DAY OF THE CRUCI FI XI ON AND RESURRECTI ON OF CHRI ST p. 1,
Para. 1, [DAY].

By URIAH SMTH p. 1, Para. 1, [DAY].

HOW LONG DID CHRIST LIE In THE GRAVE? p. 1, Para. 2,
[ DAY] .

THE QUESTI ONS, On what day was Christ crucified? how | ong
did he lie in the grave? and on what day did he rise from

t he dead? are questions which naturally invite the interest
and study of every Christian student. They are questions
whi ch have an intimate relation to other subjects, and upon
which it is therefore inportant that correct views be
entertained. It is a cause of regret that sentinents are
bei ng advanced upon these points, and seem ngly promnul gated
w th especial activity at the present tine, which are not
only untrue in thensel ves, but calculated to work i mense
m schief to the Sabbath cause. p. 1, Para. 3, [DAY].

The views to which we refer are, 1. That Christ nust lie
in the grave seventy-two full hours, because it is said
that he was to be "in the heart of the earth three days and
three nights;" and 2. That he was consequently buried at
the close of the day on Wdnesday, and rose at the cl ose of
the day on the Sabbath, or just before the first day of the
week commrenced. p. 1, Para. 4, [DAY].

Agai nst this position we present three indictnments:-- p.
1, Para. 5, [DAY].

1. It is founded on unwarranted assunption. p. 1, Para.
6, [ DAY].

2. It is calculated to damage, rather than help, the
Sabbath cause. p. 1, Para. 7, [DAY].

3. It is contrary to the Scriptures. p. 1, Para. 8,

[ DAY] .

1. It is founded on assunption. The text to which appea
is first nade is the one solitary declaration found in
Matt. 12:40. "For as Jonas was three days and three nights
in the whale's belly; so shall the Son of man be three days
and three nights in the heart of the earth.” The statenent
in Jonah, to which allusion is here nmade, is sinply this:



"And Jonah was in the belly of the fish three days and
three nights."” Jonah 1:17 p. 1, Para. 9, [DAY].

How does this prove that the Saviour was to lie in the
grave for seventy-two hours? "Way," it is answered, "the
expression, 'three days and three nights,' neans just
seventy-two hours, no nore, no less; for as one day and one
ni ght enbrace twenty-four hours, three days and three
ni ghts would be three tines twenty-four hours, that is,
seventy-two hours; and, secondly, the expression, 'the
heart of the earth,' where the Saviour was to be three days
and three nights, nmeans the grave. Therefore Christ was to
lie in the grave seventy-two hours.” p. 1, Para. 10,

[ DAY] .
THREE DAYS And THREE NIGHTS. p. 2, Para. 1, [DAY].

In reference to the first part of this answer we inquire,
Where is the proof that the expression, "three days and
three nights,"” neans just seventy-two hours, and never any
| ess? The response is, "That is what any one woul d
understand by it at the present tinme." Yes, but what we
understand by it now, has nothing to do with the matter.
The question is, Wat did they understand by it, by whom
the New Testanment was witten? In what sense did they use
it? What was the usus |oquendi of that age? If we can
ascertain this, we can tell what meaning we nust give the
expression in the New Testanment, however much the sense in
which it is used may have changed between that tinme and
ours. p. 2, Para. 2, [DAY].

We easily find testinony to show that the expressions,
"three days," "after three days," "three days, night or
day," were used by the witers of the Bible as expressions
not al ways signifying a period beginning with the first
m nute of the first day, and reaching to the |ast m nute of
the third, but taking in only a portion of the first and
third, including, of course, the whole of the second. Thus
we read in Gen. 42:17, that Joseph put his brethren in ward
three days. Here the word "day" is used in its broad sense,
covering the dark part as well as the light. It is the sane
as if it read that he put themin ward three days and three
nights; for if we subdivide the day into its |light and dark
parts, it would take three of each of these parts to nmake
the three days, and the expression "three days" nust
include all these parts. Yet on the third day, presumably
in the norning of that day, Joseph nmade a proposition to



them which they accepted, and their sacks were then filled
with corn, and they departed on their journey, which would
naturally take the greater portion of the light part of
that day. Now it nust be shown that Jonah and Matthew used
t he expression respecting the three days in a different
sense fromthat in which the witer of the book of Genesis
used it, or it nmust be admtted that that expression does
not nean seventy-two full hours. p. 2, Para. 3, [DAY].

Again in 1 Kings 12:5 we have a record of what Jeroboam
said to the people, in these words: "Depart yet for three
days, then cone again to nme." This would indicate a
definite period of just three days, if we should interpret
it with the ultra rigidity of nodern critics; but in 2
Chron. 10:5, the sane expression is given as follows: "And
he said unto them Conme again unto ne after three days."
But in both records (1 Kings 12:12, and 2 Chron. 10:12) it
is stated that, in accordance with this arrangenent, the
peopl e returned on the third day: "So Jeroboam and all the
peopl e came to Rehoboam on the third day, as the king bade,

saying, Cone again to nme on the third day." p. 2, Para. 4,
[ DAY] .
This testinmony shows that the terns, "three days," "after

three days,"” and "on the third day," are used as synonynous
expressions. But a little tract has been issued by Elder N
Wardner, entitled "Prophecy of Christ Concerning his Burial
and Resurrection,” in which he contends that it is a very

| oose nmethod of interpretation, to claimthat "three days
and three nights,” nean a period that would term nate on
the third day; and he attenpts to di spose of such passages
as we now have before us, by sinply remarking, "No nights
are naned." Indeed! What possible difference can this nake?
s not the word "day" here used in its broad sense,

i ncluding both the light and dark parts? and woul d not
"three days" include "three" each of such parts? Most
assuredly the word is so used; and the expression in each
of the instances referred to, is therefore exactly

equi valent to "three days and three nights." p. 3, Para.
1, [DAY].
In Esth. 4:16, and 5:1, we find an expression still nore

puzzling to those who deny that it was the custom of Jew sh
tinmes and the Jew sh people, to use the expression "three
days and three nights" to signify a period ending on the
third day, and not enbracing seventy-two full hours. The
verses referred to state that Esther requested the Jews to



fast with her three days. She said, "Fast ye for nme, and
neither eat nor drink three days, night or day." She added,
"I also and ny maidens wll fast |ikew se;" that is, three
days, night and day. Wuld this passage be any stronger, if
it read "three days and three nights?" Any one can see that
this is just the sanme as saying, "three days and three
nights." M. W attenpts to dodge this by saying, "But the
nunber of nights are not naned , and the statenment does not
require nore than two; depending on the tine of day they
began to fast." But we submt to the candid reader, if the
nuneral adjective "three," does not cover both nmenbers of
the distributive clause, as well as one; thus, "three
days," then dividing it up intoits light and dark parts,
"ni ght or day;" how many of such parts would be required to
make the three days? How many |ight parts -- days? --
Three. How many dark parts -- nights? -- O course the sane
nunber, three. But M. W would have us read it sonething
after this fashion: "Three days, night or day, that is,
three days and -- well, let's see, two nights, that's
enough for that." It may seemto himconsistent to west
the word of God by arbitrarily changing the term"three" in
the first part of the sentence, into "two" in one nenber of
the last part; but it does not so appear to us. Hi s
conclusion in regard to the passage is, "It is not parall el
to the statenent, 'three days and three nights.' " To nmake
this statenent true, the word "not" should be taken out,
and the italics transferred to the word "is,"” so as to nake
it read, "It is parallel to the statenent 'three days and
three nights.' " So after Esther had used the equival ent of
t he expression, "three days and three nights,"” during which
they were to fast for her, the record says that on the
third day Queen Esther went into the presence of the king,
and obtained her request. p. 3, Para. 2, [DAY].

It will be noticed that M. W's exposition of this
passage destroys his claimon Matt. 12:40; for he admts
that three light portions of the day are here distinctly
speci fied, and yet on the third one of these divisions,

Est her proceeded to the king. So the expression "three
days," does not include the whole of the tine enbraced in

t hese days, but only the first and second, and a portion of
the third. Now if the expression "three days," applied
explicitly to these light divisions, nmay nmean only two and
a portion of the third, by parity of reasoning, the
expression "three nights,” applied to the dark divisions,
may mean only two and a portion of the third; and the
expression "three days and three nights" nmay be used



wi t hout signifying absolutely seventy-two hours. p. 4,
Para. 1, [DAY].

There are nine passages which declare that Christ was to
rise "the third day," as Matt. 16:21; 17:23; 20:19, etc.;
one that he did rise "the third day" (Acts 10:40), and two
that he should rise "after three days." Matt. 27:63; Mark
8:31. This frequent reference to the "third day," suggests
the question,-- p. 5, Para. 1, [DAY].

WERE The DI SCI PLES ABLE TO COUNT THREE? p. 5, Para. 2,
[ DAY] .

for they have located for us this "third" day. The two

di sciples on their way to Emmaus after the resurrection of
Christ. (Luke 24:21), said, "To-day is the third day since
t hese things were done." And this day is particularly
specified as "the first day of the week." Verses 1, 13.
Here we have a plain and i nmovabl e waymark to guide us in
our reckoning; the first day of the week was the third day,
-- aremark evidently brought in here with design to
identify the fulfillnment of the nunerous predictions that
he should rise on the third day. p. 5, Para. 3, [DAY].

But from what events did they commence their enuneration?
How much was enbraced in "these things?" Verse 20 answers.
After stating what kind of person Jesus of Nazareth was, a
prophet mghty in word and deed, they begin the enuneration
of the "things" to which they refer. They say, "And how the
chief priests and our rulers delivered himto be condemed
to death, and have crucified him But we trusted that it
had been he which should have redeened Israel, and besides
all this, to-day is the third day since these things were
done." p. 5, Para. 4, [DAY].

"These things" certainly include the trial of Christ as
well as the crucifixion; and the first day of the week was
the third day since this work comrenced. Let us then count
back and find the beginning. If the first day of the week
was the third day since these things were done, the day
precedi ng, or Sabbath, was the second, and the day before
that, or Friday, was the first. But if, on account of the
word "since," any say that we must go back further still,
we can go back only another day, which would carry us to
Thursday; and this is as far as it is possible to go; and
that, too, for the trial of Christ, and not nmerely for his
crucifixion. p. 6, Para. 1, [DAY].



This circunstance and this positive declaration of the

di sciples, evidently staggers M. Wardner in his argunent.
He neets it by saying: "lIs it proper to make an incidental
remark of an uninspired nan, outwei gh and set aside a
carefully witten statenment of an inspired penman?" This
rai ses again our question, "Were the disciples able to
count three?" We do not imagine it would require a great
deal of "inspiration"” to enable the disciples, under their
ci rcunstances, to keep the count, of three or four days at
| east, after the crucifixion; and we believe they stated it
wi th exact correctness, and Christ did not accuse them of
wrong reckoning. No inspired witer, as we shall see, has
prepared any carefully witten statenent which contradicts
this. p. 6, Para. 2, [DAY].

Not quite satisfied to |leave it on that ground, M. W
hunts around to find some "promnent itent fromwhich they
m ght have reckoned, and fixes upon the setting of the
wat ch at the sepul cher, as the great desideratum He says:
p. 6, Para. 3, [DAY].

"Hence the setting of that watch would naturally be a
prom nent item anong 'all these things' that they were
tal king over; and this was the third day after it"!! p. 6,
Para. 4, [DAY].

How nuch weight this is entitled to, nay be estinmated by
readi ng again the words of the disciples to Christ, who say
not one word about the setting of the watch, but dwell upon
the trial and the crucifixion. A position which drives its
adherents to such nmake-shifts as to try to discredit the
statenent of the disciples because they were not inspired
(as if they could not keep track of tine for three days),
and then set up an artificial starting-point fromwhich to
reckon, of which the disciples make no nention whatever,
sufficiently betrays its inherent weakness. p. 7, Para. 1,

[ DAY] .

W have two notabl e instances which show us how both
Chri st and the apostles reckoned "the third day." Wen it
was feared that Herod was plotting the destruction of
Jesus, and he was desired to depart out of Herod's
jurisdiction, he made reply: "Go ye, and tell that fox,
Behold, | cast out devils, and | do cures to-day and to-
nmorrow, and the third day |I shall be perfected."” Luke
13:32. Here the day then current when the conversation was



hel d, though a portion of it had of course passed, was
counted as one, the norrow as two, and the third day after
the norrow, as three. p. 7, Para. 2, [DAY].

Again in Acts 27:18, 19, Paul, in giving an account of his
shi pwreck, says: "And we bei ng exceedingly tossed with a
tenpest, the next day they lightened the ship; and the
third day we cast out with our own hands the tackling of
the ship." Here, also, the day on which the event first
mentioned occurred, is reckoned as the first, the day
followi ng as the second, and the next the third. p. 7,
Para. 3, [DAY].

Applying the same rule to the tinme of Christ's death and
resurrection, we have the day on which the events first
spoken of occurred, the trial and crucifixion of Christ, as
the first day of the series; the day which he passed in the
tonb as the second day; and the day on which he arose and
appeared to his disciples, the third day. And such a period
the people of that time were accustoned to speak of as
"three days," "after three days,"” the "third day," "three
days, night or day," "three days and three nights,"” as is
clearly shown by the passages already referred to. Elder W
may, if he chooses, call the method by which Christ and his
apostles reckoned tinme, "loose interpretation.” W do not
so regard it. But whether it was or not, our duty is to
follow the sane rule when interpreting their words. p. 7,
Para. 4, [DAY].

A portion of our first proposition (nanmely, that the view
that Christ was crucified on Wednesday and arose on the
Sabbath, rests on assunption) is now proved. The cl ai mthat
t he expression, "three days and three nights," neans just
seventy-two hours, no nore, no less, is an assunption. It
cannot be proved. Al the evidence goes to show that it
means, or at |east nmay nean, a |less period than that; for
t he use of equival ent expressions in the Scriptures,
denonstrates that it was the customof Bible witers to use
the phrase "three days and three nights" to signify a
period | ess than seventy-two hours; and the fact that they
so used it, utterly destroys it as proof that Christ nust
lie in the tonb just seventy-two hours. p. 7, Para. 5,

[ DAY] .

The other | eg of the seventy-two hour theory, namely, that
t he expression, "heart of the earth,"” means the grave, is
an equally unwarranted assunption. If it does not nean



that, then the structure built upon their main proof text
(Matt. 12:40) suffers an utter collapse. If "three days and
three nights" do not nean seventy-two hours, as we have
shown that they do not, and "heart of the earth” does not

nmean the grave, as we will show that it does not, what
ground is left for the seventy-two hour theory? -- None at
all. But we ask, Were is the proof that "heart of the

earth" means "grave"? W have, tinme and again, called for
proof on this point, but have never yet succeeded in
securing any response. W have carefully searched through a
dozen argunents on that side of the question, and not the
first attenpt do we find to prove that "heart of the earth”
means the "grave." The qui et assurance with which all these
witers take this point for granted, the inperturbable

i ndi fference and obliviousness with which they pass it by,

i s astoni shing. What can be said to awaken in their m nds
the idea that here is a point that nmust be proved, before
their theory will stand? p. 8, Para. 1, [DAY].

The expression "the heart of the earth,” has no nore
reference to the grave, than it has to the noon. p. 8§,
Para. 2, [DAY].

The word "heart" primarily neans the organ by which the
circulation of the blood is kept up in the body. O course
it is not here used in that sense; nor is it used inits
secondary sense of the "seat of the affections;” nor yet in
its third neaning, as "the part nearest the center," as the
"heart of a tree" the "heart of a country," etc.; for
Christ was not buried in the center of the earth. Evidently
the sense in which it is used is a figurative one; but what
is there about the grave to make such a figure appropriate,
as applied to it? -- Nothing whatever. But if the heart of
the earth does not nean the grave, then, even if three days
and three nights nean absolutely seventy-two hours, it is
not proved that Christ was to lie in the tonb that |ength
of tinme. These are the two main pillars of the seventy-two
hour theory; and both of these are assunptions. p. 9,

Para. 1, [DAY].

That this view has been adopted by the few who entertain
it, with a good notive, we have no question. It has seened
to thema masterly stroke of policy to destroy the Sunday

error at one blow. They say, "if the principal and
fundanmental prem se of Sunday- keepers -- 'Jesus rose on
Sunday' -- appears uncertain, or is false, than al

argunents, prem ses, and concl usi ons of Sunday advocates



are ruined at once. It supersedes the necessity, on our
part, of follow ng themthrough all their argunents of
assunption, etc., and conpels themto acknow edge that the
weapon they hold in their hand is only an illusion.” p. 9,
Para. 2, [DAY].

This would be true only on one condition, and that is,
that the Sunday-keeper woul d acknowl edge that the position
of the Sabbat h- keeper was correct, that Christ did not rise
on Sunday. But this is just what he will not do, and what
t he Sabbat h- keeper cannot prove. Then what advantage is
gai ned? p. 9, Para. 3, [DAY].

Let us imagine an attenpt to nmeet a Sunday-keeper on this
ground. The Sunday-keeper says, "I keep Sunday because the
Lord arose fromthe dead on that day." The Sabbat h- keeper
replies that he is wong to keep it for that reason,
because Christ did not arise fromthe dead on that day. He
nmust have arisen the evening before the first day; for he
was put into the tonb near the close of sone day, and was
to remain in the heart of the earth three days and three
ni ghts, just seventy-two hours, hence his resurrection nust
have taken place at about the close of the Sabbath, and not
on Sunday at all. And his crucifixion was on the preceding
Wednesday. The Sunday- keeper asks himto prove that the
phrase "three days and three nights" nmeans just seventy-two
hours, confining the resurrection to the close of the day;
and that the "heart of the earth" neans the "grave." p. 9,
Para. 4, [DAY].

By raising these questions, the point of the controversy
is at once shifted fromthe Sabbath question proper to that
of the time of Christ's resurrection. And giving it such a
turn is a virtual confession that the resurrection of
Christ has a decisive bearing on the question as to which
day is the Sabbath; but this is wholly untrue; it has no
beari ng on the Sabbath question whatever; the Sabbath-
keeper takes upon hinself propositions which it is
i npossible for himto prove, and the vantage ground every
way is given to the Sunday- keeper. Such is the position a
person puts hinself in, who undertakes to work the Sunday
guestion on this line of argunment. The Sunday-keeper
retires fromthe field triunphant, confirmed in his
conviction that the resurrection of Christ determ nes the
day of the Sabbath, and that that day is Sunday. It must,
therefore, inevitably prove a danage, rather than a help,
to the Sabbath cause. This is the second indictnment we hold



against this view p. 9, Para. 5, [DAY].

We believe it is acknowl edged to be a sound principle in
all discussions, to go as far as possible with an opponent,
reduci ng the issue to as snall a conpass and as few
particulars as practicable; for in this way can questions
be the soonest and nobst satisfactorily settled. But the
seventy-two- hour theory enlarges, rather than contracts,
the field of discussion, and that, too, on an issue for
which there is no foundati on whatever. \Wen the Sunday-
keeper clains the first-day institution on the fact of
Christ's resurrection upon that day, grant him his supposed
fact, even if only for the sake of the argunent; and then
show himthat though this was the case, it has not the
renot est bearing on the question of which day is the
Sabbat h, and affords no ground whatever for the observance
of the first day of the work. And this can be done a
t housand-fold nore easily than the average Sunday- keeper
can be convinced that Christ did not rise on the first day
of the week, and the desired object would be as fully
gained by this nethod as by the other. Under these
ci rcunst ances, why take the inpossible side? p. 10, Para.
1, [DAY].

Bef ore proceeding to the direct testinony of the
Scriptures on the subject before us, a few thoughts
concerning that peculiar phrase, "the heart of the earth,”
will be in order. W have al ready noticed sone things to
which it cannot refer. Let us now consider what it may
mean. It is here to be carefully borne in mnd that the
conparison is between the experience of Jonah and that of
Christ. Jonah was for a tine in a condition that
illustrated a condition which Christ would for a tine be
in. And what part of Jonah's experience is taken? -- The
time when he was inside the great fish by which he was
swal l owed. His condition then represented Christ "in the
heart of the earth.” The point of inquiry then is, Wuat, in
Jonah's case, corresponded to "the heart of the earth” in
Christ's case? The answer is, The living fish which had
actively taken Jonah into its own power, and under whose
control he was till he was cast forth upon the dry |and.
Jonah was not in the bottomof the sea, nor laid in sone
submarine cavern, nor in dead earth anywhere, but was in a
living nonster which bore himwhithersoever he woul d. So
when Christ was in a corresponding condition "in the heart
of the earth,” we nmust look for himnot nerely in the
enbrace of the lifeless grave, the inert tonb, but under



t he dom nion of sone living power. W nust not do viol ence
to the conparison; the living fish is no fit synbol of the
grave. But it will be asked, Does not Christ refer to the
time he would be in the grave? That tine is of course

i ncluded; but that is not the condition to which he
especially referred. He was not in the heart of the earth
because he was in the grave; but he was in the grave
incidentally, because he was in the heart of the earth;
that is, he was under the control of a power which put him
in the grave -- a power corresponding to the living fish
whi ch swal | owned Jonah. p. 10, Para. 2, [DAY].

It wll be conceded by all that the expression "the heart
of the earth,” is a figurative one, because there is no
literal sense in which the application can be nmade. Now,
taken figuratively, in what sense is the word "earth" nost
frequently used in the Scriptures? -- It is used in such a
sense to represent the inhabitants of the earth. It is so
used in Rev. 12:16: "And the earth hel ped the woman;" al so
inlsa. 1:2: "Gve ear, Oearth;" and in Jer. 22:29: "O
earth, earth, earth, hear the word of the Lord." Here the
word i s used to denote the w cked inhabitants of the earth.
Satan is the god of this world, the head of its prevailing
mul titudes, who constitute the children of the w cked one.
Into the hands of these the Son of man was to be for a tinme
delivered. Christ often makes a special point of this: "The
Son of man shall be betrayed into the hands of nen." Matt.
17:22. The Son of man is betrayed into the hands of
sinners." Matt. 26:45. And this is what we understand he
meant by declaring that he should be "in the heart of the
earth;" that is, under the full control and power of w cked
men and devils, so that they could acconplish the evil
desires of their hearts concerning him And when he was
t hus delivered over to them he declared plainly, "This is
your hour, and the power of darkness." Luke 22:53. p. 11,
Para. 1, [DAY].

In nine instances where it is declared that he wll rise
on the third day, the betrayal, trial, and crucifixion are
specified as included in the events to occur during the
three days; and fromthe first of these, and not fromthe
burial, the period is to be reckoned. Thus:-- p. 12, Para.
1, [DAY].

Matt. 16:21: "Fromthat time forth, began Jesus to show
unto his disciples, howthat he nmust go unto Jerusal em and
suffer many things of the elders and chief priests and



scribes, and be killed, and be raised again the third day."
p. 12, Para. 2, [DAY].

Matt. 17:22,23: "The Son of man shall be betrayed into the
hands of nen: and they shall kill him and the third day he
shall be raised again.” p. 12, Para. 3, [DAY].

Matt. 20:18, 19: "The Son of man shall be betrayed unto
the chief priests and unto the scribes, and they shal
condemn himto death, and shall deliver himto the Gentiles
to nock and to scourge, and to crucify him and the third
day he shall rise again.” p. 12, Para. 4, [DAY].

Mark 9:31: "The Son of man is delivered into the hands of
men, and they shall kill him and after that he is killed,
he shall rise the third day." p. 13, Para. 1, [DAY].

Mark 10: 33,34: "The Son of man shall be delivered unto the
chief priests, and unto the scribes; and they shall condemn
himto death, and shall deliver himto the Gentiles: and
they shall nock him and shall scourge him and shall spit
upon him and shall kill him and the third day he shal
rise again." p. 13, Para. 2, [DAY].

Luke 18:32,33: "For he shall be delivered unto the
Gentiles, and shall be nocked, and spitefully entreated,
and spitted on; and they shall scourge him and put himto
death; and the third day he shall rise again." p. 13,
Para. 3, [DAY].

Luke 24:7: "The Son of man nmust be delivered into the
hands of sinful nen, and be crucified, and the third day
rise again." p. 13, Para. 4, [DAY].

Luke 24:20,21: "And how the chief priests and our rulers
delivered himto be condemmed to death, and have crucified
him But we trusted that it had been he which should have
redeened |srael: and besides all this, today is the third
day since these things were done." p. 13, Para. 5, [DAY].

Luke 24:46: "Thus it behooved Christ to suffer, and to
rise fromthe dead the third day." p. 13, Para. 6, [DAY].

In all these scriptures it will be noticed that his being
gi ven over "into the hands of nen," "the hands of the
Gentiles,” and "the hands of sinners,” is nmade equally
prom nent with the other events; and the trial and



condemmati on and crucifixion are inseparably connected with
the resurrection, as comng wthin the three days. During
all this time he was "in the heart of the earth” -- that
is, under the dom nion of sinful men. This idea corresponds
much better with the case of Jonah. He was in the stonmach
of the fish, under the control of a |living nonster, not
buried in dead earth; so Christ was under the dom nation of
living nmen and devils. He was no nore in the heart of the
earth when in the grave, than he was when hangi ng upon the
cross; no nore in the heart of the earth when in the tonb,
t han he was when the nob had secured actual control over
him after his betrayal by Judas. p. 13, Para. 7, [DAY].

Reckoning fromthis standpoi nt, how nuch tine have we?
Near the close of the day on Thursday, he prepared to eat
t he passover with his disciples. The evening follow ng
(Thursday night as we would now call it; Friday, or sixth
day, night as it was then), Judas and his nob canme out with
torches, and swords, and staves, and he was betrayed into
their hands. Al that night and the next day till the third
hour, was occupied with the trial; fromthe third to the
ninth hour, with the crucifixion. Fromabout the ninth hour
to the begi nning of the seventh day, the burial was
attended to. Al that night, the day follow ng, and the
succeedi ng ni ght were passed by himin the tonb. Early on
the norning of the first day of the week, he arose. This
gives us three full nights, two full days, and a portion of
the third day, naking it strictly true that on the third
day he arose. The followng diagramw |l illustrate these
points:-- p. 13, Para. 8, [DAY].

CHRI ST DELI VERED | NTO THE HANDS O W CKED MEN. p. 13,
Para. 9, [DAY].

"Your hour and the power of darkness." p. 14, Para. 1,
[ DAY] .
2, [DAY]

FRI DAY SATURDAY Sunday p. 14, Para. 3, [DAY].

1st of the 3 days. 2d of the 3 days. 3d of the 3 days. p.
14, Para. 4, [DAY].

STS==SZS==== SS=SS==== S========= . 14, Para. 5, [DAY] .



Nl GHT. Day. NI GHT. Day. NI GHT. Day. p. 14, Para. 6,
[ DAY] .

oo - === —=—=—=—=—=— p 141 Par‘ a. 7, [DAYJ

| 6th Day of Week. | 7th Day of Wek. | 1st Day of Week. |
p. 14, Para. 8, [DAY].

p. 14, Para. 10, [DAY].

EXPLANATION. -- First, The figure "1" marks the betrayal,
near the beginning of the sixth day of the week. Second,
The figure "2" marks the trial, to the third hour of the
daylight part of the sanme day. Third, The figure "3" marks
the crucifixion, fromthe third to the ninth hour of the
si xth day. Fourth, The figure "4" marks the burial, between
the ninth hour and the close of the day. Fifth, The figure
"5" marks the rest in the tonb during the night and day of
the seventh day, and the night of the first day. Sixth, The
figure "6" marks the resurrection, early the first day of
the week. Mark 16:9. p. 14, Para. 10, [DAY].

When Christ said to the chief priests and captains of the
tenpl e, who had cone out to take him "TH S IS YOUR HOUR
AND THE POVNER OF DARKNESS" (Luke 22:52, 53), he set apart a
peculiar period in his experience during which he was in
t he hands of men. This was the time when he was "in the
heart of the earth.” It began with his betrayal, at the
begi nning of the sixth day, and ended with the resurrection
on the nmorning of the first day of the week. Thus it wll
be seen that all was in strict accordance with the Jew sh
manner of reckoning tinme, as in Gen. 42:17,18; 2 Chron.
10:5,12; Esther 4:16; 5:1; and with the manner in which
both Christ and Paul reckoned the third day (Luke 13:31, 32;
Acts 27:18,19); and with Christ's repeated decl arati ons
that on the third day after his betrayal into the hands of
men, followed by his suffering and death, he would rise
again. p. 14, Para. 11, [ DAY].

It has now been shown, in opposition to the seventy-two-
hour theory, that the expression "three days and three
nights," does not necessarily nmean seventy-two hours, and
that the expression, "the heart of the earth,"” does not
mean the grave. The principal proof text, therefore (Matt.
12:40), which is relied upon to prove that Christ was
cruci fi ed Wednesday and rose on the Sabbath, utterly fails,
in every way, to sustain that proposition. p. 14, Para.



12, [DAY].

It has al so been shown that as the expression, "the heart
of the earth,” is used in that text in a figurative sense,
the nost natural application is to consider it as sinply
denoting the dom nion of w cked nen, to which Christ was
for a tinme subjected, beginning with his betrayal, Thursday
eveni ng, and ending with that auspicious hour when the
guards who were watching himin the tonb, were struck to
the earth as dead nen by the power of his resurrection, on
the norning of the first day of the week. p. 15, Para. 1,

[ DAY] .

The time covered by this application reaches to the mddle
of the third day (using the word "day" here in its broadest
sense) fromthe tinme these things began to transpire; or,
dividing the tine into its dark and light parts, it gives
us two full days and three full nights, to the grow ng dawn
of the third day, answering conpletely to the manner in
whi ch the Hebrews reckoned tine, according to the exanples
given us in the Scriptures. See again the foregoing
diagram p. 15, Para. 2, [DAY].

It nowremains to look at the direct testinony of the
evangel i sts upon these points. p. 15, Para. 3, [DAY].

It is clainmed that Matt. 28:1 positively affirns that
Chri st rose on the Sabbath. The common version reads: "In
the end of the Sabbath, as it began to dawn toward the
first day of the week." The G eek reads, "Opse de sabbaton
te epi phoskouse eis m an sabbaton.” The Revi sed Version
reads, "Now | ate on the Sabbath day, as it began to dawn
toward the first day of the week." The subsequent narrative
states that Mary Magdal ene and the other Mary, coning at
this time to the sepul cher, found that the Lord had ari sen;
and if this visit was nmade before the cl ose of the Sabbath,
of course the resurrection of Christ occurred upon that
day. p. 15, Para. 4, [DAY].

The argunent on this point is made to turn on the little
Greek word "opse." This, it is clained, always neans

"l ate,” and never, "after," hence the passage cannot mnean
"after the Sabbath."” Thus M. Wardner, in his tract to
whi ch reference has been made, p. 7, says:-- p. 15, Para.
5, [DAY].

“Matt. 28:1, says, 'Late on t he Sabbath day, he was



risen.' Here the Greek 'opse' is used to represent the

cl osing nonents of the Sabbath. It literally neans 'l ate,
and when used with "henera' (day), neans late in the day.
See Liddell and Scott. 'Opse' is invariably used in
Scripture, to represent 'evening,' and 'proi' to represent
"morning' and they are never used interchangeably.” p. 16,
Para. 1, [DAY].

He then refers, in proof of this |ast statenment, to Mark
11:19, 20; 13:35; and to the Septuagint of Gen. 24:11; Ex.
30:7,8; and Isa. 5:11. But in these references he seens to
have overl ooked the fact that in all these instances the
construction in which the word is used is not |like that in
Matt. 28:1; and he has thus attenpted the unscholarly feat
of determ ning the meaning of "opse,” in one construction,
by its definition in another and al together different
construction. Matt. 28:1 is peculiar; the word is there
used with the genitive case; and no other instance of the
kind occurs in the New Testanent. M. W notices this, and

says: " 'opse,' with a substantive in the genitive case, as
in Matt. 28:1, always neans |late in the period spoken of,
and never nmeans 'after'!"™ p. 16, Para. 2, [DAY].

For so sweeping a statenent, this is very positive, and
ought to have been backed up by conpetent evidence, other
than the bare assertion of the affirmant. Let us see what
ot hers have to say upon this point. p. 16, Para. 3, [DAY].

Robi nson, in his Geek |exicon of the New Testanent, gives
the followng as the definition of the word "opse"” when
used with a genitive:-- p. 16, Para. 4, [DAY].

"2. Wth a genitive, i.q., at the end of, at the close of,
after. Matt. 28:1, opse de sabbaton, . . . at the end of
the Sabbath, i.e., after the Sabbath, the Sabbath bei ng now
ended, i.q., Mark 16:1, diagenonenou tou sabbaton. For the
genitive, see Buttm, 132, 5. b." p. 16, Para. 5, [DAY].

In his note on Matt. 28:1, Dr. C arke says:-- p. 17,
Para. 1, [DAY].

"I'n the end of the Sabbath] opse de sabbaton. After the
end of the week; this is the translation given by several
em nent critics; and in this way the word "opse" is used by
the nost emnent Geek witers. Thucydides, lib. iv., chap.
93, tes heneras opse en -- the day was ended. Plutarch
opse ton basileos chronon -- after the tinmes of the kings.



Phi |l ostratus, opse ton Troi kon -- after the Trojan war. See
Rosenmul ler." p. 17, Para. 2, [DAY].

Bloonfield' s Greek Testanent, on Matt. 28:1, says:-- p.
17, Para. 3, [DAY].

"Opse de Sabb.] This nmust, with Krebs, Wahl., Tittm,
Kuin., and Fritz, be explained, 'after the Sabbath,' i.e.
as Mark nore clearly expresses it, diagenonenou tou
sabbat on [t he Sabbath bei ng past] which nust determ ne the
sense here. O this signification the commentators adduce
exanpl es from Philostratus, Plutarch, Aelian, and
Xenophon." p. 17, Para. 4, [DAY].

A shausen on Matt. 28:1 says:-- p. 17, Para. 5, [DAY].

"As respects first the fixing of the dates, the expression
' di agenonenou tou sabbaton' in Mark (16:1) serves to

expl ain the opse sabbaton in Matthew For instance,
sabbaton = [Heb.] shabbath, also in the plural (ta
sabbata), was used for the one day of Sabbath. (Conpare the
Septuagi nt version of Ex. 20:10, and Lev. 23:32.) 'opse

is, however, used in the sense of "after.' It occurs,

i ndeed, in the New Testanent only here; but it occurs al so
in this signification in profane witers. (Conpare

Phil ostratus, Vit. Apoll. iv. 18, opse nusterion '"after the
nmysteries.' Thucyd. iv. 93. AELIAN V. H ii. 23." p. 17,
Para. 6, [DAY].

These authorities all speak particularly of the use of
"opse” with a genitive, as in Matt. 28:1; and they say that
in such constructions it has the neaning of "at the close
of, after;" and they refer to the works of old standard
G eek witers, as Philostratus, Plutarch, AELIAN, and
Xenophon, as evidence that the word can be used in such a
sense. In view of these facts, what becones of M. W's
assertion that "opse,” with a substantive in the genitive
case, as in Matt. 28:1, always neans late in the period
spoken of, and never neans "after"? Does he know better how
the Greek | anguage shoul d be used than did Plutarch or
Xenophon? p. 17, Para. 7, [DAY].

But it may be said that Liddell and Scott do not give this
definition to the word; and we nay add, neither do the
| exi cons of Donnegan and Parkhurst. But they do not say
that it cannot have this meaning; and the only inference is
that in giving their definitions, they did not nake them



broad enough to cover all the uses of the word as it
actually appears in Geek witers. G eenfield and Bagster
both define " 'opse sabbaton,' after the close of the
Sabbath. Matt. 28:1." p. 17, Para. 8, [DAY].

Anot her word in the sentence confirns the view that it
applies to a tinme when the Sabbath was past. That word is
"epi phoskouse, " from "epi phosko,"” translated, "as it began
to dawn." The root of this word is "phos," which nmeans
"light." The light of the sun and the |ight of the day, is,
of course, the | eading idea contained in the word. The verb
epi phosko, " signifies the transition from darkness to
daylight. It applies, primarily, therefore, to the norning.
Li ddel | and Scott give it this one definition, "to grow
toward daylight.” Oher |exicographers, in addition to
this, give it a tropical neaning, signifying the
"commencenent" of the day, at whatever tine that m ght be
reckoned. The Jews reckoned the day as begi nning at sunset.
Hence the word is once applied to the day so begi nning, as
in Luke 23:54: "The Sabbath drew on." And this text and
Matt. 28:1, are the only instances where the word is used
in the New Testanent. p. 17, Para. 9, [DAY].

Its use in Luke 23:54, to denote the com ng on of the
Sabbat h, which began at sunset, is easily accounted for. As
the word "day" is ordinarily applied to the light part of
the twenty-four hours, and as the word "epi phosko”
signifies the commencenent, or opening of that part, it
woul d naturally conme to be used, under a figurative
meani ng, of the commencenent of the day in its broader
sense, whether that day began at sunset, as with the Jews,
or at mdnight, as with the Romans. But of course the
primary sense should be given it wherever possible. The
seventy-two- hour theorists think they have a straight
readi ng when they render "opse"” "late,” and read it, "Late
on the Sabbath, as the first day drew on." But we take our
stand a few hours later, translate "opse" "after,"” as it
means when used, as here, with the genitive, and give
"epi phoskouse" its primary signification; and then we have,
"After the Sabbath, as it began to grow toward daylight on
the first day of the week.” This is a |l ess forced reading
than the other, and agrees with G eek usage and with the
records of the other evangelists, as we shall see. p. 18,
Para. 1, [DAY].

The reader did not fail to notice the testinony of
Robi nson, Bl oonfield, and O shausen; that the testinony of



Mark 16:1 is parallel with that of Matt. 28:1; and that the
explicit and definite statenent given by Mrk nust
determ ne the sense of the passage in Matthew But Mark
says directly:-- p. 18, Para. 2, [DAY].

"And when the Sabbath was past, Mary Magdal ene and Mary
t he not her of James, and Sal one, had bought sweet spices,
that they m ght cone and anoint him And very early in the
norning, the first day of the week, they canme unto the
sepul cher at the rising of the sun.” p. 19, Para. 1,

[ DAY] .

Qur friends endeavor to get over this passage by claimng
that the visit to the sepul cher recorded by Mtthew was not
the same as the one here recorded by Mark. Matthew, they
say, speaks of a visit at the close of the Sabbath, and
Mark of a visit the next norning, the first day of the
week. But all are obliged to admt that the sane
i ndi vidual s are spoken of in both records. Thus Matthew
says that Mary Magdal ene and the other Mary cane to see the
sepul cher. p. 19, Para. 2, [DAY].

"And. behold, there was [margin, had been] a great
eart hquake; for the angel of the Lord descended from
heaven, and cane and rolled back the stone fromthe door,
and sat upon it." p. 19, Para. 3, [DAY].

Mark says that Mary Magdal ene, and Mary the not her of
Janmes (the sane Marys that Matthew speaks of), and Sal one,
cane early on the first day of the week, and, intending to
anoint him queried anong thensel ves who should roll the
stone away fromthe door of the sepulcher for them Now, if
this was a subsequent visit to that recorded in Matthew, we
have a trenendous absurdity to westle with: we have to
explain how the two Marys could go to the sepul cher before
the cl ose of the Sabbath, |ate Sabbath afternoon, in broad
daylight, find the stone rolled away and the sepul cher
enpty, nmeet an angel who expressly says to them He is not
here; for he has risen, and tells themto go and nake it
known to the disciples; and then as they return, neet

Jesus, receive his welcone, Al hail! and hold himby the
feet and worship him and then, after passing through this
thrilling experience, go back stupidly to the sepul cher the

next norning, expecting to find Jesus there, and to enbal m
hi s body, and wondering who would roll the stone away for
them p. 19, Para. 4, [DAY].



M. Wardner endeavors to surmount this difficulty in the
follow ng unique style. After referring to the unbelief of
the disciples in regard to the resurrection of Christ, he
says:-- p. 19, Para. 5, [DAY].

"Now i f the conbined testinony of Peter and John and the
two brethren who went to Emmaus and the personal
denonstrations of Christ hinself in their presence, could
not convi nce those apostles that what they thensel ves saw
and handl ed was anything but a spirit, until Christ ate
before them is it strange that Mary Magdal ene shoul d, by
them be made to doubt the literal reality of what she saw
and heard on her first visit to the tonb? She probably had
no nore idea that he was to rise fromthe dead than they
had, and was as much inclined to believe in spirit
mani f estati ons and visions as they; and when they al
united in scouting the reality of what she reported, and
insisted that it was sinply a vision, she would naturally
doubt her own senses, as they doubted theirs, and hence her
visit to the tonb, the next norning, while yet dark (John
20:1), to satisfy herself whether or not it was a reality."”
p. 20, Para. 1, [DAY].

Now we submit that this explanation is a little hard on
t hose good wonen. |f sonme of the brethren were "fools, and
sl ow of heart to believe,” it is no reason why the sane
state of mnd should be charged upon the sisters. And there
is not a hint inall the record that any of the wonen ever
di sbel i eved, after they had seen him or the fact of his
resurrection had been announced to them Neither did the
brethren di sbelieve after they had seen him It was only
before they had had a chance to settle the question by the
evi dence of their own senses, that they doubted; but when
they had seen him(as it is clainmed the Marys saw hi m at
the close of the Sabbath), that settled the matter, and
they were then ready to exclaim "The Lord is risen
i ndeed!" Luke 24:34. There is only one text which has any
senbl ance of opposition to this view, and that is Luke
24:41: "And while they yet believed not for joy." But this
does not inply any settled unbelief, but only that they
felt that what they saw before them was, as we sonetines
express it at the present tinme, "too good to be true."
Under these circunstances, to represent Mary Magdal ene as
bei ng reasoned out of her own senses, or as being persuaded
to believe that God (or the devil? which?) had given her a
spirit manifestation, setting forth what was not true; and
on the strength of it, she had been telling the brethren a



lie, that the Lord was risen when he was not -- it is too
preposterous for a nonent's credence. p. 20, Para. 2,

[ DAY] .

Two ot her absurdities are involved in the view that the
narrative of Matthew 28, antedates that of the other
evangel i sts, he recordi ng what took place at the cl ose of
t he Sabbath, and they, what occurred the follow ng norning.
These absurdities are, -- p. 20, Para. 3, [DAY].

1. When Jesus arose, sone of the watch i mredi ately
hastened to the chief priests, and told them what had
occurred. Matt. 28:11. The priests advised themto account
for the absence of Jesus fromthe tonb (first discovered at
the cl ose of the day, Sabbath, renenber) by saying that the
di sci pl es cane by night, and stole himaway while they
slept. Verse 13. "Cane by night." That nust have been,
then, the night before, and they were then asl eep, and
hadn't waked up enough to discover that the body was gone
till the close of the followi ng day! No wonder they were
afraid their heads would conme off over such a story! A
position involving the narrative in such an absurdity wll
never answer. p. 21, Para. 1, [DAY].

2. According to this position, the two Marys (of whom Mary
Magdal ene was one) net the risen Saviour at the close of
t he Sabbath, and held himby the feet and worshi ped him
Matt. 28:9. But Mary Magdal ene, according to John (20:1-
17), met the Saviour on the norning of the first day of the
week; and as she was about to worship him he said to her,
"Touch me not, for | amnot yet ascended to my Father." Now
it is absurd to suppose that he would permt her, at the

cl ose of the Sabbath (as it is clainmed that Matthew
declares), to hold himby the feet and worship hinm and yet
t he next norning, as John testifies, refuse to permt her
to touch him because he had not yet ascended to his
Father. p. 21, Para. 2, [DAY].

The | anguage enpl oyed by Matthew in verse 1, is entirely
in harnony with the idea that the Sabbath was fully past
when the events which he records took place, and sone, at
| east, of the circunstances were such that it is utterly
absurd to suppose they could have transpired before the
cl ose of the Sabbath. p. 21, Para. 3, [DAY].

But it is said that Matthew s record does not agree with
that of the other evangelists, in that he states a nunber



of particulars which they do not nention; and therefore he
must refer to a different visit to the sepulcher, fromthe
ones which the others record. p. 21, Para. 4, [DAY].

But this does not by any neans follow Several witnesses
may descri be the sane scene, and neither of themrecord
what the others nmention: yet it cannot be said that there
is any discrepancy or disagreenent between them unless
what one says would make it inpossible that what the others
say could be true. And this is recognized as a legitimte
principle in harnonizing the records of the evangelists.
One witer may state particulars not nmentioned by another;
but that does not discredit his own testinony, nor prove
the other untrue. Thus Matthew (chap. 28:1) says that the
two Marys canme to the sepul cher. Mark (chap. 16:1) says
that Sal ome was with them But the fact that Matthew did
not see fit to nention her nane, does not prove that she
could not have been there at the tine that he speaks of,
and therefore does not prove that Mtthew nust have
referred to a different occasion fromthat recorded by
Mar k. So Matthew speaks of the earthquake which had taken
pl ace before the Marys reached the sepul cher, the descent
of the angel, the prostration of the soldiers who were
guarding the tonb, their report to the priests, and the
story which the latter invented to try to cover up the
truth. But there is nothing in the records of the other
evangelists to show that any or all these things m ght not
have happened in cl ose connection with what they rel ate,
they sinply choosing to dwell upon other particul ars.
Not hi ng further need be said on this point. p. 22, Para.
1, [DAY].

W now cone to what we offer as positive testinony that
Christ did rise upon the first day of the week. It is the
testinmony of Mark 16:9:-- p. 22, Para. 2, [DAY].

"Now when Jesus was risen early the first day of the week,
he appeared first to Mary Magdal ene, out of whom he had
cast seven devils." p. 22, Para. 3, [DAY].

On this point M. Wardner remarks:-- p. 22, Para. 4,
[ DAY] .

"Mark 16:9 is quoted to prove that Christ rose on first-
day norning; but he says no such thing. He says that Chri st
‘was risen' at that tinme, wi thout intimating when he rose.”
p. 23, Para. 1, [DAY].



We suppose he is aware that the word "risen"” is sinply the
second aorist participle, and woul d be properly rendered,
"Now Jesus having risen,” instead of "Now when Jesus was
risen.” His position here rem nds us of that of the Sunday
Sabbat ari an on Acts 20:7. That text reads, "And upon the
first day of the week when the disciples canme together to
break bread," etc. Here, says the Sunday-keeper, the
expressi on, "when they cane together," denotes repeated and
customary action. But, we reply, the Geek has sinply the
noun and its participle -- "the disciples having cone
together"” -- denoting only an incidental neeting. p. 23,
Para. 2, [DAY].

The construction of Mark 16:9 is simlar; and if we read
it, "Now Jesus having risen early the first day of the
week," there would hardly seemto be any roomto question
t he neani ng of the passage. Such is the reading; and such
we believe to be the plain intent of the passage; nanely,
to declare explicitly that Jesus rose on the first day of
the week; and no criticismthat we have yet seen seens
sufficient to overthrowit. Meyer, to be sure, endeavors to
throw t he passage away by nmaking it apocryphal. He argues
that the latter part of Mark 16, beginning with verse 9, is
an interpolation by sonme other person, and was not witten
by Mark. But this is sufficiently refuted by Lange, on the
authority of the great majority of emnent critics, who
consider this portion of Mark's Gospel as genui ne as any
other part of it. p. 23, Para. 3, [DAY].

In regard to the construction of verse 9, Myer declares
that it is inpossible to tell whether the adverb "proi"
(early) qualifies the participle "anastas" (having risen)
or the verb, "ephane" (appeared) as found in the sentence,
"he appeared first to Mary Magdal ene.” This being so, and
the construction admtting of either application, we are
t hrown back upon the sense of the whol e passage to
determne which it is. The adverb certainly qualifies one
of those words, and it does not qualify them both. W nust
give it that application which will nmake the apostle's
statenment nost consistent and reasonable; and that will be
the correct one. p. 23, Para. 4, [DAY].

We have, then, before us on this point, two positions: one
class hold that the adverb qualifies "appeared;"” and they
woul d read the passage thus: "Now when Jesus was risen
[sone tinme in the past], he appeared early the first day of



the week to Mary Magdal ene first.” This is the position of
t hose who deny that Christ rose on the first day of the
week. Thus M. Wardner says:-- p. 23, Para. 5, [DAY].

"Mark's statement is explained by what John says (chap.
20:1-18), who describes a second visit of Mary Magdal ene in
the norning, while yet dark, to whom Chri st agai n appeared,
before he did to any one else that day." p. 24, Para. 1,

[ DAY] .

The other position is that the adverb "early"” qualifies
the participle "having risen;" and those who hold this view
woul d read the passage substantially as it is in our comn
version. "Now Jesus having risen early the first day of the
week, he appeared first to Mary Magdal ene;" not nerely
first on that early portion of the first day of the week,
but first after his resurrection; that is, he rose early on
the first day of the week, and first showed hinself, after
his resurrection, to Mary Magdal ene. p. 24, Para. 2,

[ DAY] .

Now whi ch of these is the nore consistent view? The answer
to this question we are willing to |l eave to the candid
j udgnment of any reader who will give the subject alittle
careful thought. We can easily see that sone inportance
attaches to the fact of Christ's first appearance, and that
there is some reason why it should be expressly revealed to
whom he first appeared. But where is there the | east shadow
of reason for stating to whom he appeared first on sone
particular portion of the day, as the early part of the
first day of the week, especially since it is clained that
he had already appeared to the sane party the evening
before! If it is so inportant a matter to tell to whom he
appeared first, on the different divisions of the day, why
does the record not state to whom he appeared first, at the
third or sixth or ninth hours of the day? It would be just
as inportant to know these facts, as the one which, it is
clainmed, is so particularly revealed. p. 24, Para. 3,

[ DAY] .

We are referred to John 20, in explanation of Mark 16:9.
But | et us see how John's record will conpare with the
interpretation given to Matthew 28, by the seventy-two- hour
t heorists. John says that Mary Magdal ene cane early the
first day of the week to the sepul cher, and saw t he stone
taken away. She hastened back to Peter and John, and said
unto them "They have taken away the Lord out of the



sepul cher, and we know not where they have laid him" This
is evidently the first intinmation that Peter and John or
any of the disciples had had of the matter. So Peter and
John ran to the sepulcher. But she, it is clainmed, had been
to the sepul cher the night before (according to Matthew s
account), and found the stone rolled away, had seen an
angel, who told her plainly that the Lord had risen, and
then had nmet Jesus hinself and recognized him and held him
by the feet and worshi pped him know ng of course that he
was the Lord; and yet, going to the sepul cher the next
nor ni ng, and seeing the stone taken away, she runs and
reports that some one has stolen the Lord out of the

sepul cher, and does not know where they have laid himl M.
Wardner clains, as before noticed, that Mary Magdal ene went
to the sepul cher on first-day norning, expecting to find
Christ there, because the disciples had reasoned her out of
her own senses respecting her visit to the sepul cher and
her interview with the angel and Christ the night before.
But it appears fromthis record in John that she,
strangely, had said not a word to the disciples about the
wonder ful scenes of the night before; and the first
announcenent she made to them was, when she saw the stone
taken away the next norning, that sonme one had stolen the
Lord out of the sepulcher! So she had not been reasoned
with at all on the subject, and we nust attribute her

si ngul ar conduct to her own obliviousness. Strange that she
shoul d have forgotten that she had seen the stone rolled
away the night before; had seen and tal ked with an angel;
had nmet the Saviour and held himby the feet and worshi ped
him If this is so, although Christ had cast seven devils
out of her, there was still another left -- a remarkable
inp of forgetfulness! But we will not defane the fair
menory of the devoted Mary, by any such unsupposabl e
supposition. p. 24, Para. 4, [DAY].

The record in John 20, does indeed agree with Mark 16: 9.
It shows that Mary Magdal ene had not seen him before the
first day of the week, and that she was the first one who
did see him and at that first revelation he could pernit
no one to touch him because he had not then ascended to
his Father. But in his then resuned, exalted, immortal
nature, he could go and return nore quickly than the
angel s, whose novenents seened to the prophet like a flash
of lightning (Eze. 1:14); and we may suppose that he
ascended to his Father, to receive his approval of his
sacrifice, and was al nost i medi ately agai n present on
earth to receive the worship of the wonen (Matt. 28:9), who



coul d now approach himfreely, to show hinself to all the
ot her disciples, and talk to themnore fully "of the things
pertaining to the kingdomof God." Acts 1:3. And as we go
back in imagination to that first-day norning, and consider
what a norning it was to them of nultiplying wonders, and
joyful surprises; how they nust have gone many tines back
and forth, singly and in groups, to the sepul cher, and
iterated and reiterated to each other the wonderful tale,
while they could scarcely believe their own senses, -- it
is easy to account for all that all the evangelists have
witten, and find a place for all which they have

i ndividually and col |l ectively described, and even nore. And
it is certain that Mark declares that the rising of Jesus
fromthe tonb was early on the first day of the week. Any
ot her construction spoils the sense of the narrative. p.
25, Para. 1, [DAY].

A few other statenents demand a word of notice in this
connection. John, in chapter 19:31, says; "The Jews,

t herefore, because it was the preparation, that the bodies
shoul d not remain upon the cross on the Sabbath day (for

t hat Sabbath day was an high day), besought Pilate that
their legs mght be broken, and that they m ght be taken
away." p. 26, Para. 1, [DAY].

Fromthis we learn that the day follow ng that upon which
t he Savi our died, was a sabbath, and an "high day," or
great day (G . negal e henera). Those who place the
cruci fixion of Christ on Wednesday, have this sabbath cone
on p. 26, Para. 2, [DAY].

Thur sday, and consi st exclusively of the passover sabbath.
But there was nothing connected with any passover sabbath
alone, to entitle it to that designation. Among the annual
sabbat hs, the day of atonenent was the | eadi ng day, not the
passover. But if the passover sabbath and the weekly
Sabbath then cane together on the sane day, that fact would
bring all the cerenonies of the passover sabbath, and the
extra sacrifices and services of the weekly Sabbath
together, and nmake the day a great day. On no ot her
supposition than that they did thus cone together at this
time, can that expression be accounted for. This would make
Friday to be the day of the crucifixion, and the day
follow ng, that is, the weekly Sabbath, to be the passover
sabbath also. p. 26, Para. 3, [DAY].

The day of the crucifixion is in several instances called



the day of "the preparation,” and generally the
"preparation of the Sabbath." Luke 23:54: "And that day was
the preparation, and the Sabbath drew on." The wonen then
saw how t he body was laid, and (verse 56) "returned, and
prepared spices and ointnments; and rested the Sabbath day
according to the commandnent." Wat Sabbath? --Evidently
the one which followed the "preparation” in verse 54, and
whi ch was "drawi ng on," when they took the Savi our down
fromthe cross. Now, if we apply this to the passover
sabbat h, we nust surrender verse 56 as applying to the
weekly Sabbath, which is one of the best texts for the
perpetuity of the fourth commandnent, in all the New
Testanent. It is surprising that any Sabbat h- keeper shoul d
be willing to give up this text. p. 27, Para. 1, [DAY].

Mark 15:42: "And now when the even was cone, because it
was the preparation, that is, the day before the Sabbath."
This must be the weekly Sabbath; for the passover sabbath
certainly would not be spoken of in this independent
manner. It is the opinion of good critics, that the term
"the preparation,” does not apply to any feast sabbath, but
to the weekly Sabbath al one. Thus Andrews ("Life of CQur
Lord," p. 452) says:-- p. 27, Para. 2, [DAY].

"But the main reason that nade a tinme of preparation
necessary for the weekly Sabbath, was, that on that day no
food could be prepared, whereas it could be upon a feast
sabbat h. Nor anywhere in Jew sh history does the latter
appear as equal to the forner in sanctity and dignity. Al
| abor but servile | abor was then [awful. There seens, then,
no good reason why every feast sabbath should have had its
day of preparation; nor is there any proof of the fact."

p. 27, Para. 3, [DAY].

On page 453, he adds:-- p. 27, Para. 4, [DAY].

"Thus we reach the result, that the term ' preparation,’

' paraskeue,' is never applied, so far as we know, to any
day preceding a feast, but is applied by the Evangeli sts,
by Josephus, and by the Rabbis, to the day before the
Sabbat h. Recurring weekly, this would readily becone the
current designation of the sixth day, and equivalent to its
proper name, or to our Friday." p. 28, Para. 1, [DAY].

John once uses the word "preparation” in connection with
t he passover. Thus in chapter 19:14, he says: "And it was
the preparation of the passover, and about the sixth hour:



and he said unto the Jews, 'Behold your King." Such an
expression as this is easily accounted for fromthe fact
that they did, on the fourteenth day of the nonth, prepare
the lanb for the passover, and so we find the expression,
"“prepare the passover," several tines used. But this
evidently has reference only to the preparation of the |anb
to be eaten that evening, and is a very different thing
fromsetting apart a day to be called "the preparation
day," with reference to a rest and holy convocation to
occur on the followi ng day. On this point we quote again
from Andrews, p. 453:-- p. 28, Para. 2, [DAY]

"It is insisted that the nature of this preparation is
expressly defined by the addition, 'of the passover,' and
cannot, therefore, refer to the weekly Sabbath. But if
' paraskeue' is used as equivalent to Friday, it would
sinmply nmean that this was the Friday of the passover, or
the preparation day for that Sabbath that occurred during
t he paschal week." p. 28, Para. 3, [DAY].

This is certainly a reasonabl e expl anati on; and, taken in
this sense, the expression, "preparation of the passover,"”
woul d not have been used, had not the rest-day of that
passover fallen upon the weekly Sabbath. Thus the evidence
still stands good, that the day of the crucifixion was the
preparation day; and the preparation day was the day before
the weekly Sabbath. p. 28, Para. 4, [DAY].

But it is objected that this could not have been the day
before the Sabbath, because the wonmen woul d not have had
time to prepare their spices and ointnments (Luke 23:56)
bet ween the death of Christ and the cl ose of the day. p.
28, Para. 5, [DAY].

Let us see. It was but little past the ninth hour when
Jesus cried with a |loud voice, "Father, into thy hands I
commend ny spirit," and bow ng his head, expired. Luke
23:44-46. This was about three o' clock in the afternoon.
Bet ween that and sunset they had nearly three hours, and
the city, where all necessary articles could be procured,
was nigh at hand. This would seemto be anple tinme for what
they had to do; and this will appear still nore evident,
when we consider what others did do: 1. After Jesus was
dead, Joseph went into the city, found Pilate in his
pal ace, and obtained | eave to care for the body of Jesus.
John 19:38. 2. Nicodenmus cane with a m xture of al oes and
myrrh, about an hundred pounds' weight. Verse 39. Were did



he get this? He certainly did not carry that anobunt around
with him He nust have gone into the city, after Jesus
expi red, and bought those spices, and returned to the
cross, and that, too, before the body was taken down. John
19:39,40. 3. After Joseph obtained perm ssion to take
charge of the body, he bought the fine linen in which it
was to be shrouded for the tonb. Mark 15:46. p. 28, Para.
6, [ DAY].

Now i f these noble nmen had tinme, as the record says they
did, to gointo the city, and nmake these purchases, and
duly robe the body in the linen with the nyrrh and al oes,
the wonen had tine al so to purchase and conpound the spices
and oi ntnents which they designed afterward to use. But if
they did not have tine to conplete the work before the
Sabbat h, there was still time in the evening follow ng the
Sabbat h, to make additional purchases, and to finish the
preparations. And the record in Mark woul d indicate that
t hough they had prepared spices, etc., before the Sabbath,
as Luke (chap. 23:56) declares, they al so made ot her
purchases, after the Sabbath; for he says: "And when the
Sabbat h was past, Mary Magdal ene and Mary the nother of
James, and Sal one, had bought [ G eek, 1st aorist tense,
si nmpl e past, bought, not had bought] sweet spices that they
m ght cone and anoint him" This was before any one had
been to the sepul cher; but having conpleted their
preparations, early the next norning they repaired to the
sepul cher, bearing their spices with them Luke 24:1. Thus
this objection to the view that Jesus was crucified on
Friday, disappears. p. 29, Para. 1, [DAY].

ARGUMENT FROM The TYPES. p. 29, Para. 2, [DAY].

There is one nore |ine of argunent, which is absolutely
conclusive in favor of the view that Christ was crucified
on Friday and rose on the first day of the week; and that
is the argunment fromthe types. Christ was the antitype of
t he passover lanb. "Christ, our passover, is sacrificed for
us." 1 Cor. 5:7. The lanb was always to be killed on the
14t h day of the nonth, "between the two evenings." (Ex.
12: 6, margin), that is, between 3 P.M and sunset. (See
Robi nson's Greek Lexicon, under "opsia.") So Christ expired
at the legal tinme, on the 14th day of the nonth, a little
after 3 P.M, "between the two evenings." The passover he
ate with his disciples the evening before, was by
anticipation. W know the day he died was the true tine for
sl ayi ng the paschal |anb, or he could not have been a true



antitype. The day following, that is, the 15th, was the
first passover sabbath. Lev. 23:6. And on the norrow after
t hi s passover sabbath, the sheaf of first-fruits was waved
before the Lord. Lev. 23:11,15. p. 30, Para. 1, [DAY].

In proof that "the norrow after the sabbath" (Lev. 23:15)
was the 16th day of the nonth, and that the day preceding
it, that is, the 15th, the passover sabbath, is the sabbath
referred to, we present the following fromSnith's Bible
Dictionary, edited by S. W Barnum Under "Passover," he
says:-- p. 30, Para. 2, [DAY].

"On the 15th, the night being passed, there was a holy
convocation, and during that day no work m ght be done,
except the preparation of necessary food (Ex. 12:16.) .

On the 16th of the nmonth, 'the norrow after the sabbath’
(i.e., after the day of holy convocation), the first sheaf
of harvest was offered and waved by the priest before the
Lord." p. 30, Para. 3, [DAY].

Under "Pentecost" he says:-- p. 30, Para. 4, [DAY].

"Pentecost (fr. G. pentecoste =the fiftieth sc. day from
t he second day of the feast of unleavened bread or the
passover). . . . 1. The tinme of the festival was cal cul ated
fromthe second day of the passover, the 16th of N san. The
| aw prescribes that a reckoning should be kept from'the
norrow after the sabbath' to the nmorrow after the
conpl etion of the seventh week, which would, of course, be
the fiftieth day (Lev. 23:11, 15,16; Deut. 16:9)." p. 30,
Para. 5, [DAY].

On the expression "norrow after the sabbath,” as given in
the foregoing extract, he has this note:-- p. 30, Para. 6,

[ DAY] .

"I't has been generally held that the 'sabbath' here = the
first day of holy convocation of the passover, the 15th of
Ni san nmentioned in Lev. 23:7 (conpare verses 24, 32, 39).
Sonme have nmade the 'sabbath' here = the seventh day of the
week, or the Sabbath of creation, as the Jewish witers
have called it; and thus the day of pentecost woul d al ways
fall upon the first day of the week. But Bahr proves from
Josh. 5:11 and Lev. 23:14 that the oner was offered on the
16th of Nisan."™ p. 31, Para. 1, [DAY].

Bagster's Greek Lexicon, under "Pentecoste," says:-- p.



31, Para. 2, [DAY].

"One of the three great Jewi sh festivals, so called
because it was cel ebrated on the fiftieth day, reckoning
fromthe second day of the feast of unleavened bread, i.e.,
fromthe 16th day of Nisan." p. 31, Para. 3, [DAY].

Andrews ("Life of our Lord," p. 434), says:-- p. 31,
Para. 4, [DAY].

"The cerenoni es of the second day of the feast, the 16th
Ni san, were peculiar, and inportant to be noted. Upon this
day the first-fruits of the barley harvest were brought to
the tenple, and waved by a priest before the Lord, to
consecrate the harvest; and not till this was done, m ght
any one begin his reaping. Lev. 23:10-12." p. 31, Para. 5,

[ DAY] .

Simlar testinony mght be greatly nultiplied; but these
guotations are sufficient. Let the reader note the order of
t hese events: 1. The paschal |anb was slain on the 14th day
of the nonth; 2. The 15th day was the passover sabbath; 3.
On the 16th day, the norrow after that sabbath, the sheaf
of the first-fruits was waved before the Lord. Now as the
passover lanb typified the death of Christ, so the
wavesheaf typified his resurrection. Paul not only calls
Christ our "passover," but he calls himalso our "first-
fruits:" "For as in Adamall die, even so in Christ shal
all be made alive. But every man in his own order: Christ,
the first-fruits, afterward they that are Christ's at his
comng." 1 Cor. 15:22,23. "But nowis Christ risen fromthe
dead, and becone the first-fruits of themthat slept."”
Verse 20. And in fulfilling this type, Christ nust foll ow
the sane order on the same dates. p. 31, Para. 6, [DAY].

Thus he was slain on the 14th day of the nonth, which that
year fell on Friday. The next day, the 15th, was the
passover sabbath, and chanced that year to be the weekly
Sabbath al so. On the norrow after the Sabbath, the 16th,
whi ch happened that year to cone on the first day of the
week, he was raised fromthe dead, in fulfillnment of the
type of the wave-sheaf. There was but one full day, 15th
Ni san, between the killing of the Ianmb on the 14th and the
wavi ng of the sheaf on the 16th. So there could have been
but one full day between Christ's death upon the cross, and
his resurrection. Wioever puts in nore, shatters the whol e
typical systeminto fragnents, by naking it a failure. But



the fact that Christ was crucified the 14th and raised the
16th, does not vitiate the declaration that he was to be
"three days and three nights in the heart of the earth;"
for that expression includes, as we have seen, nore than
sinply the time he was in the grave: it reaches fromhis
betrayal to his resurrection; and between those points,
there is all the tinme requisite to fulfill the prediction.
(See again the diagramon p. 14.) p. 31, Para. 7, [DAY].

Wth the view here presented; nanely, that Christ was
betrayed the evening followi ng the 13th of N san, was
crucified Friday, the 14th, expired and was buried between
3 P.M and sunset of that day, lay in the grave the 15th,
and rose on the norning of the first day of the week, the
16th, -- with this view, we say, there is the nost perfect
har nony between type and antitype, prediction and
fulfillment, the words of Christ, and the words of his
di sciples, and the testinony of all the evangelists
t hroughout. There is not a flaw, fallacy, weakness, or
di screpancy in the entire argunment. And we commend it to
all who may have been in anyw se perplexed on this subject,
as one on which they may rest with all the assurance that
is born of denonstration. p. 32, Para. 1, [DAY].

U Smth. p. 32, Para. 2, [DAY]



