hear us, whatsoever we ask, we know
that we have the petitions that we desired of Hm" 1 John 5:14, 15,
KJV. p. 14, Para. 2, [CT].



To God be the glory for this deliverance! Al glory is His, whether
men acknowl edge it or not. To give Hmthe glory is not to inpart
anything to Hm but to recognize a fact. We give Hmthe glory by
acknow edging that Hs is the power. "It is He that hath made us, and
not we ourselves." Psalm 100:3, KJV. p. 14, Para. 3, [GT].

Power and glory are related, as we learn fromthe Lord's prayer. Wen
Jesus by His power had turned water into wine, we are told that in this
mracle He "manifested His glory." John 2:11. So when we say that to
God is the glory, we acknow edge that power is all fromH m W do not
save ourselves, for we are "without strength."” If we confess that al
glory belongs to God, we shall not be indulging in vainglorious
i mgi nati ons or boastings. p. 14, Para. 4, [GI].

The | ast proclamation of "the everlasting gospel," which announces
that the hour of God's judgnent has cone, has for its burden, "Fear God
and give Hmglory." Revelation 14:7. Thus the letter to the Gal ati ans,
whi ch ascribes to Hm"the glory," is the setting forth of the
everlasting gospel. It is enphatically a nessage for the |ast days. If
we study it and heed it, we may help to hasten the time when "the earth
will be filled with the knowl edge of the glory of the Lord, as the
wat ers cover the sea." Habakkuk 2:14. p. 14, Para. 5, [CIT].

[ Verses 6-9] p. 15, Para. 1, [GI].

The apostl e now plunges into the mdst of his subject. H's spirit
seens to be on fire, and seizing his pen he wites as only one can
wite who feels upon his heart the burden of souls about to rush to
destruction. p. 15, Para. 2, [GI].

Paul's brethren were in nortal danger, and he could not waste tine on
conplinments. He nust get at once to himthe subject in as clear and
direct terms as possible. p. 15, Para. 3, [GI].

Who "calls" men? "God is faithful, by whomyou were called into the
fell owship of His Son, Jesus Christ our Lord." 1 Corinthians 1:9, "The
God of all grace, who has called you to His eternal glory in Christ." 1
Peter 5:10. "The promise is to you and to your children and to all that
are far off, everyone whomthe Lord our God calls to Hm" Acts 2:39.
Those that are near and those that are far off--this includes all that
are in the world. Therefore God calls everybody. (Not all cone,
however!) p. 15, Para. 4, [GT].

But did Paul refer to himself as the one who had called the Gal ati an
brethren and from whomthey were now renmoving? A little thought should
convi nce us how inpossi ble that would be. Paul hinself said that the
apostasy would be the result of nen's seeking to draw away disciples
after thenselves (Acts 20:30); he, as the servant of Christ, would be
the last man to draw people to hinself. Although God uses human agents
such as Paul, it is nevertheless God who calls. W are only anbassadors
for Christ. It is God beseeching nen by us to be reconciled to Hinself.
There may be many nouths, but there is only one voice. p. 15, Para. 5,
[GT].

Separating From God. Since the Galatian brethren were separating from
H mthat had called them and as God is the one who graciously calls
men, it is evident that they were deserting the Lord. It is a small



matter to join or desert nmen, but a matter of vital inportance to be
joined to God. p. 15, Para. 6, [GIT].

Many seemto think that if they are only "nmenbers in good standing" in
this or that church, they are secure. But the only thing worth

considering is, Am| joined to the Lord and walking in His truth? If
one is joined to the Lord, he will very soon find his place anong God's
peopl e; for those who are not His people will not tolerate a zeal ous

foll ower of God anong them very | ong. Wien Barnabas went to Antioch, he
exhorted the brethren that with purpose of heart they should "remin
faithful to the Lord." See Acts 11:22, 23. That was all that was
necessary. If we do that, we shall certainly find the Lord's own people
very soon. p. 16, Para. 1, [CT].

Those who were deserting the Lord were "without God in the world" just
to the extent that they were renoving fromH m But those who are in
that condition are Gentiles, or heathen. Ephesians 23:11, 12. Therefore
the Gal atian brethren were relapsing into heathenism It could not be
ot herwi se; for whenever a Christian |oses his hold on the Lord, he
i nevitably drops back into the old life from which he had been saved.
No nmore hel pl ess condition can exist in the world than to be wi thout
God. p. 16, Para. 2, [GT].

"Anot her Gospel ?" How can there be "another gospel"? The true gospe
is "the power of God for salvation to everyone who has faith." Ronmans
1:16. God Hinself is the power, and deserting H m nmeans deserting the
gospel of Christ. p. 16, Para. 3, [GI].

Not hi ng can be called a gospel unless it professes to give salvation
That whi ch professes to offer nothing but death could not be called a
"gospel ," which neans "good news" or "joyful news." A prom se of death
does not answer that description. In order for any false doctrine to
pass as the gospel, it nust pretend to be the way of life; otherwise it
coul d not deceive people. The Gal ati ans were bei ng seduced from God by
sonmething that pronmised themlife and sal vation but by a power other
than that of God. This other gospel was only a human gospel. A shamis
nothing. A mask is not a man. So this other gospel to which the
Gal atian brethren were being enticed was only a perverted gospel, a
counterfeit, a sham and no real gospel at all. p. 16, Para. 4, [GI].

The question would follow, Wiich is the true gospel? Is it the one
that Paul preached? or the one the others preached? p. 16, Para. 5,
[GT].

Just as Jesus Christ is to us the power of God and there is no other
nanme than that of Jesus whereby sal vation can be obtained, so there can
be only one true gospel. That which Paul preached to the Gal ati ans and
to the Corinthians as well, "Jesus Christ and HHmcrucified," was the
gospel preached by Enoch, Noah, Abraham Mses, and Isaiah. "To H m
give all the prophets witness, that through H s nane whosoever
believeth in HHmshall receive rem ssion of sins." Acts 10:43, KJV. p.
17, Para. 1, [GT].

If any man, or even an angel from heaven, should preach contrary to
what Paul and the prophets preached, he would bring hinself under a
curse. There are not two standards of right and wong. That which wll
bring a curse today woul d have produced the same five thousand years



ago. The way of salvation has been exactly the sane in every age. The
gospel preached to Abraham (Gal ati ans 3:8) was genui ne, angels being
sent to him and the ancient prophets preached the same gospel. 1 Peter
1:11, 12. If the gospel preached by them of old had been different from
that preached by Paul, even they would have been "accursed." p. 17,
Para. 2, [GT].

But why shoul d one be "accursed" for preaching a different gospel?
Because he is the neans of fastening others in the curse, by |eading
themto trust for their salvation in that which is nothing. Since the
Gal ati ans were deserting God, they were trusting to supposed human
power, their own power, for salvation. But no man can save anot her
(Psalm49:7, 8); and "cursed is the man who trusts in man and makes
flesh his arm whose heart turns away fromthe Lord." Jerenmi ah 17:5.
The one who | eads nmen into the curse nust of course hinself be
accursed. p. 17, Para. 3, [GT].

"Cursed be he who misleads a blind man on the road." Deuteronony
27:18. If this be so of the one who causes a physically blind man to
stumbl e, how nmuch nore nust it apply to one who causes a soul to
stunmble to its eternal ruin! To delude the people with a fal se hope of
sal vati on--what could possibly be nore fatal? It is to | ead people to
build their house over the bottomess pit. p. 17, Para. 4, [GI].

An Angel From Heaven. But is there any possibility that an "angel from
heaven" coul d preach any other than the one true gospel ? Mst
assuredly, although it would not be an angel recently cone from heaven.
"Satan himself is transformed into an angel of light. Therefore it is
no great thing if his mnisters also be transfornmed as the m nisters of
ri ghteousness.” 2 Corinthians 1:14, 15, KJV. It is they who cone
professing to be the spirits of the dead and to bring nessages fresh
fromthe real ns beyond the grave. They preach invariably "another
gospel " than the gospel of Jesus Christ. Beware of them "Beloved, do
not believe every spirit, but test the spirits to see whether they are
of God." 1 John 4:1. "To the law and to the testinony: if they speak
not according to this word, it is because there is no light in them"
| sai ah 8:20, KJV. No one need be deceived, so |long as he has God's
Wrd. In fact, it is inmpossible to be deceived while one holds to the
word of God. p. 17, Para. 5, [GI].

In the first three centuries the church becane | eavened with pagani sm
and in spite of reformations, nuch of paganismstill remains. This was
the result of trying to seek "the favor of nen." The bi shops thought
they could gain influence over the heathen by rel axi ng sonme of the
strictness of the principles of the gospel, which they did. The result
was the corruption of the church. p. 18, Para. 1, [GI].

Self-l1ove is always at the bottomof efforts to conciliate and pl ease
men. The bi shops desired (often perhaps w thout being conscious of it)
to draw away disciples after thenselves. Acts 20:30. In order to gain
the favor of the people they had to conprom se and pervert the truth.
p. 18, Para. 2, [GT].

This was being done in Galatia. Men were perverting the gospel. But
Paul was seeking to please God and not nmen. He was the servant of Cod,
and God was the only one he needed to please. This principle is true in
every kind of service. Enployees who try only to please men will not be



faithful enployees, for they will do good work only where it can be
seen and will slight any task that cannot come under the eye of the

i nspectors. So Paul exhorts: "Servants, obey in all things your masters
according to the flesh; not with eye-service, as nen-pleasers . . . :
what ever ye do, do it heartily, as to the Lord." Col ossians 3:22-24,
KJV. p. 18, Para. 3, [GI].

There is a tendency to dull the edge of truth, I est we should | ose the
favor of sonme wealthy or influential person. How many have stifled
conviction, fearing the |oss of noney or position! Let every one of us

remenber, "If | were still pleasing nen, | should not be a servant of
Christ." But this does not nmean we shall be stern and uncourteous. It
does not nmean that we willingly offend any. God is kind to the

unt hankful and the unholy. W are to be soul wi nners and so nmust have a
wi nni ng manner. We nust exhibit only the attractiveness of the |oving,
crucified One. p. 18, Para. 4, [GI].

[ Verses 11, 12] p. 19, Para. 1, [GT].

The gospel is divine, not human. In the first verse the apostle says
he was not sent by man, and he is not anxious to please man, but only
Christ. Nowit is made very clear that the nmessage he bore was wholly
from heaven. By birth and educati on he was opposed to the gospel, and
when he was converted it was by a voice from heaven. The Lord Hi nsel f
appeared to himin the way as he was breathing threatening and
sl aughter agai nst the saints of God. Acts 9:1-22. p. 19, Para. 2,
[GT].

There are no two persons whose experience in conversion is the same,
yet the general principles are the sane in all. In effect, every person
must be converted just as Paul was. The experience will sel dom be so
striking; but if it is genuine, it nust be a revelation from heaven as
surely as Paul's was. "All thy children shall be taught of the Lord."
| sai ah 54:13, KJV. "Every man therefore that hath heard, and hath
| earned of the Father, cometh unto Me." John 6:45, KJV. "The anointing
whi ch ye have received of Hi mabideth in you, and ye need not that any
man teach you." 1 John 2:27, KJV. p. 19, Para. 3, [CT].

Do not make the mistake of supposing that this does away with the
necessity for any human agency in the gospel. God has set apostles,
prophets, teachers and others, in the church (1 Corinthians 12:28); it
is the Spirit of God that works in all these. No matter by whom anyone
first hears the truth, he is to receive it as comng directly from
heaven. The Holy Spirit enables those who wish to do God's will to tell
what is truth as soon as they see or hear it; and they accept it, not
on the authority of the man through whomit came to them but on the
authority of the God of truth. We may be as sure of the truth which we
hol d and teach as the apostle Paul was. p. 19, Para. 4, [GI].

But whenever anybody cites the name of sone highly esteemed scholar to
justify his belief, or to give it nore weight with some person whom he
woul d convince, you may be sure that he hinself does not know the truth
of what he professes. It nmay be the truth, but he does not know for
himself that it is truth. It is everybody's privilege to know the
truth. John 8:31, 32. And when one holds a truth directly from God, ten
thousand tinmes ten thousand great names in its favor do not add a
feather's weight to its authority, nor is his confidence in the |east



shaken if every great man on earth should oppose it. p. 19, Para. 5
[GT].

Note that Paul's nmessage is not sinply a revelation fromJesus Christ,
but is "the revelation of Jesus Christ." It is not sinply that Christ
told Paul sonething, but Christ revealed Hinself to Paul. The nystery
of the gospel is Christ in the believer, the hope of glory. Col ossians
1:25-27. Only so can the truth of God be known and be nmade known.
Christ does not stand afar off and lay down right principles for us to
foll ow, but He inpresses Hinself upon us, takes possession of us as we
yield ourselves to Hm and nakes manifest His life in our nortal
flesh. Wthout this Iife shining forth, there can be no preaching of
the gospel. Jesus was revealed in Paul in order that Paul m ght preach
Hi m anong the heathen. He was not to preach about Christ, but to preach
Christ Hinself. "What we preach is not ourselves, but Christ Jesus as
Lord." 2 Corinthians 4:5. p. 20, Para. 1, [GI].

God is waiting and anxious to reveal Christ in every nan. W read of
men "who by their wi ckedness suppress the truth," and that "what can be
known about God is plain to them"™ even as in everything that God has
made His "eternal power and deity"” are clearly seen (Romans 1:18-20).
Christ is the truth (John 14:6) and also the power of God (1
Corinthians 1:24), and He is God (John 1:1). Therefore Christ Hinself
is the truth that nmen "suppress.” He is the divine word of God, given
to all men, that they may do it. See Deuteronony 30;14; Ronmans 10: 6- 8.
p. 20, Para. 2, [GT].

But in many people Christ is so "suppressed” that it is difficult to
discern HHm The very fact that they live is proof that Christ |oves
t hem and woul d save them But He nust patiently wait the tinme when they
will receive the word and thus His perfect life be manifested in them
p. 20, Para. 3, [GT].

This may take place in "whosoever will" now, no matter how sinful and
degraded he may be. It pleases God to do it; cease themto resist. p.
20, Para. 4, [GT].

[Verses 13-17] p. 21, Para. 1, [CT].

Why did Paul persecute the church so violently and try to destroy it?
He tells us that he was sinply zealous for the traditions of his
fathers! Before Agrippa he said: "I verily thought with nyself, that |
ought to do many things contrary to the name of Jesus of Nazareth.
Which thing | also did in Jerusalem and many of the saints did | shut
up in prison, having received authority fromthe chief priests; and
when they were put to death, | gave ny voice against them And
puni shed them oft in every synagogue, and conpelled themto bl asphene;
and bei ng exceedingly mad against them | persecuted them even unto
strange cities." Acts 26:9-11, KIJV. p. 21, Para. 2, [GT].

All this mad zeal for the traditions of his fathers Paul thought was
"being zealous for God." Acts 22:3. p. 21, Para. 3, [GI].

It seens al nost incredible that anyone professing to worship the true
God coul d have such false ideas of HHmas to suppose that He is pleased
with that kind of service; yet this bitter and relentless persecutor of
Christians could say years afterward, "I have lived before God in al



good conscience up to this day." Acts 23:1. Although trying to silence
t he growi ng conviction that would force itself upon himas he w tnessed
the patience of the Christians and heard their dying testinonies to the
truth, Saul was not willfully stifling his conscience. On the contrary,
he was striving to preserve a good conscience! So deeply had he been
taught the Pharisaic traditions that he felt sure these inconvenient
convictions nmust be the suggestions of an evil spirit which he was in
duty bound to suppress. So the convictions of the Spirit of God for a
time only led himto redouble his zeal against the Christians. O all
persons in the world, Saul, the self-righteous Pharisee, had no bias in
favor of Christianity. He was indeed a rising young man, on whomthe
rulers of the Jews | ooked with pride and hope, believing that he would
contribute nmuch to the restoration of the Jewish nation and religion to
their former greatness. There had been a promi sing future before Sau
froma worldly point of view But what things were gain to him those
he counted | oss for Christ, for whose sake he suffered the |oss of al
things. Philippians 3:7, 8 p. 21, Para. 4, [GI].

But Judai sm was not the religion of God and Jesus Christ. It was human
tradition. Many nake a great m stake in considering "Judaisnm the
religion of the Od Testanment. The O d Testanent no nore teaches
Judai smthan the New Testanent teaches Romani sm The religion of the
O d Testanent is the religion of Jesus Christ. p. 22, Para. 1, [GI].

VWhen Paul was "in Judaisni' he did not believe the A d Testanent, which
he read and listened to daily, because he did not understand it; if he
had, he woul d have readily believed on Christ. "For they that dwell at
Jerusalem and their rulers, because they knew H m not, nor yet the
voi ces of the prophets which are read every Sabbath day, they have
fulfilled themin condermming Hm" Acts 13:27, KJV. p. 22, Para. 2,
[GaT].

The traditions of the fathers Iled to breaking the commndnents of God.
Mat t hew 15: 3. God said of the Jewi sh people: "This people draweth nigh
unto Me with their nouth, and honoreth Me with their |ips; but their
heart is far from M. But in vain do they worship Me, teaching for
doctrines the commandments of men." Verses 8, 9, KJV. Jesus had no word
of condemation for Mbses and his witings. He said to the Jews, "If
you believed Mdses, you would believe Me; for he wote of Me." John
5:46. Everything which the scribes read and conmanded fromhis witings
was to be followed; but the exanple of the readers was to be shunned,
for they did not obey the Scriptures. Christ said of them "They bind
heavy burdens, hard to bear, and lay themon nmen's shoul ders; but they
thensel ves will not nove themwith their finger." Mtthew 23:4. p. 22
Para. 3, [GT].

These were not the commandnents of God, for "Hi s conmandnents are not
burdensome” (1 John 5:3); and the burdens were not of Christ, for His
"burden is light" (Matthew 11:30). These Judai zi ng teachers were not
presenting the Bible or any part of it to the new converts, or trying
to get themto followthe Scriptures witten by Mses. Far fromit!
They were | eading themaway fromthe Bible and substituting for its
teachi ng the commandnents, of men. This was what aroused the spirit of
Paul . p. 22, Para. 4, [GT].

On his way to Damascus, "breathing out threatenings and sl aughter,”
Saul was proceeding with full authority to seize and drag to prison al



Christians, both men and wonmen, when he was suddenly arrested, not by
human hands, but by the overpowering glory of the Lord. Three days
afterward the Lord said to Ananias, when sending himto give Saul his
sight, "He as a chosen instrunent of Mne to carry My nane before the
Gentiles." Acts 9:15. p. 22, Para. 5, [GI].

How | ong before this had Saul been chosen to be the nessenger of the
Lord? He hinself tells us, "Before | was born." He is not the first one
of whom we read that frombirth he was chosen to his |ifework. Recal
the case of Sanson. Judges 13. John the Baptist was naned and his
character and lifework were described nonths before he was born. The
Lord said to Jerenmiah: "Before | forned thee in the belly I knew thee;
and before thou canmest forth out of the wonb |I sanctified thee, and
ordai ned thee a prophet unto the nations." Jerem ah 1:5, KJV. The
heat hen ki ng Cyrus was nanmed nore than a hundred years before he was
born, and his part in the work of God was |aid out before him Isaiah
44:28; 45:1-4. p. 23, Para. 1, [GT].

These are not isolated cases. It is as true of all men as it was of

t he Thessal oni ans that God chose them "from the begi nning to be saved,
t hrough sanctification by the Spirit and belief in the truth.” 2
Thessal onians 2:13. It rests with everyone to make that calling and

el ection sure. And He who "desires all men to be saved, and to come to
the know edge of the truth" (1 Tinothy 2:3, 4), has al so appointed to
each man his own work (Mark 13:34). So He who | eaves not Hi nself
wi t hout witness even in the inanimte creation would have man, His

hi ghest earthly creation, willingly give such witness to H mas can be
given only by human intelligence. p. 23, Para. 2, [GI].

Al'l men are chosen to be witnesses for God, and to each is his |abor
appointed. Al through life the Spirit is striving with every nman, to
i nduce himto allow hinself to be used for the work to which God has
called him Only the judgnent day will reveal what wonderfu
opportunities men have recklessly flung away. Saul, the viol ent
persecutor, becane the nighty apostle. Wio can inagi ne how nuch good
nm ght have been done by other nen whose great power over their fellows
has been exerted only for evil, if these also had yielded to the
i nfluence of the Holy Spirit? Not everyone can be a Paul; but the truth
that each one according to the ability God has given himis chosen and
called of God to witness for Hmwll give to |life a new nmeaning. p.
23, Para. 3, [GT].

What a wonderful, a joyous, and yet a sol em thought, as we see nen
novi ng about, that to each one of them God has given a work of his own
to do! They are all servants of the Mdst High God, each one assigned to
speci al service. We should be extrenely careful not to hinder anyone in
the slightest degree from doing his Heaven-appointed task. p. 23,

Para. 4, [GI].

Since it is God who gives to every man his work, each is to receive
his orders from God and not from men. Therefore we shoul d beware of
dictating to nmen concerning their duty. The Lord can nmake it plain to
themas well as to us; and if they will not hear Hm they will not be
likely to hear us even if we could direct themin the right way. "It is
not in mn who wal ks to direct his steps" (Jerem ah 10:23), much | ess
to direct the steps of sone other man. p. 24, Para. 1, [GI].



Conferring Wth Flesh and Blood. Not till three years after his
conversion did Paul go up to Jerusalem Then he stayed only fifteen
days and saw only two of the apostles. The brethren were afraid of him
and would not at first believe he was a disciple. Thus it is evident
that he did not receive the gospel fromany man. p. 24, Para. 2, [GI].

There is much to learn from Paul's not conferring with flesh and

bl ood. To be sure, he had no need to, since he had the Lord' s own word.
But such a course as his is by no neans conmon. For instance, a man
reads a thing in the Bible and then nust ask sone other man's opinion
before he dare believe it. If none of his friends believe it, he is
fearful of accepting it. If his pastor, or sone comrentary, explains
the text away, then away it goes. "Flesh and bl ood" gain the day
against the Spirit and the word. p. 24, Para. 3, [GI].

It may be that the commandnent is so plain that there is no reasonable
excuse for asking anybody what it nmeans. Then the question is, "Can
afford to do it? WIIl it not cost too nuch sacrifice?" The nopst
dangerous "flesh and bl ood" one can confer with is one's own. It is not
enough to be independent of others; in matters of truth one nust be
i ndependent of one's self. "Trust in the Lord with all thine heart; and
| ean not unto thine own understanding." Proverbs 3:5, KJV. p. 24,

Para. 4, [GT].

A pope is one who presunes to occupy the place in counsel which
rightfully belongs to God al one. The nman who nmakes hinmsel f pope by
following his own counsel is just as bad as the man who dictates to
another, and he is nore likely to be led astray than is the man who
foll ows some pope other than hinself. If one is to follow a pope at
all, it would be nmore consistent to accept the pope of Rome, because he
has had nore experience in popery than any there. But none is
necessary, since we have the Word of God. When God speaks, the part of
wi sdomis to obey at once wi thout taking counsel even of one's own
heart. The Lord's nanme is "Counselor" (lsaiah 9:6), and He is
"wonderful" in counsel. Hear Hm "Imediately!" p. 24, Para. 5, [GI].

Paul lost no tinme. He thought he was serving God when he was
persecuting the church, and the nonent he found out his mistake he
turned about. Wen he saw Jesus of Nazareth, he recognized Hmas his

Lord and i nmedi ately cried out, "Lord, what shall | do?" He was ready
to be set to work in the right way, and that immedi ately. Wuld that
everybody mght truthfully say, "I hasten and do not delay to keep thy
commandnents. " Psalm 119:60. "I will run in the way of thy commandnents

when Thou enl argest my understanding." Verse 32. p. 25, Para. 1, [GT].

Paul says that Christ was revealed in himthat he nmight preach H m
anong the Centiles, that is, the heathen. In 1 Corinthians 12:2, KJV,
we read, "Ye know that ye were Gentiles, carried away unto these dunb
idols, even as ye were led." Take notice that the Corinthians were
"Gentiles"; they ceased to be such on becoming Christians! p. 25,
Para. 2, [GT].

"God first visited the Gentiles, to take out of them a people for Hs
nanme." Acts 15:14. And Janes referred to the believers in Antioch and
el sewhere as "those of the Gentiles who turn to God." Verse 19. CGod's
peopl e are taken out from among the Gentiles, but on being taken out,
they cease to be Gentiles. Abraham the father of Israel, was taken



fromanong the Gentiles. Thus it is that "all Israel will be saved" by
the coming in of the fullness of the CGentiles. Romans 11:25, 26. p.
25, Para. 3, [GT].

The Lord was as anxious for the conversion of the Gentiles three

t housand years ago as He is today. The gospel was preached to them
before the first conmng of Christ as well as it was afterward. By many
agencies the Lord made Hi nsel f known anong all nations. Jerem ah was
specially chosen as the prophet to the Gentiles or heathen. "Before
thou camest forth out of the wonb | sanctified thee, and | ordained
thee a prophet unto the nations."” Jeremiah 1:5, KJV. The Hebrew word
fromwhich the word "nations"” is translated is the very sane that is
regularly translated "heathen."” Let no one say that God ever confined
His truth to any one people, whether Jew or Gentile. "There is no

di fference between the Jews and the Greek; for the same Lord over al
is rich unto all that call upon Hm" Romans 10:12, KJV. p. 25, Para.
4, [GT].

The New Convert Preaching. As soon as Paul was converted, "inmediately
he procl ai ned Jesus" Acts 9:20. Was it not marvel ous that he should at
once be able to preach so powerfully? Indeed, it is marvel ous that any
an can preach Christ, but do not suppose that Paul got his know edge
i nstantaneously, without any study. renenber that he had all his life
been a diligent student of the Scriptures. Paul, who had nore
advancenent than any other of his age, was as famliar with the words
of the Bible as a bright schoolboy is with the nultiplication table.
but his mind was blinded by the traditions of the fathers, which had
been drilled into himat the sane tine. the blindness which came upon
hi m when the Iight shown round himon the way to Danmascus was but a
pi cture of the blindness of his mind; and the seem ng scales that fel
fromhis eyes when Anani as spoke to himindicated the shining forth of
the word within him and the scattering of the darkness of tradition.
p. 26, Para. 1, [GT].

We may be sure that since preaching was his |ifework, he did not spend
all the nonths he was in Arabia in study and contenpl ati on. He had been
so severe a persecutor, and had received so richly of God's grace, that
he counted all the tine lost in which he couldn't reveal that grace to
others, feeling, "We to ne if | do not preach the gospel!" 1
Corinthians 9:16. He preached in the synagogues in Damascus as soon as
he was converted, before he went to Arabia. So it is but natural to
concl ude that he preached the gospel to the Arabs. He could preach
there without the opposition that he always recei ved when anong t he
Jews, and therefore his |abors would not so nuch interfere with his
meditation on the new worl ds that had just opened before him p. 26,
Para. 2, [GT].

[ Verses 18-24] p. 26, Para. 3, [GI].

Let no one | ook on any opposer of the gospel as incorrigible. Those
who nake opposition are to be instructed with neekness, for who knows
but that God will give themrepentance to the acknow edgnent of the
truth? p. 27, Para. 1, [GT].

One m ght have said of Paul, "He has had the light as clearly as any
man can have it. He has had every opportunity; he has not only heard
the inspired testinony of Stephen, but he has heard the dying



confessions of many martyrs. He is a hardened wetch fromwhomit is
usel ess to expect any good." Yet that sane Paul became the greatest
preacher of the gospel even as he had been the npbst bitter persecutor
p. 27, Para. 2, [CIT].

Is there a malignant opposer of the truth? Do not strive with him and
do not reproach him Let himhave all the bitterness and strife to
hi msel f, while you hold yourself to the word of God and to prayer. It
may not be long until God who is now bl asphened will be glorified in
him p. 27, Para. 3, [GT].

Gorifying God. How different Paul's case was fromthat of those to
whom he said, "The nane of God is bl asphemed anong the Gentil es because
of you." Romans 2:24. Everyone who professes to be a follower of God
shoul d be a neans of bringing glory to H's nane, yet many cause it to
be bl asphemed. How can we cause His nane to be glorified? "Let your
light so shine before nmen, that they nmay see your good works, and give
glory to your Father who is in heaven." Matthew 5:16. Life by the Faith
of Christ. p. 27, Para. 4, [GI].

Many are reading this little book not out of curiosity to see what
anot her person thinks about the letter to the Galatians, but for actua
hel p in understandi ng that nuch-di scussed portion of Scripture. Wth
each one of you |l wish to hold a little personal talk before we proceed
farther. p. 28, Para. 1, [GT].

Every portion of Scripture is connected with every other portion; as
soon as we |l earn one thing thoroughly, naking it a part of ourselves,
it joins us and aids us in the search for nore know edge, just as each
norsel of food that we eat and assinmilate assists us in our |abor for
our daily bread. If, therefore, we proceed in the right way with the
study of the epistle to the Galatians, we shall have opened a w de door
to the whole Bible. p. 28, Para. 3, [GI].

The way to knowl edge is so sinple that nany despise it. It is a royal
road, open to all: "My son, if you receive My words and treasure up My
commandnents with you, meking your ear attentive to w sdom and
i nclining your heart to understanding; yes, if you cry out for insight
and . . . seek it like silver and search for it as for hidden
treasures; then you will understand. . . . for the Lord gives w sdom"”
Proverbs 2:1-6. p. 28, Para. 4, [GI].

God appeared to Solonpn in a dream and pronised to give himw sdom
but it was not by idle dream ng that the wi sdom canme. Sol onon did not
go to sleep and wake up to find hinmself the wi sest nman that ever lived.
He | onged for know edge so much that he did indeed dream of it by
ni ght, but he worked for it by day. p. 29, Para. 1, [GI].

If you would understand the Word of God, study it. No man on earth can
gi ve you his know edge. Another may tell you so that it need not take
you as long as it took him he nay direct you how and where to work;
but whatever anyone really knows he nust acquire for hinself. Wen you
have travel ed over a road a thousand tinmes, you know every turn in it
and can see the whole way in your nmind. So after you have thought
through a portion of Scripture tinme after time, you will at |ast be
able to see the whole of it, and every separate statenment in it at a
singl e gl ance. And when you can do that, you will see in it what no



other on earth can tell you. p. 29, Para. 2, [GI].

[Verses 1-3] p. 29, Para. 3, [GI].
"After fourteen years," following the natural course of the narrative
nmeans fourteen years after the visit of Galatians 1:18, which was three
years after Paul's conversion. This visit therefore was seventeen years
after his conversion, or about A D. 51, which coincides with the
conference in Jerusalemrecorded in Acts 15. It is with that conference
and the things that led to it and grew out of it that the second
chapter of Galatians deals. p. 29, Para. 4, [GI].

In the first chapter we are told that sonme were troubling the brethren
by perverting the gospel of Christ, presenting a fal se gospel and
pretending that it was the true one. In Acts 15:1 we read that "sone
men canme down from Judea and were teaching the brethren, 'Unless you
are circuncised according to the custom of Mses, you cannot be
saved.'" This was the "different gospel," which was not "another,"
since there is only one, which was being pal med off on the brethren as
the true gospel. p. 29, Para. 5, [GT].

Paul and Barnabas woul d not give any place to the new preachi ng, but
withstood it "that the truth of the gospel might be preserved for you."
Gal atians 2:5. The apostles had "no small di ssension and debate with
them" Acts 15:2. The controversy was between the real gospel and a
counterfeit. p. 29, Para. 6, [GI].

A Denial of Christ. A glance at the experience of the church at
Antioch to which this new gospel was brought will showthat it did in
the nost direct manner deny the power of Christ to save. p. 30, Para.
1, [GT].

The gospel was first brought to them by brethren scattered by the
persecution after the death of Stephen. These brethren cane to Antioch
"preaching the Lord Jesus. And the hand of the Lord was with them and
a great nunber that believed turned to the Lord." Acts 11:20, 21
Included in the church were prophets and teachers; and as they
m ni stered unto the Lord and fasted, the Holy Spirit inpressed themto
"set apart" Barnabas and Saul to the work to which He had called them
Acts 13:1-3. The church there had had much experience in the things of
God. They were acquainted with the Lord and with the voice of the Holy
Spirit. p. 30, Para. 2, [GT].

And now after all this, these nmen said, "Unless you are circuntised
according to the custom of Mses, you cannot be saved." That was as
much as to say, All your faith in Christ, and all the w tness of the
Spirit, are nothing without the sign of circuntision. the sign of
circuncision without faith was exal ted above faith in Christ wthout
any outward sign. The new "gospel"” was a nost direct assault upon the
true gospel and a clear denial of Christ. p. 30, Para. 3, [GI].

It is no wonder that Paul styles those who "sneaked in" (Danish
version) with this teaching as "false brethren": p. 30, Para. 4, [GT].

[Verses 4, 5] p. 30, Para. 5, [GT].

In chapter one Paul had said that these false brethren "trouble you



and want to pervert the gospel of Christ.” Verse 7. In their letter to
the churches, the apostles and el ders said of those nen, "W have heard
that some persons fromus have troubled you with words, unsettling your
m nds, although we gave themno instructions.” Acts 15:24. p. 30,

Para. 6, [GT].

There have been many such since that tine. so vicious was this work
that the apostle said of anyone doing it, "Let him be accursed."”

Gal atians 1:8, 9. "These preachers were deliberately seeking to
underm ne the gospel of Christ and thus to destroy the believers. p.
30, Para. 7, [GT].

These fal se brethren had said, "Unless you are circuntised accordi ng
to the custom of Moses, you cannot be saved." (Literally, you have not
power to be saved.) They made sal vation only a human thing, resulting
solely from human power. They did not know what circunctision really is:
"He is not Jew, which is one outwardly, neither is that circuntision,
which is outward in the flesh: but he is a Jew, which is one inwardly;
and circuncision is that of the heart, in the spirit, and not in the
letter; whose praise is not of men, but of God." Romans 2:28, 29, KJV.
p. 31, Para. 1, [GT].

There was a tine, after Abraham believed God, when he listened to the
voi ce of Sarah instead of to God and sought to fulfill the prom ses of
God by the power of his own flesh. See Genesis 16. The result was a
failure--a bondservant instead of an heir. Then God appeared to him
agai n, exhorting himto walk before Hmw th singleness of heart, and
repeating His covenant. As a remninder of his failure and of the fact
that "the flesh profiteth nothing,"” Abrahamreceived the sign of
circunctision, a cutting off of the flesh. This was to show that since
in the flesh "dwelleth no good thing," the prom ses of God can be
realized only by putting away the sins of the flesh. "For we are the
true circuntision, who worship God in spirit, and glory in Christ
Jesus, and put no confidence in the flesh." Philippians 3:3. p. 31
Para. 2, [GT].

Abraham was therefore really circunci sed when he received the Spirit
through faith in God. "And he received the sign of circuntision, a sea
of the righteousness of the faith which he had yet being
unci rcuncti sed."” Romans 4: 11, KJV. Qutward circunti sion was never
anything nore than a sign of the real circuntision of the heart. Wen
this was absent, the sign was a fraud; but when the real circuntision
was there, the sign could be dispensed with. Abrahamis "the father of
all themthat believe, though they be not circuntised." Romans 4:11
KJV. The "false brethren" were substituting the enpty sign for the
reality. Wth themthe shell of the nut without the kernel counted for
nore than the kernel without the shell. p. 31, Para. 3, [GI].

Jesus said, "It is the Spirit that quickeneth; the flesh profiteth

not hing: the words that | speak unto you, they are Spirit, and they are
life." John 6:63, KJV. The people of Antioch and Galatia had trusted in
Christ for salvation; now there were some who sought to induce themto
trust in the flesh. They did not tell themthat they were at liberty to
sin. Oh, no; they told themthat they nust keep the lawl Yet they nust
do it thenselves; they nmust nake thensel ves righteous w thout Jesus
Christ. Circunctision stood for keeping the law. But the rea
circuncision was the law witten in the heart by the Spirit; and these



"fal se brethren" wi shed the believers to trust in the outward form of
circuncision as a substitute for the Spirit's work. The thing which was
given as a sign of righteousness by faith becanme only a sign of self-

ri ght eousness. The "fal se brethren"” would have them circuntised for

ri ght eousness and sal vation; but "man believes with his heart and so is
justified." Romans 10:10. And "whatever does not proceed fromfaith
[believing with the heart] is sin." Romans 14:23. Therefore, all the
efforts of nmen to keep the law of God by their own power, no nmatter how
earnest and sincere they may be, can never result in anything but

i nperfection--sin. p. 31, Para. 4, [GI].

VWhen the question canme up in Jerusalem Peter said to those who would
have been justified by their own works instead of by faith in Christ,
"Now t herefore why tenpt ye God, to put a yoke upon the neck of the
di sci pl es, which neither our fathers nor we were able to bear?" Acts
15:10, KJV. p. 32, Para. 1, [GT].

This yoke was a yoke of bondage, as is shown by Paul's words that the
"fal se brethren" slipped in "to spy out our freedom which we have in
Christ Jesus, that they might bring us into bondage." Gal atians 2:4.
Christ gives freedomfromsin. His life is "the perfect |aw of
liberty." "Through the | aw conmes know edge of sin" (Romans 3:20), but
not freedomfromsin. "The law is holy, and the commandnent is holy and
just and good" (Romans 7:12) because it gives the know edge of sin by
condemming it. It is a signpost which points out the way, but it does
not carry us. It can tell us that we are out of the way, but Jesus
Christ alone can make us walk in it, for He is the way. Sin is bondage.
Only those who keep the commandments of CGod are at |iberty (Psalm
119: 45); and the conmandnents can be kept only by faith in Christ
(Romans 8:3,4). p. 32, Para. 2, [GI].

Ther ef ore whoever induces people to trust in the law for righteousness
wi thout Christ sinply puts a yoke upon them and fastens themin
bondage. Wen a man convicted by the law is cast into prison, he cannot
be delivered fromhis chains by the | aw which holds himthere. But that
is no fault of the law. Just because it is a good law, it cannot say
that a guilty man is innocent. p. 32, Para. 3, [GI].

The apostle says that he withstood the fal se teaching now m sl eadi ng
the Galatian brethren so "that the truth of the gospel m ght be
preserved for you." It is self-evident that this letter contains
not hi ng el se but the gospel in the nost forcible formof expression
Many have misunderstood it and derived no personal gain fromit because
they thought it was only a contribution to the "strivings about the
| aw' agai nst which Paul hinmself had warned the brethren. p. 33, Para.
1, [GT].

[Verses 6, 7] p. 33, Para. 2, [GT].

Acts says that it was deternmined at Antioch that Paul and Barnabas and
some others should go up to Jerusal em about this matter. But Paul says
that he went up "by revelation." Galatians 2:2. He did not go up sinply
on their recomendation, but the same Spirit noved both him and them
He did not go up to learn the truth of the gospel, but to maintainit;
not to find out what the gospel really is, but to communi cate what he
had preached anong t he heathen. Those who were inportant in the
conference inparted nothing to him He had not received the gospel from



any man, and he did not need to have any man's testinony that it was
genui ne. \Wen Cod has spoken, an endorsenent by man is an inpertinence.
The Lord knew that the brethren in Jerusal em needed his testinony, and
t he new converts needed to know that those whom God sent spoke the
words of God, and therefore all spoke the sane thing. They needed the
assurance that as they had turned from "many gods" to serve the one
God, truth is also one, and that there is but one gospel for all nen.
p. 33, Para. 3, [GT].

The Gospel Is Not Magic. There is nothing in this world that can
confer grace and righteousness upon nmen, and there is nothing in the
work that any man can do that will bring salvation. The gospel is the
power of God unto salvation, not the power of nman. Any teaching that
| eads men to trust in any object, whether it be an inmge, a picture, or
anything else, or to trust for salvation in any work or effort of their
own, even though that effort be directed toward the npst prai seworthy
object, is a perversion of the truth of the gospel--a fal se gospel
There are in the church of Christ no "sacranents" that by sone sort of
magi cal wor ki ng confer special grace on the receiver; but there are
deeds that a man who believes in the Lord Jesus Christ, and who is
thereby justified and saved, may do as an expression of his faith. "By
grace are ye saved through faith; and that not of yourselves: it is the
gift of god; not of works, |lest any nman shoul d boast. For we are Hi s
wor kmanshi p, created in Christ Jesus unto good works, which God hath
before prepared that we should walk in them" Ephesians 2:8-10, KJV,
margin. This is "the truth of the gospel,"” and it was for this that
Paul stood. It is the gospel for all tinme. p. 33, Para. 4, [GT].

No Monopoly of Truth. There is no man or body of nen on earth that has
a nmonopoly of truth--a corner, so to speak, so that whoever w shes it
must cone to them Truth is independent of nmen. Truth is of God; for
Christ, who is the shining of His glory and the very inpress of Hs
substance (Hebrews 1:3), is the truth (John 14:6). Woever gets the
truth nust get it from God and not from any man, just as Paul received
the gospel. God nay and does use nen as instruments or channels, but He
alone is the Gver. Neither nanes nor nunbers have anything to do with
determining what is truth. It is no nore m ghty nor to be accepted nore
readi ly when presented by ten thousand princes than when nmintai ned by
a single hunble laboring man. And there is no nore presunptive evidence
that ten thousand nen have the truth than that one has it. Every man on
earth may be the possessor of just as nmuch of the truth as he is
willing to use, and no nore. See John 7:17p; 12:35, 36. He who would
act the pope, thinking to hold a nmonopoly of the truth and conpe
people to come to himfor it, giving it out here and withholding it
there, loses all the truth that he ever had (if he ever really had
any). Truth and popery cannot exist together; no pope, or man with a
popi sh di sposition, has the truth. As soon as a man receives the truth,
he ceases to be a pope. If the pope of Rome shoul d becone converted and
be a disciple of Christ, that very hour he would vacate the papal seat.
p. 34, Para. 1, [GIT].

Just as there is no man who has a nonopoly of truth, so there are no
pl aces to which nmen nust necessarily go in order to find it. p. 34,
Para. 2, [GT].

The brethren in Antioch did not need to go to Jerusalemto learn the
truth or to find out if what they had was the genuine article. The fact



that truth was first proclainmed in a certain place does not prove that
it can be found only there, or that it can be found there at all. In
fact, the last places in the world to go to with the expectation of
finding or learning truth are the cities where the gospel was preached
inthe first centuries after Christ, as Jerusalem Antioch, Rone or

Al exandria. p. 35, Para. 1, [GT].

The papacy arose in part in this way. It was assuned that the places
where the apostles, or sone of them had preached nust have the truth
inits purity and that all men nust take it fromthere. It was al so
assunmed that the people of a city nust know more of it than the people
in the country or in a village. So, fromall bishops being on an
equality as at the beginning, it soon cane to pass that the "country
bi shops" (chorepi scopoi) were rated as secondary to those who
officiated in the cities. Wien that spirit crept in, the next step was
necessarily a strife anobng the city bishops to see which one should be
greatest; and the unholy struggle went on until Rone gai ned the coveted
pl ace of power. p. 35, Para. 2, [GT].

But Jesus was born in Bethlehem a place that was "little anmong the
t housands of Judah" (M cah 5:2, KJV), and nearly all Hs life lived in
alittle town of so poor repute that a man in whom there was no guile
sai d, "Can anything good cone out of Nazareth?" See John 1:45-47.
Afterward Jesus took up His abode in the wealthy city of Capernaum but
He was al ways known as "Jesus of Nazareth." It is no farther to heaven
fromthe smallest village or even the snallest |onely cabin on the
plain than it is fromthe largest city or the bishop's palace. And God,
“"the high and lofty One who inhabits eternity, whose name is Holy,"
dwells with himthat is of a contrite and hunble spirit. Isaiah 57:15.
p. 35, Para. 3, [GT].

Appearances Are Nothing. God | ooks at what a man is, not at what he is
reputed to be. What he is reputed to be depends | argely on the eyes of
those who | ook at hiny what he is denonstrates the neasure of the power
and wi sdom of God that is in him God does not set any store upon
official position. It is not position that gives authority, but
authority that gives the real position. Many a hunble, poor man on
earth, with never an official title to his nane, has occupied a
position really higher and of greater authority than that of all the
ki ngs of the earth. Authority is the unfettered presence of God in the
soul. p. 35, Para. 4, [GI].

[Verse 8 p. 36, Para. 1, [GT].

The Word of God is living and active. Hebrews 4:12. Watever activity

there is in the work of the gospel, if there is any work done, is al
of God. Jesus "went about doing good,"” "for God was with Hm" Acts
10:38. He Hinself said, "I can do nothing on My own authority.” John

5:30. "The Father who dwells in Me, He does the works." John 14:10. So
Pet er spoke of Hhmas "a Man approved of God" "by mracles and wonders
and signs, which God did by Hm" Acts 2:22, KJV. The disciple is not
greater than his Lord. Paul and Barnabas, therefore, at the neeting in
Jerusalem told "what signs and wonders God had done through them anong
the Gentiles." Acts 15:12. Paul declared that he | abored to "present
every man mature in Christ," "striving with all the energy which He
mghtily inspires within nme.” 1 Col ossians 1:28, 29. This sane power

t he hunbl est believer may possess, "for it is God which worketh in you



both to will and to do of His good pleasure.” Philippians 2:13, KJV.

The nanme of Jesus is Inmmanuel, "God with us." God with Jesus caused H m
to go about doing good. He is unchangeable; therefore, if we truly have
Jesus, God with us, we |ikewise will go about doing good. p. 36, Para.
2, [GT].

[ Verses 9, 10] p. 36, Para. 3, [GIT].

The brethren in Jerusal em showed their connection with God in that
"they perceived the grace that was given to" Paul. Those who are noved
by the Spirit of God will always be quick to "perceive" workings of the
Spirit in others. The surest evidence that one knows nothing personally
of the Spirit is that he cannot recogni ze Hi s working. The other
apostles had the Holy Spirit, and they "perceived" that God had chosen
Paul for a special work anmong the Gentiles; and, although his manner of
wor ki ng was different fromtheirs, for God had given himspecial gifts
for his special work, they freely gave to himthe right hand of
fell owship, only requesting that he would renmenber the poor anong his
own nation; "which very thing | was eager to do." Perfect Unity. p
36, Para. 4, [GT].

Renmenber that there was no difference of opinion anong the apostles
nor in the church as to what the gospel is. There were "fal se
brethren," it is true; but inasmuch as they were fal se, they were no
part of the church, the body of Christ, which is the truth. Many
prof essed Christians, sincere persons, suppose that it is alnpbst a
matter of necessity that there be differences in the church. "Al
cannot see alike," is the common statenent. So they nisread Ephesians
4:13, KJV, meking it seemthat God has given us gifts "till we all cone
into the unity of the faith.” What the Word teaches is that "in the
unity of the faith, and of the know edge of the Son of God," we al
cone "unto a perfect man, unto the neasure of the stature of the
full ness of Christ." There is only "one faith" (verse 5), the faith of
Jesus, as there is only one Lord; and those who have not that faith
nmust necessarily be out of Christ. p. 37, Para. 1, [GT].

Truth is the Wrd of God, and the Word of God is light; nobody but a
blind man ever has any trouble to see a light that shines. The fact
that a man has never in his life seen any other |ight used at night,
except that froma tallow candle, does not in the |east stand in the
way of his recognizing that the light froman electric lanp is |ight,
the first nonent he sees it. There are, of course, different degrees of
know edge, but never any controversy between those different degrees.
Al truth is one. p. 37, Para. 2, [GT].

[ Verses 11-13] p. 37, Para. 3, [GIT].

We need not magnify nor dwell upon the m stakes of Peter or any other
good man. That is not profitable for us. but we nust note this
overwhel mi ng proof that Peter was never considered the ""prince of the
apostles," and that he never was and never considered hinself to be
pope. Fancy any priest, bishop, or cardinal wthstanding a pope to his
face in a public assenmbly! p. 37, Para. 4, [GI].

But Peter made a nistake, and that upon a vital nmatter of doctrine,
because he was not infallible. He neekly accepted the rebuke that Pau
gave himlike the sincere, hunble Christian that he was. If there were



such a thing as a human head to the church, it would evidently be Pau

i nstead of Peter, as appears fromthe whole narrative. Paul was sent to
the Gentiles, and Peter to the Jews; but the Jews formed only a very
smal | portion of the church; the converts fromthe Gentiles soon

out nunbered them so that their presence was scarcely discernible. Al
these Christians were largely the fruit of Paul's |abors, and they
naturally | ooked up to himnore than to the others, so that Paul could
say that upon himdaily canme "the care of all the churches." 2
Corinthians 11:28, KJV. But infallibility is not the portion of any
man, and Paul hinself did not claimit. The greatest man in the church
of Christ has no |ordship over the weakest. Jesus said, "One is your
Master, even Christ; and all ye are brethren." Matthew 23:8, KJV. And
Pet er adnoni shed us, "Be subject one to another." 1 Peter 5:5, KJV. p.
37, Para. 5, [GT].

When Peter was at the conference in Jerusalem he told the facts how
the Gentiles received the gospel through his preaching; "God who knows
the heart bore witness to them giving themthe Holy Spirit just as He
did to us; and He made no distinction between us and them but cleansed
their hearts by faith." Acts 15:8, 9. Why? Because, know ng the hearts,
He knew that "all have sinned and fall short of the glory of God," so
that there is no other way than for all to be "justified by H's grace
as a gift, through the redenption which is in Christ Jesus." Romans
3:23, 24. Yet, after having been shown this fact by the Lord--after
havi ng preached to the Gentiles, and after having w tnessed the gift of
the Holy Ghost to themthe sane as to Jewi sh believers; after having
eaten with those Gentile converts, and faithfully defending his course;
after having given a clear testinony in conference, that God made no
di fference between Jews and Gentiles; and even i medi ately after
hi msel f maki ng no difference--Peter suddenly, as soon as "certain nmen"
came who he thought woul d not approve of such freedom began to nake a
di fference! "He drew back and separated hinself, fearing the
circuntision party." This was, as Paul says, insincerity," and was not
only wwong in itself, but would confuse and m sl ead the disciples. It
was fear, not faith, that for the nmonment controlled Peter. p. 38,
Para. 1, [GT].

Contrary to the Truth of the CGospel. A wave of fear seens to have
passed over the Jew sh believers, for "with himthe rest of the Jews
acted insincerely, so that even Barnabas was carried away with their
insincerity." OF Course, "they were not straightforward about the truth
of the gospel" (verse 14); but the nere fact of insincerity was not the
whol e of the offense against the truth of the gospel. Under the
circunstances it was a public denial of Christ, just as nmuch as when
Pet er once before through sudden fear had been guilty. W have all been
too often guilty of the same sin to pernmit us to sit in judgnent; we
can only note the fact and the natural consequence as a warning to
ourselves. p. 38, Para. 2, [GI].

[Verse 14] p. 39, Para. 1, [GI].

See how the action of Peter and the others was a virtual though

uni ntentional denial of Christ. There had just been a great controversy
over circunctision. It was a question of justification and sal vation--
whet her nen were saved by faith alone in Christ, or by outward forns.

Cl ear testinony had been borne that salvation is by faith alone; and
now, while the controversy is still alive while the 'false brethren”



are still propagating their errors, these |oyal brethren suddenly

di scrim nated against the Gentile believers because they were
uncircunci sed. In effect they said to them "Unless you are

circuncti sed, you cannot be saved." Their actions said, "W also are in
doubt about the power of faith in Christ alone to save nen; we really
bel i eve that sal vation depends on circuntision and the works of the
law, faith in Christ is good, but there's sonething nore to do; it is
not initself sufficient." Such a denial of the truth of the gospe
Paul coul d not endure, and he at once struck directly at the root of
the matter. p. 39, Para. 2, [GT].

[ Verses 15, 16] p. 39, Para. 3, [GT].

Did Paul nean that they, being Jews, were therefore not sinners? By no
nmeans, for he inmediately adds that they had believed on Jesus Chri st
for justification. They were nerely Jew sh sinners, and not Gentile
sinners! Whatever things they had to boast of as Jews, all had to be
counted loss for the sake of Christ. Nothing availed them anything
except faith in Christ; and since this was so, it was evident that the
Gentile sinners could also be saved directly by faith in Christ w thout
goi ng through the dead forms which had been of no service to the Jews,
and which were given largely as the result of their unbelief. p. 39,
Para. 4, [GT].

"This is a faithful saying, and worthy of all acceptation, that Christ
Jesus cane into the world to save sinners." 1 Tinmothy 1:15, KJV. Al
have sinned and stand alike guilty before God; but all, of whatever
race or class, can accept this saying, "This Man receives sinners, and
eats with them"™ Luke 15:2. A circuntised sinner is no better than an
unci rcuncti sed one; a sinner who stands as a church nmenber is no better
than one who is outside. The sinner who has gone through the form of
baptismis not better than the sinner who has never nmade any profession
of religion. Sinis sin, and sinners are sinners, whether in the church
or out. But, thank God, Christ is the sacrifice for our sins, as wel
as for the sins of the whole world. There is hope for the unconverted
church nenmber as well as for the sinner who has never nanmed the nanme of
Christ. The sanme gospel that is preached to the world nust be preached
to the church, for there is only one gospel. It serves to convert
sinners in the world as well as sinners who stand as church nenbers.
And at the sane tine it renews those who are really in Christ. p. 40,
Para. 1, [GT].

The neaning of the word "justified" is "made righteous." The Latin
word for righteousness is justitia. To be just is to be righteous. Then
we add the termnation fy fromthe Latin word, nmeaning "to make," and
we have the exact equivalent of the sinpler term "make righteous." p.
40, Para. 2, [GT].

In a sense we use the term"justified" of a man who has not done the
wrong he is accused of doing. Such a person needs no justification
since he is already just. But since "all have sinned," no one is just
or righteous before God. Therefore all need to be justified, or nade
righteous. p. 40, Para. 3, [GI].

Now the | aw of God is righteousness. See Romans 7:12; 9:30, 31; Psalm
119: 172, KJV. So highly did Paul appreciate the | aw that he believed in
Christ for the righteousness which the | aw demands but cannot give:



"For what the law could not do, in that it was weak through the flesh,
God sending His own Son in the likeness of sinful flesh, and for sin,
condemmed sin in the flesh: that the righteousness of the |aw night be
fulfilled in us, who wal k not after the flesh, but after the Spirit."
Romans 8:3, 4, KJV. The |law, which declares all nmen to be sinners,
could not justify them except by declaring that sin is not sin. And
that would not be justification, but contradiction. p. 40, Para. 4,
[Gar].

Shall we say, "then we will do away with the | aw'? Persistent

| awbr eakers woul d gladly do away with the | aw which decl ares them
guilty. But the law of God cannot be abolished, for it is the life and
character of God. "The law is holy, and the conmandnment holy, and just,
and good." Romans 7:12, KJV. When we read the witten law, we find in
it our duty nmade plain. But we have not done it. Therefore we are
guilty. p. 41, Para. 1, [GT].

Mor eover, there is not one who has strength to keep the law, for its
requi renents are great. VWhile no one can be justified by the works of
the law, the fault is not in the law, but in the individual. Get Christ
in the heart by faith, and then the righteousness of the law will be
there al so. As the Psal nm st says, "I delight to do Thy will, O M God
Thy lawis within My heart." Psalm 40:8. The one who woul d t hrow away
the | aw because it will not call evil good, would also reject God
because He "will by no neans clear the guilty." Exodus 34:7. But God
will remove the guilt, and will thus make the sinner righteous, that
is, in harmony with the law. p. 41, Para. 2, [GIT].

Much is | ost by not noting exactly what the Scriptures say. In the
original in verse 16 we have "faith of Christ" just as in Revelation
14:12 we have "faith of Jesus.” He is "the Author and Finisher of our
faith." Hebrews 12:2, KJV. "Faith conmeth by hearing, and hearing by the
Wrd of God" (Romans 10:17, KJV), and Christ is the Wird. God has
"dealt to every man the neasure of faith" (Romans 12:3, KJV) in giving
Christ to every man. p. 41, Para. 3, [GT].

There is therefore no opportunity for anyone to plead that his faith
is weak. He may not have accepted and nade use of the gift, but there
is no such thing as "weak faith.” A man may be "weak in faith," that
is, my be afraid to depend on faith; but faith itself is as strong as
the Word of God. Christ alone is righteous. He has overcone the world.
He al one has power to do it. In Hmis all the fullness of God, because
the law--God Hinself--is in the heart. He al one has kept and can keep
the law to perfection. Therefore, only by His faith--living faith, that
is, Hs life in us--can we be nmade righteous. p. 41, Para. 4, [GI].

But this is sufficient. He is a "tried Stone." The faith which He
gives to us is His own tried and approved faith, and it will not fail
us in any contest. W are not exhorted to try to do as well as He did,
or to try to exercise as nmuch faith as He had, but sinply to take His
faith, and let it work by love, and purify the heart. It will do it!
p. 41, Para. 5, [GT].

"As many as received Hm to them gave He power to becone the sons of
God, even to themthat believe on Hi s nanme."” John 1:12, KJV. That is,
as many as believed on His nanme received Hm To believe on His nane is
to believe that He is the Son of God. To believe that He is the Son of



God neans to believe that He is cone in the flesh, human flesh, our
flesh. For His nane is "God with us." p. 42, Para. 1, [CT].

So believing in Christ, we are justified by the faith of Christ, since
we have Him personally dwelling in us, exercising H's owm faith. Al
power in heaven and earth is in H's hands. Recognizing this, we sinply
allow Hmto exercise Hi's owm power in H's owm way, this He does
"exceedi ng abundantly" by "the power that worketh in us." p. 42, Para.
2, [CT].

[ Verse 17] p. 42, Para. 3, [GI].

Jesus Christ is "the Holy and Ri ghteous One." Acts 3:14. "He was

mani fested to take away our sins; and in Hmis no sin." 1 John 3:5,
KJV. He not only "commtted no sin" (1 Peter 2:22), but also "knew no
sin" (2 Corinthians 5:21). Therefore it is inpossible that any sin can
come fromH m He does not inpart sin. In the streamof life that flows
fromthe heart of Christ through Hi s wounded side there is no trace of
impurity. He is not the minister of sin, that is, He does not mnister
sin to anybody. p. 42, Para. 4, [GI].

If in anyone who has sought (and not only sought, but found)
ri ght eousness through Christ, there is afterward found sin, it is
because the person has danmed up the stream allowing the water to
become stagnant. The Word has not been given free course so that it
could be glorified. And where there is no activity, there is death. No
one is to blame for this but the person hinself. Let no professed
Christian take counsel of his own inperfections and say that it is
i mpossible for a Christian to live a sinless life. It is inpossible for
a true Christian, one who has full faith, to live any other kind of
life. "How can we who died to sin still live in it?" Romans 6: 2.
"Whosoever is born of God doth not commit sin; for H's seed renmineth
in him and he cannot sin, because he is born of God." 1 John 3:9, KJV.
Therefore "abide in Hm" p. 42, Para. 5, [GI].

[Verse 18] p. 42, Para. 6, [GI].

If a Christian tears down or destroys his sins through Christ and then
| ater builds those sins back up, he again becomes a | awbreaker in need
of Christ. p. 42, Para. 7, [GI].

Remenber that the apostle is tal king about those who have believed in
Jesus Christ, and have been justified by the faith of Christ. In Romans
6:6 (KJV) Paul wites, "Qur old nman is crucified with Hm that the
body of sin might be destroyed, that henceforth we should not serve
sin." p. 43, Para. 1, [GT].

That which is destroyed is the body of sin, and it is destroyed only
by this personal presence of the life of Christ. It is destroyed in
order that we may be freed fromits power and may no | onger need to
serve it. It is destroyed for everybody, for Christ in H's own flesh
has abolished "the ennmity," the sinner's carnal nmind. Qur sins, our
weaknesses, were upon Him For every soul the victory has been gained,
and the eneny has been disarned. W have only to accept the victory
whi ch Christ has won. The victory over all sin is already a reality.
Qur faith in it mkes it real to us. The loss of faith puts us outside
the reality, and the old body of sin |oons up again. That which is



destroyed by faith is built up again by unbelief. Remenber that this
destruction of the body of sin, although perfornmed by Christ for all
is neverthel ess a present, personal matter with each individual. p.
43, Para. 2, [GI].

Many seemto fancy that "I died to the |aw' neans the same as that the
| aw di ed. Not by any neans. The |law nust be in full force, else no one
could die to it. How does a nman becone dead to the | aw? By receivVing
its full penalty, which is death. He is dead, but the |aw which put him

to death is still as ready as ever to put to death another crim nal
Suppose, now, that the man who was executed for gross crines should by
some mracul ous power cone to life again; would he not still be dead to

the law? Certainly. Nothing that he had done could be nmentioned to him
by the law. But if he should again commit crinmes, the | aw would again
execute him but as another man. | amraised fromthe death which

have suffered by the | aw because of ny sin, and now | walk "in newness
of life," alife unto God. Like Saul of old, | amby the Spirit of God
“turned into another man." 1 Saruel 10:6. p. 43, Para. 3, [GT].

[Verse 20] p. 43, Para. 4, [GI].

But unless we are crucified with Hm Hi s death and resurrection
profit us nothing. If the cross of Christ is separated fromus, and
outsi de of us, even though it be but by so nuch as a nonent of tinme and
an hair breadth of space, it is to us all the sane as if He were not
crucified. If men would see Christ crucified, they nust | ook upward;
for the arns of the cross that was erected on Calvary reach from
Par adi se | ost to Paradi se restored, and enbrace the whole world of sin.
The crucifixion of Christ is not a thing of but a single day. He is
"the Lanb slain fromthe foundation of the world." Revelation 13:8,

KJV. And the pangs of Calvary will not be ended as long as a single sin
or sinners exists in the universe. Even now Christ bears the sins of
the whole world, for "in HHmall things consist." And when at |ast He
is obliged to cut off the irreclaimbly wicked in the | ake of fire, the
angui sh which they suffer will be no nore than that which the Chri st
whom t hey have rejected suffered on the cross. p. 44, Para. 1, [GT].

Christ bore our sins in H's own body on the tree. 1 Peter 2:24. He was
"made a curse for us,"” in that He hung on the tree. Galatians 3:13. On
the cross He bore not only the weakness and sin of humanity, but also
the curse of the earth. Thorns are a sign of the curse (Genesis 3:17,
18), and Christ bore the crown of thorns. Every trace of the curse is
borne by Christ. p. 44, Para. 2, [GI].

Wherever we see a fallen, sin-scarred, mniserable human being, we ought
to see also the Christ of God crucified for him Christ on the cross
bears all things, and the sins of that man are on H m Because of his
unbelief he may feel all the weight of the heavy burden. But if he wll
believe, he may be relieved of the load. Christ bears the sins of al
the world on the cross. Therefore, wherever sin is found, there we may
be sure is the cross of Christ. p. 44, Para. 3, [GI].

Sinis a personal matter. It is in the heart of man. "For fromw thin
out of the heart of nen, proceed evil thoughts, adulteries,
fornications, nurders, thefts, covetousness, w ckedness, deceit,
| asci vi ousness, an evil eye, blaspheny, pride, foolishness: all the
evil things come fromwi thin." Mark 7:21-23, KJV. "The heart is



deceitful above all things, and desperately corrupt." Jerem ah 17:09.
Sinis in every fiber of our being by nature. We are born in it, and
our life is sin, so that sin cannot be taken fromus wi thout taking our
life. What | need is freedomfrom ny own personal sin--that sin which
not only has been comtted by me personally, but which dwells in the
heart, the sin which constitutes all of ny life. p. 44, Para. 4, [GI].

My sinis conmmtted by nyself, in nyself, and | cannot separate it
fromme. Shall | cast it on the Lord? Yes, that is right; but how? Can
I gather it up in my hands and cast it fromne, so that it will Iight
upon Hin? If I could separate it but a hair breadth fromnme, then |
shoul d be safe, no matter what becane of it, since it would not be
found in ne. In that case | could dispense with Christ. For if sin were
not found on ne, it would nake no matter to ne where it was found. It
woul d then be away fromne, and | would be cleared. But nothing that |
can do can save ne. Therefore all ny efforts to separate nyself from ny
sins are unavailing. p. 45, Para. 1, [GT].

Ther ef ore whoever bears my sins must cone where | am nust come into
me. This is just what Christ does. Christ is the Wrd, and to al
sinners who woul d excuse themsel ves by saying that they cannot know
what God requires of them He says, "The Word is very near you; it is
in your mouth and in your heart, so that you can do it." See
Deut eronony 30: 11-14. Therefore, He says, If you confess with your |ips
that Jesus is Lord and believe in your heart that God raised H mfrom
the dead, you will be saved." Romans 10:9. Wat shall we confess about
the Lord Jesus? Confess the truth, that He is near you, even in your
mouth and in your heart, and believe that He is there risen fromthe
dead. The risen Saviour is the crucified Saviour. As Christ risenis in
the heart of the sinner, therefore Christ crucified is there. If it
were not so, there would be no hope for any. A man nay believe that
Jesus was crucified two mllennia ago, and may die in his sins. But he
who believes that Christ is crucified and risen in himhas salvation.

p. 45, Para. 2, [GT].

Al any man in the world has to do in order to be saved is to believe
the truth; that is, to recognize and acknow edge facts, to see things
just as they actually are, and to confess them Woever believes that
Christ is crucified in him risen in him and dwells in him is saved
fromsin. And he will be saved as long as he holds to his belief. This
is the only true confession of faith. p. 45, Para. 3, [GI].

In the tenth chapter of Romans, as already noted, we |learn that Christ
by the Spirit conmes to every man, "a very present help in trouble."
Psal m 46: 1. He cones to the sinner, in order that the sinner nay have
every incentive and facility for turning fromsin to righteousness. He
is "the way, and the truth, and the life." John 14:6. There is no ot her
life than His. But although he comes to every man, not every man shows
Hi s righteousness, for sone "suppress the truth.” Romans 1:18. p. 45,
Para. 4, [GT].

Paul 's inspired prayer was that we m ght be strengthened with m ght by
the Spirit of God in the inner man, "that Christ may dwell in your
hearts through faith," "that you may be filled with all the full ness of
God." See Ephesians 3:16-19. p. 46, Para. 1, [GI].

Christ is crucified in the sinner; for wherever there is sin and the



curse, there is Christ bearing it. Al that is needed nowis for the
sinner to be crucified with Christ, to let Christ's death be his own
death, in order that the |life of Jesus may be nanifested in his norta
flesh. Faith in the eternal power and divinity of God, that are seen in
all the things that He has nmade, will enable anyone to grasp this
truth. The seed does not grow "unless it dies." 1 Corinthians 15: 36.
"Unless a grain of wheat falls into the earth and dies, it renmains
alone; but if it dies, it bears nmuch fruit." John 12:24. So the one who

is crucified with Christ begins at once to live as another man. "It is
no longer | who live, but Christ who lives in ne." p. 46, Para. 2,
[GT].

But Christ was actually crucified eighteen hundred years and nore ago,
was He not? Certainly. Then how can it be that ny personal sins were
upon Hin? or how can it be that | amnow crucified with Hn? Well, it
may be that we cannot understand the fact, but that nmakes no difference
with the fact. When we remenber that Christ is the life, even "the
eternal life which was with the Father and was nmade manifest to us" (1
John 1:2), we may understand something of it. "In Hmwas life; and the
life was the light of men.”" He is "the true Light, which lighteth every
man that cometh into the world." John 1:4, 9, KIJV. p. 46, Para. 3,
[GaT].

Fl esh and bl ood (that which the eyes can see) cannot reveal "the
Christ, the son of the living God." See Matthew 16:16, 17. "Eye hath
not seen, nor ear heard, neither have entered into the heart of man,
the things which God hath prepared for themthat | ove Hm But God hath
reveal ed themunto us by His Spirit." 1 Corinthians 2:9, 10, KJV. No
man, no matter how well acquainted he was with the Carpenter of
Nazareth, could call H mLord but by the Holy Spirit. 1 Corinthians
12:3. p. 46, Para. 4, [GI].

By the Spirit, His own personal presence, He can cone to every nan on
earth and fill the heavens as well, a thing which Jesus in the flesh
could not do. Therefore it was expedient for Hmto go away and to send
the Conforter. "He is before all things and in Hmall things hold
together." Col ossians 1:17. Jesus of Nazareth was Christ in the flesh.
The Word who was in the begi nning, and whose power upholds all things,
is the Christ of God. The sacrifice of Christ, so far as this world is
concerned, dates fromthe foundation of the world. p. 46, Para. 5,
[GaT].

The scene on Calvary was the mani festation of what has taken place as
long as sin has existed, and will take place until every man is saved
who is willing to be saved: Christ bearing the sins of the world. He
bears them now. One act of death and resurrection was sufficient for
all time, for it is eternal |life that we are considering. Therefore it
is not necessary for the sacrifice to be repeated. That life is for al
men everywhere, so that whoever accepts it by faith has all the benefit
of the entire sacrifice of Christ. By H nself He "nmmde purification of
sins." Whoever rejects the |life | oses the benefit of the sacrifice. p
47, Para. 1, [GT].

Christ lived by the Father. John 6:57. His faith in the word that God
gave Him was such that He repeatedly and positively maintained that
when He died He should rise again the third day. In this faith He died,
saying, "Father, into Thy hands |I commit My spirit." Luke 23:46. The



faith that gave Hhmvictory over death al so gave H m conplete victory
over sin. That same faith He exercises in us when He dwells in us by

faith, for He is "the same yesterday and today and forever." Hebrews

13:8. p. 47, Para. 2, [GT].

It is not we that live, but Christ that lives in us, and uses Hi s own
faith to deliver us fromthe power of Satan. "What have we to do?" Let
Hmlive in us in H s owmn way. "Let this mind be in you, which was al so
in Christ Jesus." Philippians 2:5, KJV. How can we |let Hi nf? Sinply by
acknowl edging Hm by confessing Hm p. 47, Para. 3, [GI].

"Who | oved ne and gave Hinself for nme." How personal this is! | amthe
one He | oved! Each soul in the world can say, "He |oved ne and gave
Hi nmself for nme." Paul is dead, but the words he wote are yet alive. It
was true of Paul, but no nore so than of every other man. They are the
words the Spirit puts in our nouths, if we will but receive them The
whole gift of Christ is for each individual "nme." Christ is not
di vi ded, but every soul gets the whole of Hm just the sanme as if
there were not another person in the world. Each one gets all the |ight
that shines. The fact that there are nillions of people for the sun to
shi ne upon does not make its light any the less for nme. | get the ful
benefit of it. I could get no nore if | were the only person in the
world. So Christ gave Hinself for me, the sane as if | were the only
sinner in the world. And the sane is true of every other sinner. p.
47, Para. 4, [GT].

When you sow a grain of wheat, you get many nore grains of the sane

ki nd, each one having the sane |ife, and just as nuch of it, as the
original seed had. So it is with Christ, the true Seed. In dying for

us, that we may al so become the true seed, He gives to every one of us
the whole of His |ife. "Thanks be to God for His inexpressible gift." 1
Corinthians 9:15. p. 48, Para. 1, [GI].

[Verse 21] p. 48, Para. 2, [GI].

If we could save ourselves, Christ died for nothing, for salvationis
the one thing to be gained. but we cannot save ourselves. And Chri st
did not die in vain. Therefore there is salvation only in Hm He is
able to save all that cone unto God by Hm Sonme nust be saved, else He
has died in vain. But He did not die in vain. Therefore the pronise is
sure: "He shall see His seed, He shall prolong H's days, and the
pl easure of the Lord shall prosper in His hand. He shall see of the
travail of His soul, and shall be satisfied." I|saiah 53:10, 11, KJV.

p. 48, Para. 3, [GT].

"Whosoever will" may be saved. Since He did not die in vain, see to it
that "ye receive not the grace of God in vain." 2 Corinthians 6:1, KJV.
p. 48, Para. 4, [CI].

Redeened From the Curse. The Gal ati ans, having accepted the gospel
were led astray by fal se teachers who presented to them "anot her
gospel ," a counterfeit gospel, since there is but one for all time and
for all nen. p. 49, Para. 2, [GT].

The counterfeit gospel was represented in these words: "Unl ess you are
circuncti sed according to the custom of Mdses, you cannot be saved.”
Now, al though there is in these days no question as to whether or not a



man shoul d submit to the specific rite of circuncision in order to be
saved, the question of salvation itself, whether by human works or by
Christ alone, is as alive as ever. p. 49, Para. 3, [GI].

Instead of attacking their error and conbating it with hard argunent,
the apostle begins with an experience which illustrates the case in
hand. In this narrative he shows that salvation is wholly by faith for
all nmen alike, and not in any degree by works. As Christ tasted death
for every man, so every man who i s saved nust have Christ's persona
experience of death and resurrection and life. Christ in the flesh does
what the |aw cannot do. Galatians 2:21; Romans 8:3,4. But that very
fact witnesses to the righteousness of the law. If the |law were at

fault, Christ would not fulfill its demands. He shows its righteousness
by fulfilling or doing what it demands, not sinply for us but in us. W
do not "nullify the grace of God." If righteousness could cone by the

law, "then Christ died to no purpose." p. 49, Para. 4, [GT].

But to claimthat the |law could be abolished, or could relax its
clainms and thus be of no account, is also to say that Christ is dead in
vain. Let it be repeated, righteousness cannot possibly come by the
law, but only by the faith of Christ. But the fact that the
ri ght eousness of the Iaw could be attained in no other way by us than
by the crucifixion and resurrection and |ife of Christ in us shows the
infinite greatness and holiness of the law. p. 50, Para. 1, [GIT].

[Verse 1] p. 50, Para. 2, [GT].

"Behold, to obey is better than sacrifice, and to hearken than the fat
of rams. for rebellion is as the sin of witchcraft, and stubbornness is
as iniquity and idolatry.” 1 Sanmuel 15:22, 23, KJV. Stubbornness and
rebellion are rejection of God. And he who rejects God puts hinself
under the control of evil spirits. Al idolatry is devil worship. "The
things which the Gentiles sacrifice, they sacrifice to devils." 1
Corinthians 10: 20, KJV. There is no mddle ground. Christ says, "He who
is not with Me is against Me." Matthew 12:30. That is, disobedience,
rejection of the Lord, is the spirit of antichrist. The Gal ati an
brethren were, as we have already seen, departing from God;
consequently, they were inevitably, although perhaps unconsciously,
relapsing into idolatry. p. 50, Para. 3, [GI].

The Safeguard Against Spiritualism Spiritualismis only another nane
for ancient witchcraft and soothsaying. It is a fraud, but not the kind
of fraud many people think it is. There is reality init. It is a fraud
in that while it professes to receive conmunications fromthe spirits
of the dead, it has conmunication only with the spirits of devils,
since "the dead know not anything." To be a spiritualist mediumis to
give one's self to the control of demons. p. 50, Para. 4, [GT].

Now there is only one protection against this, and that is to hold
fast to the Word of God. He who lightly regards God's Word, severs

hi rsel f from association with God, and puts hinself within Satan's

i nfluence. Even though a man denounce spiritualismin the strongest
terms, if he does not hold to God's Word he will sooner or later be
carried away by the strong fal se-Christ delusion. Only by keeping close
to the word of God can nmen be kept fromthe tenptation that is com ng
on all the world. Revelation 3:10. "The spirit that is now at work in
t he sons of disobedi ence” (Ephesians 2:2) is the spirit of Satan, the



spirit of antichrist; and the gospel of Christ, which reveals the
ri ght eousness of God (Romans 1:16, 17), is the only possible salvation
fromit. p. 50, Para. 5, [GT].

Christ Crucified Before Us. Jesus was set forth before the Gal ati ans,
when Paul preached to them as openly crucified before their eyes. So
vivid was the presentation that they could actually see Chri st
crucified. It was not only skillful word painting on the part of Pau
and i nmagi nation on the part of the Galatians. Through Paul the Holy
Spirit enabled themto see Hmcrucified. p. 51, Para. 1, [GI].

The experience of the Galatians in this matter cannot be peculiar to
them The cross of Christ is a present thing. The expression, "Cone to
the cross,” is not an enpty formof words, but an invitation that can
be literally conplied with. p. 51, Para. 2, [GI].

Not until one has seen Christ crucified before his eyes, and can see
the cross of Christ at every turn, does one know the reality of the
gospel . Let those scoff who will--the fact that a blind man cannot see
the sun and denies that it shines will not deter one who sees it from
telling of its glory. Many there are who can testify that it is
sonet hing nore than a figure of speech when the apostle says that
Christ was crucified before the eyes of the Galatians. They too have
had the experience. God grant that this study of Galatians, before it
is finished, may be the nmeans of opening the eyes of many nore! p. 51
Para. 3, [GT].

[Verse 2] p. 51, Para. 4, [GT].

The question, "Did you receive the Spirit by works of the |aw, or by
hearing with faith?" admits of but one answer. It was by hearing with
faith. The Spirit is given to those who believe. John 7:38, 29;

Ephesi ans 1:13. The question al so shows that the Gal ati ans had received
the Holy Spirit. There is no other way of beginning the Christian life.
“"No one can say 'Jesus is Lord'" except by the Holy Spirit." 1
Corinthians 12:3. In the beginning the Spirit of God nobved upon the
face of the waters, begetting life and activity in the creation, for

wi thout the Spirit there is no notion--no life. "Not by might, nor by
power, but by My Spirit, says the Lord of hosts." Zechariah 4:6. The
Spirit of God alone can carry out the perfect will of God; and no works
that a man can do can bring Hminto the soul, any nore than a dead man
can manufacture the breath by which he can be nade to |live and nove.
Those to whom Paul addressed this letter had seen Christ crucified
before their eyes and had accepted Hi mthrough the Spirit. Have you

al so seen and accepted Hin? p. 51, Para. 5, [GI].

[Verse 3] p. 52, Para. 1, [GT].

"Foolish" is but a feeble termfor it! The man who has not power to
begin a work, thinks he has strength to finish it! He who has not
strength to put one foot before the other, or even to stand al one,

t hi nks he has strength enough in hinself to win a race! p. 52, Para.
2, [CT].

Who has power to beget hinself? No one. We conme into this world
wi t hout havi ng begotten ourselves. W are born wi thout strength.
Therefore all the strength that ever manifests itself in us comes from



anot her than ourselves. It is all given to us. The newborn babe is the
representative of man. "A man is born into the world." All the strength
that any man has of hinself is found in the infant as it utters its
first cry with its first breath. And even that feeble strength is not
of itself. p. 52, Para. 3, [GI].

Even so in things spiritual. "OF H's own will He brought us forth by
the word of truth." Janes 1:18. We can no nore live righteous |ives by
our own strength than we coul d beget ourselves. The work that is begun
by the Spirit nmust be carried to conpletion by the Spirit. "W are nade
partakers of Christ, if we hold the beginning of our confidence
steadfast unto the end." Hebrews 3: 14, KJV. "He who began a good work
in you will bring it to conpletion at the day of Jesus Christ."
Philippians 1:6. And He alone can do it. p. 52, Para. 4, [GI].

[Verses 4, 5] p. 52, Para. 5, [GT].

These questions show that the experience of the Galatian brethren had
been as deep and genui ne as woul d be expected fromthose before whose
eyes Christ was openly crucified. The Spirit had been given to them
m racl es had been wought anong them and even by them for the gifts of
the Spirit acconpany the gift of the Spirit. And as the result of this
living gospel anpbng themthey had suffered persecution; for "all that
will live godly in Christ Jesus shall suffer persecution.”" 2 Tinothy
3:12, KJV. This makes the case the nore serious. Having shared the
sufferings of Christ they were now departing fromH m And this
departure from Christ, through whom al one ri ghteousness can cone, was
mar ked by di sobedi ence to the law of truth. They were insensibly but
inevitably transgressing the law to which they were | ooking for
sal vation. p. 52, Para. 6, [GT].

[Verse 6] p. 53, Para. 1, [GT].

The questions asked in verses 3, 4 and 5 suggest their own answer. The
Spirit was ministered, and mracles were wought, not by works of | aw,
but by "hearing with faith," that is, by the obedience of faith, for
faith comes by hearing the Wrd of God. Romans 10:17. Thus Paul's
| abor, and the first experience of the Gal atians, were exactly in |line
with the experience of Abraham whose faith was accounted for
ri ghteousness. Let it be remenbered that the "fal se brethren” who
preached "anot her gospel," even the fal se gospel of righteousness hy
wor ks, were Jews and cl ai med Abraham for their father. It would be
their boast that they were "children" of Abraham and they woul d appea
to their circuntision as proof of the fact. But the very thing upon
which they relied as proving themto be children of Abraham was proof
that they were not; for "Abraham 'believed God, and it was reckoned to
himas righteousness.'" Abraham had the righteousness of faith before
he was circuntised. Romans 4:11. "So you see that it is nmen of faith
who are the sons of Abraham " Gal atians 3:7. Abraham was not justified
by works (Romans 4:2, 3), but his faith wought righteousness. p. 53,
Para. 2, [GT].

The sane trouble still exists. People take the sign for the substance,
the end for the neans. They see that righteousness reveals itself in
good works. Therefore they assunme that the good works bring the
ri ght eousness. Ri ghteousness gai ned by faith, good works w ought
wi t hout working, seemto theminpractical and fanciful. They cal



t hemsel ves "practical” men and believe that the only way to have a
thing done is to do it. But the truth is that all such nmen are highly
i mpractical. A man absolutely "w thout strength" cannot do anything,
not even so much as to raise hinself up to take the nedicine that is
offered him Any counsel for himto try to do it would be inpractical
Only in the Lord is there righteousness and strength. |saiah 45:24.
"Commit thy way unto the Lord; trust also in Hm and He shall bring it
to pass. And He shall bring forth thy righteousness as the light."
Psal m 37:5, 6, KIJV. Abrahamis the father of all who believe for

ri ght eousness, and of those only. The only "practical" thing is to
bel i eve, even as he did. p. 53, Para. 3, [GI].

[Verses 7, 8] p. 54, Para. 1, [CT].

These verses will bear much readi ng. An understanding of themwll
guard one against many errors. And it is not difficult to understand;
simply hold to what it says, and you have it. p. 54, Para. 2, [GI].

(1) The verse shows us that the gospel was preached at |east as early
as the days of Abraham p. 54, Para. 3, [GI].

(b) It was God Hinself who preached it. Therefore, it was the true and
only gospel. p. 54, Para. 4, [GI].

(c) It was the same gospel that Paul preached. Therefore we have no
ot her gospel than that which Abraham had. p. 54, Para. 5, [GT].

(d) The gospel differs in no particular now fromwhat it was in
Abraham s day. God requires just the same things now that He required
then and nothing nore. p. 54, Para. 6, [GI].

Mor eover, the gospel was then preached to the Gentiles, for Abraham
was a "Centile," or in other words, a heathen. He was brought up as a
heat hen, for "Terah, the father of Abraham" "served other gods"
(Joshua 24:2), and was a heathen until the gospel was preached to him
So the preaching of the gospel to the Gentiles was no new thing in the
days of Peter and Paul. The Jew sh nation was taken out from anong the
heathen, and it is only by the preaching of the gospel to the heathen
that Israel is built up and saved. See Acts 125:14-18; Romans 11: 25,
26. The very existence of the people Israel always was and still is a
standi ng proof that God's purpose is to save people from anong the
Gentiles. It is in fulfillnment of this purpose that |srael exists. p.
54, Para. 7, [GT].

Thus we see that the apostle takes the Galatians (and us), back to the
fount ai nhead, to the place where God Hinself preaches the gospel to us
"Centiles."” No Gentile can hope to be saved in any other way or by any
ot her gospel than that by which Abraham was saved. p. 54, Para. 8,
[GaT].

[ Verses 9, 10] p. 55, Para. 1, [GT].

Mark the cl ose connection between these and the precedi ng verse. The

gospel was preached to Abrahamin the words, "In you shall all the
nati ons be bl essed."” The words "heathen" or "Gentiles," as in the
Revi sed Standard Version, and "nations,"” in verse 8, cone fromthe very

same Greek word. This blessing is the advantage of righteousness



through Christ, as we learn fromActs 3:25, 26, KJV; "Ye are the
children of the prophets, and of the covenant which God nmade with our
fathers, saying unto Abraham And in thy seed shall all the kindreds of
the earth be blessed. Unto you first God, having raised up H's Son
Jesus, sent HHmto bless you, in turning away every one of you fromhis
iniquities." Because God preached the gospel to Abraham saying, "In
you shall all the nations be blessed, those who believe are bl essed
with faithful Abraham There is no blessing for any nan except the

bl essi ng Abraham recei ved! And the gospel preached to himis the only
gospel for any peopl e under heaven. The name of Jesus, in whom Abraham
bel i eved, saves. "There is no other nanme under heaven given anpong men
by which we nmust be saved."” Acts 4:12. In H m"we have redenption

t hrough Hi s bl ood, even the forgiveness of sins.” Colossians 1:14, KJV.
The forgiveness of sins carries with it all blessings. p. 55, Para. 2,
[Gar].

A Contrast: Under the Curse. Note the sharp contrast in verses 9 and
10. "Those who are nen of faith are blessed," but "all who rely on

wor ks of the |aw are under a curse." Faith brings the blessing. Wrks
bring the curse, or, rather, |eave one under the curse. The curse is on
all, for "he who does not believe is condemed al ready, because he has
not believed in the nanme of the only Son of God." John 3:18. Faith
renoves the curse. p. 55, Para. 3, [GIT].

Who are under the curse? "all who rely on works of the law." Note that
it does not say that those who do the |aw are under the curse, for that
woul d be a contradiction of Revelation 22:14, KJV: "Blessed are they
that do Hi s conmandnments that they nay have right to the tree of life,
and may enter in through the gates into the city." "Bl essed are those
whose way is blameless, who walk in the |aw of the Lord!™ Psalm 119:1.
p. 55, Para. 4, [CT].

So, then, they who are of faith are keepers of the law, for they who
are of faith are bl essed, and those who do the conmandnents are

bl essed. By faith they do the commandnents. Since the gospel is
contrary to human nature, we beconme doers of the |aw not by doi ng but
by believing. If we worked for righteousness, we woul d be exercising
only our own sinful human nature, and so woul d get no nearer to

ri ghteousness, but farther fromit. But by believing the "exceeding
great and precious proni ses," we becone "partakers of the divine
nature" (2 Peter 1:4, KJV), and then all our works are wought in God.
"The Gentiles, which followed not after righteousness, have attained to
ri ght eousness, even the righteousness which is of faith. But I|srael
which followed after the | aw of righteousness, hath not attained to the
| aw of righteousness. Werefore? Because they sought it not by faith,
but as it were by the works of the law. For they stumbled at that
stunbling stone; as it is witten, Behold, | lay in Sion a stunbling
stone and rock of offense: and whosoever believeth on H mshall not be
ashanmed."” Romans 9:30-33, KJV. p. 56, Para. 1, [GI].

What the Curse Is. No one can read Gal atians 3:10 carefully and
thoughtfully without seeing that the curse is transgression of the |aw
Di sobedi ence to God's lawis itself the curse; for "sin came into the
worl d through one man and death through sin." Romans 5:12. Sin has
death wapped up in it. Wthout sin death would be inpossible, for "the
sting of death is sin." 1 Corinthians 15:56. "For all who rely on works
of the law are under a curse."” Why? Because the law is a curse? Not by



any neans: "The law is holy, and the commandnent is holy and just and
good." Romans 7:12. Wy, then, are all who rely on works of the | aw
under a curse? Because it is witten, "Cursed be everyone who does not
abide by all things witten in the book of the law, and do them" p.
56, Para. 2, [GT].

Mark it well: They are not cursed because they do the | aw, but because
they do not do it. So, then, we see that relying on works of the |aw
does not nean that one is doing the law. No! "The carnal nmind is enmty
agai nst God: for it is not subject to the |aw of God, neither indeed
can be." Romans 8:7, KJV. Al are under the curse, and he who thinks to
get out by his own works, remmins there. Since the "curse" consists in
not continuing in all things that are witten in the law, therefore the
"bl essi ng" neans perfect conformity to the law. p. 56, Para. 3, [GI].

Bl essing and Cursing. "Behold, | set before you this day a bl essing
and a curse; a blessing, if ye obey the commandnents of the Lord your
God, which | command you this day: and a curse, if ye will not obey the

conmandnents of the Lord your God." Deuteronomy 11:26-28, KJV. This is
the living word of God, addressed to each one of us personally. "The

| aw brings wath" (Romans 4:15), but the wath of God comes only on the
children of disobedience (Ephesians 5:6). If we truly believe, we are
not condemmed, because faith brings us into harnmony with the law, the
life of God. "Whoso | ooketh into the perfect law of |iberty, and
continueth therein, he being not a forgetful hearer, but a doer of the
work, this man shall be blessed in his deed." Janes 1:25, KJV. p. 57,
Para. 1, [GT].

Good Wbrks. The Bible does not disparage good works. On the contrary,
it exalts them "This is a faithful saying, and these things | wll
that thou affirmconstantly, that they which have believed in God m ght
be careful to nmmintain good works. These things are good and
profitable." Titus 3:8, KJV. The charge against the unbelieving is that
they are "unto every good work reprobate." Titus 1:16, KJV. Tinothy was
exhorted to "charge themthat are rich in this world," "that they do
good, that they be rich in good works." 1 Timothy 6:17, 18, KJV. And
the apostle Paul prayed for us all that we nmight "wal k worthy of the
Lord unto all pleasing, being fruitful in every good work." Col ossians
1:10, KJV. Still further, we are assured that God has created us "in
Chri st Jesus for good works," "that we should walk in them" Ephesi ans
2:10. p. 57, Para. 2, [GT].

He has Hinsel f prepared these works for us, wought themout, and laid
themup for all who trust in Hm Psalm31:19. "This is the work of
God, that you believe in H mwhom He has sent." John 6:29. Good works
are commended, but we cannot do them They can be performed only by the
One who is good, and that is God. If there be ever any good in us, it
is God who works in us. There is no disparagement of anything that He
does. "Now the God of peace, that brought again fromthe dead our Lord
Jesus, that great Shepherd of the sheep, through the blood of the
everl asting covenant, nmake you perfect in every good work to do Hi s
will, working in you that which is well pleasing in His sight, through
Jesus Christ; to whom be glory forever and ever. Anen." Hebrews 13: 20,
21, KIV. p. 57, Para. 3, [GT].

[ Verses 11, 12] p. 58, Para. 1, [GT].



Who Are the Righteous? When we read the frequent statenent, "He who

through faith is righteous shall live," it is necessary to have a clear
i dea of what the word "righteous"” neans. The King Janes Version has it,
"The just shall live by faith." To be justified by faith is to be made

righteous by faith. "All unrighteousness is sin" (1 John 5:17, KJV),
and "sin is the transgression of the law' (1 John 3:4, KJV). Therefore
all unrighteousness is transgression of the law, and of course al

ri ght eousness is obedience to the law. So we see that the just, or

ri ghteous, man is the man who obeys the law, and to be justified is to
be made a keeper of the law. p. 58, Para. 2, [CT].

How t o Becone Just. Right doing is the end to be obtained, and the | aw
of God is the standard. "the | aw worketh wrath, "because "all have
sinned," and "the wath of God cometh on the children of disobedience."
How shal |l we becone doers of the |aw and thus escape wath, or the
curse? The answer is, "He who through faith is righteous shall live."
By faith, not by works, we become doers of the law "Wth the heart man
believeth unto righteousness." Romans 10: 10, KJV. That no man is
justified by the law in the sight of God is evident. How? Fromthis,
that "the just shall live by faith.” If righteousness cane by works,
then it would not be by faith; "if it is by grace, it is no |onger on
the basis of works; otherw se grace would no | onger be grace." Ronmans
11: 6. "To himthat worketh is the reward not reckoned of grace, but of
debt. But to himthat worketh not, but believeth on HHmthat justifieth
the ungodly, his faith is counted for righteousness." Ronmans 4:4, 5,
KJV. p. 58, Para. 3, [GI].

There is no exception, no hal fway working. It is not said that sonme of
the just shall live by faith, or that they shall live by faith and
wor ks; but sinply, "the just shall live by faith." And that proves

ri ght eousness cones not by their own works. Al of the just are nade
just and kept just by faith alone. This is because the law is so holy.
It is greater than can be done by man; only divine power can acconplish
it; so by faith we receive the Lord Jesus, and He |lives the perfect |aw
inus. p. 58, Para. 4, [GI].

The Law Not of Faith. "The | aw does not rest on faith." O course it
is the witten law, no matter whether in a book or on tables of stone,
that is here referred to. That |law sinply says, "Do this,"” or, "do not
do that." "He who does themshall live by them" That is the sole
condition on which the witten law offers life. Wrks, and works only,
conmend thenselves to it. How those works are obtained is of no
consequence to it, provided they are present. But none have done the
requi renents of the law, and so there can be no doers of the | aw, that
is, none who in their own |lives can present a record of perfect
obedi ence. p. 59, Para. 1, [GI].

"He who does themshall live by them" But one nust be alive in order
to do! A dead man can do nothing, and he who is "dead in trespasses and
sins" can do no righteousness. Christ is the only one in whomthere is
life, for He is the life, and He al one has done and can do the
ri ght eousness of the | aw. When, instead of being denied and repressed,
He is acknow edged and received, He lives in us all the fullness of His
life, so that it is no nore we but Christ living in us. Then His
obedi ence in us makes us righteous. Qur faith is counted for
ri ght eousness sinply because our faith appropriates the living Christ.
In faith we yield our bodies as tenples of God. Christ, the Living



Stone, is enshrined in the hearts, which becone God's thrones. And so
in Christ the living | aw becomes our life, for "out of the heart are
the issues of life." p. 59, Para. 2, [GT].

[ Verses 13, 14] p. 59, Para. 3, [GT].

The Real Question at Issue. In this letter there is no controversy
over the law as to whether or not it should be obeyed. No one had
clainmed that the | aw was abolished or changed or had lost its force.
The letter contains no hint of any such thing. The question was not if
the | aw should be kept but howit was to be kept. Justification--being
made ri ghteous--was admitted to be a necessity. The question was: "Is
it by faith or by works?" The "fal se brethren” were persuading the
Gal atians that they nust be nade righteous by their own efforts. Pau
by the Spirit was showing that all such attenpts were usel ess and coul d
result only in fastening the curse nore firmy on the sinner. p. 59,
Para. 4, [GT].

Ri ght eousness through faith in Jesus Christ is set forth to all men in
all time as the only real righteousness. The fal se teachers made their
boast in the law, but through breaking it caused the name of God to be
bl asphened. Paul made his boast in Christ, and by the righteousness of
the aw to which he thus submtted, he caused the nanme of God to be
glorified in him p. 60, Para. 1, [GI].

The Sting of Sin. That death is the curse is evident fromthe | ast
part of verse 13: "Cursed be everyone who hangs on a tree." Christ was
made a curse for us in that He hung on a tree, that is, was crucified.
But sin is the cause of death: "By one man sin entered into the world,
and death by sin; and so death passed upon all nen, for that all have
sinned."” Romans 5:12, KJV. "The sting of death is sin.” 1 Corinthians
15:56. So we have the substance of verse 10 thus, that those who do not
"abide by all the things witten in the |aw' are dead. That is,

di sobedi ence is death. p. 60, Para. 2, [GT].

“"When lust hath conceived, it bringeth forth sin: and sin, when it is
finished, bringeth forth death." Janes 1:15, KJV. Sin contains death,
and nmen out of Christ are "dead through trespasses and sins." Ephesians
2:1. It matters not that they wal k about seemingly full of life. The
words of Christ are, "Unless you eat the flesh of the Son of man and
drink Hi s blood, you have no life in you." John 6:53. "She that liveth
in pleasure is dead while she liveth." 1 Timpthy 5:6, KIV. It is a
living death--a body of death--that is endured. Romans 7:24. Sin is the
transgression of the law. The wages of sin is death. The curse,
therefore, is the death that is carried about concealed even in the
nost attractive sin. "Cursed be everyone who does not abide by al
things witten in the book of the law, and do them"™ p. 60, Para. 3,
[GT].

Redenption From the Curse. "Christ redeened us fromthe curse of the
law. " Some who superficially read this rush off frantically exclaimng,
"We don't need to keep the |aw, because Christ has redeenmed us fromthe
curse of it," as though the text said that Christ redeened us fromthe
curse of obedi ence. Such read the Scriptures to no profit. The curse,
as we have seen is disobedience: "Cursed be everyone who does not abide
by all things witten in the book of the law, and do them" Therefore
Christ has redeened us from di sobedi ence to the |aw. God sent forth His



Son "in the likeness of sinful flesh and for sin, . . . in order that
the just requirenment of the |Iaw m ght be fulfilled in us." Romans 8: 3,
4. p. 60, Para. 4, [CT].

Soneone may lightly say, "Then we are all right; whatever we do is
right so far as the law is concerned, since we are redeened."” It is
true that all are redeenmed, but not all have accepted redenption. Many
say of Christ, "We will not have this Man to reign over us," and thrust
the bl essing of God fromthem But redenption is for all. Al have been
purchased with the precious blood--the life--of Christ, and all may be,
if they will, free fromsin and death. By that blood we are redeened
from"the futile ways inherited fromyour fathers.” 1 Peter 1:18. p.
61, Para. 1, [GT].

Stop and think what this neans. Let the full force of the announcenent
i mpress itself upon your consciousness. "Christ redeened us fromthe
curse of the law'--fromour failure to continue in all its righteous
requi renents. We need not sin anynore! He has cut the cords of sin that
bound us so that we have but to accept His salvation in order to be
free fromevery besetting sin. It is not necessary for us any longer to
spend our lives in earnest longings for a better life and in vain
requests for desires unrealized. Christ raises no fal se hopes, but He
cones to the captives of sin and cries to them "Liberty! Your prison
doors are open. Go forth." What nore can be said? Christ has gai ned the
conplete victory over this present evil world, over "the lust of the
flesh and the lust of the eyes and the pride of life" (1 John 2:16),
and our faith in Hmmakes His victory ours. W have but to accept it.
p. 61, Para. 2, [GIT].

Christ Made a Curse for Us. That "Christ died for the ungodly" (Romans
5:6) is evident to all who read the Bible. He "was delivered for our

of fenses." Romans 4:25, KJV. The Innocent suffered for the guilty, the
Just for the unjust. "He was wounded for our transgressions. He was
bruised for our iniquities: the chastisenent of our peace was upon H m
and with His stripes we are healed. All we |ike sheep have gone astray;
we have turned everyone to his own way; and the Lord hath laid on H m

the iniquity of us all." Isaiah 53:5, 6, KJV. But death cane by sin.
Death is the curse that has passed upon all nen sinply because "al
have sinned." So, as Christ was "made a curse for us,” it follows that

Christ was "made to be sin for us."™ 2 Corinthians 5:21, KIJV. He "bore
our sins in Hs body" to the tree. 1 Peter 2:24. Note that our sins
were "in His body." It was no superficial work that He undertook. Qur
sins were not nerely figuratively laid on Hm but were "in H s body."
He was "made a curse" for us, "made to be sin" for us, and consequently
suffered death for us. p. 61, Para. 3, [GI].

To some this truth seens repugnant. To the Greeks it is foolishness,
to the Jews a stunbling block. But to us who are saved, it is "the
power of God." See 1 Corinthians 1:23, 24. Renenber that He bore our
sins in H's owm body--not H's sins, for He never sinned. The sane
scripture that tells us He was nade to be sin for us, assures us that
He "knew no sin." the same text that tells us that He carried our sins
"in His own body," is careful to let us know that He "did no sin." The
fact that He could carry our sin about with HHmand in Hm being
actually nmade to be sin for us, and yet not do any sin, is to Hs
everlasting glory and our eternal salvation fromsin. Al the sins of
all men were on Hm yet no person ever discovered a trace of sin upon



Hm No sin was ever manifested in His life, although He took all sin
upon hinself. He received it and swallowed it up by the power of the
endless life in which He swallows up death. He can bear sin and yet be
untainted by it. It is by this marvelous life that He redeens us. He
gives us His life so that we may be freed fromevery taint of the sin
that is in our flesh. p. 62, Para. 1, [GI].

Christ, "in the days of His flesh, when He had offered up prayers and
supplications and strong crying and tears unto HHmthat was able to
save Hmfromdeath," "was heard in that He feared." Hebrews 5:7, KJV

But He died! No one took His life fromH m He laid it down that He

m ght take it again. John 10:17, 18. The cords of death were | oosed,
"because it was not possible for Hmto be held by it." Acts 2:24. Wy
was it not possible for death to hold HHm even though He voluntarily
put Hnmself in its power? Because He "knew no sin." He took sin upon

Hi nmsel f but was saved fromits power. He was "in all things" "nmade |ike
unto His brethren,” "in all points tenpted |like as we are" (Hebrews
2:17; 4:15, KJV), and since He could of Hinself do nothing (John 5:30),
He prayed to the Father to keep Him from bei ng overcone and thereby
falling under the power of death. And He was heard. In Hi s case these
words were fulfilled: "The Lord God will help Me; therefore shall | not
be confounded: therefore have | set My face like a flint, and | know
that | shall not be ashamed. He is near that justifieth Me; who will
contend with Me?" Isaiah 50:7, 8, KJV. p. 62, Para. 2, [GI].

Whose sin was it that thus oppressed Hm and from which He was
delivered? Not H's own, for He had none. It was your sin and mine. Qur
sins have al ready been overcomne--vanqui shed. W have to fight only with
an al ready defeated foe. Wen you conme to God in the nanme of Jesus,
havi ng surrendered yourself to His death and life so that you do not
bear His nanme in vain because Christ lives in you, you have only to
remenber that every sin was on Hm and is still on Hm and that He is
the conqueror, and straightway you will say, "Thanks be to God, which
giveth us the victory through our Lord Jesus Christ." 1 Corinthians
15: 57, KJV. "Now t hanks be unto God, which always causeth us to triunph
in Christ, and naketh manifest the savor of Hi s know edge by us in
every place." 2 Corinthians 2:14, KJV. p. 63, Para. 1, [GI].

The Revel ation of the Cross. The "tree" brings us to the inexhaustible
subj ect presented in Galatians 2:20 and 3:1--the ever-present cross:
p. 63, Para. 2, [GI].

(1) The redenption fromsin and death is acconplished through the
cross, Galatians 3:13. p. 63, Para. 3, [GT].

(2) The gospel is all contained in the cross. For the gospel is "the
power of God for salvation to everyone who have faith." Romans 1:16.
and "to us who are being saved" the cross of Christ "is the power of
God." 1 Corinthians 1:18. p. 63, Para. 4, [GT].

(3) Christ is revealed to fallen nmen only as the crucified and risen
One. There is no other name under heaven gi ven anong nen, whereby
sal vation may be obtained. Acts 4:12. Therefore it is all that God sets
forth before nmen, since He does not wish to confuse them "Christ and
H mcrucified" is all that Paul wished to know. It is all that any man
needs to know. The one thing that nen need is salvation. If they get
that, they get all things. But salvation is found only in the cross of



Christ. Therefore God puts before the eyes of men nothing el se; He

gi ves them just what they need. Jesus Christ is by God set forth openly
crucified before the eyes of every man, so that there is no excuse for
any to be lost or to continue in sin. p. 63, Para. 5, [GT].

(4) Christ is set forth before men as the crucified Redeener; and
since nen need to be saved fromthe curse, He is set forth as bearing
the curse. Wherever there is any curse, there is Christ bearing it. W
have already seen that Christ bore and still bears our curse of the
earth itself, for He bore the crown of thorns, and the curse pronounced
on the earth was, "Thorns and thistles it shall bring forth." Genesis
3:18. So the whol e creation, which now groans under the curse, has been
redeened through the cross of Christ. See Romans 8:19-23. p. 64, Para.
1, [GaT].

(5) On the cross Christ bore the curse. H's being nmade a curse for us
was indicated by H s hanging on the cross. The cross is the synbol of
not only the curse, but also the deliverance fromthe curse, since it
is the cross of Christ, the conqueror and Deliverer. p. 64, Para. 2,
[GT].

(6) Where is the curse? Ah, where is it not? The blindest can see it

if he will but acknow edge the evidence of his own senses. Inperfection
is a curse, yes, that is the curse. And inperfection is on everything
connected with this earth. Man is inperfect, and even the finest plant
that grows fromthe earth is inperfect in some respect. Nothing neets
the eye but that it shows the possibility of inmprovenent, even if our
untrai ned eyes cannot see the absolute necessity of it. Wien God nade
the earth, everything was "very good," or, as the Hebrew idiomhas it,
"good exceedingly.” God Hinself could see no chance, no possibility, of
i nprovenent. But now it is different. The gardener spends his thought
and | abor trying to inprove the fruits and fl owers under his care. And
since the best that the earth produces reveals the curse, what need be
said of the gnarled, stunted growhs, the withered and bl asted buds and
| eaves and fruits, and the noxious, poisonous weeds? Everywhere "a
curse devours the earth." Isaiah 24:6. p. 64, Para. 3, [GI].

(7) Should we therefore be discouraged? No. "For God hath not destined
us for wath, but to obtain salvation through our Lord Jesus Christ." 1
Thessal oni ans 5:9. Although the curse is visible everywhere, yet things
live, and nen live. But the curse is death, and no man and no thing in
creation can bear death and still live. Death kills. But Christ is the
living One; He died, but He is alive forevernore. Revelation 1:18. He
al one can bear the curse--death--and on the basis of his own nmerits
return to life. There is Ilife on the earth and in man, in spite of the
curse, because Christ died on the cross. Every bl ade of grass, every
| eaf of the forest, every shrub and tree, every flower and fruit, even
the bread that we eat, is stanped with the cross of Christ. In our own
bodies is the stanp of Christ crucified. Everywhere is the evidence of
that cross. The preaching of the cross, the gospel, is the power of
God, revealed in all things that He has nmade. That is "the power at
work in us." Ephesians 3:20. A conparison of Romans 1:16-20 with 1
Corinthians 1:17, 18 shows clearly that the evidence of the cross of
Christ is seen in all the things that God has nmade--even in our own
bodies. p. 64, Para. 4, [GT].

Courage From Despair. "lnnunmerable evils have conmpassed nme about; m ne



iniquities have taken hold upon ne, so that | amnot able to | ook up
they are nore than the hairs of mne head: therefore ny heart faileth
me." Psalm40:12, KJV. But not only may we with confidence cry unto God
"out of the depths,” but God in His infinite mercy has so ordered it
that the very depths thensel ves are a source of confidence. The fact
that although we are in the depths of sin we yet live is proof that God
Hinmsel f, in the person of Christ on the cross, is present with us to
deliver us. So through the Holy Spirit everything, even what is under
the curse (for everything is under the curse), preaches the gospel. Qur
own weakness, instead of being a cause of discouragement, is, if we
believe the Lord, a pledge of redenption. "CQut of weakness" we are
"made strong."” "In all these things we are nore than conquerors through
H m who | oved us." Romans 8:37. Truly, God has not left Hinself wthout
Wi t ness anmobng nen. "He who believes in the Son of God has the testinony
in hinself." 1 John 5:10. p. 65, Para. 1, [GI].

The Bl essing Fromthe Curse. Christ bore the curse in order that the

bl essing m ght cone to us. Death to Hmis life to us. If we willingly
bear about in our bodies the dying of the Lord Jesus, the life also of
Jesus will be manifested in our nortal flesh. 2 Corinthians 4:10. He

was made to be sin for us, that we mght be made the righteousness of
God in Hm 2 Corinthians 5:21. The bl essing we receive through the
curse He bears is the blessing of deliverance fromsin. For as the
curse results fromthe transgression of the law (Gal atians 3:10), the
bl essing consists in being turned away fromour iniquities (Acts 3:26).
Christ suffered the curse, even sin and death, "that the bl essing of
Abraham ni ght come on the Gentiles through Jesus Christ." p. 65, Para
2, [GT].

The bl essing of Abrahamis, as Paul points out in another letter

ri ghteousness by faith: "David al so describeth the bl essedness of the
man, unto whom God i nputeth righteousness wi thout works, saying,

Bl essed are they whose iniquities are forgiven, and whose sins are
covered. Blessed is the nman to whomthe Lord will not inpute sin."
Romans 4:6-8, KIJV. p. 66, Para. 1, [GI].

He shows further that this blessing rests on the Gentiles who believe,
as well as on the Jews who believe, because Abrahamreceived it when he
was uncircuncised "to nmake himthe father of all who believe." Verse
11. p. 66, Para. 2, [GT].

The blessing is freedomfromsin, even as the curse is the doi ng of
sin. As the curse reveals the cross, so that very curse is by the Lord
made to proclaimthe blessing. The fact that we physically live,
al though we are sinners, assures us that deliverance fromthe sinis
ours. "While there's life there's hope," says the adage, because the
Life is our hope. p. 66, Para. 3, [GT].

Thank God for the blessed hope! The bl essing has cone upon all nen.
For "as by the offense of one judgnent cane upon all nen to
condemmati on; even so by the righteousness of One the free gift cane
upon all nen unto justification of life." Romans 5:18, KJV. God, who is
no respecter of persons, "has blessed us in Christ with every spiritua
bl essing in the heavenly places." Ephesians 1:3. The gift is ours to
keep. If anyone has not this blessing, it is because he has not
recogni zed the gift, or has deliberately thrown it away. p. 66, Para.
4, [GT].



A Finished Wirk. "Christ redeemed us fromthe curse of the law, " from
sin and death. This He did by "being nade a curse for us,"” and so we
are freed fromall necessity of sinning. Sin can have no dom ni on over
us if we accept Christ in truth and without reserve. This was just as
much a present truth in the days of Abraham Mbses, David, and |saiah
as it is today. More than seven hundred years before the cross was
rai sed on Calvary, |saiah, who testified of the things which he

under st ood because his own sin had been purged by a "live coal" from
God's alter, said: "Surely He hath borne our griefs, and carried our
sorrows. . . . He was wounded for our transgressions, He was bruised
for our iniquities; the chastisenent of our peace was upon H n and
with His stripes we are healed. . . . The Lord hath laid on H mthe
iniquity of us all." Isaiah 53:4-6, KJV. "I have blotted out, as a

thick cloud, thy transgressions, and, as a cloud, thy sins: return unto
Me; for | have redeened thee." |saiah 44:22, KJV. Long before Isaiah's
time, David wwote: "He hath not dealt with us after our sins; nor
rewarded us according to our iniquities." "As far as the east is from
the west, so far hath He renpved our transgressions fromus." Psalm
103:10, 12, KJV. p. 66, Para. 5, [GT].

"We who have believed enter that rest," because the "works were
finished fromthe foundation of the world." Hebrews 4:3. The bl essing
that we received is "the bl essing of Abraham "™ We have no ot her
foundati on than that of the apostles and prophets, with Christ Hinself
as the Chief Cornerstone. Ephesians 2:20. It is a full and conplete
sal vation that God has provided. It awaits us as we cone into the
world. And we do not relieve God of any burden by rejecting it, nor do
we add to His | abor by accepting it. p. 67, Para. 1, [GT].

"The Prom se of the Spirit." Christ has redeened us "that we m ght
receive the pronmise of the Spirit through faith.” Do not nake the

m stake of reading this as though it were "that we m ght receive the
prom se of the gift of the Spirit." It does not say that, and it does
not nmean that, as a little thought will show Christ has redeened us,
and that fact proves the gift of the Spirit, for it was only "through
the eternal Spirit" that He offered Hi nsel f w thout spot to Cod.
Hebrews 9:14. But for the Spirit, we should not know that we were
sinners. Mich | ess should we know redenption. The Spirit convinces of

sin and of righteousness. John 16:8. "It is the Spirit that beareth
Wi t ness, because the Spirit is truth." 1 John 5:6, KJV. "He that
believeth . . . hath the witness in himself." Verse 10, KJV. Christ is

crucified for every man. That, as we have al ready seen, is shown in the
fact that we are all under the curse, and Christ alone on the cross
bears the curse. But it is through the Spirit that Christ dwells on
earth anong nen. Faith enables us to receive the testinony of this

Wi tness and rejoice in that which the possession of the Spirit assures.
p. 67, Para. 2, [GI].

Note further: The bl essing of Abraham cones on us in order that we may
receive the pronmise of the Spirit. But it is only through the Spirit
that the bl essing cones. Therefore the blessing cannot bring to us the
prom se that we shall receive the Spirit. W already have the Spirit
with the blessing. But, having the blessing of the Spirit (nanely,
ri ght eousness), we are sure of receiving that which the Spirit prom ses
to the righteous, namely, an everlasting inheritance. In blessing
Abraham God prom sed himan inheritance. The Spirit is the pledge of



all good. p. 68, Para. 1, [GT].

The Spirit, the Pledge of Inheritance. All God's gifts are in

t hensel ves pronmi ses of nore. There is always nmuch nore to follow God's
purpose in the gospel is to gather together in one all things in Jesus
Christ, "in whom al so we have obtained an inheritance, . . . in whom

al so after that [or when] ye believed, ye were sealed with that Holy
Spirit of prom se, which is the earnest of our inheritance until the
redenpti on of the purchased possession, unto the praise of H's glory."
Ephesi ans 1:11-14, KJV. p. 68, Para. 2, [GI].

O this inheritance we nust speak further later on. Suffice it nowto
say that it is the inheritance prom sed to Abraham whose children we
become by faith. The inheritance belongs to all who are children of God
through faith in Christ Jesus. And the Spirit that marks our sonship is
the promise, the pledge, the first-fruits of that inheritance. Those
who accept Christ's glorious deliverance fromthe curse of the | aw -
redenpti on not from obedience to the law, for obedience is not a curse,
but from di sobedi ence to the I aw-have in the Spirit a taste of the
power and the blessing of the world to come. p. 68, Para. 3, [GT].

[ Verses 15-18] p. 68, Para. 4, [GT].

The gospel of worldw de sal vati on was preached to Abraham p. 68,
Para. 5, [GT].

He believed and received the bl essing of righteousness. Al who
bel i eve are blessed with the Abraham who believed. Those who are "of
faith" are the children of Abraham "the prom ses were nmade to Abraham
and to his offspring.” "If the inheritance is by the law, it is no
| onger by prom se; but God gave it to Abraham by a promi se."” The
prom se made to us is the sane prom se made to Abraham the prom se of
an inheritance in which we share as his children. p. 69, Para. 1,
[Gar].

"And to His OFfspring." Here is no play upon words. The issue is
vital. The controversy is over the way of salvation, whether by Christ
al one, or by something else, or by Christ and sonething or somebody
el se. Many people imagine that they must save thensel ves by making
t hensel ves good. Many others think that Christ is a valuable adjunct, a
good Assistant to their efforts. Ohers are willing to give H mthe
first place, but not the only place. They regard thensel ves as good
seconds. It is the Lord and they who do the work. But our text shuts
of f all such assunption and self-assertion. Not "offsprings," but the
"of fspring." Not many, but one. "'And to your offspring," which is
Christ." Christ is the One. p. 69, Para. 2, [CT].

Not Two Lines. We can contrast the "spiritual offspring” with the
"fleshly offspring” of Abraham The opposite of the spiritual is
fleshly, and the fleshly children, unless they are also spiritua
chil dren, have no share whatever in the spiritual inheritance. It is
possi bl e for nen wal ki ng about in the body in this world to be wholly
spiritual. And such they nmust be or else they are not children of
Abraham "Those who are in the flesh cannot please God." Romans 8: 8.
"Fl esh and bl ood cannot inherit the kingdom of God." 1 Corinthians
15:50. There is only one line of spiritual descendants from Abraham
only one set of real spiritual children, and they are those who are "of



faith"--those who, by receiving Christ by faith, receive power to
beconme sons of God. p. 69, Para. 3, [CI].

Many Promises in One. But while the "offspring” is singular, the
prom ses are plural. God has nothing for any man that was not prom sed
to Abraham All the prom ses of God are conveyed in Christ, in whom
Abraham believed. "For all the prom ses of God find their Yes in Hm
p. 69, Para. 4, [GT].

That is why we utter the Amen through Hm to the glory of God." 2
Corinthians 1:20. p. 70, Para. 1, [GI].

The Prom sed i nheritance. That the thing pronm sed, and the sum of al
the prom ses, is an inheritance is clearly seen from Gal ati ans 3: 15-18.
The sixteenth verse tells us that the law, comng in four hundred and
thirty years after the prom se was nade and confirned, cannot nake that
prom se of none effect. "For if the inheritance is by the law, it is no
| onger by promi se; but God gave it to Abraham by a promi se." Verse 18.
What this prom sed inheritance is my be seen by conparing the verse
just quoted with Romans 4:13: "The pronise to Abraham and his
descendants, that they should inherit the world, did not cone through
the | aw but through the righteousness of faith.” And so, although the
heavens and earth which are now "reserved unto fire against the day of
judgment and perdition of ungodly nen," when "the heavens being on fire
shal | be dissolved, and the elements shall nelt with fervent heat,"

"we, according to His prom se, |ook for new heavens and a new earth,
wherein dwelleth righteousness." 2 Peter 3:7, 12, 13, KJV. This is the
heavenly country for which Abraham |saac, and Jacob | ooked. p. 70,
Para. 2, [GT].

An | nheritance Wthout Curse. "Christ redeemed us fromthe curse

that we m ght receive the prom se of the Spirit through faith." This
"promi se of the Spirit" we have seen to be the possession of the whol e
earth made new -redeenmed fromthe curse. For "the creation itself wll
be set free fromits bondage to decay and obtain the glorious liberty
of the children of God." Romans 8:21. The earth fresh and new fromthe
hand of God, perfect in every respect, was given to man fromthe hand
of God, perfect in every respect, was given to nan for a possession
Genesis 1:27, 28, 31. Man sinned and brought the curse upon hinself.
Chri st has taken the whole curse, both of man and of all creation, upon
Hi nmsel f. He redeens the earth fromthe curse, that it may be the

everl asting possession that God originally designed it to be; and He
al so redeemrs man fromthe curse, that he may be fitted for the

possessi on of such an inheritance. This is the sum of the gospel. "The
free gift of God is eternal life in Jesus Christ our Lord." Ronmans
6:23. This gift of eternal life is included in the prom se of the

i nheritance, for God promised the and to Abraham and to his seed for
"an everlasting possession."” Cenesis 17:8. It is an inheritance of

ri ght eousness, because the proni se that Abraham should be heir of the
world was through the righteousness of faith. Righteousness, eterna
life, and a place in which to live eternally--these are all in the
prom se, and they are all that could possibly be desired or given. To
redeem man, but to give himno place in which to live, would be an

i nconpl ete work. The two actions are parts of one whole. The power by
which we are redeenmed is the power of creation, by which the heavens
and the earth are made new. Wen all is acconplished, "there shall be
no nore curse." Revelation 22:3, KIV. p. 70, Para. 3, [CI].



The Covenants of Prom se. The covenant and prom se of God are one and
the sane. This is clearly seen from Gal atians 3:17, where Paul asserts
that to di sannul the covenant would be to make void the pronmise. In
Genesis 17 we read that God nade a covenant with Abrahamto give him
the | and of Canaan for an everlasting possession. Gl atians 3:18 says
that God gave it to himby prom se. God's covenants with nmen can be
not hing el se than pronises to them "Wo hath first given to Hm and
it shall be reconpensed unto hi magain? For of HHm and through H m
and to Hm are all things." Romans 11:35, 36, KJV. p. 71, Para. 1,
[GT].

After the Flood God made a "covenant” with every beast of the earth,
and with every fow; but the beasts and the birds did not pron se
anything in return. Genesis 9:9-16. They sinply received the favor at
the hand of God. That is all we can do--receive. God prom ses us
everything that we need, and nore than we can ask, or think, as a gift.
We give H mourselves, that is, nothing. And He gives us Hinself, that
is, everything. That which makes all the trouble is that even when nen
are willing to recognize the Lord at all they want to make bargains
with Hm They want it to be an equal, "nutual" affair--a transaction
in which they can consider thenselves on a par with God. But whoever
deals with God nust deal with Hmon H's owm terns, that is, on a basis
of fact--that we have nothing and are nothing, and He has everything
and is everything and gives everything. p. 71, Para. 2, [GI].

The Covenant Ratified. The covenant (that is, the prom se of God to
gi ve men the whole earth nade new after having made them free fromthe
curse) was "previously ratified by God." Christ is the Surety of the
new covenant, even the everlasting covenant. "For all the prom ses of
God find their Yes in Hm That is why we utter the Anmen through H m
to the glory of God." 2 Corinthians 1:20. In H mwe have obtai ned the
i nheritance (1 Peter 1:3, 4), for the Holy Spirit is the first-fruits
of the inheritance, and the possession of the Holy Spirit is Christ
Hinmsel f dwelling in the heart by faith. God bl essed Abraham saying,
“I'n thy seed shall all the kindreds of the earth be blessed,” and this
is fulfilled in Christ, whom God has sent to bless us in turning us
away fromour iniquities. Acts 3:25, 26, KIV. p. 71, Para. 3, [CT].

It was the oath of God that ratified the covenant nade to Abraham
That prom se and that oath to Abraham become our ground of hope, our
strong consol ation. They are "sure and steadfast" (Hebrews 6:19),
because the oath sets forth Christ as the pledge, the surety, and "He
al ways lives" (Hebrews 9:25). He upholds all things by H's word of
power. Hebrews 1:3. "In Hmall things hold together." Col ossians 1:17.
Therefore "when God desired to show nore convincingly to the heirs of
the prom se the unchangeabl e character of Hi s purpose, he interposed
with an oath."” Hebrews 6:17. This is our consolation and hope in
fleeing for refuge fromsin. He pledged H s own existence, and with it
the entire universe, for our salvation. Surely a firmfoundation for
our hope is laid in H's excellent Word! p. 72, Para. 1, [GIT].

The Law Cannot Make the Prom se Void. Do not forget as we proceed that
the covenant and the pronise are the sane thing, and that it conveys

| and, even the whole earth nmade new, to Abraham and his children
Remenber al so that since only righteousness will dwell in the new
heavens and the new earth, the prom se includes the making righteous of



all who believe. This is done in Christ, in whomthe promse is
confirmed. Now, "no one annuls even a man's will, or adds to it, once
it has been ratified." How nmuch nore nust this be the case with God's
"will"! p. 72, Para. 2, [GIT].

Therefore, since perfect and everlasting righteousness was assured by
the "will" nmade with Abraham which was also confirmed in Christ, by
the oath of God, it is inpossible that the | aw which was spoken four
hundred and thirty years later could introduce any new feature. The
i nheritance was given to Abraham by promi se. But if after four hundred
and thirty years it should devel op that now the inheritance nust be
gai ned in sone other way, then the prom se would be of no effect, and
the "will" or covenant would be made void. But that would invol ve the
overthrow of God's governnent and the ending of His existence. For He
pl edged H s own exi stence to give Abraham and his seed the inheritance
and the righteousness necessary for it. "For the promi se, that he
shoul d be the heir of the world, was not to Abraham or to his seed,
through the |aw, but through the righteousness of faith." Romans 4:13,
KJV. The gospel was as full and conplete in the days of Abrahamas it
has ever been or ever will be. No addition to it or change in its
provi sions or conditions could possibly be made after God's oath to
Abraham Not hing can be taken away fromit as it thus existed, and not
one thing can ever be required fromany man nore than what was required
of Abraham p. 72, Para. 3, [GI].

[ Verses 19, 20] p. 73, Para. 1, [GT].

"Why then the | aw?" The apostle Paul asks this question that he may
the nore enphatically show the place of the law in the gospel. The
question is a very natural one. Since the inheritance is wholly by
promi se, and a "will" or covenant confirnmed cannot be changed (nothing
can be taken fromit, and nothing added to it), why did the law cone in
four hundred and thirty years afterward? "Why then the | aw?" What
busi ness has it here? What part does it act? OF what use is it? p. 73,
Para. 2, [GT].

"It was added because of transgressions."” Let it be understood that
"the entering of the law' at Sinai was not the beginning of its

exi stence. The |l aw of God existed in the days of Abraham and was kept
by him GCenesis 26:5. The |law of God existed before it was spoken upon
Si nai . Exodus 16:1-4, 27, 28. It was "added" in the sense that at Sina
it was given in nore explicit detail. p. 73, Para. 3, [GI].

"Because of transgressions" "Mreover the | aw entered, that the

of fense m ght abound" (Romans 5:20, KJV), in other words, "that sin by
t he commandnent m ght beconme exceeding sinful” (Romans 7:13, KJV). It
was gi ven under circunstances of the nost awful nmajesty as a warning to
the children of Israel that by their unbelief they were in danger of

| osing the prom sed inheritance. They did not, |ike Abraham believe
the Lord; and "whatever does not proceed fromfaith is sin." Romans
14:23. But the inheritance was prom sed "through the righteousness of
faith." Romans 4:13. Therefore the unbelieving Jews could not receive
it. p. 73, Para. 4, [GI].

So the | aw was spoken to themto convince themthat they had not the
ri ght eousness necessary for the possession of the inheritance. For
al t hough ri ghteousness does not come by the law, it nust be "wi tnessed



by the law. " Romans 3:21, KJV. In short, the | aw was given to show them
that they had not faith and so were not true children of Abraham and
were therefore in a fair way to lose the inheritance. God woul d have

put His law into their hearts even as He put it into Abraham s heart,

if they had believed. But when they dishbelieved, yet still professed to
be heirs of the pronise, it was necessary to show themin the nost

mar ked manner that their unbelief was sin. The | aw was spoken because

of transgression, or (what is the same thing) because of the unbeli ef

of the people. p. 74, Para. 1, [GIT].

Sel f-confidence Is Sin. The people of Israel were full of self-
confidence and of unbelief in God, as is shown by their nurnuring

agai nst God's | eading and by their assunption of the ability to do
anything that God required, to fulfill H's promi ses. They had the sane
spirit as their descendants, who asked, "Wat nust we do, to be doing
the work of God?" John 6:28. They were so ignorant of God's

ri ght eousness that they thought that they could establish their own

ri ght eousness as an equival ent. Romans 10:3. Unless they saw their sin,
they could not avail thenselves of the prom se. Hence the necessity of
t he speaking of the law. p. 74, Para. 2, [GT].

The M nistration of Angels. "Are they not all ministering spirits sent
forth to serve, for the sake of those who are to obtain salvation?"
Hebrews 1:14. Just what office the thousands of angels who were at
Sinai had to perform we cannot know. But we do know that angels have a
cl ose and deep interest in everything that concerns man. \Wen the
foundati ons of the earth were laid, "all the sons of God shouted for
joy." Job 38:7. A multitude of the heavenly host sang prai ses when the
birth of the Saviour of mankind was announced. These bei ngs who "exce
in strength” attend the King of kings, waiting to do Hi s pleasure,
"harkening unto the voice of Hs word.” Psal m 103: 20, KJV. The fact
that they were present at the giving of the law shows that it was an
event of the greatest magnitude and inportance. p. 74, Para. 3, [GT].

"Through an Intermediary". The |law was given to the people from Si na
“"through an intermedi ary" (or "nmediator," KJV). Wio was this Medi ator?
There can be only one answer: There is one God, and there is one
Medi at or between CGod and nen, the Man Christ Jesus.” 1 Tinothy 2:5.
"Now an intermediary inplies nore than one; but God is one." Cod and
Christ Jesus are one. Christ Jesus is both God and man. In nediating
between God and man, Christ Jesus represents God to man and nman to God.
"God was in Christ reconciling the world to Hinself" 2 Cor. 5:19. There
is and can be no other nediator between God and nmen. "Neither is there
salvation in any other; for there is none other nane under heaven given
anong nmen, whereby we nust be saved." Acts 4:12, KJV. p. 75, Para. 1,
[GT].

Christ's Wrk as Mediator. Man has wandered from God and rebel | ed
against Hm "All we |like sheep have gone astray." |saiah 53:6. Qur
iniquities have separated between us and Hm Isaiah 59:1, 2. "The
carnal mind is enmty against God: for it is not subject to the | aw of
God, neither indeed can be." Romans 8:7, KJV. Christ cane that He m ght
destroy the enmity and reconcile us to God; for His is our peace. See
Ephesi ans 2:14-16. Christ "died for our sins once for all, the
ri ghteous for the unrighteous, that He might bring us to God." 1 Peter
3:18. Through Hi m we have access to God. Romans 5:1, 2; Ephesians 2:18.
In Hmthe carnal mind, the rebellious nmnd, is taken away, and the



mnd of the Spirit is given in its stead, "in order that the just

requi renents of the law mght be fulfilled in us, who wal k not
according to the flesh but according to the Spirit." Romans 8: 4.
Christ's work is to save that which was | ost, to restore that which was
broken, to reunite that which was separated. His nane is "God with us."
Wth Hmdwelling in us we are nade "partakers of the divine nature." 2
Peter 1:4. p. 75, Para. 2, [GI].

Christ's work as "intermediary" is not limted in either tine or
extent. To be nediator neans nore than to be intercessor. Christ was
nmedi ator before sin canme into the world, and will be mediator when no
sinis in the universe, and no need remains for forgiveness. "In Hm
all things hold together." He is the very inpress of the Father's
being. He is the life. Only in and through Him does the life of God
flowto all creation. He is then the neans, medium nediator, the way,
by which the light of |life pervades the universe. He did not first
become nediator at the fall of man, but was such frometernity. No one,
not sinply no man, but no created being, comes to the Father but by
Christ. No angel can stand in the divine presence except in Christ. No
new power was devel oped, no new machinery, so to speak, was required to
be set in notion by the entering of sin into the world. The power that
had created all things only continued in God's infinite mercy to work
for the restoration of that which was lost. In Christ were all things
created; and, therefore, in H mwe have redenption through Hi s bl ood.
See Col ossians 1:14-17. The power that pervades and uphol ds the
uni verse is the same power that saves us. "Now unto Hmthat is able to
do exceedi ng abundantly above all that we ask or think, according to
the power that worketh in us, unto Hhmbe glory in the church by Chri st
Jesus throughout all ages, world without end. Amen." Ephesians 3:20,
KJV. p. 75, Para. 3, [GT].

[ Verses 21, 22] p. 76, Para. 1, [GT].

"I's the law then agai nst the pronises of God?" Not at all. If it were,
it would not be in the hands of the Mediator, Christ, for all the

prom ses of God are in Hm 2 Corinthians 1:20. W find the |aw and the
prom se conmbined in Christ. We may know that the | aw was not and is not
agai nst the prom ses of God fromthe fact that God gave both the

prom se and the | aw. We know al so that the giving of the |aw introduced
no new elenent into the "covenant," since, having been confirned,
not hi ng could be added to or taken fromit. But the law is not useless,
el se God would not have given it. It is not a matter of indifference
whet her we keep it or not, for God commands it. But all the same it is
not against the pronise and brings no new elenment in. Why? Sinply
because the lawis in the prom se. The pronise of the Spirit includes:
"I will put My laws into their mnds, and wite themon their hearts."
Hebrews 8:10. And this is what God had done for Abraham when He gave

hi mt he covenant of circuncision. Read Romans 4:11; 2:25-29;
Philippians 3:3. p. 76, Para. 2, [CIT].

The Law Magnifies the Prom se. The law is righteousness, as God says:
"Hearken to Me, you who know ri ghteousness, the people in whose heart
is M law. " Isaiah 51:7. So, then, the righteousness which the | aw
demands is the only righteousness that can inherit the prom sed | and.
It is obtained, not by the works of the law, but by faith. The
ri ghteousness of the law is not attained by human efforts to do the
law, but by faith. See Romans 9:30-32. Therefore, the greater the



ri ght eousness which the | aw demands, the greater is seen to be the
prom se of God. For He has prom sed to give it to all who believe. Yes,
He has sworn it. When, therefore, the | aw was spoken from Sinai "out of
the mdst of the fire, of the cloud, and of the thick darkness, with a
great voice" (Deuteronony 5:22, KJV), acconpani ed by the soundi ng of
the trump of God and with the whol e earth quaking at the presence of
the Lord and His holy angels, the inconceivabl e greatness and nmgjesty
of the | aw of God was shown. To everyone who renenbered the oath of God
to Abrahamit was a revelation of the wondrous greatness of God's

prom se; for all the righteousness which the | aw demands He has sworn
to give to everyone who trusts Hm The "loud voice" with which the | aw
was spoken was the [oud voice that fromthe nountaintops proclains the
glad tidings of the saving nmercy of God. See |saiah 40:9. God's
precepts are prom ses; they nust necessarily be such, because He knows
that we have no power! Al that God requires is what He gives. When He
says, "Thou shalt not," we may take it as His assurance that if we but
believe HHmHe will preserve us fromthe sin agai nst which He warns us.
p. 77, Para. 1, [GT].

Ri ght eousness and Life. "If a |law had been given which could make
alive, then righteousness would indeed be by the law." This shows us
that righteousness is life. It is no nmere fornmula, no dead theory or
dogma, but is living action. Christ is the life, and He is, therefore,
our righteousness. The law witten on two tables of stone could not
give life any nmore than could the stones on which it was witten. Al
its precepts are perfect, but the flinty characters cannot transform
t hensel ves into action. He who receives only the lawin letter has a
"mnistration of condemation" and death. But "the Word was made
flesh.” In Christ, the Living Stone, the lawis |ife and peace.
Receiving H mthrough the "ministration of the Spirit," we have the
life of righteousness which the |aw approves. p. 77, Para. 2, [GT].

This twenty-first verse shows that the giving of the law was to
enphasi ze the inportance of the promse. Al the circunstances
attending the giving of the |aw-the trunpet, the voice, the
eart hquake, the fire, the tenpest, the thunders and |ightnings, the
deat h boundary around the nount--told that "the |l aw worketh wath" to
"the children of disobedience.” But the very fact that the wath which
the | aw works conmes only on the children of disobedi ence proves that
the law is good, and that "he who does themshall live by them" D d
God wi sh to discourage the people? Not by any neans. The | aw nust be
kept, and the terrors of Sinai were designed to drive them back to the
oath of God, which four hundred and thirty years before had been given
to stand to all people in all ages as the assurance of righteousness
t hrough the crucified and ever-living Saviour. p. 78, Para. 1, [GI].

How We Learn to Feel Qur Need. Jesus said of the Conforter, "Wen He
cones, He will convince the world of sin and of righteousness and of

judgnent." John 16:8. OF Hinself He said, "I canme not to call the

ri ghteous but sinners to repentance."” "They that are whol e have no need
of the physician, but they that are sick." Mark 2:17, KJV. A man nust
feel his need before he will accept help; he must know his disease

before he can apply the remedy. p. 78, Para. 2, [GI].

Even so the pronise of righteousness will be utterly unheeded by one
who does not realize that he is a sinner. The first part of the
"conforting” work of the Holy Spirit therefore is to convince nmen of



sin. So "the Scripture hath concluded all under sin, that the prom se
by faith of Jesus Christ mght be given to themthat believe."

Gal ati ans 3:22, KJV. "Through the | aw conmes know edge of sin." Romans
3:20. He who knows that he is a sinner is in the way to acknow edge it;
and "if we confess our sins, He is faithful and just, and will forgive
our sins and cleanse us fromall unrighteousness.” 1 John 1:9. p. 78,
Para. 3, [GT].

Thus the law is in the hands of the Spirit an active agent in inducing
men to accept the fullness of the promise. No one hates the man who has
saved his life by pointing out to himan unknown peril. On the
contrary, such a one is regarded as a friend and is always rememnbered
with gratitude. Even so will the | aw be regarded by the one who has
been pronpted by its warning voice to flee fromthe wath to cone. He
will ever say with the psalnist, "I hate vain thoughts: but Thy |aw do
I love." Psalm119:113, KJV. p. 79, Para. 1, [GT].

[Verse 23] p. 79, Para. 2, [GI].

Note the simlarity between verses 8 and 22. "The Scripture hath
concluded [that is, shut up] all under sin, that the prom se by faith
of Jesus Christ mght be given to themthat believe." Verse 22, KJV.
"The Scripture, foreseeing that God would justify the Gentiles hy
faith, preached the gospel beforehand to Abraham saying, In you shal
all the nations be blessed." Verse 8, KJV. W see that the gospel is
preached by the same thing (the Scripture) that "consigns" nen under
sin. The word "conclude" neans literally "confine," just as is given in
verse 23. O course, a person who is confined by the lawis in prison
In human governnents a crimnal is confined as soon as the |aw can get
hold of him God's |law is everywhere present and al ways active.
Therefore the instant a man sins he is confined. This is the condition
of all the world, "for all have sinned," and "there is none righteous,
no, not one." p. 79, Para. 3, [GT].

Those di sobedi ent ones to whom Chri st preached in the days of Noah
were in prison. See 1 Peter 3:19, 20. But they, like all other sinners,
were "prisoners of hope." Zechariah 9;12. God "hath | ooked down from
the height of Hi s sanctuary; from heaven did the Lord behold the earth;
to hear the groaning of the prisoner; to | oose those that are appointed
to death." Psalm 102:19, 20, KJV. Christ is given "for a covenant of
the people, for a light of the Gentiles; to open the blind eyes, to
bring out the prisoners fromthe prison, and themthat sit in darkness
out of the prison house." Isaiah 42: 6, 7, KIV. p. 79, Para. 4, [GT].

Let me speak from personal experience to the one who does not yet know
the joy and freedom of the Lord. Soneday, if not already, you will be
sharply convicted of sin by the Spirit of God. You may have been ful
of doubts and qui bbl es, of ready answers and sel f-defense, but then you
will have nothing to say. you will then have no doubt about the reality
of God and the Holy Spirit and will need no argunent to assure you of
it; you will know the voice of God speaking to your soul and will feel,
as did ancient Israel, "Let not God speak with us, |lest we die." Exodus
20: 10. Then you will know what it is to be "confined" in a prison whose
walls seemto close on you, not only barring all escape, but seenming to
suf focate you. The tales of people condemmed to be buried alive with a
heavy stone upon themw |l seemvery vivid and real to you as you fee
the tables of the | aw crushing out your life, and a hand of marble



seens to be breaking your very heart. Then it will give you joy to
remenber that you are shut up for the sole purpose that "the prom se by
faith of Jesus Christ" mght be accepted by you. As soon as you |ay

hold of that promise, you will find it to be the key that unl ocks any
door in your "Doubting Castle" (see The Pilgrims Progress). The prison
doors will fly open and you will say, "Qur soul is escaped as a bird

out of the snare of the fowers; the snare is broken, and we are
escaped." Psalm 124:7, KIJV. p. 79, Para. 5, [GI].

Under the Law, Under Sin Before faith came we were confined under the
[ aw, "shut up" unto the faith which should afterward be reveal ed. W
know t hat whatsoever is not of faith is sin (Romans 14:23); therefore,
to be "under the law' is identical with being under sin. The grace of
God brings salvation fromsin so that when we believe God's grace we
are no | onger under the |aw, because we are freed fromsin. Those who
are under the law therefore are the transgressors of the law. The
ri ghteous are not under it, but are walking in it. p. 80, Para. 1,
[GT].

The Revi sed Standard Version renders "custodian" in the place of the
Ki ng Janmes Version's "school master." The German and Scandi navi an
transl ati ons enploy a word which signifies "naster of a house of
correction." p. 80, Para. 2, [GIT].

The Greek word cones down to us in English as "pedagogue." The

pai dagogos was the father's slave who acconpanied the father's boys to
school to see that they did not play truant. If they attenpted to run
away he woul d bring them back and had authority even to beat themto
keep themin the way. The word has come to be used as neaning

"school master,"” although the Greek word does not convey the idea of a
school master. "Supervisor” or "custodian" would be better. The one
under this custodian, although nomnally at large, is really deprived

of his liberty just the sane as though he were actually in a cell. The
fact is that all who do not believe are "under sin," "shut up" "under
the law," and, therefore, the |law acts as their supervisor or
custodian. It is the law that will not let them go. The guilty cannot

escape in their guilt. Although God is nerciful and gracious, He wll
not clear the guilty. Exodus 34:6, 7. That is, He will not lie by
calling evil good. But He provides a way by which the guilty may | ose
their guilt. Then the law will no longer curtail their liberty and they
can walk free in Christ. p. 80, Para. 3, [GT].

Freedomin Christ. Christ says, "I amthe door," John 10:9. He is also
the sheepfold and the Shepherd. Men fancy that when they are outside
the fold they are free, and that to conme into the fold would nean a
curtailing of their liberty; but exactly the reverse is true. The fold
of Christ is "a large place,” while unbelief nakes a narrow prison. The
sinner can have but a narrow range of thought. The true free thinker is
t he one who conprehends "with all saints what is the breadth and | ength
and height and depth,"” of "the love of Christ, which surpasses
know edge. " Ephesians 3:18, 19. Qutside of Christ is bondage. In Hm
alone there is freedom Qutside of Christ, the nan is in prison,

"caught in the toils of his sin." Proverbs 5:22. p. 81, Para. 1, [GI].

"The power of sin is the law." 1 Corinthians 15:56. It is the |aw that
declares a nman to be a sinner and makes hi m conscious of his condition
"Through the | aw conmes know edge of sin," and "sin is not counted where



there is no law. " Romans 3:20; 5:13. The law really fornms the sinner's
prison walls. They close in on him making himfeel unconfortable,
oppressing himwith a sense of sin, as though they would press his life
out. While in vain he makes frantic efforts to escape, those
commandnents stand as firm prison walls. \Wichever way he turns he
finds a commndnent which says to him "You can find no freedom by ne,

for you have sinned." If he seeks to nake friends with the | aw and
prom ses to keep it, he is no better off, for his sin still remains. It
goads him and drives himto the only way of escape--"the prom se by
faith of Jesus Christ.” In Christ he is nmade "free indeed,” for in

Christ he is made the righteousness of God. In Christ is "the perfect
law of liberty.” p. 81, Para. 2, [CI].

The Law Preaches the Gospel. All creation speaks of Christ,
procl ai m ng the power of His salvation. Every fiber of man's being
cries out for Christ. Men do not realize it, but Christ is "the Desire
of all nations." Haggai 2:7, KIJV. He alone satisfies "The desire of
every living thing." Psalm 145:16. Only in Hmcan relief be found for
the world's unrest and longing. p. 82, Para. 1, [GI].

Now since Christ, in whomis peace ("for He is our peace"), is seeking
the weary and heavy-laden and calling themto Hinself, and since every
man has | ongings that nothing else in the world can satisfy, it is
clear that if the man is awakened by the | aw to keener consci ousness of
his condition, and the | aw conti nues goading him giving himno rest,
shutting up every other way of escape, the man nust at last find the
door of safety, for it stands open. Christ is the city of refuge to
whi ch everyone pursued by the avenger of blood may flee, sure of
finding a welcome. In Christ alone will the sinner find release from
the lash of the law, for in Christ the righteousness of the lawis
fulfilled, and by Hmit is fulfilled in us. Romans 8:4. The law wi ||
al | ow nobody to be saved unless he has "the righteousness which is of
God by faith," the faith of Jesus Christ. p. 82, Para. 2, [GI].

[ Verses 25, 26] p. 82, Para. 3, [GT].

"Faith coneth by hearing, and hearing by the Wrd of God." Romans

10: 17, KJV. VWhenever a man receives the word of God, the word of

prom se, which brings with it the fullness of the |aw, and no | onger
fights against it, but yields to it, faith conmes to him The el eventh
chapter of Hebrews shows that faith came fromthe beginning. Since the
days of Abel nmen have found freedom by faith. Faith can come now,
today. "Now is the acceptable tinme; behold, nowis the day of
salvation." 2 Corinthians 6:2. "Today, when you hear H's voice, do not
har den your hearts." Hebrews 3:7. p. 82, Para. 4, [GI].

[ Verse 27] p. 82, Para. 5, [GI].

"Do you know that all of us who have been baptized into Christ Jesus
were baptized into His death?" Romans 6:3. It is by H s death that
Christ redeens us fromthe curse of the law, but we nmust die with Him
Baptismis "the likeness of His death." We rise to walk "in newness of
life," even Christ's |ife. See Galatians 2:20. Having put on Christ, we
are one in Hm W are conpletely identified with HHm OQur identity is
lost in His. It is often said of one who has been converted, "He is so
changed you woul d not know him He is not the same man." No, he is not.
God has turned himinto another man. Therefore, being one with Christ,



he has a right to whatever Christ has, and a right to "the heavenly

pl aces” where Christ sits. Fromthe prison house of sin he is exalted
to the dwelling place of God. This of course presupposes that baptism
isto himareality, not a mere outward form It is not sinply into the
visible water that he is baptized, but "into Christ,"” into His life.

p. 82, Para. 6, [GI].

How Bapti sm Saves Us. The Greek word for "baptize" neans to plunge
into, to imerse. The Greek blacksnmith baptized his iron in the water
to cool it. The housew fe baptized her dishes in water in order to
clean them And for the sane purpose all would "baptize" their hands in
wat er. Yes, every man woul d "baptize" hinself frequently, going to the
baptisterion, that is, the inmmersing pool, for that purpose. W have
the sanme word transferred as "baptistery."” It was and is a place where
peopl e could plunge in and be wholly inmersed in water. p. 83, Para.

1, [GaT].

Bei ng "baptized into Christ" indicates what nust be our relation to
H m W must be swallowed up and lost to sight in Hs life. Only Chri st
wi Il henceforth be seen, so that it is no nore I, but Christ; for "we
were buried . . . with Hmby baptisminto death.”" Romans 6:4. Baptism
saves us "through the resurrection of Jesus Christ" fromthe dead (1
Peter 3:21), because we are baptized into His death, "so that as Chri st
was raised fromthe dead by the glory of the Father, we too m ght wal k
in newness of life." Being reconciled to God by the death of Christ, we
are "saved by His life." Romans 5:10. So baptisminto Christ, not the
mere form but the fact, does save us. p. 83, Para. 2, [GT].

This baptismis "the answer of a good conscience toward God." 1 Peter
3:21, KIV. If there is not a good conscience toward God, there is no
Christian baptism Therefore, the person to be baptized nust be old
enough to have a conscience in the matter. He nust have a consci ousness
of sin, and al so of forgiveness by Christ. He nust know the |life that
is mani fested, and nust willingly give up his old life of sin for the
new | ife of righteousness. p. 83, Para. 3, [GI].

Baptismis "not the putting away of the filth of the flesh" (1 Peter
3:21, KIJV), not the outward cl eansing of the body, but the purging of
t he soul and conscience. There is a fountain opened for sin and for
uncl eanness (Zechariah 13:1), and in this fountain runs the bl ood of
Christ. Christ's life flows in a streamfromthe throne of God in the
m dst of which is the slain Lanb (Revelation 5:6), even as it flowed
fromthe side of Christ on the cross. Wien "through the eternal Spirit"
He had offered Hinself to God, there flowed fromHi s side bl ood and
wat er. John 19:34. Christ "loved the church, and gave Hinself for it;
that He might sanctify and cleanse it with the washing of water by the
word." Ephesians 5:25, 26, KJV. Literally, "a water bath in the Wrd."
In being buried in the water in the name of the Father, the Son, and
the Holy Spirit, the conscientious believer signifies his acceptance of
the water of life, the blood of Christ, which cleanses fromall sin,
and that he gives hinself to live henceforth by every word that
proceeds out of the mouth of God. Fromthat tine he di sappears from
sight, and only the Iife of Christ is manifested in his nortal flesh.
p. 84, Para. 1, [GT].

[ Verses 28, 29] p. 84, Para. 2, [GT].



"There is no difference." This is a keynote of the gospel. Al are

ali ke sinners, and all are saved in the same way. They who woul d make a
distinction on the ground of nationality, claimng that there is
sonething different for the Jew than for the Gentile, mght just as
well make a difference on the ground of sex, claimng that wonmen cannot
be saved in the sanme way and and at the sanme tine as nen. There is but
one way. All human bei ngs, of whatever race or condition, are equa
before God. "You are all one in Christ Jesus," and Christ is the One.
"It does not say, 'And to offsprings,' referring to many; but,
referring to one, "and to your offspring,' which is Christ." Gal atians
3:16. There is but one "Ofspring,” but it embraces all who are
Christ's. p. 84, Para. 3, [GT].

In putting on Christ, we "put on the new nature, created after the
i keness of God in true righteousness and holiness." Ephesians 4:24. He
has abolished in H's flesh the enmity, the carnal nmind, "that He m ght
create in Hinmself one new nman in place of the two." Ephesians 2:15. He
alone is the real man, "the Man Christ Jesus." Qutside of Hmthere is
no real manhood. We conme unto "a perfect man" only when we arrive at
"the measure of the stature of the fullness of Christ." Ephesians 4:13.
In the fullness of tine God will gather together in one all things in
Christ. There will be but one Man and only one Man's ri ghteousness,
even as the "offspring" is but one. "If you are Christ's, then you are
Abrahaml s of fspring, heirs according to the promse." p. 84, Para. 4,
[Gar].

Christ is the "Ofspring." That is plainly stated. but Christ did not
live for Hinself. He has won an inheritance, not for Hinself, but for
His brethren. God's purpose is to "gather together in one all things in
Christ." Ephesians 1:10, KIJV. He will finally put an end to divisions
of every kind and He does it now in those who accept Hm In Christ
there are no distinctions of nationality, and no classes and ranks. The
Christian thinks of any other nman--English, German, French, Russian,
Turk, Chinese, or African--sinply as a nman and therefore a possible
heir of God through Christ. If that other nan, no matter what his race
or nation, be also a Christian, then the bond becomes nutual and
therefore still stronger. "There is neither Jew nor Greek, there is
nei ther slave nor free, there is neither male nor female; for you are
all one in Christ Jesus." p. 85, Para. 1, [GI].

It is for this reason that it is inpossible for a Christian to engage
in war. He knows no distinction of nationality, but regards all nmen as
his brothers. The life of Christ is his life, for he is one with
Christ. It would be as inpossible for himto fight as it would be for
Christ to have seized a sword and fought in self-defense when the Roman
sol diers cane for Hm And two Christians can no nore fight against
each other than Christ can fight against H nmself. p. 85, Para. 2,

[GT].

However, we are not now engaged in discussing war, but are nerely
showi ng the absolute unity of believers in Christ. They are one. There
is but one "Offspring," and that is Christ. However many mllions of
true believers there may be, they are one only in Christ. Each man has
his own individuality, but it is in every case only the manifestation
of some phase of the individuality of Christ. The human body has many
menbers, and all nenbers differ in their individuality. Yet there is
absol ute unity and harnmony in every healthy body. Wth those who have



put on the "new man," which is renewed in know edge after the image of
H mthat created him "there is neither G eek nor Jew, circuntision nor
unci rcuncti si on, Barbarian, Scythian, bond nor free; but Christ is all
and in all." Colossians 3:11, KJV. p. 85, Para. 3, [GI].

The Harvest. In Christ's explanation of the parable of the tares and
the wheat we are told that "the good seed [or offspring] neans the sons
of the kingdom" Matthew 13:38. The farner would not allow the tares to
be pulled out of the wheat because in the early stage it would be
difficult to distinguish in every case between the wheat and the tares,
and sonme of the wheat would be destroyed. So he said, "Let both grow
together until the harvest; and at harvest time | will tell the
reapers, Gather the weeds first and bind themin bundles to be burned,
but gather the wheat into nmy barn.” Verse 30. It is in the harvest that
the seed is gathered. Everyone knows that. p. 86, Para. 1, [GI].

But what the parable especially shows is that it is in the harvest
that the seed is fully manifested. In short, that the seed cones at
harvest tine. The harvest only waits for the seed to be fully
mani fested and matured. p. 86, Para. 2, [GI].

But "the harvest is the end of the world." So the time when "the
of fspring should come to whomthe prom se had been nade" (Gal ati ans
3:19) is the end of the world, when the tinme cones for the prom se of
the new earth to be fulfilled. Indeed, the "offspring” or "seed" cannot
possibly be said to cone before that tinme. p. 86, Para. 3, [GT].

Read now Gal atians 3:19 that the | aw was spoken because of
transgression "till the offspring should come to whomthe prom se had
been made."” What do we learn fromthat? Sinply this: that the |aw as
spoken from Sinai w thout the change of a single letter, is an integra
part of the gospel and nust be presented in the gospel until the second
com ng of Christ at the end of the world. "Till heaven and earth pass
away, not an iota, not a dot will pass fromthe law. " Mtthew 5:18. And
what of the tinme when heaven and earth pass and the new heaven and the
new earth come? Then the law will not be needed witten in a book for
men to preach to sinners, showing themtheir sins. It will be in the
heart of every nman. Hebrews 8:10, 11. Done away? Not by any neans. But
i ndelibly engraved in the heart of every individual, witten not with
ink but with the Spirit of the living God. p. 86, Para. 4, [GT].

The "of fspring" refers to all who belong to Christ. And we know t hat
Christ's "prom sed inheritance" has not yet conme in its fullness. Jesus
Christ on earth did not receive the prom sed "inheritance" any nore
t han Abraham did. Christ cannot conme into the "inheritance" unti
Abr aham does, for the promise was "to Abraham and to his offspring.”
The Lord by Ezeki el spoke of the "inheritance" at the tine when David
ceased to have a representative on his throne on earth, and foretold
the overthrow of Babylon, Persia, Greece, and Rone, in these words:
"Renmove the di adem and take off the crowmn. . . . | wll overturn,
overturn, overturn it: and it shall be no nore, until He cone whose
right it is; and | will give it Hm" Ezekiel 21:26, 27, KJV. p. 87,
Para. 1, [GT].

So Christ sits on His Father's throne, "from henceforth expecting til
Hi s enem es be nade His footstool." Hebrews 10:13, KJV. Soon will He
come. Those who are led by the Spirit of God are the sons of God and



joint heirs with Christ, so that Christ cannot cone into the

i nheritance before they do. The "offspring” is one, not divided. Wen
He cones to execute judgnment and to slay those who choose to say, "W
do not want this Man to reign over us" (Luke 19:14), He "cones in His
glory, and all the angels with Hm" Mutthew 25:31. p. 87, Para. 2,
[GaT].

Then will the "offspring" be conplete, and the promise will be
fulfilled. and until that time the law will faithfully performits task
of stirring up and pricking the consciences of sinners, giving them no
rest until they beconme identified with Christ or cast H m off
al together. Do you accept the terms? WII| you cease your conplaints
agai nst the |law which would save you fromsinking into a fatal sleep?
And will you in Christ accept its righteousness? Then, as Abrahan s
seed, and an heir according to the promise you can rejoice in your
freedom fromthe bondage of sin, singing: p. 87, Para. 3, [GT].

"I"'ma child of the King, A child of the King! Wth Jesus ny Savi our
I"ma child of the King!" p. 87, Para. 4, [GI].

"Adoption as Sons." p. 88, Para. 1, [GI].
[Verses 1, 2] p. 88, Para. 1, [GIT].

It nmust be apparent to all that the chapter division nmakes no
difference in the subject. The third chapter closes with a statenent as
to who are the heirs, and the fourth chapter proceeds with a study of
how we becone heirs. p. 88, Para. 3, [GI].

In Paul's time, although a child m ght have been heir to a vast
estate, he had no nore to do with it until he should conme of age than
did a servant (or slave). If he should never reach that age, then he
woul d never actually enter upon his inheritance. So far as any share in
the inheritance is concerned, he would have lived all his life as a
servant. p. 88, Para. 4, [GT].

[ Verses 3-5] p. 88, Para. 5, [GI].

If we ook at the fifth verse we see that "children" refers to the
condition in which we find ourselves before we receive "the adoption as
sons." It represents our condition before we were redeenmed fromthe
curse of the law, that is, before we were converted. It does not nean
children of God as distinguished fromworldlings, but the "children" of
whom t he apostl e speaks in Ephesians 4:14 as "tossed to and fro and
carried about with every wi nd of doctrine, by the cunning of nen, by
their craftiness in deceitful wiles." In short, it refers to us in our
unconverted state, when we "were by nature the children of wath, like
the rest of mankind." Ephesians 2:3. p. 88, Para. 6, [CI].

"When we were children" we were in bondage under the "el enental
spirits of the universe." "For all that is in the world, the |lust of
the flesh, and the lust of the eyes, and the pride of life, is not of
the Father, but is of the world. And the world passeth away, and the
lust thereof." 1 John 2:16, 17, KJV. The friendship of the world is
enmty with God. "Whosoever therefore will be a friend of the world is
the enemy of God." Janes 4:4, KIV. It is from"the present evil age"
that Christ cane to deliver us. W are warned to "see to it that no one



makes a prey of you by phil osophy and enpty deceit, according to human
tradition, according to the elenental spirits of the universe, and not
according to Christ." Col ossians 2:8. The bondage to the "elenenta
spirits of the universe, and not according to Christ." Col ossians 2:8.
The bondage to the "elenental spirits of the universe" results from
wal ki ng "according to the course of this world," "in the lusts of our
flesh, fulfilling the desires of the flesh and of the mnd," being "by
nature of the children of wath." Ephesians 2:1-3, KIJV. It is the sane
bondage described in Gal ati ans 3:22-24, "before faith canme," when "we
were confined under the law," under sin. It is the condition of men who
are "without Christ, being alien fromthe commonweal th of Israel, and
strangers fromthe covenants of pronise, having no hope, and wi thout
God in the world." Ephesians 2:12, KJV. p. 89, Para. 1, [GT].

Al'l Men, Possible Heirs. God has not cast off the human race. Since
the first man created was called "the son of God," all men can al so be
heirs. "Before faith cane," although all were wanderers from God, we
were "under the law," guarded by a severe master, kept under restraint
in order that we nmight be led to accept the prom se. Wat a bl essed
thing it is that God counts even the ungodly, those who are in the
bondage of sin, as Hi s children, wandering, prodigal sons, but stil
children! God has made all men "accepted in the Bel oved." Ephesians
1: 6, KIV. This probationary life is given for the purpose of giving us
a chance to acknow edge Him as Father and to becone sons indeed. But
unl ess we cone back to Hmwe shall die as slaves of sin. p. 89, Para.
2, [CT].

Christ canme "when the tinme had fully come." A parallel statement in
Romans 5:6 says: "While we were yet helpless at the right time Christ
died for the ungodly."” But the death of Christ serves for those who
live now and for those who |lived before He was manifested in the flesh
in Judea just as well as for the men who lived at that tine. It had no
nore effect on the nen of that generation. It is once for all and
therefore has an equal effect on every age. "Wen the tine had fully
cone" was the tinme foretold in prophecy when the Messiah shoul d be
reveal ed; but the redenption was for all nmen in all ages. He was
foreordai ned before the foundation of the world, but was manifest in
these last times." 1 Peter 1:20, KJV. If it had been God's plan that He
shoul d have been revealed in this century or even not until the |ast
year before the close of tine, it would have nade no difference with
the gospel. "He ever liveth" (Hebrews 7:25, KJV) and He ever has lived,
"the sane yesterday and today and forever." (Hebrews 13:8) It is
"through the eternal Spirit" that He offers Hinself for us (Hebrews
9:14) so that the sacrifice is equally present and efficacious in every
age. p. 90, Para. 1, [GT].

"Born of a Woman." God sent forth H s Son, "born of woman," and,
therefore, a real man. He lived and suffered all the ills and troubles
that fall to the ot of man. "The Wrd becanme flesh,” John 1:14. Chri st
al ways designated Hinself as "the Son of man," thus forever identifying
Hi msel f with the whol e human race. The bond of union can never be
broken. p. 90, Para. 2, [GT].

Bei ng "born of woman," Christ was necessarily born "under the |aw, "
for such is the condition of all mankind. "In all things it behooved
Hmto be made |ike unto H s brethren, that He m ght be a nmerciful and
faithful High Priest in things pertaining to God, to nake



reconciliation for the sins of the people." Hebrews 2:17, KJV. He takes
everything on Hinself. "He has borne our griefs and carried our
sorrows." |saiah 53:4. "He took our infirmties and bore our diseases."”
Matthew 8:17. "All we |ike sheep have gone astray; we have turned
everyone to his own way; and the Lord has laid on Hmthe iniquity of
us all." Isaiah 53:6. p. 90, Para. 3, [GIT].

He redeens us by conming into our place literally and taking our |oad
of f our shoul ders. "For our sake He made HHmto be sin who knew no sin,
so that we m ght becone the righteousness of God." 2 Corinthians 5:21
p. 91, Para. 1, [CIT].

In the fullest sense of the word and to a degree sel dom t hought of
when the expression is used, He becane man's substitute. That is, He
identifies Hinself so fully with us that everything that touches or
af fects us, touches and affects Hm "Not |, but Christ." W cast our
cares on Him by hunbling ourselves into the nothingness that we are and
| eavi ng our burden on Himalone. p. 91, Para. 2, [GT].

Thus we see already how it is that He came "to redeem those who were
under the law." He does it in the nost practical and real way. Sone
suppose this expression to nmean that Christ freed the Jews fromthe
necessity of offering sacrifices or fromany further obligation to keep
the commandnents. But if only the Jews were "under the law, " then
Christ cane to redeemonly the Jews. W nust acknow edge that we are,
or were before we believed, "under the law " For Christ came to redeem
none but those who were under the law. To be "under the law, " as we
have al ready seen, neans to be condemmed to death by the | aw as
transgressors. Christ did "not cone to call the righteous, but sinners
to repentance.” Matthew 9:13, KJV. But the | aw condemms none but those
who are accountable to it and ought to keep it. Since Christ redeens us
from condemmation of the law, it follows that He redeens us to a life
of obedience to it. p. 91, Para. 3, [GI].

"That W M ght Receive Adoption as Sons." "Beloved, now are we the
sons of God." 1 John 3:2, KJV. "As many as received Hm to them gave
He power to becone the sons of God, even to themthat believe on H's
nane." John 1:12, KJV. This is an altogether different state fromthat

described in Galatians 4:3 as "children.” In that state we were "a
rebel l'i ous people, lying children, children that will not hear the | aw
of the Lord." Isaiah 30:9, KJV. Believing on Jesus and receivVing

"adoption as sons," we are described "as obedient children not
fashi oni ng yoursel ves according to the former lusts in your ignorance."

1 Peter 1:14, KJV. Christ said, "I delight to do Thy will, O M Cod;
Thy lawis within My heart." Psalm40:8. Therefore, since He becones
our substitute, literally taking our place, not instead of us, but

coming into us and living His Iife in us and for us, it necessarily
follows that the same | aw nmust be within our hearts when we receive the
adoption of sons. p. 91, Para. 4, [CT].

[Verses 6, 7] p. 92, Para. 1, [GT].

Oh what joy and peace cone with the entering of the Spirit into the
heart as a permanent resident, not as a guest but as sole proprietor
"Being justified by faith, we have peace with God through our Lord
Jesus Christ,"” so that we rejoice even in tribulations, having hope
t hat never disappoints, "because the |ove of God is shed abroad in our



hearts by the Holy Ghost, which is given unto us." Romans 5:1, 5, KJV.
Then we can | ove even as God does because we share in H s divine
nature. "The Spirit Hinsel f" bears "witness with our spirit that we are
children of God." Romans 8:16. p. 92, Para. 2, [GI].

Just as there are two kinds of "children,"” so there are two cl asses of
"slaves." While "children of wath," men are slaves to sin, not
servants of God. The Christian is a "servant"--a servant of God; but he
serves in a far different manner fromthat in which the slave of sin
serves Satan. The character of the servant depends on the naster whom
he serves. p. 92, Para. 3, [GI].

In this chapter the word "slave" invariably applies not to servants of
God but to the slaves of sin. Between the slave of sin and a son of God
there is a vast difference. The slave can possess nothing and no
control over hinmself. This is his distinguishing characteristic. The
freeborn son, on the contrary, was given doninion over every created
thing as in the beginning, because he was united with God. p. 92,

Para. 4, [GIT].

VWhen the prodigal son was wandering fromthe father's house, he was
"no better than a slave," because he was doing the nost neni al
drudgery. In that condition he cane back to the old honestead, feeling
that he deserved no better place than that of a servant. But the father
received himas a son, even though he had forfeited all right to
sonship. p. 92, Para. 5, [GT].

We have also forfeited our right to be called "sons." W have
squandered away the inheritance. But God receives us back in Christ as
sons indeed. He gives us the same rights and privileges Christ has.

Al t hough Christ is now in heaven at the right hand of God, "far above
all principality, and power, and m ght, and dom nion, and every nane
that is naned, not only in this world, but also in that which is to
come" (Ephesians 1:21, KJV). He shares His inheritance with us. p. 92,
Para. 6, [GIT].

"God, who is rich in mercy, for His great | ove wherewith He | oved us,
even when we were dead in sins, hath qui ckened us [nade us alive]
together with Christ. . . . and hath raised us up together, and nade us
sit together in heavenly places in Christ." Ephesians 2:4-6, KJV.

Christ is one with us in our present suffering, that we may be one with
Hmin H's present glory. He has "exalted those of |ow degree." Luke
1:52. Even now, "He raises up the poor fromthe dust; He lifts the
needy fromthe ash heap, to make themsit with princes and inherit a
seat of honor." 1 Sanuel 2:8. No king on earth has so great possessions
or so rmuch actual power as the poorest peasant who knows the Lord as
his Father. p. 93, Para. 1, [CI].

[Verse 8] p. 93, Para. 2, [GT].

Witing to the Corinthians, Paul said, "You know that when you were
heat hen, you were led astray to dunb idols." 1 Corinthians 12:2. Even
so it was with the Galatians. They had been heat hen, worshiping idols,
and in bondage to the nost degradi ng superstitions. p. 93, Para. 3,
[GT].

Thi s bondage is the sane as the bondage referred to in the precedi ng



chapter--being "confined under the law." This is the sane bondage in
whi ch all unconverted persons find thenmselves. In the second and third
chapters of Romans we are told that "there is no difference; for al
have sinned." The Jews thensel ves who did not know the Lord by persona
experience were in the sane bondage, the bondage of sin. "Everyone who
commits sinis of the devil." 1 John 3:8. "What pagans sacrifice they
of fer to denons and not to God." 1 Corinthians 10:20. If a nan is not a
Christian, he is a heathen; there is no mddle ground. If the Christian
apostati zes, he becones a heathen. p. 93, Para. 4, [GI].

We oursel ves once wal ked "according to the course of this world,
according to the prince of the power of the air, the spirit that now
worketh in the children of disobedience." Ephesians 2:2, KIJV. "W're
once foolish, disobedient, led astray, slaves to various passions and
pl easures, passing our days in malice and envy, hated by nen and hating
one another." Titus 3:3. W were "in bondage to beings that by nature
are no gods." The crueler the naster, the worse the bondage! What
| anguage can depict the horror of being in bondage to corruption
itself? p. 93, Para. 5, [GT].

[Verse 9] p. 94, Para. 1, [GT].

Is it not strange that nen should be in love with chains? Christ has

proclained "liberty to the captives, and the opening of the prison to
those who are bound" (lsaiah 61:1), "saying to the prisoners, 'Cone
forth,' and to those who are in darkness, 'Appear.'" (lsaiah 49:9). Yet

some who have heard these words and have cone out and seen the |ight of
"the Sun of Ri ghteousness" and tasted the sweets of liberty, actually
turn round and go back into their prison. They want to be bound with
their old chains, even fondling them and |abor away at the hard
treadm || of sin. It is no beautiful picture. Men can cone to | ove the
nost revolting things, even death itself. Wiat a vivid picture of human
experience! p. 94, Para. 2, [GI].

[ Verses 10, 11] p. 94, Para. 3, [GT].

There is just as nmuch danger for us in this respect as there ever was
for the Gal ati ans. Whoever trusts in hinself is worshiping the works of
his own hands instead of God, just as truly as does anyone who nmkes
and bows down to a graven image. It is so easy for a man to trust his
own supposed shrewdness, his ability to take care of hinself, and to
forget that the thoughts even of the wise are vain, and that there is
no power but of God. "Let not the wise man glory in his w sdom neither
et the mighty man glory in his mght, let not the rich man glory in
his riches; but let himthat glorieth glory in this, that he
under st andeth and knoweth Me, that | amthe Lord which exercise |oving-
ki ndness, judgment, and righteousness, in the earth: for in these
things | delight, saith the Lord." Jeremi ah 9:23, 24, KJV. p. 94,
Para. 4, [GT].

[ Verses 12-20] p. 94, Para. 5, [GIT].

The apostle Paul was sent by God and the Lord Jesus Christ, and he
delivered a nmessage from God, not man. The work was CGod's. He was but
the hunble instrunment, the "earthen vessel," which God had chosen as
the nmeans of carrying H s glorious gospel of grace. Therefore, Paul did
not feel affronted when his nessage was unheeded or even rejected. "Ye



have not injured ne at all" (KJV), he says. He did not regret the |abor
that he had bestowed upon the Gal atians as though it were so nmuch of
his time wasted; but he was fearful for them Ilest his | abor had been
in vain as far as they were concerned. p. 95, Para. 1, [GT].

The man who from the heart can say, "Not unto us, O Lord, not unto us,
but unto Thy nane give glory, for Thy nercy, and for Thy truth's sake"
(Psalm 115: 1, KJV), cannot feel personally injured if his nessage is
not received. Wioever becones irritated when his teaching is slighted
or ignored or scornfully rejected shows either that he has forgotten
that it was God's words that he was speaking, or else that he had
m ngled with themor substituted for them words of his own. p. 95,
Para. 2, [GT].

In the past this personal pride has |led to persecutions that have
di sgraced the professed Christian church. Men have arisen speaking
perverse things to draw away di sciples after thenselves. \Wen their
sayi ngs and custons were not heeded, they have been offended and have
exerci sed their vengeance on the so-called, "heretics." The dedicated
person should frequently ask hinmsel f, Wose servant am|? If God's,
then he will be content with delivering the nessage that God has given
him |eaving vengeance to God to whomit belongs. p. 95, Para. 3,
[GaT].

Paul's "Bodily Ailnment." Fromthe incidental statements in this letter
we can gather tidbits of history. Having been detained in Galatia by
physi cal weakness, Paul preached the gospel "in denponstration of the
Spirit and power"” (1 Corinthians 2:4), so that the people saw Chri st
cruci fied anong them and, accepting Hm were filled with the power and
joy of the Holy Chost. Their joy and bl essedness in the Lord were
testified to publicly, and they suffered nmuch persecution in
consequence. But this they counted as nothing. In spite of his "weak"
appearance (conmpare 1 Corinthians 2:1-5 and 2 Corinthians 10:10), they
recei ved Paul as God's own nessenger because of the joyful news that he
brought. So highly did they appreciate the riches of grace which he had
opened up to themthat they would gladly have given their own eyes to
supply his deficiency. p. 95, Para. 4, [GI].

This Paul nentions in order that the Gal atians may see where they have
fallen, and that they may know that the apostle was sincere. He told
themthe truth once, and they rejoiced init; it is not possible that
he is beconme their eneny because he continues to tell themthe sane
truth. p. 96, Para. 1, [GT].

But there is still nore in these personal references. W nust not

i magi ne that Paul was pleading for personal synpathy when he referred
to his afflictions and to the great inconveni ence under which he had

| abored. Far fromit. Not for a nonent did he | ose sight of the purpose
for which he was witing, nanmely, to show that "the flesh profiteth
not hi ng" and everything good is fromthe holy Spirit of God. The
Gal atians had "begun in the Spirit." Paul was naturally small of
stature and apparently weak in body. Furthernore, he was suffering a
special affliction when he first net them Yet he preached the gospe
with such mghty power that none could fail to see that there was a
real, although unseen, Presence with him The gospel is not of nan, but
of God. p. 96, Para. 2, [GI].



It was not made known to them by the flesh, and they were not indebted
to the flesh for any of the blessings that they had received. Wat
bl i ndness, what infatuation, then, for themto think to perfect by
their own efforts that which nothing but the power of God could begin!
Have we | earned this | esson? "What Has Becone of the Satisfaction You
Felt?" p. 96, Para. 3, [GI].

Everyone who has ever had any acquai ntance with the Lord knows that in
accepting HHmthere is joy. It is always expected that a new convert
wi |l have a beam ng countenance and a joyful testinobny. So it had been
with the Gal atians. But now their expressions of thanksgiving had given
way to bickering and strife. The first joy and the warnth of the first

| ove was gradually dying away. This was not as it should have been
"The path of the just is as the shining light, that shineth nore and
nore unto the perfect day." Proverbs 4:18, KJV. The just live by faith.
When nmen turn fromthe faith or attenpt to substitute works for it, the
Iight goes out. Jesus said, "These things have | spoken unto you, that
My joy might remain in you, and that your joy might be full." John
15:11, KJV. The fountain of life is never exhausted. The supply is
never di mnished. If therefore our light grows dimand our joy gives
place to a dull, nonotonous grind, we may know that we have turned
aside out of the way of life. p. 96, Para. 4, [CI].

[ Verses 21-27] p. 97, Para. 1, [GIT].

How many there are who | ove ways that everybody but thensel ves can see
are leading themdirectly to death. Wth their eyes wi de open to the
consequences of their course, they persist, deliberately choosing "the
pl easures of sin for a season,” rather than righteousness and | ength of
days. To be "under the law' of God is to be condemmed by it as a
si nner, chai ned and dooned to death. Yet nmany mllions besides the
Gal ati ans have | oved the condition and still love it. If they would
only hear what the | aw says! There is no reason why they shoul d not,
for it speaks in thunder tones. "He who has ears to hear, let him
hear." Mtthew 11:15. p. 97, Para. 2, [GT].

It says, "Cast out the slave and her son; for the son of the slave
shall not inherit with the son of the free wonman," Verse 30. It speaks
death to all who take pleasure in the "beggarly elenental spirits" of
the world. "Cursed be everyone who does not abide by all things witten
in the book of the law, and do them" Gal atians 3:10. The poor slave is
to be cast out "into outer darkness: there shall be weeping and
ghashing of teeth." Mtthew 25:30, KJV. "For, behold, the day coneth,
that shall burn as an oven; and all the proud, yea, and all that do
wi ckedly, shall be stubble; and the day that conmeth shall burn them up,

saith the Lord of hosts, that it shall |eave them neither root nor
branch.” Therefore, "Renmenber ye the |law of Mdses My servant, which I
commanded unto himin Horeb for all Israel, with the statutes and

judgnents.” Malachi 4:1, 4, KIJV. All who are "under the |aw, " whether
they be called Jews or Gentiles, Christians or heathen, are in bondage
to Satan--in the bondage of transgression and sin--and are to be "cast
out." "Everyone who conmits sinis a slave to sin. The slave does not
continue in the house forever; the son continues forever." John 8: 34,
35. Thank God, then, for "adoption as sons." p. 97, Para. 3, [GI].

Fal se teachers woul d persuade the brethren that in turning from
whol ehearted faith in Christ and trusting to works which they



t hemsel ves coul d do, they would beconme children of Abraham and so heirs
of the pronmises. "They which are the children of the flesh, these are
not the children of God; but the children of the prom se are counted
for the seed.” Romans 9:8, KJV. Now, of the two sons of Abraham one
was born after the flesh, and the other was by "promi se," born of the
Spirit. "By faith Sarah herself received power to conceive, even when
she was past the age, since she considered H mfaithful who had

prom sed." Hebrews 11:11. p. 98, Para. 1, [GI].

Hagar was an Egyptian slave. The children of a slave woman are sl aves,
even though their father is free. So Hagar could bring forth children
only to bondage. p. 98, Para. 2, [GI].

But | ong before the servant-child Ishnmael was born, the Lord had
plainly signified to Abrahamthat his own free son, born of his free
wi fe Sarah, would inherit the prom se. Such are the workings of the
Almghty. p. 98, Para. 3, [GI].
"These Wonen Are Two Covenants." The two wonen, Hagar and Sarah
represent the two covenants. We read that Hagar is Munt Sinai
"bearing children for slavery."” Just as Hagar could bring forth only
sl ave children, so the |aw, even the | aw that God spoke from Si nai
cannot beget free nen. It can do nothing but hold themin bondage. "The
| aw brings wath," "since through the | aw cones know edge of sin.
Romans 4:15; 3:20. At Sinai the people pronised to kept the given |aw.
But in their own strength they had no power to keep the law. p. 98,
Para. 4, [GT].

Mount Sinai "bore children for slavery,"” since their promise to nmake
t hemsel ves righteous by their own works was not successful and can
never be. p. 99, Para. 1, [GT].

Consider the situation: The people were in the bondage of sin. They
had no power to break their chains. And the speaking of the |aw made no
change in that condition. If a man is in prison for crine, he does not
gain rel ease by hearing the statutes read to him Reading to himthe
law that put himthere only makes his captivity nmore painful. p. 99,
Para. 2, [GT].

Then did not God Hi nself |ead theminto bondage? Not by any neans,
since He did not induce themto nake that covenant at Sinai. Four
hundred and thirty years before that tine He had made a covenant with
Abr aham whi ch was sufficient for all purposes. That covenant was
confirmed in Christ, and therefore was a covenant from above. See John
8:23. It prom sed righteousness as a free gift of God through faith,
and it included all nations. Al the miracles that God had w ought in
delivering the children of Israel from Egyptian bondage were but
denmonstrations of His power to deliver them (and us) fromthe bondage
of sin. Yes, the deliverance from Egypt was itself a denponstration not
only of God's power but also of His desire to lead themfromthe
bondage of sin. p. 99, Para. 3, [GT].

So, when the people cane to Sinai, God sinply referred themto what He
had al ready done and then said, "Now therefore, if ye will obey My
voi ce i ndeed, and keep My covenant, then ye shall be a peculiar
treasure unto Me above all people: for all the earth is Mne." Exodus
19:5, KJV. To what covenant did He refer? Evidently to the one already



in existence, His covenant with Abraham |f they would sinply keep
God' s covenant, keep the faith, and believe God's prom se, they would
be a "peculiar treasure"” unto God. As the possessor of all the earth,
He was able to do for themall that He had prom sed. p. 99, Para. 4,
[GaT].

The fact that they in their self-sufficiency rashly took the whole
responsi bility upon thensel ves does not prove that God had | ed them
into maki ng that covenant. p. 99, Para. 5, [GIT].

If the children of Israel who canme out of Egypt had but wal ked "in the
steps of that faith of our father Abrahant (Romans 4:12, KJV), they
woul d never have boasted that they could keep the | aw spoken from
Sinai, "for the promise, that he should be the heir of the world, was
not to Abraham or to his seed, through the [aw, but through the
ri ghteousness of faith." (Romans 4:13, KJV). Faith justifies. Faith
makes righteous. |If the people had had Abraham s faith, they would have
had the righteousness that he had. At Sinai the |aw, which was "spoken
because of transgression," would have been in their hearts. They would
not have needed to be awaked by its thunders to a sense of their
condition. God never expected, and does not now expect, that any person
can get righteousness by the | aw proclainmed from Sinai, and everything
connected with Sinai shows it. Yet the lawis truth and nust be kept.
God delivered the people from Egypt "that they m ght observe H's
statutes, and keep His laws." Psal m 105: 45, KJV. W do not get life by
keepi ng the commandnents, but God gives us life in order that we may
keep them through faith in Hm p. 99, Para. 6, [GI].

The Two Covenants Parallel. The apostle when speaki ng of Hagar and
Sarah says: "These women are two covenants."” These two covenants exi st
today. The two covenants are not matters of time, but of condition. Let
no one flatter hinself that he cannot be bound under the ol d covenant,
thinking that its tine has passed. The tine for that is passed only in
the sense that "the time past of our life my suffice us to have
wrought the will of the Gentiles, when we wal ked in | asciviousness,
| ust, excess of wine, revelings, banquetings, and abom nable
idolatries." 1 Peter 4:3, KJV. p. 100, Para. 1, [GT].

The difference is just the difference between a free wonan and a

sl ave. Hagar's children, no matter how many she m ght have had, would
have been sl aves while those of Sarah would necessarily be free. So the
covenant from Sinai holds all who adhere to it in bondage "under the
law," while the covenant from above gives freedom not freedom from
obedi ence to the | aw, but freedom from di sobedience to it. The freedom
is not found away fromthe law but in the law. Christ redeens fromthe
curse, which is the transgression of the law, so that the bl essing may
come on us. And the blessing is obedience to the law. "Bl essed are
those whose way is blaneless, who walk in the law of the Lord." Psalm
119:1. This bl essedness is freedom "I shall walk at liberty; for |
have sought Thy precepts." Psalm 119:45. p. 100, Para. 2, [GI].

The difference between the two covenants nay be put briefly thus: In
t he covenant from Sinai we ourselves have to do with the | aw al one,
while in the covenant from above we have the law in Christ. In the
first instance it is death to us, since the law is sharper than any
t wo- edged sword, and we are not able to handle it without fata
results. But in the second instance we have the law "in the hand of a



Medi ator." In the one case it is what we can do. In the other case it
is what the Spirit of God can do. p. 100, Para. 3, [GI].

Bear in mnd that there is not the slightest question in the whol e
letter to the Galatians as to whether or not the | aw should be kept.
The only question is: How shall it be kept? Is it to be our own doing,
so that the reward shall not be of grace but of debt? Or is it to be
God working in us both to will and to do of His good pleasure? p. 101,
Para. 1, [GT].

Mount Sinai vs. Munt Zion. As there are the two covenants, so there
are two cities to which they pertain. Jerusal em which now is pertains
to the old covenant--to Mount Sinai. It will never be free but will be
replaced by the City of God, the heavenly Jerusal em which cones down
out of heaven. Revelation 3:12; 21:1-5. It is the city for which
Abraham | ooked, the "city which has foundations, whose buil der and
maker is God." Hebrews 11:10. Conpare Revel ation 21:14, 19, 20. p.
101, Para. 2, [GT].

There are many who build great hopes--all their hopes--on the present
Jerusal em For such "to this day, when they read the old covenant, that
sane veil remains unlifted.” 2 Corinthians 3:14. They are in reality
| ooking to Mount Sinai and the old covenant for salvation. But it is
not to be found there. "For ye are not cone unto the nount that m ght
be touched, and that burned with fire, nor unto bl ackness, and
dar kness, and tenpest, and the sound of a trunpet, and the voice of
words; . . . but ye are conme unto Mount Zion, and unto the city of the
living God, the heavenly Jerusalem . . . and to Jesus the Mediator of
the new covenant, and to the bl ood of sprinkling, that speaketh better
things than that of Abel." Hebrews 12:18-24, KJV. \Woever |ooks to the
present Jerusalem for blessings is |looking to the old covenant to Mount
Sinai, to slavery. But whoever worships with his face toward the New
Jerusal em he who expects blessings only fromit, is |ooking to the new
covenant, to Mount Zion, and to freedom for "Jerusal em above is free."
Fromwhat is it free? Free fromsin; and since it is our "nother," it
begets us anew so that we al so becone free fromsin. Free fromthe | aw?
Yes, certainly, for the | aw has no condemation for those who are in
Christ Jesus. p. 101, Para. 3, [GI].

But do not |et anyone deceive you with vain words, telling you that
you may now tranple underfoot that |aw which God Hinself proclainmed in
such awful mmjesty from Sinai. Coming to Mount Zion, to Jesus, the
Medi at or of the new covenant, and to the bl ood of sprinkling, we becone
free fromsin, fromtransgression of the |aw. The basis of God's throne
in "Zion" is Hs law. Fromthe throne proceed the same |ightnings and
t hunderi ngs and voices (Revelation 4:5; 11:19) as from Sinai, because
the selfsane law is there. But it is "the throne of grace" (Hebrews
4:16), and therefore in spite of the thunders we come to it boldly,
assured that from God we shall obtain nercy. We shall also find grace
to help in tine of need, grace to help us in the hour of tenptation to
sin, for out of the mdst of the throne, fromthe slain Lanmb
(Revel ation 5:6), flows the river of water of life bringing to us from
the heart of Christ "the law of the Spirit of life." Romans 8:2. W
drink of it, we bathe in it, and we find cleansing fromall sin. p.
102, Para. 1, [GT].

VWhy didn't the Lord bring the people directly to Munt Zion, then,



where they could find the law as life, and not to Mount Sinai where it
was only death? p. 102, Para. 2, [GI].

That is a very natural question, and one that is easily answered. It
was because of their unbelief. Wien God brought Israel out of Egypt, it
was His purpose to bring themto Mount Zion as directly as they could
go. When they had crossed the Red Sea, they sang an inspired song, of
which this was a part: "Thou in Thy nmercy hast led forth the people
whi ch Thou hast redeened: Thou hast guided themin Thy strength unto
Thy holy habitation."” "Thou shalt bring themin, and plant themin the
mount ai n of Thine inheritance, in the place, O Lord, which Thou hast
made for Thee to dwell in, in the sanctuary, O Lord, which Thy hands
have established." Exodus 15:13, 17, KJV. p. 102, Para. 3, [GT].

If they had continued singing, they would very soon have conme to Zion
For the redeened of the Lord "cone to Zion with singing, with
everlasting joy upon their heads." |saiah 35:10. The dividing of the
Red Sea was the proof of this. See Isaiah 51:10, 11. But they soon
forgot the Lord and murmured in unbelief. Therefore the | aw "was added
because of transgressions.” Galatians 3:19. It was their own fault--the
result of their sinful unbelief--that they came to Munt Sinai instead
of to Mount Zion. p. 102, Para. 4, [GI].

Nevert hel ess, God did not |eave Hinself wthout witness of His
fai thful ness. At Mount Sinai the |aw was in the hand of the same
Medi at or, Jesus, to whom we conme when we come to Zion. Fromthe rock in
Horeb (which is Sinai) flowed the living stream the water of life from
the heart of Christ. See Exodus 17:6; 1 Corinthians 10:4. There they
had the reality of Munt Zion. Every soul whose heart there turned to
the Lord woul d have beheld Hi's unveiled glory, even as Mses did, and
being transfornmed by it would have found the mnistration of
ri ght eousness, instead of the mnistration of condemation. "His nercy
endureth forever," and even upon the clouds of wath from which proceed
the thunders and lightnings of the | aw shines the glorious face of the
Sun of Righteousness and forns the bow of prom se. p. 102, Para. 5,
[GT].

[ Verses 28-31] p. 103, Para. 1, [GT].

Here is confort for every soul! You are a sinner, or at best trying to
be a Christian, and you trenble in terror at these words, "Cast out the
slave." You realize that you are a slave, that sin has a hold upon you
and you are bound by the cords of evil habits. You nust learn not to be
afraid when the Lord speaks, for He speaks peace even though it be with
a voice of thunder! The nore nmmjestic the voice, the greater the peace
that He gives. Take courage! p. 103, Para. 2, [GT].

The son of the bondworman is the flesh and its works. "Flesh and bl ood
cannot inherit the kingdom of God, nor does the perishable inherit the
i mperishable.” 1 Corinthians 15:50. But God says, "Cast out the slave

and her son." If you are willing that Hs will shall be done in you "as
it is in heaven," He will see that the flesh and its works are cast out
fromyou and you will be "delivered fromthe bondage of corruption into

the glorious liberty of the children of God." Romans 8:21, KJV. That
command which so frightened you is sinply the voice comuandi ng the evi
spirit to depart and to come no nore into you. It speaks to you victory
over every sin. Receive Christ by faith, and you have the power to



become the son of God, heir of a kingdom which cannot be noved, but
which with all its people abides forever. p. 103, Para. 3, [GT].

"Stand Fast Therefore." Galatians 5:1. Where shall we stand? In the
freedom of Christ Hinself, whose delight was in the law of the Lord
because it was in His heart. See Psalm40:8. "The |aw of the Spirit of
life in Christ Jesus has set me free fromthe | aw of sin and death."
Romans 8:2. We stand only by faith. p. 104, Para. 1, [GT].

In this freedomthere is no trace of bondage. It is perfect |iberty.
It is liberty of soul, liberty of thought, as well as |iberty of
action. It is not that we are sinply given the ability to keep the | aw,
but we are given the mnd that finds delight in doing it. It is not
that we conply with the | aw because we see no other way of escape from
puni shment; that would be galling bondage. It is from such bondage that
God' s covenant rel eases us. p. 104, Para. 2, [GT].

No, the prom se of God when accepted puts the nmind of the Spirit into
us so that we find the highest pleasure in obedience to all the
precepts of God's Wrd. The soul is as free as a bird soaring above the
mountai ntops. It is the glorious liberty of the children of God, who
have the full range of the breadth, and of those who do not have to be
wat ched but who can be trusted anywhere, since their every step is but
the novenent of God's own holy |aw. Why be content with slavery when
such limtless freedomis yours? The prison doors are open; wal k out
into God's freedom p. 104, Para. 3, [GI].

The Spirit Makes it Easy to be Saved. p. 105, Para. 1, [GIT].
[Verse 1] p. 105, Para. 1, [GI].

The connection between the fourth and fifth chapters of Galatians is
close, so nmuch so that it is difficult to see how anybody coul d ever
have hit upon the idea of making a chapter division. p. 105, Para. 3,
[G1].

The Freedom That Christ G ves. When Christ was manifest in the flesh
H's work was "to proclaimliberty to the captives, and the opening of
the prison to those who are bound." |saiah 61:1. The miracles that He
performed were practical illustrations of this work, and one of the
nost striking may well be considered just now. p. 105, Para. 4, [GI].

"And he was teaching in one of the synagogues on the Sabbath. And,
behol d there was a woman which had a spirit of infirmty eighteen
years, and was bowed together, and could in no wise |ift up herself.
And when Jesus saw her, He called her to Hm and said unto her, Wnman
thou art | oosed fromthine infirmty. and he laid H's hands on her; and
i mredi ately she was made straight, and glorified God." Luke 13:10-13,
KJV. p. 105, Para. 5, [GT].

Then when the hypocritical ruler of the synagogue conpl ai ned because
Jesus did this mracle on the Sabbath, he referred to how each one
woul d | oose his ox or ass fromthe stall, and lead himto water; then
He said: p. 105, Para. 6, [GT].

"And ought not this woman, being a daughter of Abraham whom Satan
hat h bound, |0, these eighteen years, be |loosed fromthis bond on the



Sabbat h day?" Verse 16. p. 106, Para. 1, [GT].

Two features in this case are worthy of special note: the wonman was
bound by Satan; and she had "a spirit of infirmty," or absence of
strength. p. 106, Para. 2, [GIT].

Now note how accurately this describes our condition before we neet
Christ; p. 106, Para. 3, [GIT].

(1) We are bound by Satan, "captured by himto do his will," 2 Tinothy
2:26. "Everyone who conmits sin is the slave of sin" (John 8:34), and
"he who commts sin is of the devil” (1 John 3:8). "His own iniquities

shal|l take the wi cked hinself, and he shall be holden with the cords of
his sins." Proverbs 5:22, KIJV. Sin is the cord with which Satan binds
us. p. 106, Para. 4, [GI].

(2) W have "a spirit of infirmty," and can in no wise |lift ourselves
up or free ourselves fromthe chains that bind us. It was when we were
"wi thout strength" that Christ died for us. Romans 5:6, KJV. These two
words, "without strength,” are translated fromthe very same word that
is rendered "infirmty" in the story of the woman whom Jesus heal ed.
She was "without strength.” That is our condition. p. 106, Para. 5,
[GaT].

What does Jesus do for us? He takes the weakness and gives us in
return His strength. "W have not an high priest which cannot be
touched with the feeling of our infirmties." Hebrews 4;15, KJV.

"Hi nmsel f took our infirmties, and bare our sicknesses." Matthew 8:17,
KJV. He becones all that we are, in order that we may becone all that
He is. He was "born under the law, to redeem those who were under the
law." Galatians 4:4, 5. He has delivered us fromthe curse, being nmade
a curse for us, that the blessing mght cone to us. Although He knew no
sin, he was nmade to be sin for us, "so that in Hmwe m ght becone the
ri ght eousness of God." 2 Corinthians 5:21. p. 106, Para. 6, [GI].

Why did Jesus make that worman free fromher infirmty? In order that
she m ght walk at liberty. Certainly it was not in order that she mn ght
continue of her owmn free will to do that which before she was obliged
to do. And why does He make us free fromsin? In order that we may |ive
free fromsin. On account of the weakness of our flesh we are unable to
do the righteousness of the law. Therefore Christ, who is cone in the
fl esh and who has power over all flesh, strengthens us. He gives us H's
m ghty Spirit that the righteousness of the law may be fulfilled in us.
In Christ we walk not after the flesh but after the spirit. W cannot
tell how He does it. He alone knows how it is done, because He al one
has the power. But we may know its reality. p. 106, Para. 7, [GT].

VWil e she was yet bound down and unable to Iift herself up, Jesus said
to the woman, "Thou art |oosed fromthine infirmty." "Thou art
| oosed"--Present tense. That is just what He says to us. To every
captive He has proclai ned deliverance. p. 107, Para. 1, [GIT].

The woman "could in no wise lift up herself,” yet at the word of
Christ she at once stood erect. She could not do it, yet she did. The
things that are inpossible for nen are possible for God. "The Lord
uphol ds all who are falling, and raises up all who are bowed down."
Psal m 145: 14. Faith does not nmake facts. It only lays hold of them



There is not a single soul that is bowed down with the weight of sin
whi ch Sat an has bound on him whom Christ does not lift up. Freedomis
his. He has only to make use of it. Let the nessage be sounded far and
wi de. Let every soul hear it, that Christ has given deliverance to
every captive. Thousands will rejoice at the news. p. 107, Para. 2,
[GaT].

Christ cane to restore that which was | ost. He redeens us fromthe
curse. He has redeened us. Therefore the |iberty wherewith He nmakes us
free is the liberty that existed before the curse cane. Man was nade
king over the earth. It was not nmerely the one individual first created
who was made king, but all mankind. "In the day that God created nan,
in the |likeness of God made He him male and fermal e created he them
and bl essed them and called their name Adam" that is, man. Genesis
5:1, 2, KIJV. "And God said, let Us make man in Qur inmmge, after CQur
i keness; and |l et them have dom ni on over the fish of the sea, and over
the fowl of the air, and over the cattle, and over all the earth and
over every creeping thing that creepeth upon the earth. So God created
man in H's own image, in the inmage of God created He him male and
femal e created he them And God bl essed them and God said unto them
Be fruitful, and nultiply, and replenish the earth, and subdue it; and
have dom nion." Genesis 1:26-28, KJV. The dom nion, we see, was given
to every human being, nmale and female. p. 107, Para. 3, [GI].

When God made man, He put "everything in subjection under his feet."
Hebrews 2:8. It is true that now we do not see all things put under
man. "But we see Jesus, who for a little while was nade | ower than the
angels, crowned with glory and honor because of the suffering of death,
so that by the grace of God He m ght taste death for everyone." Hebrews
2:9. Thus He redeens every man fromthe curse of the |ost dom nion. A
crown i nplies kingship, and Christ's crown is that which man had when
he was set over the works of God's hands. Accordingly, Christ (as a
man, in the flesh), just as He was about to ascend to heaven after the
resurrection, said: "Al power is given unto Me in heaven and in earth.
Go ye therefore.” Matthew 28:18, 19, KJV. This indicates that the sane
power once |ost through sin, is given to us in Hm p. 108, Para. 1,
[GT].

Christ has tasted death for us as a man and through the cross has
redeenmed us fromthe curse. If we are crucified with Hm we are al so
risen with Hmand nade to sit together with HHmin the heavenly
pl aces, with all things under our feet. If we do not know this, it is
only because we have not allowed the Spirit to reveal it to us. The
eyes of our heart need to be enlightened by the Spirit that we nmay know
"what is the hope to which He has called you, what are the riches of
His glorious inheritance in the saints." Ephesians 1:18. p. 108, Para.
2, [GT].

The exhortation to those who are dead and risen with Christ is, "Let
not sin therefore reign in your nortal bodies, to make you obey their
passions." Romans 6:12. In Christ we have authority over sin, that it
shall have no domi nion over us. p. 108, Para. 3, [GI].

When He "washed us fromour sins in H's owm blood," He "made us ki ngs
and priests unto God and His Father." Revelation 1:5, 6, KJV. d orious
dom nion! dorious freedom Freedomfromthe power of the curse, even
whi |l e surrounded by it! Freedomfromthis present evil world, the |ust



of the flesh, the lust of the eyes, and the pride of life! Neither "the
prince of the power of the air" (Ephesians 2:2) nor the "world rulers
of this present darkness (6:12) "can have any dom nion over us! It is
the freedom and authority that Christ had when He said, "Begone,

Satan." Matthew 4:10. And the devil immediately left Hm p. 108,

Para. 4, [GT].

It is such freedomthat nothing in heaven or earth can coerce us to do
anyt hing against our will. God will not attenmpt it, for we hold our
freedomfromH m And no one else can do it. It is power over the
el ements, so that they will serve us instead of controlling us. W

shall learn to recognize Christ and Hi s cross everywhere, so that the
curse will be powerless over us. Qur health will "spring forth
speedily,"” for the life of Jesus will be manifest in our nortal flesh.

Such glorious liberty no tongue or pen can describe. p. 108, Para. 5,
[GT].

"Stand Fast." "By the word of the Lord were the heavens made; and al
the host of them by the breath of His nmouth." "He spake, and it was
done; He commanded, and it stood fast." Psalm 33:6, 9, KJV. The sane
word that created the starry host speaks to us, "Stand fast!"™ It is not
a conmand that |eaves us as hel pl ess as before, but one which carries
the performance of the act with it. The heavens did not create
t hensel ves, but were brought into existence by the word of the Lord.
Then | et them be your teachers. "Lift up you eyes on high and see: who
created these? He who brings out their host by nunber, calling them all
by nane; by the greatness of His might, and because He is strong in
power not one is missing." |saiah 40:26. "He gives power to the faint,
and to himwho has no m ght He increases strength."” I|saiah 40:29. p.
109, Para. 1, [GT].

[Verse 2] p. 109, Para. 2, [GI].

It should be understood that nuch nore is involved than the mere rite
of circuntision. This letter, which has so nuch to say about
ci rcuncti si on, has been preserved by the Lord for us and contains the
gospel nessage for all time, even though circunctision as arite is not
a burning, living question now. p. 109, Para. 3, [GT].

The question is how to obtain righteousness--salvation from sin--and
the inheritance that comes with it. The fact is that it can be obtained
only by faith--by receiving Christ into the heart and allowing Hmto
live His |ife in us. Abraham had this righteousness of God by faith of
Jesus Christ, and God gave Himcircuntision as a sign of that fact. It
had a special nmeaning to Abraham continually remninding himof his
failure when he tried by neans of the flesh to fulfill God's promnise.
The record of it serves the same purpose for us. It shows that "the
flesh profiteth nothing” and is not therefore to be depended on. The
mere fact of being circuncised did not nmake Christ of no advantage, for
Paul was hinself circuntised, and as a matter of expedi ency he had
Timothy circuntised. Acts 16:1-3. But Paul did not count his
circuncti sion or any other external thing of value (Philippians 3:4-7),
and when it was proposed to circuntise Titus as a thing necessary to
sal vation he would not allowit (Galatians 2:3-5). p. 109, Para. 4,
[GT].

That which was to be only the sign of an already existing fact was



taken by subsequent generations as the neans of establishing the fact.
Circuntision therefore stands in this letter as the synbol of all Kkinds
of "work" done by men with the hope of obtaining righteousness. It is
"the works of the flesh," as opposed to the Spirit. p. 110, Para. 1,
[GaT].

Now the truth is stated that if a person does anything with the hope
of being saved by it, that is, of getting salvation by his own work,
Christ is "of no advantage to him" If Christ is not accepted as a
conpl ete Redeener, He is not accepted at all. That is to say, if Christ
is not accepted for what He is, He is rejected. He cannot be other than
what He is. Christ does not share with any other person or thing the
fact of being Saviour. Therefore, it is easy to see that if anyone were
circuncised with the hope of receiving salvation thereby, it would show
absence of faith in Christ as the all-sufficient and only Savi our of
manki nd. p. 110, Para. 2, [GT].

God gave circuntision as a sign of faith in Christ. The Jews perverted
it into a substitute for faith. So when a Jew boasted in his

ci rcunci si on, he was boasting of his own righteousness. This is no

di sparagenent of the law, but of man's ability to keep the law. It is
the glory of the law that is so holy and its requirements are so great
that no man is able to attain to the perfection of it. Only in Christ
is the righteousness of the |aw ours. True circunctision is to worship
God in Spirit, torejoice in Christ Jesus, and to put no confidence in
the flesh. Philippians 3:3. p. 110, Para. 3, [GI].

[Verses 3, 4] p. 110, Para. 4, [GI].

"There!" excl aims soneone, "that shows that the lawis a thing to be
avoi ded, for Paul says that those who are circuntised have got to do
the whole | aw and he warns them not to be circunctised.” p. 110, Para.
5, [GT].

Not quite so hasty, nmy friend. Stick a little nore closely to the
text. Notice the wording of verse 3 in the King Janes Version: "He is a
debtor to do the whole law." You will see that the bad thing is not the
l aw, nor the doing of the law, but being a debtor to the law. Is there
not a vast difference? It is a good thing to have food to eat and
clothes to wear, but it is a sorrowful thing to be in debt for these
necessary things. Sadder yet is it to be in debt for themand yet to
| ack them p. 110, Para. 6, [GT].

A debtor is one who owes sonething. He who is in debt to the | aw owes
what the | aw demands; nanely, righteousness. Therefore whoever is in
debt to the law is under the curse; for it is witten, "Cursed be
everyone who does not abide by all things witten in the book of the
law, and do them" Galatians 3:10. So to attenpt to get righteousness
by any other neans than by faith in Christ is to incur the curse of
eternal debt. He is eternally in debt, for he has nothing wherewith to
pay. Yet the fact that he is in debt to the |aw-debtor to do the whole
| aw - shows that he ought to do it all. How shall he do it? "This is the
wor k of God, that you believe in H mwhom He has sent." John 6:29. Let
hi m cease trusting in himself and receive and confess Christ in his
flesh, and then the righteousness of the law will be fulfilled in him
because he will not walk after the flesh, but after the Spirit. p.

111, Para. 1, [GT].



[Verse 5] p. 111, Para. 2, [GI].

Don't pass this verse by without reading it nore than once, or you
will think that it says sonething that it does not say. And as you read
it, think of what you have al ready |earned about the prom se of the
Spirit. p. 111, Para. 3, [GIT].

Don't imgine that this verse teaches that having the Spirit we mnust
wait for righteousness. Not by any nmeans. The Spirit brings

ri ght eousness. "The Spirit is |ife because of righteousness."” Romans
8:10, KJV. "When he cones, He will convince the world of sin and of

ri ght eousness."” John 16:8. \Woever receives the Spirit has the
conviction of sin and of the righteousness which the Spirit shows him
that he | acks, and which the Spirit alone can bring. p. 111, Para. 4,
[Gar].

What is the righteousness which the Spirit brings? It is the
ri ghteousness of the law. Romans 8:4. This we know, for "we know that
the law is spiritual." Romans 7:14. p. 111, Para. 5, [CI].

What, then, about the "hope of righteousness” for which we wait
through the Spirit? Notice that it does not say that we through the
Spirit hope for righteousness. Rather, we wait for the hope of
ri ghteousness by faith, that is, the hope which the possession of
ri ght eousness brings. Let us briefly go over this matter in detail to
refresh our minds: p. 111, Para. 6, [GT].

(1) The Spirit of God is, "the Holy Spirit of prom se." The possession
of the Spirit ensures to us the prom se of God. p. 112, Para. 1, [GT].

(2) That which God has promised to us as children of Abrahamis an
i nheritance. The Holy Spirit is the pledge of this inheritance unti
the purchased possession is redeened and bestowed upon us. Ephesians
1:13, 14. p. 112, Para. 2, [GI].

(3) This inheritance that is pronised is the new heavens and the new
earth, in which righteousness dwells. 2 Peter 3:13. p. 112, Para. 3,
[GT].

(4) The Spirit brings righteousness. He is Christ's representative,
the nmeans by which Christ H nself, who is our righteousness, cones to
dwell in our hearts. John 14:16-18. p. 112, Para. 4, [GI].

(5) Therefore the hope which the Spirit brings is the hope of an
i nheritance in the kingdom of God, the earth made new. p. 112, Para.
5, [GT].

(6) The righteousness which the Spirit brings to us is the

ri ght eousness of the law of God. Romans 8:4; 7:14. By the Spirit it is
witten in our hearts instead of on tables of stone. 2 Corinthians 3:3.
p. 112, Para. 6, [GIT].

(7) The sum of the whole matter is this: If, instead of thinking
oursel ves so powerful that we can do the law, we will allow the Holy
Spirit to come in that we nay be filled with the righteousness of the
law, we will have living hope dwelling in us. The hope of the Spirit--



the hope of righteousness by faith--has no el ement of uncertainty in
it. It is positive assurance. In nothing else is there any hope. He who
does not have "the righteousness which is of God by faith" has no hope
whatever. Only Christ in us is "the hope of glory.” p. 112, Para. 7,
[GaT].

[Verse 6] p. 112, Para. 8, [GI].

Circuntision is not able to do anything, neither is uncircunctision.
Only faith, which works by |ove, can do anything. This faith which
works by love is found only in Christ Jesus. p. 112, Para. 9, [GI].

But what is it that there is tal k about doi ng? Nothing else than the

| aw of God. No nman can do it, whatever his state or condition. The

unci rcuncti sed man has no power to keep the law, and circuntision has no
power to enable himto do it. One may boast of his circunctision, and
anot her may boast of his uncircuntision; but both are alike vain. By
the principle of faith boasting is excluded. Romans 3:27. Since the
faith of Christ alone can keep the righteousness of the law, there is
no chance of us to tell what we have done. "All to Christ | owe." p.
112, Para. 10, [GT].

[ Verses 7-12] p. 113, Para. 1, [GIT].

God's lawis the truth (Psalm 119:142), and the Gal atian brethren had
started out to obey it. They had succeeded in the begi nning but |ater
on had been hindered in their progress. "Wiy? Because they did not
pursue it through faith, but as if it were based on works. They have
stunbl ed over the stunbling stone.” Romans 9:32. Christ is the way, the
truth, and the life, and there is no stunbling in Hm The perfection
of the lawis in Hm for Hs lifeis the law. p. 113, Para. 2, [CI].

The cross is and al ways has been a synbol of disgrace. To be crucified
was to be subjected to the npst ignom ni ous death known. The apostle
said that if he preached circuntision (that is, righteousness by
wor ks), "the offense of the cross" would cease. Galatians 5:11, KJV.
The offense of the cross is that the cross is a confession of human
frailty and sin and of inability to do any good thing. To take the
cross of Christ means to depend solely on Hmfor everything, and this
is the abasenent of all human pride. Men love to fancy thensel ves
i ndependent. But let the cross be preached, let it be made known t hat
in man dwells no good thing and that all nust be received as a gift,
and strai ghtway sonebody is offended. p. 113, Para. 3, [GI].

[ Verses 13, 14] p. 113, Para. 4, [GI].

The two preceding chapters tell about bondage, inprisonment. Before
faith cones we are "shut up" under sin, debtors to the law. The faith
of Christ sets us free, but as we are set at liberty the adnonition is
given us, "Go, and sin no nore," John 8:11, KJV. W have been set at
liberty fromsin, not at liberty to sin. How many nmake a m stake here!
p. 113, Para. 5, [GIT].

Many sincere people inmagine that in Christ we are at liberty to ignore
and defy the law, forgetting that the transgression of the lawis sin

1 John 3:4. To serve the flesh is to cormit sin, "because the carna
mnd is enmty against God; for it is not subject to the |aw of Cod,



nei ther indeed can be." Romans 8:7, KJV. The apostle warns us not to

m suse the |iberty which Christ gives us and bring ourselves into
bondage again by transgressing the law. Instead of this, we should by

| ove serve one another, for love is the fulfilling of the law. p. 114,
Para. 1, [GT].

Christ gives us the liberty of the first dom nion. But renenber that
God gave the dominion to mankind, and that in Christ all are nade

ki ngs. This shows that the only human bei ng over whom any Christian has
the right to rule is hinmself. The great man in Christ's kingdomis he
who rules his own spirit. p. 114, Para. 2, [GT].

As kings, we find our subjects in the | ower orders of created brings,
in the elenments, and in our own flesh, but not in our fellowren. W are
to serve them We are to have in us the mnd that was in Christ while
He was still in the royal court in heaven, "in the formof God," which
led Hmto take "the formof a servant." Philippians 2:5-7. This is
further seen by the fact that he washed the feet of the disciples, with
full consciousness of the fact that He was their master and Lord and
that He cane from God and went to God. See John 13:3-13. Moreover, when
all the redeenmed saints appear in glory, Christ Hinself "will gird
H nmsel f, and have themto sit at table, and He will come and serve
them" Luke 12:37. p. 114, Para. 3, [GIT].

The greatest freedomis found in service--in service rendered to our
fellows in the nanme of Jesus. He who does the greatest service (not

greatest as men reckon, but what they would call |owest) is the
greatest. This we learn from Christ who is King of kings and Lord of
| ords, because He is servant of all, perform ng service that nobody

el se would or could do. God's servants are all kings. ©p. 114, Para. 4,
[GT].

Love Fulfills the Law. Love is not a substitute for the keeping of the
law, but is the perfection of it. "Love does no wong to a nei ghbor
therefore love is the fulfilling of the law. " Romans 13:10. "If anyone
says, '|I love God,' and hates his brother, he is a liar; for he who
does not |ove his brother whom he has seen, cannot |ove God whom he has
not seen.” 1 John 4:20. If a man |oves his neighbor, it must be that he
| oves God. "Love is of God," for "God is love." Therefore love is the
life of God. If that life is in us and is given free course, the |aw
will necessarily be in us, for God's life is the law for all creation.
"Her eby perceive we the |ove of God, because He laid down His |ife for
us; and we ought to lay down our lives for the brethren." 1 John 3:16,
KJV. p. 114, Para. 5, [GT].

Love Is Unsel fishness. Since |ove neans service, the doing of
something for others, it is evident that |ove takes no thought of
itself. He who | oves has no thought but of how he may bless others. So
we read: "Love is patient and kind; |ove is not jealous or boastful; it
is not arrogant or rude. Love does not insist onits own way; it is not
irritable or resentful." 1 Corinthians 14:3, 5. p. 115, Para. 1, [GI].

It is just on this vital point that many nmake a m stake. Happy are
t hey who have found out their mistake and have cone to the
under st andi ng and practice of true |love. "Love seeketh not her own."
Therefore self-love is not love at all, in the right sense of the word.
It is only a base counterfeit. Yet nost of that which in the world is



called love is not really |Iove for another, but is |ove of self. p.
115, Para. 2, [GT].

Even that which should be the highest formof |ove known on earth, the
| ove which is used by the Lord as a representation of His love for H's
people, the | ove of husband and wife, is nore often selfishness than
real |love. Even leaving out nmarriages that are formed to gain wealth or
position in society, in nearly every case the parties to a narriage are
t hi nki ng nmore of their own individual happiness than of the happiness
of the other. In proportion as real unselfish |ove exists, there is
real happiness. It is a lesson that the world is slowto |earn, that
true happiness is found only when one ceases to seek for it and sets
about making it for others. p. 115, Para. 3, [GT].

"Love Never Ends" Here again is a test which shows that nuch that is
called love is not |ove. Love never ceases. The statenment is absolute:
never. There is no exception and no all owance nmade for circunstances.
Love is not affected by circunstances. W often hear about one's | ove
growi ng cold, but that is sonething that can never happen to true |ove.
True love is always warm always flow ng; nothing can freeze the
fountain of |ove. Love is absolutely endl ess and unchangeabl e, sinply
because it is the life of God. There is no other true |ove than the
| ove of God, therefore the only possibility for true love to be
mani f ested anong nmankind is for the love of God to be shed abroad in
the heart by the Holy Spirit. p. 115, Para. 4, [GI].

Soneti me when a declaration of love is made, the | oved one asks, "Wy
do you love nme?" Just as if anybody could give a reason for |ove! Love
isits ow reason. If the lover can tell just why he | oves another
that very answer shows that he does not really | ove. Watever object he
nanmes as a reason for |love nmay sonetine cease to exist, and then his
supposed | ove ceases. But "love never ends." Therefore |ove cannot
depend upon circunstances. So the only answer that can be given to the
guestion as to why one |loves is "because"--because of |ove. Love |oves,
sinmply because it is love. Love is the quality of the individual who
| oves, and he | oves because he has | ove, irrespective of the character
of the object. p. 116, Para. 1, [GI].

The truth of this is seen when we go back to God, the fountain of
love. He is love. Love is His life. But no explanation of Hi s existence
can be given. The hi ghest hunman conception of love is to | ove because
we are |oved, or because the object of our |love is |lovable. But God
| oves the unlovely. He | oves those who hate HHm "For we ourselves were
once foolish, disobedient, led astray, slaves to various passions and
pl easures, passing our days in malice and envy, hated by nen and hating
one anot her; but when the goodness and | ovi ng-ki ndness of God our
Savi our appeared, he saved us." Titus 3:3-5. "If you |ove those who
| ove you, what reward have you? Do not even the tax collectors do the
sane?" "You, therefore, nust be perfect, as your heavenly Father is
perfect." Matthew 5:46,48. p. 116, Para. 2, [GI].

"Love does no wong to a neighbor." The word "nei ghbor" nmeans whoever
dwel I s near. Love therefore extends to everything with which it cones
in contact. He who | oves must necessarily |ove everybody. p. 116,
Para. 3, [GT].

Since | ove does no wong to his neighbor, it obviously follows that



Christian love (and there is really no other true |love, as we have
seen) does not admit of wars and fightings. When the sol diers asked
John the Baptist what they should do as followers of the Lanmb of God to
whom he pointed, he replied, "do violence to no man." Luke 3:14, KJV.
An alternative rendering of John's answer is, "Put no man in fear." It
woul d be a very mld war in which this command was followed! If an arny
were conposed of Christians, true followers of Christ, when they cane
in contact with the eneny, instead of shooting themthey would find out
what they needed and supply their wants. "If thine eneny hunger, feed
him if he thirst, give himdrink; for in so doing thou shalt heap
coals of fire on his head. Be not overcone of evil, but overcone evi
with good." Romans 12:20, 21, KJV. p. 116, Para. 4, [CI].

[ Verses 15-18] p. 117, Para. 1, [GT].

By followi ng evil counsel and departing fromthe sinplicity of the
faith, the Galatians were bringing thensel ves under the curse and in
danger of hell. For "the tongue is a fire, a world of iniquity; so is
t he tongue anong our nenbers, that it defileth the whole body and
setteth on fire the course of nature; and it is set on fire of hell."
Janmes 3:6, KJV. The tongue has devoured nore than the sword, for the
sword woul d never be drawn if it were not for the unruly tongue. No man
can tame it, but God can. He had done it in the case of the Gal atians
when their mouths were filled with bl essing and praise; but what a
change had again taken place! As the result of their later instruction,
they had descended from bl essing to bickering. Instead of talking to
edification, they were about to devour one another. p. 117, Para. 2,
[GT].

VWhen there is bickering and strife in the church, be sure that the
gospel has been sadly perverted. Let no one flatter hinmself on his

ort hodoxy or his soundness in the faith while he has a quarrel sone

di sposition or can be provoked to quarrel. Dissension and strife are
the marks of departure fromthe faith, if one was ever in it. For,
"since we are justified by faith, we have peace with God through our
Lord Jesus Christ." Romans 5:1. W are not nerely at peace with Cod,

but we have peace with Hm-H s peace. So this new persuasi on which |ed
to strife and the devouring of one another with the tongue of unholy
fire did not come from God, who had called theminto the gospel. Only a
step aside can eventually lead to a wi de divergence. Two |ines of
railway may seemto lie parallel, yet insensibly they nmay diverge unti
they lead in opposite directions. "Alittle | eaven | eaveneth the whol e
lunmp." A seenmingly little error, no matter what it be, has in it the
germof all w ckedness. "Wosoever shall keep the whole |aw, and yet
offend in one point, he is guilty of all." Janes 2:10, KJV. A single
fal se principle adhered to will weck the whole |ife and character. The
little foxes spoil the vines. p. 117, Para. 3, [GT].

[ Verses 19-21] p. 118, Para. 1, [GT].

Not a pl easant-sounding list, is it? But it is not all of them for
the apostle adds, "and the like." There is a good deal to think about
inthis list, taken in connection with the statement that "those who do
such things shall not inherit the kingdom of God." Conpare this |ist
with that given by the Lord in Mark 7:21-23 as the things that cone
fromwithin, fromthe heart of man. They belong to man by nature.
Conpare both these lists with the Iist given in Romans 1:28-32 as the



t hi ngs done by the heathen who did not |ike to retain God in their
know edge. They are the things that are done by all who do not know the
Lord. p. 118, Para. 2, [CI].

Then conpare these lists of sins with the list given by the apostle
Paul in 2 Tinmothy 3:1-5 of things that will be done in the | ast days by
those who have only a "formof godliness."” It will be noticed that al
these lists are essentially the sanme. When nmen turn fromthe truth of
the gospel, which is the power of God unto salvation to everyone who
bel i eves, they inevitably fall under the power of these sins. p. 118,
Para. 3, [GI].

"There I's No Difference." There is only one flesh of man (1
Corinthians 15:39), since all the inhabitants of the earth are
descendants of the one pair--Adam and Eve. "Sin came into the world
t hrough one man" (Romans 5:12), so that whatever sin there is in the
world is common to all flesh. In the plan of salvation "there is no
di fference between the Jew and the G eek: for the same Lord over all is
rich unto all that call upon Hm" Romans 10:12, KJV. See al so Romans
3:21-24. No person on earth can boast over another or has any right to
despi se anot her because of his sinful, degraded condition. The sight or
know edge of |ow vices in any people, instead of naking us fee
conpl acent over our superior norality, ought to fill us with sorrow and
shame. It is but a rem nder to us of what our human nature is. The
wor ks that nmanifest thenselves in that nurderer, that drunkard, or that
libertine are sinply the works of our flesh. The flesh of mankind has
nothing else in its power but just such evil works as here descri bed.

p. 118, Para. 4, [GT].

Some of the works of the flesh are generally recognized as very bad
or, at any rate, as not respectable; but others are commonly regarded
as venial sins if not absolute virtues. Notice however the words "and
the like," which indicate that all the things here named are identica
in essence. The Scripture tells us that hatred is murder. "Anyone who
hates his brother is a nurderer.” 1 John 3:15. Moreover, anger is also
nmur der, as shown by the Saviour in Matthew 5;21, 22. Envy, which is so
conmon al so contains nmurder in it. But who regards envy as sinful? So
far from being regarded as sinful in the extrene, it is cultivated
t hr oughout our society. And yet the word of God assures us that it is
of the same kind as adultery, fornication, murder, and drunkenness, and
that they which do such things shall not inherit the kingdomof God. Is
it not a fearful thing? p. 119, Para. 1, [GIT].

The Flesh and the Spirit in Conflict. The flesh and the Spirit of God
have nothing in comon. They are "opposed to each other," that is, they
act against each other like two foes, each eagerly watching the
opportunity to crush the other. The flesh is corruption. It cannot
i nherit the kingdom of God because corruption does not inherit
i ncorruption. 1 Corinthians 15:50. the flesh cannot be converted. It
nmust be crucified, "The carnal [fleshly] mind is enmty against Cod:
for it is not subject to the | aw of God, neither indeed can be. So then
they that are in the flesh cannot please God." Romans 8:7, 8, KJV. p.
119, Para. 2, [GT].

Here is the secret of the backsliding of the Galatians and of the
trouble which so many find in living the Christian Iife. The Gal ati ans
began in the Spirit, but thought to attain to perfection by the flesh



(chapter 3:3), a thing as inpossible as to reach the stars by del ving
in the earth. So many people desire to do right; but not having
definitely and fully yielded to the Spirit, they cannot do the things
that they would. The Spirit strives with them and has partial control

or is at times quite fully yielded to, and they have a rich experience.
Then the Spirit is grieved, the flesh asserts itself, and they seem

i ke other persons. They are swayed at times by the mind of the Spirit
and at tines by the mind of the flesh (Romans 8:6); and so, being
doubl e-ni nded, they are unstable in all their ways (Janes 1:8). It is a
nost unsatisfactory position in which to be. p. 119, Para. 3, [GI].

The Spirit and the Law. "If you are led by the Spirit you are not
under the law." Galatians 5:18. "W know that the law is spiritual; but
| am carnal, sold under sin." Romans 7:14. The flesh and the spirit are
in opposition; but against the fruits of the Spirit "there is no law "
Gal atians 5:22, 23. Therefore the law is against the works of the
flesh. The carnal mind is "not subject to the law of God." So those who
are in the flesh cannot please God but are "under the law." This is
anot her clear proof of the fact that to be "under the law' is to be a
transgressor of it. "The law is spiritual." Therefore all who are |ed
by the Spirit are in full harnony with the law, and so they are not
under it. p. 120, Para. 1, [CT].

Here gain we see that the controversy was not whether or not the | aw
shoul d be kept, but how it could be fulfilled. The Gal ati ans were being
Il ed astray by the flattering teaching that they thensel ves had power to
do it, while the heaven-sent apostle strenuously nmintained that only
through the Spirit could it be kept. This he showed fromthe
Scriptures, fromthe history of Abraham and from the experience of the
Gal ati ans thenmsel ves. They began in the Spirit, and as |long as they
continued in the Spirit, they ran well. But when they substituted
thensel ves for the Spirit, imediately works began to manifest
t hensel ves which were wholly contrary to the law. p. 120, Para. 2,
[Gar].

The Holy Spirit is the life of God; God is |ove; love is the
fulfilling of the law, the law is spiritual. Therefore whoever woul d be
spiritual mnust submit to the righteousness of God which is "w tnessed"
to by the law, but is gained only through the faith of Jesus Christ.
Whoever is led by the Spirit must keep the law, not as a condition of
receiving the Spirit but as the necessary result. p. 120, Para. 3,
[Gar].

We often find people who profess to be so spiritual, so wholly |led by
the Spirit, that they do not need to keep the law. They adnit that they
do not keep the law, but say that it is the Spirit that |leads themto
do as they do. Therefore, they reason, it cannot be sin, even though
opposed to the law. Such meke the terrible m stake of substituting
their own carnal mnd for the mnd of the Spirit. They have confounded
the flesh with the Spirit and have thus put thenselves in the place of
God. To speak against the law of God is to speak against the Spirit.
They are terribly blinded and should pray, "Open mnmy eyes, that | may
behol d wondrous things out of Thy law " Psalm 119:18. p. 121, Para. 1,
[GT].

[Verses 22, 23] p. 121, Para. 2, [CIT].



The first fruit of the Spirit is love, and "love is the fulfilling of
the law. " Joy and peace conme next, for, "being justified by faith, we
have peace with God through our Lord Jesus Christ.” "And not only so,
but we also joy in God through our Lord Jesus Christ." Romans 5:1, 11
KJV. Christ was anointed with the Holy Spirit (Acts 10:38), or, as
stated in another place, "with the oil of gladness" (Hebrews 1:9). The
service of God is a joyful service. The kingdom of God is
"righteousness and peace and joy in the Holy Spirit." Romans 14:17. He
who is not glad in adversity as well as in prosperity does not yet know
the Lord as he should. The words of Christ lead to fullness of joy.
John 115:11. p. 121, Para. 3, [CGI].

Love, joy, peace, long-suffering, patience, kindness, goodness,
fai thful ness, gentleness, self-control--these nmust come forth
spont aneously fromthe heart of the true follower of Christ. They
cannot be forced. But they do not dwell naturally in us. It is natura
for us to be angry and exasperated instead of gentle and | ong-suffering
when opposed. Note the contrast between the works of the flesh and the
fruit of the Spirit. The first come naturally; therefore, in order for
the good fruit to be born, we must be nmade conpletely over into new
creatures. "The good man out of the good treasure of his heart produces
good. " Luke 6:45. Goodness cones not from any man, but fromthe Spirit
of Christ continually dwelling in him p. 121, Para. 4, [GI].

[Verse 24] p. 122, Para. 1, [GT].

"Qur old man is crucified with Hm that the body of sin night be
destroyed, that henceforth we should not serve sin. For he that is dead
is freed fromsin." Romans 6:6 7, KIJV. "I amcrucified with Christ;
nevertheless | live; yet not I, but Christ liveth in me; and the life
which I nowlive in the flesh | live by the faith of the Son of God,
who | oved ne, and gave Hinself for nme." Glatians 2:20, KJV. This is
the experience of every true child of God. "If anyone is in Christ, he
is a new creature." 2 Corinthians 5:17. He still lives in the flesh, to
all outward appearance the sane as other nen; yet he is in the Spirit
and not in the flesh. Romans 8:9. He lives in the flesh a life that is
not of the flesh, and the flesh has no power over him But so far as
its works are concerned, he is dead. "The body is dead because of sin
but the Spirit is |ife because of righteousness.” Ronmans 8:10, KJV. p.
122, Para. 2, [GT].

[ Verses 25, 25] p. 122, Para. 3, [GI].

Is there any doubt here as to whether Paul believed Christians live in
the Spirit? Not the slightest! No doubt is even inplied! Because we
live in the Spirit, we are in duty bound to submit to the Spirit. Only
by the Spirit's power, the same Spirit that in the beginning hovered
over the face of the deep and brought order out of chaos, can any
person live. "The Spirit of God has made ne, and the breath of the
Almighty gives ne life." Job 33:4. By the sane breath were the heavens
made. Psal m 33: 6. The Spirit of God is the life of the universe. The
Spirit is the universal presence of God, in whom"we |ive and nove and
have our being." Acts 17:28. W are dependent on the Spirit for life;
therefore we should wal k according to, or be guided by, the Spirit.
This is our "reasonable service. p. 122, Para. 4, [GT].

VWhat a wondrous life is here set forth! To live in the flesh as though



the flesh were spirit. "There is a natural body, and there is a
spiritual body." "Howbeit that was not first which is spiritual, but
that which is natural; and afterward that which is spiritual.” 1
Corinthians 15:44, 46, KJV. The natural body we now have. The spiritua
body all the true followers of Christ will receive at the resurrection
See 1 Corinthians 15:42-44, 50-53. Yet in this life, in the natura
body, men are to be spiritual--to live just as they will in the future
spiritual body. "You are not in the flesh, you are in the Spirit, if
the Spirit of God really dwells in you." Romans 8:9. p. 122, Para. 5,
[GT].

"That which is born of the flesh is flesh, and that which is born of
the Spirit is spirit.” John 3:6. By our natural birth we inherit al
the evils enunerated in this fifth chapter of Galatians, "and the
like." We are fleshly. Corruption rules in us. By the new birth we
inherit the fullness of God, being nade "partakers of the divine

nat ure, having escaped the corruption that is in the world through
lust." 2 Peter 1:4, KJV. "The old man, which is corrupt according to
the deceitful lusts." (Ephesians 4:22, KJV), is crucified, or put off,
"that the body of sin mght be destroyed, that henceforth we shoul d not
serve sin." Romans 6:6, KJV. p. 123, Para. 1, [GT].

Abiding in the Spirit, walking in the Spirit, the flesh with its lusts
has no nore power over us than if we were actually dead and in our
graves. It is, then, the Spirit of God al one that ani nates the body.
The Spirit uses the flesh as an instrunment of righteousness. The flesh
is still corruptible, still full of lusts, still ready to rebel against
the Spirit; but as long as we yield our wills to God, the Spirit holds
the flesh in check. If we waver, if we in our hearts turn back to
Egypt, or if we becone self-confident and so relax our dependence on
the Spirit, then we build again the things that we destroyed, and make
oursel ves transgressors. See Gl atians 2:18. But this need not be.
Christ has "power over all flesh," and He has denonstrated His ability
tolive a spiritual [ife in human flesh. p. 123, Para. 2, [GT].

This is the word nade flesh. God manifest in the flesh. It is the
revel ation of "the | ove of Christ which surpasses know edge, that you
may be filled with all the fullness of God." Ephesians 3:19. Wth this

Spirit of love and neekness ruling us, we will not be desirous of
vai ngl ory, provoki ng one another, envying one another. Al things wll
be of God, and this will be acknow edged so that none will have any

di sposition to boast over another. p. 123, Para. 3, [GI].

This Spirit of life in Christ--the |life of Christ--is given freely to

all. "Whosoever will, let himtake the water of life freely."
Revel ation 22:17, KJV. "For the life was manifested, and we have seen
it, and bear witness, and show unto you that eternal |ife, which was

with the Father, and was manifested unto us.” 1 John 1:2, KJV. "Thanks
be to God for His inexpressible gift!"™ 2 Corinthians 9:15. p. 123
Para. 4, [GT].

The dory of the Cross. Hasty readers are likely to think that there
is a division between chapters 5 and 6, and that the latter part treats
of practical, spiritual life, while the first part is devoted to
t heoretical doctrines. This is a great error. p. 124, Para. 1, [CT].

The object of this letter is clearly seen in this closing portion. It



is not to furnish ground for controversy, but to silence it by Ieading
the readers to subnit thenmselves to the Spirit. Its purpose is to
recl ai mthose who are sinning against God by trying to serve Hmin
their owm weak way, and to lead themto serve indeed in newness of
Spirit. Al the so-called argunent of the preceding portion of the
letter is sinply the denpnstration of the fact that "the works of the
flesh,” which are sin, can be escaped only by the "circuntision" of the
cross of Christ--by serving God in Spirit and having no confidence in
the flesh. p. 124, Para. 2, [GI].

[Verse 1] p. 124, Para. 3, [GI].

When men set out to meke thensel ves righteous, pride, boasting, and
criticismlead to open quarrels. So it was with the Galatians, and so
it will always be. It cannot be otherw se. Each individual has his own
conception of the law. Having determined to be justified by the |aw, he
reduces it to the level of his own mind as well as hinmself to see if
they are up to his nmeasure. If his critical eye detects one who is not
wal ki ng according to his rule, he at once proceeds to deal with the
of fender. The sel f-righteous ones constitute thenselves their brother's
keeper to the extent of keeping himout of their conpany |est they
shoul d be defiled by contact with him In marked contrast with this
spirit, which is all too common in the church, is the exhortation with
which this chapter opens. Instead of hunting for faults that we may
condemm them we are to hunt for sinners that we nay save them p
124, Para. 4, [GT].

To Cain, God said, "If you do well, will you not be accepted? And if
you do not do well, sin is crouching at the door; its desire is for
you, but you nmust master it." Cenesis 4:7. Sin is a ravenous beast,
lurking in secret, watching every opportunity to spring upon and
overcone the unwary. Its desire is to us, but power has been given us
to master it. "Let not sin therefore reign in your nortal bodies."
Romans 6:12. Nevertheless it is possible (not necessary) for the npst
zeal ous ones to be overtaken. "I amwiting this to you so that you may
not sin; but if anyone does sin, we have an Advocate with the Father
Jesus Christ the righteous; and He is the expiation for our sins, and
not for ours only but also for the sins of the whole world.” 1 John
2:1,2. So, even though one may stunble, he is to be restored and not
thrust farther away. p. 125, Para. 1, [CIT].

The Lord represents His work by the case of the shepherd who seeks
after the one sheep that has gone astray. The work of the gospel is an
i ndi vi dual work. Even though under the preaching of the gospe
t housands accept it in one day as the result of one discourse, the
success is because of its effect on each individual heart. Wen the
preacher in speaking to thousands addresses each one individually, he
is doing the work of Christ. so if a man be overtaken in a fault,
restore himin the spirit of nmeekness. No man's time is so precious
that it is wasted when devoted to the salvation of one single person
Sone of the nost inportant and glorious truths that we have on record
as uttered by Christ were addressed to only one listener. He who | ooks
after and cares for the single lanmbs of the flock is a good shepherd.
p. 125, Para. 2, [GIT].

"CGod was in Christ reconciling the world to Hinself, not counting
their trespasses against them and entrusting to us the nessage of



reconciliation.” 2 Corinthians 5:19. "He Hinself bore our sins in His
body." 1 Peter 2:24. He did not inmpute our trespasses to us, but took
themall on Hinself. "A soft answer turns away wath." Proverbs 15:1.
Christ comes to us with gentle words, not harshly chiding us, in order
that He may win us. He calls us to cone to Hmand find rest, to
exchange our galling yoke of bondage and heavy burden for H s easy yoke
and light burden. p. 126, Para. 1, [GT].

All Christians are one in Christ, the Representative Man. Therefore
"as He is so are we in this world." 1 John 4:17. Christ was in this
worl d as an exanpl e of what nmen ought to be and of what His true
followers will be when wholly consecrated to Hm To His disciples He
says, "As the Father has sent Me, even so | send you." John 20:21. To
this end He clothes themwith H s own power through the Spirit. "God
sent the Son into the world, not to condemm the world, but that the
world might be saved through HHm" John 3:17. Therefore we are not sent
to condem, but to save. Hence the injunction, "If a nman be overtaken
in any trespass . . . restore him" This is not to be limted to those
who are associated with us in church capacity. W are sent as
anmbassadors for Christ to beseech men to be reconciled to God. 2
Corinthians 5:20. No higher office can be found in heaven or earth than
that of ambassador for Christ, which is also the office of even the
| oM i est and nost despised soul that is reconciled to God. p. 126,
Para. 2, [GT].

"You Who Are Spiritual." Only such ones are called upon to restore the
erring. None others can do it. The Holy Spirit alone nust speak through
t hose who woul d reprove and rebuke. It is Christ's own work that is to
be done, and only by the power of the Spirit can anybody be a wi tness
to Hm p. 126, Para. 3, [GT].

But would it then not be great presunption for anybody to go to
restore a brother? Whuld it not be as nuch as clainng that he hinself
is spiritual? p. 126, Para. 4, [GI].

It is indeed no light matter to stand in Christ's place to any fallen
man. The design of God is that each one should take heed to hinself:
"Look to yourself, lest you too be tenpted.” The rule here laid down is
calcul ated to work a revival in the church. As soon as a man is
overtaken in a fault, the duty of each one is not straightway to talk
to somebody about him nor even to go directly to the erring one
hi msel f, but to ask hinmself, "How do | stand? Am | not guilty if not of
the sane thing of sonething equally bad? May it not even be that sone
fault in me has led to his fall? AmI| walking in the spirit, so that |
could restore himand not drive himfarther away?" This would result in
a conplete reformation in the church, and it mght well be that by the
time the others had got into condition to go to the faulty one he m ght
al so have recovered hinmself fromthe snare of the devil. p. 126, Para.
5, [GT].

In giving directions how to deal with one who has conmitted a trespass
(Matthew 18:5-18), the Saviour said, "Truly, | say to you, whatever you
bi nd on earth shall be bound in heaven, and whatever you | oose on earth
shall be | oosed in heaven." Verse 18. Does this nean that God pl edges
Hi nmsel f to be bound by any decision that any conpany of men calling
t hemsel ves Hi s church may make? Certainly not. Nothing that is done on
earth can change God's will. The history of the church as we have it



for nearly two thousand years is a record of m stakes and errors, of
sel f - aggrandi zement and of putting self in the place of God. p. 127,
Para. 1, [GI].

What, then, did Christ nean? He neant just what He said. His

i nstruction shows that He neant that the church should be spiritual
filled with their spirit of nmeekness, and that everyone who spoke
shoul d "speak as the oracles of God." Only the word of Christ should be
in the heart and nouth of all who deal with a trespasser. Wien this is
the case, it follows (since God's word is settled forever in heaven)

t hat whatever is bound on earth must necessarily be bound in heaven.

But this will not be the case unless the Scriptures are strictly
followed in letter and in spirit. p. 127, Para. 2, [GI].

[Verse 2] p. 127, Para. 3, [GI].

"the law of Christ" is fulfilled by bearing one another's burdens,
because the law of Christ's life is to bear burdens. "Surely He has
borne our griefs and carried our sorrows." Whoever would fulfill Hs
law nmust still do the same work for the strayed and fallen. p. 127,
Para. 4, [GI].

“In all things it behooved HHmto be made |ike unto His brethren

For in that He Hinself hath suffered being tenpted, He is able to
succor themthat are tenpted." Hebrews 2:17, 18, KJV. He knows what it
is to be sorely tenpted, and He knows how to overcone. Although He
"knew no sin," He was nmade even to be sin for us that we night be nmade
the righteousness of God in Hm" 2 Corinthians 5:21. He took every one
of our sins and confessed them before God as Hi s owmn. p. 127, Para. 5,
[GT].

Even so He cones to us. Instead of upbraiding us for our sin, He opens
His heart to us and tells us how He has suffered with the sane

har dshi p, pain, sorrow and shane. Thus He wi ns our confidence. Know ng
that He has passed through the sane experience, that he has been down
to the very depths, we are ready to listen to H mwhen He tal ks about
the way of escape. We know that he is tal king from experience. p. 128,
Para. 1, [GT].

The greatest part therefore of the work of saving sinners is to show
ourselves one with them It is in the confession of our own faults that
we save others. The man who feels hinself without sin is not the man to

restore the sinful. If you say to one who is overtaken in any trespass,
"How in the world could you ever do such a thing? | never did a thing
like that in ny life! | can't see how anybody with any sense of self-

respect could do so," you mght far better stay at honme. God chose one
Phari see, and only one, to be an apostle. And he was not sent forth
until he could acknow edge hinself to be the chief of sinners. p. 128,
Para. 2, [GT].

It is humliating to confess sin, but the way of salvation is the way
of the cross. It was only by the cross that Christ could be the Saviour
of sinners. Therefore, if we would share His joy, we nust with H m
endure the cross, despising the sanme. Remenber this fact: It is only by
confessing our own sins that we can save others fromtheir sins. Only
thus can we show themthe way of salvation; for it is he who confesses
his sins that obtains cleansing fromthem and so can | ead others to the



fountain. p. 128, Para. 3, [GT].
[Verses 3, 4] p. 128, Para. 4, [GI].

Mark those words, "when he is nothing." It does not say that we should
not think ourselves to be sonmething until we are something. No; it is a
statement of the fact that we are nothing. Not nerely a single
i ndi vidual but all nations are nothing before the Lord. if we ever at
any tinme think ourselves to be sonething, we deceive ourselves. And we
often do deceive ourselves and thus mar the work of the Lord. p. 128,
Para. 5, [GIT].

Renmenber "the law of Christ." Although He was everything, he "enptied
Hi nmsel f" that the work of God m ght be done. "A servant is not greater
than his master." John 13:16. God alone is great. "Every man at his
best state is altogether vanity." Psalm 39:5, KJV. God alone is true
but every nman a liar. \When we acknow edge this and live in
consci ousness of it, we are where the Spirit of God can fill us, and
then God can work through us. The "man of sin is he who exalts hinself.
2 Thessalonians 2:3, 4. The child of God is the one who hunbl es
hinself. p. 129, Para. 1, [GT].

[Verse 5] p. 129, Para. 2, [GI].

Is this a contradiction of Verse 2? by no neans. Wien the Scripture
tells us to bear one another's burdens, it does not tell us to throw
our burdens on one another. Each one is to cast his burden on the Lord.
Psal m 55: 22. He bears the burden of all mankind, not en nmasse, but for
each one individually. W don't cast our burdens on H m by gathering
themup in our hands or with our mnd and hurling themfrom ourselves
to one who is at a distance. That can never be done. Many have tried to
get rid of their burden of sin and pain and care and sorrow but have
failed. They have felt it roll back upon their own heads heavier than
ever until they have al nost sunk in despair. Wat was the trouble?
Sinply this: They regarded Christ as at a distance fromthem and they
felt that they thensel ves nust bridge the gulf. It is inpossible. The
man who i s "wi thout strength" cannot cast his burden the I ength of his
arm As long as we keep the Lord at arm s |length, we do not know rest
fromthe weary load. It is when we recogni ze and confess H m as our
sol e support, our life, the One whose power it is that nmakes every
notion, and so confess that we are nothing and sink out of sight, that
we | eave the burden resting on Christ. He knows what to do with it. And
yoking up with Hm we learn from H m how to bear the burdens of
others. p. 129, Para. 3, [GIT].

Then how about bearing our own burden? It is the divine "power that

worketh in us" that bears it! "I amcrucified with Christ; neverthel ess
I live; yet not I, but Christ liveth in ne." Galatians 2:20, KJV. It is
I, and yet it is not I, but Christ. p. 129, Para. 4, [GT].

Now | have | earned the secret! | will not weary someone else with the
story of my burden but will bear it nyself; yet not I, but Christ in
me. There are people enough in the world who have not yet learned this
| esson of Christ so that every child of God will always find work to do
in bearing burdens for others. H's own he will entrust to the Lord. Is

it not wonderful to have "One who is mighty" always carrying our
burden? p. 129, Para. 5, [GI].



This |l esson we learn fromthe life of Christ. He went about doing good
because God was with Hm He conforted the nourners. He bound up the

br okenhearted, He healed all that were oppressed of the devil. Not one
who cane to Hmwith a tale of sorrow or distressing malady was turned
away without relief. "This was to fulfill what was spoken by the

prophet |saiah, "He took our infirmties and bore our diseases.
Matt hew 8:17. p. 130, Para. 1, [GIT].

And then when night sent the nultitude to their beds, He sought the
mountain or the forest, that in conmunion with the Father, by whom He
lived, He might find a fresh supply of life and strength for H s own
soul . "Let each one test his own work." "Exam ne yourselves, to see
whet her you are holding to your faith. Test yourselves. Do you not
realize that Jesus Christ is in you?--unless indeed you fail to neet
the test!" 2 Corinthians 13:5. "He was crucified in weakness, but lives
by the power of God. For we are weak in Hm but in dealing with you we
shall live with H mby the power of God." Verse 4. So if our faith
proves to us that Christ is in us (and faith proves to us the reality
of the fact) we have rejoicing in ourselves alone, and not in another
We joy in God through our Lord Jesus Christ, and our joy does not
depend upon any ot her person in the world. Though all should fail and
be di scouraged, we can stand, for "God's firm foundation"--Christ--
"stands." 2 Timothy 2:19. p. 130, Para. 2, [GT].

Therefore let no one who calls hinmself a Christian be content to |ean
on sonebody else. Let him though he be the weakest of the weak, be a
burden bearer, a worker together with God, in Christ bearing quietly
and unconpl ai ningly his own burdens and those of his neighbors also. He
can di scover some of the burdens of his unconplaining brother and bear
them and the other will do likewise. So the rejoicing of the weak will
be, "The Lord God is ny strength and nmy song, and He has becone ny
sal vation." Isaiah 12:2. p. 130, Para. 3, [GIT].

[Verse 6] p. 130, Para. 4, [GI].

There can be no doubt that this refers primarily to tenporal support
If a man gives himself wholly to the ministry of the Word, it is
evident that the things necessary for his maintenance nust come from
those who are taught. But this by no nmeans exhausts the neaning of the
i njunction. The one who is taught in the word nust share with the
teacher "all good things." Mitual help is the burden of this chapter
"Bear one another's burdens." Even the teacher who is supported by
those who are taught is to use his nobney to assist others. Christ and
t he apostles, who had nothing of their own--for Christ was the poorest
of the poor, and the disciples had left all to follow H m -neverthel ess
di stributed to the poor out of their little store. See John 13:29. p.
131, Para. 1, [GT].

When the disciples told Jesus to send the hungry nultitudes away that
they m ght buy thenselves food, He said, "They need not go away; you
give them sonmething to eat." Matthew 14:16. He was not trifling with
them He nmeant what He said. He knew that they had nothing to give the
peopl e, but they had as much as He had. They did not see the power of
His words, so He Himself took the few | oaves and dealt out to the
di sciples, and thus they really did feed the hungry people. But His
words to them nmeant that they should do just what He did. How nmany



times our own lack of faith in Christ's word has hindered us from doi ng
good and sharing what we have (Hebrews 13:16), the sacrifices which
pl ease God. p. 131, Para. 2, [GI].

As the teachers share not only the Word but give tenporal support as
well, so those who are taught in the Word should not confine their
liberality nerely to tenporal things. It is a nmstake to suppose that
m ni sters of the gospel never stand in need of spiritual refreshnment or
that they cannot receive it fromthe weakest in the flock. No one can
ever tell how much the souls of teachers are encouraged by the
testimonies of faith and joy in the Lord which come fromthe nout hs of
those who have heard the word. It is not sinply that the teacher sees
that his labor is not in vain. The testinony may have no reference
what ever to anything that he has done. But a hunble soul's joyfu
testimony to what God has done for himw |l often, through the
refreshnent it gives the teacher of the Wrd, be the nmeans of
strengthening the souls of hundreds. p. 131, Para. 3, [GT].

[Verses 7, 8] p. 131, Para. 4, [GI].

This is a sinple statement of fact that cannot be made pl ai ner by any
anmount of talk. The harvest, which is the end of the world, will revea
whet her the sowi ng has been wheat or tares. "Sow to yourselves in
ri ght eousness, reap in nercy; break up your fallow ground: for it is
time to seek the Lord, till He cone and rain righteousness upon you."
Hosea 10-:12, KJV. "He that trusteth in his own heart is a fool"
(Proverbs 28:26, KJV): and equally foolish is he who trusts in other
men, as is seen fromverse 13 of Hosea 10. "Ye have pl owed w ckedness,
ye have reaped iniquity; ye have eaten the fruit of |lies; because thou
didst trust in thy way, in the nmultitude of thy mghty nmen." "Cursed be
the man that trusteth in man, and meketh flesh his arm"™ whether it be
his own flesh or that of some other nan. "Blessed is the nman that
trusteth in the Lord, and whose hope the Lord is." Jerem ah 17:5, 7,
KJV. p. 132, Para. 1, [GT].

Everythi ng enduring comes fromthe Spirit. The flesh is corrupt and it
corrupts. He who consults only his own pleasure, fulfilling the desires
of the flesh and of the nmind, will reap a harvest of corruption and
death. But "the Spirit is |ife because of righteousness” (Romans 8: 10,
KJV), and he who consults only the mind of the Spirit will reap
everlasting glory. "For if you live according to the flesh you wll
die, but if by the Spirit you put to death the deeds of the body you

will live." Romans 8:13. Wonderful! If we live, we die; if we die, we
live! This is the testinony of Jesus: "Woever would save his life wll
|l ose it, and whoever loses his life for My sake will find it." Matthew

16:25. p. 132, Para. 2, [GT].

Thi s does not nean the loss of all joy in the present. It does not
mean under goi ng a continual deprivation and penance, going wi thout
sonmething that we long for for the sake of getting something el se by
and by. It does not nean that |ife in this present tine shall be a
living death, a |long-drawn-out agony. Far fromit. That is a crude and
false idea of the Christian life, the life that is found in death. No;
whoever cones to Christ and drinks of the Spirit has in hinself "a
spring of water welling up to eternal life." John 4:14. The joy of
eternity is his now Hs joy is full day by day. He is abundantly
satisfied with the "fatness of God's house," drinking of the river of



God's own pleasure. He has all that he |longs for, because his heart and
his flesh cry out only for God in whomis all fullness. Once he thought
he was "seeing life," but now he knows that he was then but gazing into
the grave, the pit of corruption. Now he begins really to live, and the
joy of the newlife is "unspeakable, and full of glory." So he sings:--
p. 132, Para. 3, [GIT].

"Now none but Christ can satisfy, None other nane for me; There's
love, and life, and lasting joy, Lord Jesus, found in Thee." p. 133,
Para. 1, [GT].

A shrewd general always seeks to seize upon the strongest positions.
So wherever there is a rich pronmse to believers, Satan tries to
distort it so as to nmake it a source of discouragenent. Accordingly, he
has made many believe that the words, "He who sows to his own flesh
will fromthe flesh reap corruption,” nean that they nust all their
lives, even after being born of the Spirit, suffer the consequences of
their former life of sin. Some have supposed that even in eternity they
woul d have to bear the scars of their old sins, saying, "I can never
hope to be what | should have been if | had never sinned." p. 1383,
Para. 2, [GI].

What a libel on God's nmercy and redenption in Christ Jesus! That is
not the freedom which Christ nakes us free. The exhortation is: "Just
as you once yielded your nenbers to inpurity and to greater and greater
iniquity, so now yield your nenbers to righteousness for
sanctification." Romans 6:19. But if the one who thus yields hinself to
ri ght eousness nust al ways be handi capped by his former bad habits, that
woul d prove that the power of righteousness is less than that of sin
But God's grace is as mighty as the heavens. p. 133, Para. 3, [GI].

Here is a man who for gross crimes has been condemed to inprisonnent
for life. After a few years' inprisonnent he receives a free pardon and
is set at liberty. Sone tine afterward we neet himand see a fifty-
pound cannonbal | attached to his |leg by a huge chain so that he can
nove about only with the greatest difficulty. "Why, how is this? we ask
in surprise. "Wre you not given your freedon?" p. 133, Para. 4, [GI].
"Oh, yes," he replies, "I amfree; but | have to wear this ball and
chain as a renm nder of ny fornmer crinmes."” p. 133, Para. 5, [GI].

Every prayer inspired by the Holy Spirit is a prom se of God. One of
the nost gracious of these is this: "Renenber not the sins of ny youth,
or ny transgressions, according to Thy steadfast |ove remenber me, for
Thy goodness' sake, O Lord!" Psalm25:7. p. 133, Para. 6, [GT].

When CGod forgives and forgets our sins, He gives us such power to
escape fromthemthat we shall be as though we had never sinned. By the
"exceedi ng great and precious prom ses" we are nade "partakers of the
di vi ne nature, having escaped the corruption that is in the world
through lust." 2 Peter 1:4, KJV. Man fell by partaking of the tree of

know edge of good and evil. The gospel presents such a redenption from
the fall that all the black menories of sin are erased. The redeened
ones cone to know only the good, like Christ, "who knew no sin." p.

134, Para. 1, [GT].

They that sow to the flesh will fromthe flesh reap corruption, as we



have all proved in ourselves. "But you are not in the flesh, you are in
the Spirit, if the Spirit of CGod really dwells in you." Romans 8:9. The
Spirit has power to free us fromthe sins of the flesh and from all
their consequences. Christ "loved the church, and gave Hinself for it;
that He m ght sanctify and cleanse it with the washing of water by the
word, that He m ght present it to Himself a glorious church, not having
spot, or winkle, or any such thing; but that it should be holy and

wi t hout bl em sh." Ephesians 5:25-27, KJV. "Wth H s stripes we are

heal ed." The nenory of sin, not of individual sins, will live in
eternity only in the scars in the hands and feet and side of Christ.
These are the seal of our perfect redenption. p. 134, Para. 2, [CI].

[Verse 9] p. 134, Para. 3, [CT].

It is so easy for us to get tired doing good when we are not | ooking
to Jesus. W like to have little interm ssions because constant doing
good seens too nmuch of a strain. But that is only when we have not
fully learned the joy of the Lord, the strength that enables us to keep
fromgetting weary. "They who wait for the Lord shall renew their
strength, they shall mount up with wings |ike eagles, they shall run
and not be weary, they shall walk and not faint." |saiah 40:31. p.

134, Para. 4, [GT].

But that which is especially referred to here, as the context shows,
is not sinply the resisting of tenptation in our own flesh but the
hel pi ng of others. Here we need to learn a lesson from Christ, who
"wWill not fail or be discouraged till He has established justice in the
earth." I|saiah 42:4. Though nmany whom He relieved never showed the
| east sign of appreciation, it nade no difference with HHm He cane to
do good and not to be appreciated. Therefore, "in the norning sow your
seed, and at evening w thhold not your hand; for you do not know which
will prosper, this or that, or whether both alike will be good."
Eccl esi astes 11:6. p. 134, Para. 5, [GT].

We cannot tell how much we will reap, nor fromwhich of the seed that
we sow. Sone may fall by the wayside and be snatched away before it has
time to take root; other may fall on stony ground where it will wther,

and still other may fall anobng thorns and be choked. But one thing is
certain, and that is that we shall reap. W do not know whether the
norni ng sowi ng or the evening sowing will prosper, or whether both
alike will be good; but there is no possibility that both can be bad.

One or the other alone nmay prosper, or else both nay be good. p. 135,
Para. 1, [GT].

Isn'"t that encouragement enough for us not to be weary in well-doing?
The ground may seem poor, and the season may not be favorable. The
prospect for a crop may be nmpst unprom sing, and we may be tenpted to
think that all our |abor is wasted. Not so! "In due season we shal
reap, if we do not |ose heart." "Therefore, ny bel oved brethren, be ye
st eadf ast, unnovabl e, always abounding in the work of the Lord,
forasmuch as ye know that your labor is not in vainin the Lord." 1
Corinthians 15:58, KJV. p. 135, Para. 2, [GT].

[ Verse 10] p. 135, Para. 3, [GT].

In this we see that the apostle speaks of tenporal help, for we need
no special conmand to preach the Wrd to those who are not of the



househol d of faith. They are the ones to whomit is especially to be
preached. But there is a natural tendency--natural, | say, not
spiritual--to limt charities to those who are called "deserving." W
hear nmuch about "the worthy poor." But we are all unworthy of the | east
of God's blessings; yet He showers them upon us continually. "If ye do
good to them which do good to you, what thank have ye? For sinners also
do even the sane. And if ye lend to them of whom ye hope to receive,
what thank have ye? For sinners also lend to sinners, to receive as
much again. But |ove ye your enem es, and do good, and |end, hoping for
not hi ng agai n; and your reward shall be great, and ye shall be the
children of the Highest; for He is kind unto the unthankful and to the
evil." Luke 6:33-35, KJV. p. 135, Para. 4, [CT].

Doi ng good to others is to be considered a privilege to be enjoyed and
not an irksonme duty to be discharged. Men do not speak of di sagreeable
things as opportunities. No one says that he had an opportunity to | ose
some nmoney. On the contrary, a man will speak of an opportunity to neke
some nmoney or to escape from sone threatened danger. It is thus that we
are to consider doing good to the needy. p. 135, Para. 5, [GT].

But opportunities are always sought for. Men are always on the | ookout
for an opportunity to get gain. So the apostle teaches us that we
shoul d be seeking opportunities to help sonmeone. This Christ did. He
"went about doing good." He travel ed about the country on foot,
sear ching opportunities to do sonmebody sone good, and He found them He
did good, "for God was with Hm" H's name is |nmanuel, which neans
"God with us." Now, as He is with us all the days even to the end of
the world, so God is with us, doing good to us, that we also nmay do
good. p. 136, Para. 1, [GT].

[ Verse 111 p. 136, Para. 2, [GI].

The consuming zeal of the apostle Paul in witing is seen in the fact
that, contrary to his usual custom he seized the pen and wote the
letter, or part of the letter, with his own hand. As intimated in
chapter 4, the apostle suffered fromweak eyes. This hindered himmuch
in his work, or would have hindered himbut for the power of God
resting on him It was necessary for him always to have someone with
himto mnister to him Sone took advantage of this fact to wite
letters to the churches in Paul's nane, which troubled the brethren
See 2 Thessal onians 2:2. But in 2 Thessal oni ans Paul showed them how
they mi ght know an epistle that cane fromhim No matter who wote the
body of it, he wote the salutation and the signature with his own
hand. So great was the urgency in this case, however, that he may have
written the entire letter hinmself. p. 136, Para. 3, [GI].

[ Verse 12] p. 136, Para. 4, [GT].

We cannot describe God, and it is useless to deceive ourselves or
others. "The Lord sees not as man sees; man | ooks on the outward
appearance, but the Lord |l ooks on the heart." 1 Sanmuel 16:7. The
circunctision in which the "false brethren" were seeking to persuade the
Gal atians to trust meant self-righteousness instead of righteousness by
faith. They had the law only as "the form of righteousness and of
truth.” Wth their works they could make "a good showing in the flesh,"
but it was only an enpty show,; there was no reality in it. They could
seem ri ght eous wi thout suffering persecution for the cross of Christ.



p. 136, Para. 5, [GIT].
[ Verse 13] p. 137, Para. 1, [GT].

They did not indeed keep the | aw-not by any neans. The flesh is
opposed to the law of the Spirit, and "they that are in the flesh
cannot please God." But they desired converts to "'our faith," as so
many call the particular theories which they hold. Christ said, "We
unto you, scribes and Phari sees, hypocrites! For ye conmpass sea and
| and to make one proselyte, and when he is nmade, ye nmake himtwofold
nmore the child of hell than yourselves." Mtthew 23:15, KJV. Such
teachers glory in the flesh of their "converts."” |If they can count so
many as belonging to "our denomi nation,”™ so nmuch "gain" in the past
year, they feel virtuously happy. Nunbers and appearances count for
much with nmen but for nothing with God. p. 137, Para. 2, [GIT].

[Verse 14] p. 137, Para. 3, [GT].

Why glory in the cross? Because by it the world is crucified to us and
we to the world. The letter ends where it begins, with deliverance from
"this present evil world.” It is the cross alone that acconplishes the
del i verance. The cross is the synbol of humliation. Therefore we glory
init. p. 137, Para. 4, [GT].

God Revealed in the Cross. "Let not the wise man glory in his w sdom
et not the mighty man glory in his mght, let not the rich man glory
in his riches." Jerem ah 9:23. p. 137, Para. 5, [GI].

Why should not the wise man glory in his w sdon? Because so far as it
is his owmn wisdomit is foolishness. "The wisdomof this world is folly
with God." 1 Corinthians 3:19. No man has any wi sdomin which to glory,
for his owm wisdomis foolishness. Wsdom which God gives is sonething
to cause humlity instead of pride. p. 137, Para. 6, [GI].

What about might? "All flesh is grass." Isaiah 40:6. "Every man at his
best state is altogether vanity." Psalm 39:5, KJV. "Men of |ow degree
are vanity, and nmen of high degree are a lie; to be laid in the
bal ance, they are altogether lighter then vanity." But "power bel ongeth
unto God." Psalm 62:9, 11, KJV. p. 137, Para. 7, [CI].

As to riches, they are "uncertain." 1Tinothy 6:17. Man "heapeth up
riches, and knoweth not who shall gather them" Psal m 39:6, KJV.
"Riches certainly make thensel ves wings; they fly away as an eagl e
toward heaven." Proverbs 23:5, KIJV. Only in Christ are found
unsearchabl e and abiding riches. p. 138, Para. 1, [GI].

Man t herefore has absolutely nothing in which to boast. What is there
left of a man when he has nothing that can be called wealth, no w sdom
what ever, and absolutely no strength? Everything that man is or has
cones fromthe Lord. Therefore it is that he that glories is to glory
in the Lord. 1 Corinthians 1:31. p. 138, Para. 2, [GI].

Now put this text with Galatians 6:14. The same Spirit inspired them
both, so there is no contradiction. One text says that we are to glory
only in the know edge of the Lord. The other says that there is nothing
in which to glory save the cross of our Lord Jesus Christ. The
conclusion, therefore, is that in the cross we find the know edge of



God. To know God is eternal life, and there is no life for mankind
except through the cross of Christ. So again we see nost clearly that
all that may be known of God is revealed in the cross. Aside fromthe
cross, there is no know edge of God. p. 138, Para. 3, [GT].

This shows us again that the cross is seen in all creation. The
everlasting power and divinity of God, all that may be known of Him
are seen in the things that He has made. Qut of weakness God brings
strength. He saves nmen by death, so that even the dead nmay rest in
hope. No man can be so poor, so weak and sinful, so degraded and
despi sed, that he may not glory in the cross. The cross takes himjust
where he is, for it is the synbol of shame and degradation. It reveals
the power of God in him and herein is ground for everlasting glory.

p. 138, Para. 4, [GI].

The Cross Crucifies. The cross cuts us off fromthe world. dory! For
then it unites us to God, because the friendship of the world is enmty
with God. "Therefore whoever wishes to be a friend of the world makes
hi nsel f an enemy of God." Janes 4:4. Through H's cross Christ has
destroyed the enmty. Ephesians 2:15, 16. "And the world passes away,
and the lust of it; but he who does the will of God abides forever."” 1
John 2:17. Then let the world pass away. p. 138, Para. 5, [GT].

' Fade, fade, each earthly joy. Jesus is mne; Break every tender tie,
Jesus is mine. Dark is the wilderness; Earth has no resting place;
Jesus al one can bless; Jesus is mine." p. 139, Para. 1, [GT].

Jesus said, "I, when | amlifted up fromthe earth, will draw all nen
to Myself." John 12:32. This He said signifying what death He should
die, nanely, the death of the cross. "He hunbled Hinself" to death,
"even death on a cross. Therefore God has highly exalted H m and
bestowed on Hi mthe name which is above every name." Philippians 2:8,
9. p. 139, Para. 2, [GT].

It was through death that He ascended to the right hand of the Mjesty
in the heavens. It was the cross that lifted Hmup fromearth to
heaven. Therefore it is the cross alone that brings us glory, and so it
is the only thing in which to glory. The cross, which neans deri sion
and shanme fromthe world, lifts us away fromthis world and sets us
with Christ in the heavenly places. The power by which it does this is
"the power that worketh in us," the power that works in and uphol ds al
things in the universe. p. 139, Para. 3, [GI].

[ Verse 15] p. 139, Para. 4, [GT].

Sal vation does not come from man, whatever his state or condition, or
what ever he may do. In an uncircuntised state he is lost. If he be
circuncised, he is no nearer salvation. Only the cross has power to
save. The only thing that is of any value is a new creature, or, as
indicated in the Revised Standard Version, "a new creation," and it is
only through death that we becone joined to Hm See Romans 6:3. p.
139, Para. 5, [GT].

“"Nothing in my hand | bring; Sinply to Thy cross | cling." p. 139,
Para. 6, [GIT].

The cross makes a new creation. Here again we see a reason for



glorying in it. When the new creation came fromthe hand of God in the
begi nning, "the norning stars sang together, and all the sons of God
shouted for joy." Job 38:7. p. 139, Para. 7, [CI].

The Sign of the Cross. Put together all the texts that we have read:
(1) The cross of Christ is the only thing in which to glory, (2)
whoever glories must glory only in the know edge of God, (3) God has
chosen the weak things of the world to confound the m ghty, so that
none mght glory save in Hm and (4) God is revealed in the things
that He has nmade. Creation, which manifests God's power, also presents
the cross, because the cross of Christ is the power of God and God is
made known by it. p. 140, Para. 1, [GI].

What have we? This: That the power it took to create the world and al
things that are in it, the power that keeps all things in existence, is
the power that saves those who trust in it. This is the power of the
cross. p. 140, Para. 2, [GT].

So the power of the cross, by which alone salvation conmes is the power
that creates and continues to work in all creation. But when God
creates a thing it is "very good." So in Christ, in His cross, there is
"a new creation.” We are H s workmanship, created in Christ Jesus for
good wor ks, which God prepared beforehand, that we should walk in
them " Ephesians 2:10. It is in the cross that this new creation is
wrought, for its power is the power by which "in the beginning God
created the heavens and the earth." This is the power that keeps the
earth fromutter destruction under the curse, the power which brings
about the changi ng seasons, seed tinme and harvest, and that will at
| ast renew the face of the earth. "It shall bl ossom abundantly, and
rejoice with joy and singing. The glory of Lebanon shall be given to
it, the majesty of Carnel and Sharon. They shall see the glory of the
Lord, the majesty of our God." Isaiah 35:2. p. 140, Para. 3, [GI].

"The works of the Lord are great, sought out of all themthat have

pl easure therein. His work is honorable and glorious: and His

ri ght eousness endureth forever. He hath nade Hi s wonderful works to be
remenbered; the Lord is gracious and full of conpassion.” Psalm 111:2-
4, KJV. p. 140, Para. 4, [GT].

Here we see that the wonderful works of God reveal Hi s righteousness,
and His grace and conpassion as well. This is another evidence that H s
wor ks reveal the cross of Christ in which infinite love and nercy are
centered. p. 140, Para. 5, [GT].

But "He hath nade Hi s wonderful works to be remenbered"; or, "He hath
made a nmenorial for His wonderful works." Wy does He wish nen to
remenber and declare His mghty acts. In order that they may not forget
but may trust in His salvation. He would have nmen continually neditate
on His works so they can know the power of the cross. So when God had
made the heavens and earth and all their host in six days, "on the
seventh day God finished H's work which He had done, and He rested on
the seventh day fromall His work which He had done. So God bl essed the
seventh day and hallowed it, because on it God rested fromall H s work
whi ch He had done in creation." Cenesis 2:2, 3. p. 141, Para. 1, [GT].

The cross conveys to us the know edge of God because it shows us His
power as Creator. Through the cross we are crucified to the world and



the world to us. by the cross we are sanctified. Sanctification is the
wor k of God, not of man. Only His divine power can acconplish the great
work. In the beginning God sanctified the Sabbath as the crown of His
creative work, the evidence that His work was finished, the seal of
perfection. Therefore He says, "Mreover | gave them My Sabbaths, to be
a sign between Me and them that they m ght know that | the Lord
sanctify them" Ezekiel 20:12. p. 141, Para. 2, [GT].

So we see that the Sabbath, the seventh day, is the true sign of the
cross. It is the nenorial of creation, and redenption is creation
creation through the cross. In the cross we find the conplete and
perfect works of God and we are clothed with them Crucified with
Christ neans the utter giving up of self, acknow edging that we are
not hing, and trusting absolutely in Christ. In Hmwe rest. In H mwe
find Sabbath. The cross takes us back to the beginning into "that which
was fromthe beginning." The resting upon the seventh day of the week
is but the sign of the fact that in the perfect work of God, as seen in
creation, in the cross, we find rest fromsin. p. 141, Para. 3, [GT].

The cross means death, but it also neans the entrance into life. there
is healing in Christ's wounds, blessing in the curse that He bore, life
in the death that He suffered. Who dare say that he trusts Christ for
everlasting life if he dare not trust Hmfor a few years or nonths or
days of life in this world? p. 141, Para. 4, [GT].

Now say once nore, and say it fromthe heart: "Far be it fromnme to
glory except in the cross of our Lord Jesus Christ, by which the world
has been crucified to me, and | to the world." If you can say that in
truth, you will find tribulations and afflictions so easy that you can
glory in them p. 141, Para. 5, [GI].

It is by the cross that everything is sustained. "In Hmall things
hol d together," and He does not exist in any other formthan that of
the crucified One. But for the cross there would be universal death.
Not a man coul d breathe, not a plant could grow, not a ray of |ight
could shine fromheaven if it were not for the cross. p. 142, Para. 1,
[GT].

Now "t he heavens declare the glory of God; and the firmanment showeth
H s handiwork." Psalm 19:1, KJV. They are sone of the things that God
has made. No pen can describe and no artist's brush can depict the
wondrous glory of the heaven. Yet that glory is but the glory of the
cross of Christ. This follows fromthe facts already | earned, that the
power of God is seen in the things that are nade, and that the cross is
the power of God. p. 142, Para. 2, [GT].

The glory of God is His power, for "the inmeasurable greatness of Hs
power in us" is seen in the resurrection of Jesus Christ fromthe dead.
Ephesians 1:19, 20. "Christ was raised fromthe dead by the glory of
the Father." Romans 6:4. It was for the suffering of death that Jesus
was crowned with glory and honor. Hebrews 2:9. p. 142, Para. 3, [GI].

So we see that all the glory of the innunmerable stars, with their
various colors, all the glory of the rainbow, the glory of the clouds
gil ded by the setting sun, the glory of the sea and of bloom ng fields
and green neadows, the glory of the springtinme and of the ripened
harvest, the glory of the opening bud and the perfect fruit, all the



glory that Christ has in heaven, as well as the glory that will be
revealed in His saints when they "will shine as the sun in the kingdom
of their Father" (Matthew 13:43), is the glory of the cross. How can we
ever think of glorying in anything else? p. 142, Para. 4, [CI].

[ Verse 16] p. 142, Para. 5, [GT].

Th rule of glory! What a grand rule to walk by! Are there two cl asses
mentioned? No, that cannot be, for the letter has been devoted to
showi ng that all are one in Christ Jesus. p. 142, Para. 6, [GT].

"We are the true circuntision, who worship God in spirit, and glory in
Chri st Jesus, and put no confidence in the flesh." Philippians 3:3.
This circuncision constitutes us all the true Israel of God, for this
is the victory over sin, and "Israel" neans an overconer. No |onger are
we "aliens fromthe cormmonwealth of Israel,” "no nore strangers and
foreigners, but fellow citizens with the saints, and of the household
of God; and are built upon the foundati on of the apostles and prophets,
Jesus Christ Hinself being the Chief Cornerstone." Ephesians 2:12, 19,
20, KJV. So we shall join the throng that "will come from east and west
and sit at table with Abraham |saac, and Jacob, in the ki ngdom of
heaven." p. 143, Para. 1, [GT].

[ Verses 17, 18] p. 143, Para. 2, [GI].

The Greek word "marks" is the plural of "stigma," which we have
i ncorporated into our own | anguage. It signifies shame and di sgrace
even as of old it nmeant a mark branded into the body of a culprit or of
a recaptured runaway slave to show to whom he bel onged. p. 143, Para.
3, [G1].

Such are the marks of the cross of Christ. The marks of the cross were
upon Paul. He had been crucified with Christ, and He carried the nai
prints. They were branded on his body. They narked him as the
bondservant, the slave of the Lord Jesus. Let no one, then, interfere
with him he was not the servant of nmen. He owed allegiance to Chri st
al one, who had bought him Let no one seek to get himto serve man or
the flesh, because Jesus had branded himwith H s mark and he could
serve no other. Mreover, let men beware how they sought to interfere
with his liberty in Christ or howthey treated him for his Master
woul d surely protect H's owmn. p. 143, Para. 4, [GI].

Do you have those marks? Then you may glory in them for such boasting
is not vain and will not make you vain. p. 143, Para. 5, [GT].

VWhat glory there is in the cross! Al the glory of heaven is in that
despised thing. Not in the figure of the cross, but in the cross
itself. The world does not reckon it glory. But then it did not know
the Son of God; and it does not know the Holy Spirit, because it cannot
see Hm May God open our eyes to see the glory so that we may reckon
things at their value. May we consent to be crucified with Christ that
the cross may glorify us. In the cross of Christ there is salvation. In
it is the power of God to keep us fromfalling, for it lifts us up from
earth to heaven. In the cross there is the new creation which God
Hi msel f pronounces "very good." In it is all the glory of the Father
and all the glory of the eternal ages. Therefore God forbid that we
shoul d glory save in the cross of our Lord Jesus Christ, by which the



world is crucified to us, and we unto the world. p. 143, Para. 6,
[GT].

"In the cross of Christ | glory, Towering o' er the wecks of tinme; Al
the light of sacred story Gathers round its head subline." p. 144,
Para. 1, [GT].

Therefore-- p. 144, Para. 2, [GT].

"Since |, who was undone and | ost, Have pardon through Hi s nanme and
Word; Forbid it, then, that | should boast, Save in the cross of
Christ, my Lord." p. 144, Para. 3, [CI].

"Where'er | go, I'll tell the story O the cross, of the cross; In
not hi ng el se ny soul shall glory, Save the cross, save the cross; And
this my constant thene shall be, Through tine and in eternity, That
Jesus tasted death for me, On the cross, on the cross." p. 144, Para.
4, [GT].



